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And that which we learned in another mishna: One gives no less char-
ity to a poor person who is traveling from place to place” than a loaf
worth a pundeyon,"® one forty-eighth of a sela, when the standard price
of grain is four se’a for a sela. If he sleeps there, one gives him money
for sleeping; and if he spends Shabbat in that city, one gives him food
for three meals. Let us say that is in accordance with the opinion of the
Rabbis and not the opinion of Rabbi Hidka. The Gemara rejects this:
Actually, it is in accordance with the opinion of Rabbi Hidka. When it
says that if the poor traveler spends Shabbat there one gives him food for
three meals, it is referring to a case where there is one meal that he
brought with him, for we say to him: This meal that you have with you,
eat it. The Gemara is surprised at this: And when he goes, does he go
empty-handed, with no food. The Gemara answers: We provide him a
meal to accompany him when he leaves. The Gemara asks: What is the
meaning of money for sleeping? Rav Pappa said: It means that one
provides his sleeping needs, i.e., a bed and cushions.

The Sages taught in a baraita: With regard to bowls from which one ate
in the evening on Shabbat, he may rinse them in order to eat from them
in the morning. Bowls from which one ate in the morning, he may rinse
them to eat from them in the afternoon. Bowls from which one ate in
the afternoon, he may rinse them to eat from them in the afternoon.
However, from the afternoon onward, one may no longer rinse them
because there is no further need for these bowls on Shabbat, and it is
prohibited to make preparations on Shabbat for a weekday. However,
with regard to cups, and ladles, and flasks, which are vessels used for
drinking, one rinses them" all day long because there is no fixed time
for drinking, and one does not know when he will drink again.

Rabbi Shimon ben Pazi said that Rabbi Yehoshua ben Levi said in the
name of bar Kappara: Anyone who fulfills the obligation to eat three
meals on Shabbat is rescued from three punishments: From the pangs
of the Messiah, i.e., the suftering that precedes the advent of Messiah, and
from the judgment of Gehenna, and from the war of Gog and Magog.
The Gemara derives that one is rescued from the pangs of Messiah by
means of a verbal analogy. It is written here, with regard to Shabbat, day:
“Eatit today” (Exodus 16:25). And it is written there, with regard to Mes-
siah, day: “Behold, I am sending you Elijah the prophet before the
coming of the great and awesome day of God” (Malachi 3:23). The Ge-
mara derives that one is rescued from the judgment of Gehenna by
means of a verbal analogy. It is written here, with regard to Shabbat, day,
as cited above. And it is written there, day: “That day will be a day of
wrath, a day of trouble and distress, a day of destruction and desolation,
aday of darkness and blackness, a day of cloud and thick fog” (Zephaniah
1:15), which is interpreted as referring to the punishment of Gehenna. The
Gemara derives that one is rescued from the war of Gog and Magog by
means of a verbal analogy. It is written here, with regard to Shabbat, day.
And it is written there, with regard to the War of Gog and Magog, day:

“And it shall be on that day, on the day that Gog arrives on the land of

Israel” (Ezekiel 38:18).

Rabbi Yohanan said in the name of Rabbi Yosei: With regard to anyone
who delights in the Shabbat, God gives him a boundless portion," i.e.,
a very large reward, as it is stated: “If you keep your feet from violating
Shabbat, from pursuing your affairs on My holy day, and you call Shabbat
a delight, the Lord’s holy day honored, and you honor it by not going your
own way, or attending to your own matters or speaking idle words. Then
you shall delight in the Lord and I will cause you to ride on the heights
of the world, and to feast

A'loaf worth a pundeyon - 1113193 133: It is explained in tractate
Eiruvin that this refers to a loaf that was purchased from the store-
keeper for a pundeyon. The profits of the baker and storeowner
are factored into the price of the bread. Consequently, this loaf is

actually only a quarter of a kav.

Aboundless portion — 0"1¥1 *'7; n’gr;rg: The reward of a boundless
portion is one that is measure for measure. Since one delights in

NOTES

Shabbat without limiting his expenditures, one is rewarded with
a portion that is limitless (Beit Yosef). The Gemara proceeds to cite
the verse from Isaiah, which speaks of one who delights in Shabbat
as being rewarded with the portion of Jacob. Some commentaries
explain that the portion of Abraham was shared with the descen-
dants of Ishmael and Lot, and part of Isaac’s portion was given to
Esau. However, the portion of Jacob was complete, not shared with
others, and therefore boundless (Maharsha; Imrei Emet).

HALAKHA

A poor person who is traveling from place to
place — Dipn Dipan 2iyi 9w: One is obligated to
provide a poor person who is traveling with a loaf
of bread that costs at least a pundeyon, when the
cost of grain is four sea of wheat per sela. If the poor
person stays overnight locally, one must provide him
with bedding and a cushion. If the poor person is
known in the community, he is provided with sup-
port commensurate with his standard of living prior
to becoming impoverished (Rambam Sefer Zeraim,
Hilkhot Mattenot Aniyyim 7:8; Shulhan Arukh, Yoreh
De'a 250:4).

Rinsing dishes on Shabbat — nawa u”7; nnitis
only permitted to wash dishes on Shabbat for use on
Shabbat. Therefore, the dishes used for the third and
final meal of Shabbat may not be washed on Shab-
bat. Vessels used for drinking may be washed all day
long because there are no fixed times for drinking
(Shulhan Arukh, Orah Hayyim 323:6).

BACKGROUND
Aloaf worth a pundeyon - 1#13193 933: According to
the conclusion in the Gemara, the volume of this loaf
of bread is between two-thirds and one £ of bread,
which is sufficient for two meals.

Pundeyon from the time of the Talmud

LANGUAGE
Pundeyon - 1#1n: From the Latin dupondium,
which means the sum of two pence. The pundeyon
is a coin worth two issar. There are twelve pundeyon
in a dinar or zuz, and forty-eight pundeyon in a sela.
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HALAKHA
Delighting in Shabbat — naw aiy: It is appropriate
that one delight in and honor Shabbat. One should
cook special food in deference to Shabbat, even if
other people do not consider that dish to be impor-
tant (Rambam Sefer Zemanim, Hilkhot Shabbat 30:7;
Shulhan Arukh, Orah Hayyim 242).

NOTES
Idolatry as in the generation of Enosh — i1t 172y
wiax 7172: The generation of Enosh was the ﬁrst gen-
eration that believed that praying to intermediaries
between man and God was effective (Rambam Sefer
HaMadda, Hilkhot Avoda Zara).
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on the inheritance of Jacob your father, as the mouth of God has
spoken” (Isaiah 58:13-14). The reward for delighting in Shabbat is
specifically the portion of Jacob. Not that of Abraham, about whom
itis written, “Rise, walk through the land through its length and its
width because I have given it to you” (Genesis 13:17), i.e., only this
land alone in its borders. And not that of Isaac, about whom it is
written, “Dwell in this land and I will be with you and I will bless you
because I will give all of these lands to you and your offspring’
(Genesis 26:3), meaning these lands and no others. Rather, that of
Jacob, about whom it is written, “And your oftspring will be like the
dust of the earth, and you will spread out to the west and to the east
and to the north and to the south, and all of the families of the land
will be blessed through you and your offspring” (Genesis 28:14).
There are no boundaries for Jacob’s portion.

1

Rav Nahman bar Yitzhak said: One who delights in Shabbat" is
rescued from the oppression of exile. He derives it by means of a
verbal analogy. It is written here, with regard to Shabbat: “And I will
cause you to ride on the heights [bamotei] of the world” (Isaiah
$8:14), and it is written there: “You are fortunate Israel, who is like
you? A nation redeemed by God, the shield that aids you and the
sword of your triumph. Your enemies will try to defeat you and you
will trample their high places [bamoteimo]” (Deuteronomy 33:29).
Rav Yehuda said that Rav said: With regard to anyone who delights
in the Shabbat, God grants him his heart’s desires, as it is stated:
“And you shall delight in God and He will grant you your heart’s
desires” (Psalms 37:4). This delight in God, which is mentioned in
the verse, I do not know what it is. When it says: “And you shall call
the Shabbat delight,” one must say: It is the delight of Shabbat. The
Gemara asks: With what does one delight in the day of Shabbat? Rav
Yehuda, son of Rav Shmuel bar Sheilat, said in the name of Rav:
With a dish of beets, and large fish, and heads of garlic. Rav Hiyya
bar Ashi said that Rav said: Even with regard to a small item and
one prepared it in deference to Shabbat, it is a delight. The Ge-
mara asks: What is the small item mentioned? Rav Pappa said: Small
fried fish.

Rabbi Hiyya bar Abba said that Rabbi Yohanan said: With regard
to anyone who observes Shabbat in accordance with its halakhot,
even if he worships idolatry as in the generation of Enosh," God
forgives him his sins, as it is stated: “Fortunate is the man [enosh]
who does this and the person who holds strong to it, one who guards
the Shabbat from desecrating it [mehallelo], and guards his hand
from doing any evil” (Isaiah 56:2). Do not read it as: From desecrat-
ing it [mehallelo], but rather: He is forgiven [mahul lo]. With regard
to the generation of Enosh it is written: “And to Seth, to him also there
was born a son; and he called his name Enosh. Then they began
[huhal] to call upon the Name of God” (Genesis 4:26), meaning to
desecrate [lehallel] His name.

Rav Yehuda said that Rav said: Had the Jewish people properly
observed the first Shabbat that was commanded them, no nation or

tongue would have ever ruled them, as it is stated: “And it hap-
pened on the seventh day, some people went out from the nation

to collect and they did not find” (Exodus 16:27). And it is written

after they went out to collect manna: “And Amalek came and fought

with Israel in Refidim” (Exodus 17:8). Rabbi Yohanan said in the

name of Rabbi Shimon ben Yohai: If only the Jewish people would

keep two Shabbatot in accordance with their halakhot, they would

be immediately redeemed, as it is stated: “So said God to the eu-
nuchs who will keep My Shabbatot” (Isaiah 56:4), and it is written

after that: “And I will bring them to My holy mountain and will let
them rejoice in My house of prayer” (Isaiah 56:7).
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Rabbi Yosei said: May my portion be among those who eat
three meals on Shabbat. Apropos this statement of Rabbi
Yosei, the Gemara cites additional declarations. Rabbi Yosei
said: May my portion be among those who complete hallel
every day. The Gemara is surprised at this: Is that so? Didn’t
the Master say: One who reads hallel every day" is tanta-
mount to one who curses and blasphemes God. He displays
contempt for hallel by not reserving it for days on which mir-
acles occurred. The Gemara answers: When we say this state-
ment of Rabbi Yosei, we are referring to the verses of praise
[pesukei dezimra]," recited during the morning service, not
to hallel (Psalms 113-118) recited on special days.

And furthermore, Rabbi Yosei said: May my portion be
among those who pray the morning and afternoon prayers
with the reddening of the sun, i.e., the morning prayer at
sunrise and the afternoon prayer adjacent to nightfall. Rabbi
Hiyya bar Abba said that Rabbi Yohanan said: It is a mitzva
to pray with the reddening of the sun.” Rabbi Zeira said:
What verse alludes to this? “They will fear You with the sun
and before the moon, generation upon generation” (Psalms
72:5). Fear of God, prayer, should be with the sun and before
the moon.

And Rabbi Yosei said: May my portion be among those who

die from intestinal disease, as the Master said: Most righ-
teous people die of intestinal disease. It is a very harsh dis-
ease through which the sins of righteous people are cleansed
before their death and also, as a result, they die with a clean
body. And Rabbi Yosei said: May my portion be among
those who die on the path to perform a mitzva. And Rabbi
Yosei said: May my portion be among those who accept
Shabbat in Tiberias,"" which is in a valley where day turns to
evening earlier, and among those who see Shabbat out in
Tzippori, which is located on a mountain top where the sun
is visible for longer, and Shabbat ends later. And Rabbi Yosei
said: May my portion be among those who seat others in
the study hall, i.e,, who cause others to come sit and study,
and not among those who cause others to stand in the study
hall, i.e., who announce that it is time to leave the study hall
and go to eat.

And Rabbi Yosei said: May my portion be among the col-
lectors of charity and not the distributors of charity. One
who collects charity collects fixed amounts, whereas distribu-
tors may inadvertently fail to give the poor person enough to
cover his needs. And Rabbi Yosei said: May my portion be
with one whom others suspect of sin and there is no basis
for suspecting him. Rav Pappa said: They suspected me, and
there was no basis for suspecting me.

Furthermore, Rabbi Yosei said: I engaged in relations five
times, and I planted five cedars in Eretz Yisrael. And who
are these cedars? The sons of Rabbi Yosei, who were great
Sages of Israel: Rabbi Yishmael, son of Rabbi Yosei, and
Rabbi Elazar, son of Rabbi Yosei, and Rabbi Halafta, son of
Rabbi Yosei, and Rabbi Avtilas,' son of Rabbi Yosei, and
Rabbi Menahem, son of Rabbi Yosei. The Gemara asks: Isn’t
there Vardimas,' who was also Rabbi Yosei’s son? The Ge-
mara answers: Vardimas is the same as Menahem. And why
did they call him Vardimas? Because his face was as beautiful
as a rose [vered]. The Gemara asks: Is that to say based on
this statement that Rabbi Yosei did not fulfill the mitzva of
his wife’s conjugal rights, but only had relations with her five
times? Rather, say it this way: I engaged in relations five
times and I did so again, and the Sages said that one who
seeks to father male offspring should engage in relations and
do so again.

NOTES

One who reads hallel every day - D 5::1 '75'! NI Some
commentaries explain that one who recites hallel daily dem-

onstrates a lack of appreciation for the miracles that God per-
formed throughout our history. He also fails to pray for future
redemption (Me’ri).

Among those who accept Shabbat in Tiberias — naw &331an
X¥713w3: One explanation of this statement is that the custom
of the peop\e of Tiberias was to perfume their clothing and
homes at the start of Shabbat, while in Tzippori they did so
when Shabbat ended. Therefore, Rabbi Yosei praised people
who adopted both of these customs (Tosefot Rabbi Yehuda
HaHasid; Aguda).

HALAKHA

May my portion be among those who complete hallel...to
verses of praise — X017 /052...5711 *ymian b xi: One
should make certain to recite the verse of praise each morning,
as Rabbi Yosei said: May my portion be among those who com-
plete hallel every day (Rambam Sefer Ahava, Hilkhot Tefilla 7:12).

Itis a mitzva to pray with the reddening of the sun - mxn
1 T oy 77’7911'15 According to Rabbi Yosei and Rabbi
Yohanan one should rise early in the morning to recite the
morning prayer at sunrise. The afternoon prayer should be
recited as the sun is setting (Rambam Sefer Ahava, Hilkhot Tefilla
311; Shulhan Arukh, Orah Hayyim 89:1, 233:1).

May my portion be among those who accept Shabbat in
Tiberias — %73v3 Naw 'BRAN *7'7n N1 Some authorities
state that one is obllgated to extend the sancmy of Shabbat
into the week by beginning Shabbat early and ending it late.
The Magen Avraham rules that this is a mitzva by Torah law.
That is one explanation of Rabbi Yosei's statement. However,
the primary source for the obligation to extend Shabbat is the
interpretation of the verses cited in tractate Yoma (Shulhan
Arukh, Orah Hayyim 261:2).

LANGUAGE
Avtilas - D’?{J;rsz From the Greek efitoltog, eutolmos, mean-
ing strong-hearted.

Vardimas — on»17: From the Greek ebp081pog, eurydémos. In
this context, it relates to the Hebrew vered, or the Greek péSOV,
rhodon, meaning rose.
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| did not called my wife, my wife - mwy’ ?mtm’? mIp x:
Some commentaries explain that Rabbi Yosei called his vvlfe
my home, so she would realize that she was the essence
of the home and would appreciate that responsibility for
the home was incumbent upon her. Similarly, he called
his ox, my field, so that his workers would appreciate the
importance of caring properly for the ox (Maharsha).

Go up to the platform — ]:17'7 15:0 Many commentaries
sought to clarify why people thought Rabbi Yosei was a
priestand why he followed their instructions. There are two
concerns with regard to this practice. First, by participating
in the priestly blessing Rabbi Yosei was transgressing a
positive commandment, as the mitzva to bless the people
was restricted to priests. Second, doing so could create
the mistaken impression that his descendants were priests,
which would cause future pitfalls for the multitudes.

| never said something and then retreated from it
[hazarti la’ahorai] - ?'nﬂx'? TN 137 MR x5: Rashi
explained the term hazarti /aahora/ in its literal sense, i.e,

turned around. Rabbi Yosei never made a statement and
then turned around to determine whether or not the per-
son about whom he was speaking was standing behind
him. Either because he believed that one who speaks the
truth need not be concerned that he will be overheard, or
because he was careful never to say anything offensive.
Other commentaries explain that he meant that he never
made a statement that he later retracted, as he was careful
to say what he means the first time (Mefri).

HALAKHA

In all my days I never looked at my circumcision — "3
"7‘:7 't'w:: ’115;597 xb: Rabbi Yehuda HaNasi, a member
of one of the early generations of pious Sages and among
the greatest of the Sages, took pride in the fact that he
never looked at his circumcision, as per the statement of

Rabbi Yosei (Shulhan Arukh, Even HaEzer 23:7).

In all of my days the walls of my house never saw the
seams of my robe — i Y 3 AP 1Y Y s A
person should dress while covered in bed, so that heis not
even briefly naked (Shulhan Arukh, Orah Hayyim 2:1).

| never walked four cubits with my head uncovered —
w1 %3 DK P3N K &9 A man should not walk
even four cubits his head uncovered. The Magen Avriaham
writes that it is meritorious to refrain from walking even
less than four cubits with an uncovered head. This applies
to walking indoors as well as to sitting or standing for the
time it would take to walk four cubits (Mishna Berura). This
worthwhile custom is learned from the greatest Sages.
Even though there were authorities who argued that it is
only a custom of piety and of extra scrupulousness (Ma-
harshal; Vilna Gaon), the men of Israel have accepted the
custom of covering their heads for a variety of reasons
(Shulhan Arukh, Orah Hayyim 2:6).
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Furthermore, Rabbi Yosei said that he always spoke euphe-
mistically: In all my days, I did not call my wife, my wife,"
nor my ox, my ox. Rather, I called my wife, my home, be-
cause she is the essence of the home, and my ox, my field,
because it is the primary force in the fields.

Rabbi Yosei said: In all my days, due to modesty, I never
looked at my circumcision." The Gemara asks: Is that so?
Didn’t they say to Rabbi Yehuda HaNasi: Why did they call
you our holy Rabbi? He said to them: It is because in all my
days I never looked at my circumcision. If so, why wasn’t
Rabbi Yosei also called our holy Rabbi? The Gemara replies:
In the case of Rabbi Yehuda HaNasi, another matter of mod-
esty was present in him, as he did not insert his hand below
his belt due to his great modesty. And Rabbi Yosei said: In
all my days, the walls of my house never saw the seams of
my robe" due to modesty, as he would only undress under
his bed sheets.

And Rabbi Yosei said: In all my days I never violated the
words of my friends. I know about myself that I am not a
priest, and nevertheless, if my friends say to me: Go up to
the platform" with the priests, I go up. And Rabbi Yosei
said: In all my days I never said something and then re-
treated from it." Rabbi Yosei never said something positive
or negative about a specific person and then denied it.

Rav Nahman said: May I receive my reward® because I
fulfilled the obligation to eat three meals on Shabbat mag-
nificently. Rav Yehuda said: May I receive my reward be-
cause I fulfilled the obligation of consideration during
prayer. Rav Huna, son of Rav Yehoshua, said: May I receive
my reward because I never walked four cubits with my head
uncovered.” Rav Sheshet said: May I receive my reward
because I fulfilled the mitzva of phylacteries magnificently.
And Rav Nahman said: May I receive my reward because I
fulfilled the mitzva of ritual fringes magnificently.

Rav Yosef said to Rav Yosef, son of Rabba: In what area was
your father, Rabba, especially vigilant? He said to him: It
was in the mitzva of ritual fringes. The Gemara relates: One
day he was climbing the stairs when a string from his ritual
fringes was severed, and he would not descend until he
placed a new string on the garment. And Abaye said: May I
receive my reward because when I see a young Torah
scholar who has completed a tractate that he studied

May | receive my reward — ?'? ’7PR: The geonim had a tradition
that Rav was meticulous in observing ten measures of piety,
but his students could not maintain all of them. Therefore, each
student sought to uphold at least several of the practices. When
doing so, each one prefaced it by saying: May | receive my re-
ward. The ten degrees of piety are as follows: (1) Rav did not walk
four cubits standing erect; (2) he always walked with his head
covered; (3) he ate three meals on Shabbat; (4) he did not look

BACKGROUND

to the sides as he walked; (5) he prayed with great concentra-
tion; (6) he walked around the congregation rather than into
the congregation, so that the people would not have to stand
up for him and would not be disturbed; (7) he never ate a meal
that was not required; (8) he appeased those who provoked
him; (9) he had a beautiful voice and served as the translator of
the Torah reading in the synagogue; (10) he was meticulous in
the performance of the mitzvot of ritual fringes and phylacteries.
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I make a feast for the Sages." Rava said: May I receive my
reward because when a young Torah scholar comes before
me for judgment, I do not put my head on the pillow" until
I seek as many of his merits as possible, based on conditions
and his claims. Mar bar Rav Ashi said: I am disqualified to
sitin judgment of a young Torah scholar. What is the reason
that I am disqualified? It is because the Torah scholar is as
beloved to me as my own self, and a person does not find
fault in himself.

The Gemara now returns to the issue of delight in and defer-
ence to Shabbat. Rabbi Hanina would wrap himself in his
garment and stand at nightfall on Shabbat eve, and say:
Come and we will go out to greet Shabbat the queen. Rabbi
Yannai put on his garment on Shabbat eve and said: Enter,
O bride. Enter, O bride." The Gemara relates: Rabba bar Rav
Huna happened to come to the house of Rabba bar Rav
Nahman. They brought before him three se’a of oiled bis-
cuits. He said to them: Did you know I was coming and
prepared all of this in my honor? They said to him: Are
you more important to us than Shabbat? The biscuits were
prepared in deference to Shabbat.

Rabbi Abba bought thirteen plain staters [astirei peshitei]®

worth half a zuz of meat from thirteen butchers in deference

to Shabbat, so that he would have various types of fine meat.
And he would place the meats at the door hinge at the en-
trance to his house to hurry to bring another type of meat. And

he said to the cooks, in order to rush them: Hurry and pre-
pare it, hurry and prepare it. The Gemara also relates: Rabbi

Abbahu would sit on an ivory chair [takhteka]" and fan the

fire cooking the food for Shabbat, in order to play a role in

preparations for Shabbat. Rav Anan would don a simple black
garment" for the Shabbat preparations, as the school of Rab-
bi Yishmael taught: While wearing the garments in which he

cooked a pot of food for his master, one should not dilute a

cup of wine for his Master. One should wear a garment
appropriate for the task at hand.

Rav Safra would roast the head of an animal to prepare it for
Shabbat. Rava salted a shibuta fish in deference to Shabbat.
Rav Huna kindled lamps in deference to Shabbat. Rav Pappa
spun the wicks for the Shabbat lamp. Rav Hisda cut the beets
in preparation for Shabbat. Rabba and Rav Yosef cut wood.
Rabbi Zeira prepared thin sticks for kindling. Rav Nahman
bar Yitzhak would load objects on his shoulder and enter,
load objects on his shoulder and exit. He said: If Rabbi Ami
and Rabbi Asi happened to visit me, would I notload objects
on my shoulder before them? So too, it is fitting to do so in
deference to Shabbat. And some say that Rabbi Ami and
Rabbi Asi would load objects on their shoulders and enter,
load objects on their shoulders and exit. They said: If Rabbi
Yohanan happened to come to visit us, would we not load
objects on our shoulders before him?

NOTES

An ivory chair — 3w XpaR: This anecdote teaches that
even a wealthy person, I\ke Rabbi Abbahu, should par-
ticipate in the Shabbat preparations. Indeed, Rabbi Abbahu
showed deference to the mitzva by sitting on an expensive
ivory chair.

Would don a simple black garment — X731 W’;l’?: Apparently,
Rav Anan disagrees with Rabbi Abbahu and maintains that one
should wear simple, not special, clothing for the preparations
of Shabbat, as per the statement of Rabbi Yishmael (Rabbi
Elazar Moshe Horovitz).

HALAKHA

A feast upon completing a tractate - nopn tn’D’? aIYe:

[t is a mitzva to rejoice with a feast when one completes a

tractate of Talmud. It is a mitzva feast based on Abaye’s state-
ment (Shulhan Arukh, Yoreh De'a 246:26 and in the comment
of the Rema).

I do not put my head on the pillow - X702 & X KY:
Following Rava's example, it is proper for ajudge to seek the

merits of a Torah scholar in judgment (Shulhan Arukh, Hoshen
Mishpat15:1).

Accepting Shabbat - naw n’?:;\p_: It is appropriate to put on
special clothes to welcome Shabbat joyously. In addition, it
is our custom to accept Shabbat by reciting: Come and we
will go out to greet Shabbat the queen, as well as: Enter, O
bride. Enter, O bride, in the framework of the Lekha Dodi poem
(Rambam Sefer Zemanim, Hilkhot Shabbat 30:2; Shulhan Arukh,
Orah Hayyim 262:3).

LANGUAGE

Chair [takhteka] — xpR2n: Related to the middle Persian
taxtag, meaning a board o plank, which seems to connote
achair.

BACKGROUND

Plain staters [astirei peshitei] — ®o"ws »PADK: A stater is the
name of a weight and of a common coin from the Greek
atathp, statér. The Talmud uses the term to refer to various
coins of different value with this name and it is roughly paral-
lel to the talmudic sela. Primarily, there was a stater equal to
four dinars, a Tyrean sela, or the small stater equal to half a
dinar, a state sela. The smaller stater is referred to as the plain
[pashit] stater.

Corinthian stater
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BACKGROUND

Dill [shevet] — naw: The aromatic shevet, Anethum gra-
veolens, is an annual or biannual plant from the Apia-
ceae family. The plant reaches a height of 50-80 cm,
with small flowers arranged like umbrellas. The plant
has a particular fragrance. The leaves that support the
lobes are string-like and are used in cooking or to spice
cooked food. The seeds of the dill and the oil that is
extracted from them are also eaten. During talmudic
times, dill was an important spice, cultivated in veg-
etable gardens. In modern times, it is rarely cultivated;
however, it grows wild.

Dill plant
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The Gemara relates with regard to Yosef who cherishes
Shabbat: There was a gentile in his neighborhood whose
property was extremely plentiful. The astrologers said to
the gentile with regard to all his property: Yosef who cher-
ishes Shabbat will consume it. The gentile went and sold
all of his property, and with the money he received he
bought a pearl, and he placed it in his hat. When he was
crossing a river in a ferry, the wind blew his hat and cast
it into the water, and a fish swallowed it. The fish was
caught and removed from the water and it was brought to
shore adjacent to nightfall on Shabbat eve. The fishermen
said: Who buys fish at a time like this? The townspeople
said to the fishermen: Go bring it to Yosef who cherishes
Shabbat, as he regularly purchases delicacies in deference
to Shabbat. They brought it to him and he purchased it. He
ripped the fish open and found a pearl inside it. He sold it
for thirteen vessels filled with golden dinars (Tosafot).
This elderly man who encountered him and said: One
who lends to Shabbat, Shabbat repays him.

Rabbi Yehuda HaNasi raised a dilemma before Rabbi
Yishmael, son of Rabbi Yosei: With regard to the wealthy
of Eretz Yisrael, by what virtue do they merit their wealth?
He said to him: Because they tithe, as it is stated: “A tithe
you shall tithe [ asser te'asser] from all the crops of your seed
that come out of the field each year” (Deuteronomy 14:22).
The Sages interpreted this homiletically: Take a tithe [asser]
so that you will become wealthy [titasher]. He asked: With
regard to the wealthy of Babylonia, who are not obligated
to tithe, by what virtue do they merit their wealth? He said
to him: Because they honor the Torah and the Sages in
Babylonia.

With regard to the wealthy of other countries, where there

are no Sages, by what virtue do they merit their wealth? He

said to him: Because they honor Shabbat, as Rabbi Hiyya

bar Abba said: One time I was hosted at the home of a

homeowner in Laodicea and they brought before him a

table of gold that was so heavy it required sixteen people

to carry it, and there were sixteen chains of silver attached

to it, and there were bowls and cups and pitchers and

flasks attached to it, and there were all sorts of food, and

delicacies, and fragrant spices on it. And when they
placed it there they would say: “The earth and all that fills

it is God’s, the world and all that inhabit it” (Psalms 24:1).
And when they removed it they would say: “The heavens

are God’s heavens, but the earth He gave to mankind”
(Psalms 115:16). I said to him: My son, what did you do to

merit this? He said to me: I was a slaughterer, and whenI

would come across parts from every animal that I slaugh-
tered that was fine, I would say: This will be for Shabbat. I

said to him: Happy are you that you merited this, and

blessed is God, Who has afforded you this merit.

The Roman emperor said to Rabbi Yehoshua ben Hananya:
Why does the fragrance of a cooked Shabbat dish diffuse?
He said to him: We have a certain spice called dill
[shevet],®™ which we place in the cooked dishes and its
fragrance diffuses. The emperor said to him: Give us some
of it. He said to him: For anyone who observes Shabbat,
the spice is effective, and for one who does not observe
Shabbat, it is not effective.

Shabbat.

..shevet — naw..naw: Rabbi Yehoshua is referring to
the sanctity of Shabbat, and not to the dill plant, shevet, which

NOTES

was used as a spice. Therefore, he had to explain that only one
who observes Shabbat benefits from shevet, the spice (Maharsha).
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The Exilarch said to Rav Hamnuna: What is the meaning of
that which is written, “The holy one of God is honored” (Isaiah
58:13)? Rav Hamnuna said to him: That is Yom Kippur, when
there is no eating or drinking, and so the Torah said: Honor
it with a clean garment." And with regard to that which is stated
about Shabbat, “And you shall honor it,” Rav said: To honor
Shabbat, make the Shabbat feast earlier than on other days, in
order to show that one delights in eating it. And Shmuel said:
To honor Shabbat, make the Shabbat feast later, so that one’s
appetite will be greater. The sons of Rav Pappa bar Abba said
to Rav Pappa: People like us, for whom meat and wine is
found on our table every day, in what manner can we change
it on Shabbat? He said to them: If you are accustomed to eating
your meal early, make it later on Shabbat; if you are accus-
tomed to making it late, make it earlier on Shabbat." This dif-
terence will underscore the uniqueness of Shabbat. The Gemara
relates: In the summer, Rav Sheshet would seat the Sages" who
attended his lecture in a place where the sun would reach; in
the winter, he would seat the Sages in a place where the shade
would reach. He did this so that they would stand quickly after
the lecture ended and not engage in discussion, which would
detract from the time devoted to delighting in Shabbat. Rabbi
Zeira

would seek pairs of Sages engaged in conversation on Shabbat
and said to them: Please do not desecrate Shabbat by failing to
delight in Shabbat.

Rava said, and some say it was Rabbi Yehoshua ben Levi who

said: Even an individual who prays on Shabbat evening must

recite the passage: “And the heavens and the earth were finished

[vaykhullu]” (Genesis 2:1-3)," as Rav Hamnuna said: Anyone

who prays on Shabbat evening and recites the passage of
vaykhullu, the verse ascribed him credit as if he became a

partner with the Holy One, Blessed be He, in the act of
Creation." As it is stated: “And the heavens and the earth were

finished [vaykhullu]” Do not read it as: Were finished

[vaykhullu]; rather, as: They finished [vaykhallu]. It is consid-
ered as though the Holy One, Blessed be He, and the individual

who says this become partners and completed the work togeth-
er. Rabbi Elazar said: From where is it derived that speech is

like action? As it is stated: “By the word of God the heavens

were made, and all of their hosts by the breath of His mouth”
(Psalms 33:6).

Rav Hisda said that Mar Ukva said: One who prays on Shabbat
evening and recites vaykhullu, the two ministering angels who

accompany the person at all times place their hands on his

head and say to him: “And your iniquity has passed, and your
sin has been atoned” (Isaiah 6:7). It was taught in a baraita:
Rabbi Yosei bar Yehuda says: Two ministering angels accom-
pany a person on Shabbat evening from the synagogue to his

home, one good angel and one evil angel. And when he reach-
es his home and finds a lamp burning and a table set" and his

bed made, the good angel says: May it be Your will that it shall

be like this for another Shabbat. And the evil angel answers

against his will: Amen. And if the person’s home is not prepared

for Shabbat in that manner, the evil angel says: May it be Your
will that it shall be so for another Shabbat, and the good angel

answers against his will: Amen.

HALAKHA
Honoring Yom Kippur — ov19371 o# 11a3: Even though
there are no festive meals on Yom Kippur, it is a Festival
and a sacred day and must be honored by wearing fine
clothes (Shulhan Arukh, Orah Hayyim 610:4).

The time for eating the Shabbat meal - n7y® n’w:m 2]
naw: The Shabbat meals should be distinguished from
vveekday meals in every respect. Indeed, if one eats a
large meal during the week as one does on Shabbat, the
time of the Shabbat meal should be changed (Rema,
based on the Tur). One should adopt the custom of eating
the meal earlier or later based on whatever will make the
meal more pleasurable (Rambam Sefer Zemanim, Hilkhot
Shabbat 30:8; Shulhan Arukh, Orah Hayyim 288:7).

NOTES

In the summer Rav Sheshet would seat the Sages — 27
p:n'? 1'!’7 2N XYP3 Nw: Rashi's emphasis on the fact
that Rav Sheshet was blind is not necessary to under-
stand this statement. Rather, Rav Sheshet sat his students
there so that they would not tarry there after the lesson,
but would leave without prodding and proceed to de-
light in Shabbat (Maharsha).

HALAKHA
One must recite the passage: And the heavens and
the earth were finished [vaykhullu] - 1'71:’1 17:15 ™8
An individual also recites: Then the heavens and the earth
were finished [vaykhullu], during the evening prayer of
Shabbat (Shulhan Arukh, Orah Hayyim 268:).

Alamp burning and a table set - Trw 1’3’?‘?] pﬁ")j Wt
is most appropriate to set the table, make the beds, and
prepare other household matters before Shabbat begins,
so the house will be ready for Shabbat when people
return from the synagogue (Rambam Sefer Zemanim,
Hilkhot Shabbat 30:5; Shulhan Arukh, Orah Hayyim 262:1).

NOTES
A partner with the Holy One, Blessed be He, in the act
of Creation — MwKIa MpPna KT N2 xcm')'l’? e
Since the purpose of Creation is for all to acknovvledge
the greatness of God and to serve Him, by proclaim-
ing one’s faith in the Creator one sustains the world (Or
HaHayyim).
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LANGUAGE

Remedy [melugma) - Nrggﬁpz From the Greek y.a’t)\ayy.a,
malagma, meaning a bandage placed on a wound.

NOTES

God, faithful King [el melekh neeman] - X2 157: '7t§:
Rashi explains that the Gemara interprets the Hebrew
word amen as an acronym for el melekh neeman, to under-
score the importance of answering amen and to explain
both why specifically amen is the word employed for this
purpose and how it includes the acceptance of the yoke
of the kingdom of Heaven.
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Rabbi Elazar said: A person should always set his table" on
Shabbat eve with all the preparations for an important feast, even
if he only needs the table set for an olive-bulk of food. And
Rabbi Hanina said: A person should always set his table at the
conclusion of Shabbat," Saturday night, for a feast in deference
to the Shabbat that passed, even if he only needs the table set for
an olive-bulk of food. And with regard to the meal at the conclu-
sion of Shabbat, they said: Hot water after Shabbat is a remedy
[melugma],' warm bread at the conclusion of Shabbat is a rem-
edy. The Gemara relates: They would prepare for Rabbi Abbahu
at the conclusion of Shabbat a third-born calf, and he would
eat one kidney from it. When his son Avimi grew up, he said to
his father: Why do you waste so much? Let us leave a kidney
over from Shabbat eve, and you will not need to slaughter an
entire calf for that purpose. Indeed, they left the calf and did not
slaughter it, and a lion came and ate it. This teaches that one
should not be miserly when it comes to honoring Shabbat.

Apropos the reward for honoring Shabbat, the Gemara cites state-
ments about the reward for answering amen. Rabbi Yehoshua
ben Levi said that anyone who answers: Amen, may His great
name be blessed, wholeheartedly, with all his might, they rip
his sentence, as it is stated: “When punishments are annulled
in Israel, when the people offer themselves, bless the Lord”
(Judges 5:2). What is the reason for when punishments are
annulled? Because the Jewish people blessed God. When one
recites: Amen, may His great name be blessed, and blesses God,
his punishment is annulled. Rabbi Hiyya bar Abba said that
Rabbi Yohanan said: Even if one has within him a trace of
idolatry, when he answers amen he is forgiven. It is written here,
in the verse above: “When punishments [pera’ot] are annulled.”
And it is written there, with regard to the sin of the Golden Calf:
“And Moses saw that the nation was wild [paru’a], for Aaron had
let them loose for anyone who might rise against them” (Exodus
32:25). Even one with the wildness of idolatry is forgiven. Reish
Lakish said: One who answers amen" with all his strength, they
open the gates of the Garden of Eden before him, as it is stated:

“Open the gates, and a righteous nation shall come who keeps

the faith” (Isaiah 26:2). Do not read: Who keeps [shomer] the
faith [emunim], but rather: Who say [she'omerim] amen. What
is the allusion of the word amen? Rabbi Hanina said: It is an
acronym of the words: God, faithful King [ El Melekh ne'eman].

Rav Yehuda, son of Rav Shmuel, said in the name of Rav: Fire
is only found in a place where there is desecration of Shabbat,
as it is stated: “And if you do not heed Me to sanctify the day
of Shabbat, and to refrain from carrying burdens and come to
the gates of Jerusalem on the day of Shabbat, and I will light a
fire in its gates and it will consume the palaces of Jerusalem and
it will not be extinguished” (Jeremiah 17:27). The Gemara asks:
What is the meaning of: And it will not be extinguished? Rav
Nahman bar Yitzhak said: Fire will break out at a time when
people are not found to extinguish it. Abaye said: Jerusalem
was destroyed only because people desecrated the Shabbat in
it, as it is stated: “And from My Shabbatot they averted their
eyes, and I was profaned among them” (Ezekiel 22:26). Several
punishments were decreed to befall Jerusalem as punishment for
this transgression.

A person should always set his table — oT%¢ 7712 D'vw'?
un’vw One should always set the table for the meal on
Shabbat evening to honor the Shabbat, even if one will only
eat an olive-bulk of food (Rambam Sefer Zemanim, Hilkhot

Shabbat 30:5).

A person should always set his table at the conclusion of
Shabbat - naw #yina e o 178 071/%: One should set
the table after Shabbat to honor the departure of Shabbat in a

HALAKHA
manner similar to the beginning of Shabbat, even if one will
only eat an olive-bulk of food. This is the meal known as the
meal accompanying the queen [melaveh malka] (Rambam Sefer
Zemanim, Hilkhot Shabbat 30:5; Shulhan Arukh, Orah Hayyim 300).

One who answers amen — jax 117 Ya: During the recitation
of the kaddish, one should concentrate and answer amen aloud
(Rambam Sefer Ahava, Hilkhot Tefilla 9:1; Shulhan Arukh, Orah
Hayyim 56:1).



