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MI S H N A The residents of a courtyard can compel

each inhabitant of that courtyard to finan-
cially participate in the building of a gatehouse"® and a door to
the jointly owned courtyard.” Rabban Shimon ben Gamliel
disagrees and says: Not all courtyards require a gatehouse, and
each courtyard must be considered on its own in accordance
with its specific needs. Similarly, the residents of a city can com-
pel each inhabitant of that city to contribute to the building
of a wall, double doors, and a crossbar for the city.! Rabban
Shimon ben Gamliel disagrees and says: Not all towns require
awall.

With regard to this latter obligation, the mishna asks: How
long must one live in the city" to be considered like one of
the people of the city and therefore obligated to contribute to
these expenses? Twelve months. But if he bought himself a
residence in the city, he is immediately considered like one
of the people of the city.

GE M ARAThe Gemara asks: Is this to say that

making a gatehouse is beneficial? But
wasn't there that pious man, with whom the prophet Elijah®
was accustomed to speak, who built a gatehouse, and after-
ward Elijah did not speak with him again? The objection to the
building of a gatehouse is that the guard who mans it prevents
the poor from entering and asking for charity. The Gemara
answers: This is not difficult: This, the case presented in the
mishna, is referring to a gatehouse built on the inside" of the
courtyard, in which case the poor can at least reach the court-
yard’s entrance and be heard inside the courtyard; that, the story
of the pious man and Elijah, involves a gatehouse that was built
on the outside of the courtyard, completely blocking the poor’s
access to the courtyard’s entrance.

And if you wish, say instead that in both cases the gatehouse was
built outside the courtyard, and yet this is not difficult: In the
one case, there is a door to the gatehouse, so that the poor can-
not be heard inside the courtyard, while in the other case there
is no door. Or ifyou wish, say that in both cases there is a door,
and still this is not difficult: In the one case, there is a key®
needed to open the door, and the key is not available to the poor
people, whereas in the other case, there is no key needed. Or if
you wish, say that in both cases there is a key needed, and even
so this is not difficult: In the one case the key is on the inside,
so that the poor cannot reach it, while in the other case of the
mishna, the key is on the outside.

HALAKHA

Building a gatehouse and a door to the courtyard — nu:")
Wn‘? n‘711 W 13 The residents of a courtyard can compel
each other to build a gatehouse for the courtyard and to build
other items required for the courtyard or customarily found
there. They cannot compel each other to pay for ornaments
or other unnecessary items (Rambam Sefer Kinyan, Hilkhot
Shekrenim  5:1; Shulhan Arukh, Hoshen Mishpat 161:1).

Building of a wall...for the city - fnin w'v nu:’v The resi-
dents of a city can compel each to contrlbute tothe building of
a wall, double doors, and a crossbar for the city. Moreover, the

minority can force the majority to do so (Rabbeinu Yeruham)
even if the town is not on the border (Sm ), in accordance
with the opinion of the anonymous first tanma (Rambam Sefer

Knya , Hlkiat Sekterim— 6:1; Shulhan Arukh, Hoshen Mishpat
163:1).

How long must one live in the city — T3 i f3: If one
lives in a city for twelve months or buys a house in a city,
he is considered one of the residents of the city and can be
compelled to contribute to all the municipal costs. The Rema
adds that if one rents a house in a city and demonstrates that
he wishes to live there permanently, or if he rents a house
for twelve months in advance, he is immediately considered
a resident. If he did not rent or buy a house in the city but
received a dwelling as a gift or as an inheritance, he is not
considered a resident until he demonstrates that he wishes to
be one (Rambam Sefer Knyan , Hikha Sektenim - 5:6; Shulhan
Arukh, Hoshen Mishpat163:2 and Sm1  there).

NOTES

Gatehouse — ww ma: Rabbeinu Gershom, Rashi, and others
explain that this structure houses a guard who prevents the
public from entering the courtyard.

On the inside — »n: If the gatehouse is built outside the
courtyard and the guard does not permit outsiders to enter,
the cry of the poor will not be heard inside; but if the gate-
house is built inside, the poor can stand at the entrance and
call out (Ri Migash; Ramah). Rabbeinu Gershom and Rashi
understand this in the opposite manner: If the gatehouse is
outside the courtyard, the poor person can pass through it
to the entrance of the courtyard and call out; but if it is inside
the courtyard, it muffles the sound of his voice. The Ra'avad
proposes that if the gatehouse is outside, the poor person is
not deterred from reaching the courtyard entrance since he
knows it is only a gatehouse. If it is inside, it looks like a private
house and he avoids going in.

BACKGROUND

Gatehouse — W rna: A gatehouse is a small structure built at
the entrance to a courtyard which forces people to stop before
entering that area. It is generally open in front, with the gate
to the courtyard forming the rear wall. If the courtyard has a
guard, he often sits in the gatehouse.

Gatehouse of ancient palace in Amman, Jordan

Key — nrnia:

Key from the bar Kokheva period

PERSONALITIES

Elijah - aﬂfﬁg: In many places in the Talmud and the midrash,
Elijah the prophet appears to people, especially to the Sages,
and resolves their dilemmas. As stated in Il Kings 2:11, Elijah did
not die, and he continues to serve as an emissary of God. On
the one hand, he is the zealous angel of the covenant. On the
other hand, he alleviates problems in the world.

97X P10 - BAVA BATRA - PEREKI-7B 37



NOTES

They collect based on the number of people - niws) ?5'?
12 The question here is whether the main concern with
potential assaulters is that they might harm people, in which
case they collect based on the number of people; or that
they might loot, in which case they collect based on wealth
(Ritva).

They collect based on the proximity of the houses —
oR3 1) ’;'?: Most early commentaries explain that the
invading troop that comes to loot stops first at the houses
close to the wall. Consequently, the houses further away from
the wall are less vulnerable. Tosafot explain that this does not
mean that they collect based exclusively on proximity to the
wall, as wealth is also taken into account. This is because an
empty house near the wall will not be looted. The Ri Migash
states that the collection is based primarily on wealth but that
proximity is also a factor. The Ramah expresses an altogether
different opinion. He concludes that those further away
from the city center must pay more because their location
demands the building of a longer wall to encompass their
properties. Consequently, the residents who pay more are
those who live further from the center and those with big-
ger homes.

HALAKHA

Based on what do they collect — paia ’QL:): With regard to
funds collected from the residents of a city for the building of
a wall, some say that the collection is based on the proximity
of the houses to the wall so that those people who live closer
to the wall pay more, in accordance with the later version of
RabbiYohanan's statement (Rif). The Ri Migash rules that the
individual’s worth is also taken into account. Consequently,
if two homeowners are equally wealthy and live at equal
distances from the wall, they pay the same amount of wall
tax. If a poor person with no means lives near the wall and a
wealthy person lives farther away, only the latter is required
to pay. If two people are of equal means, but live at different
distances from the wall, the one who lives closer pays more.
This is in accordance with both versions of Rabbi Yohanan's
statement (Rambam Sefer Kinyan, Hilkhot Shekhenim 5:4;
Shulhan Arukh, Hoshen Mishpat 163:3).
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§ The mishna teaches that the residents of a courtyard can com-
pel each inhabitant of that courtyard to financially participate in
the building of a gatehouse and a door to the jointly owned
courtyard. It is taught in a baraita that Rabban Shimon ben
Gamliel says: Not all courtyards require a gatehouse. Rather, a
courtyard that adjoins the public domain requires a gatehouse
to prevent people from peering in. But a courtyard that does not
adjoin the public domain does not require a gatehouse. The
Gemara asks: And why don’t the Rabbis make this distinction?
The Gemara answers: Even if a courtyard does not adjoin the
public domain, people in the public domain sometimes are
forced toward the courtyard due to crowding in the public domain,
and come and enter the courtyard.

§ The mishna teaches that the residents of a city can compel
each inhabitant of that city to contribute to the building of a
wall, double doors, and a crossbar for the city. The Sages taught
in a baraita: The residents of a city can compel each inhabitant
of that city to build double doors and a crossbar for the city.
And Rabban Shimon ben Gamliel says: Not all cities require a
wall. Rather, a city that adjoins the state border requires a wall,
whereas a city that does not adjoin the state border does not
require a wall. The Gemara asks: And why don’t the Rabbis make
this distinction? The Gemara answers: Even if a city does not
adjoin the border, it sometimes happens that invading troops
come into the area. Therefore, it is always good for a city to be
protected by a wall.

With regard to this issue, Rabbi Elazar® asked Rabbi Yohanan:?
When the residents of the city collect money to build a wall, do
they collect based on the number of people" living in each house,
or perhaps they collect based on the net worth of each person?"
Rabbi Yohanan said to him: They collect based on the net worth
of each person, and Elazar, my son, you shall fix nails in this, i.e.,
this is an established halakha, and you must not veer from it.

There are those who say that Rabbi Elazar asked Rabbi Yohanan:
When they collect money to build a wall, do they collect based
on the proximity of the houses" to the wall, so that those people
who live closer to the wall pay more? Or perhaps they collect
based on the net worth of each person. Rabbi Yohanan said to
him: They collect based on the proximity of the houses to the
wall, and Elazar, my son, you shall fix nails in this.

PERSONALITIES

Rabbi Elazar — ﬂyg'?ts 3%: In the Gemara, citations of Rabbi
Elazar with no patronymic refer to Rabbi Elazar ben Pedat, a
second-generation amora in Eretz Yisrael. In many cases in
the Gemara, he is referred to as Rabbi Eliezer, but this is prob-
ably a textual corruption. He was born in Babylonia, where
he was a student of both Rav and Shmuel. In his youth, he
immigrated to Eretz Yisrael, where he married and became one
of Rabbi Yohanan’s most important students. The connection
between them was so close that at times the Gemara raises a
contradiction between the statement of one and the statement
of the other, under the assumption that it was unlikely that
they would hold different opinions in matters of hdakha . This
relationship is reflected by Rabbi Yohanan's referring to Rabbi
Elazar as: My son.

Rabbi Yohanan - 1am# »23: Rabbi Yohanan bar Nappaha was
one of the greatest anora’im . His statements are fundamental
components of both the Jerusalem Talmud and the Babylo-
nian Talmud. He resided in Tiberias and lived to an advanced
age. Almost nothing is known of his family background. He
was orphaned at a young age, and although his family appar-

ently owned considerable property, he devoted virtually all
of his resources to the study of Torah. He eventually became
impoverished.

In Rabbi Yohanan's youth, he had the privilege of studying
under Rabbi Yehuda HaNasi, the redactor of the Mishna, but
most of his Torah study was accomplished under Rabbi Yehuda
HaNasi's students: Hizkiyya ben Hiyya, Rabbi Oshaya, Rabbi
Hanina, and Rabbi Yannai, who lavished praise upon him. In
time, he became the head of the yeshiva in Tiberias, at which
point his fame and influence increased greatly.

For a long time, Rabbi Yohanan was the leading rabbinic
scholar in the Jewish world, in Eretz Yisrael as well as in Baby-
lonia, where he was respected by the Babylonian Sages. Many
of them came to Eretz Yisrael and became his outstanding
students. He was a master of both halakha and aggada. In
recognition of his intellectual and spiritual stature, the hdakha
follows his opinion in almost every case, even when Rav or
Shmuel, the preeminent amora’im of Babylonia, whom he
treated deferentially, disagreed with him. Only in disputes with
his teachers in Eretz Yisrael, such as Rabbi Yannai and Rabbi
Yehoshua ben Levi, does the iddha not follow his opinion.
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§ Itis related that Rabbi Yehuda Nesia® once imposed payment
of the tax for the wall even on the Sages. Reish Lakish said
to him: The Sages do not require protection," as it is written:

“How precious are your dear ones to me, O God...If I should

count them, they are more in number than the sand” (Psalms

139:17-18). If I should count whom? If we say this is referring to

the righteous, and the verse is saying that they are greater in

number than the grains of sand, this is difficult. Now if it is writ-
ten aboutall of Israel: “As the sand which is upon the seashore”
(Genesis 22:17), can the righteous themselves, who are a part of
Israel, be greater in number than the grains of sand? How can

they possibly outnumber the grains of sand upon the seashore?

Rather, this is what the verse is saying: If I should count the
deeds of the righteous, they are greater in number than the
grains of sand. And it follows by an a fortiori inference: If the
grains of sand, which are fewer in number, protect the shore
from the sea, barring it from flowing inland (see Jeremiah 5:22),
do not all the more so the deeds of the righteous, which are
greater in number, protect them? Consequently the Sages do not
need additional protection.

When Reish Lakish came before Rabbi Yohanan and reported
the exchange to him, Rabbi Yohanan said to him: What is the
reason that you did not quote this verse to him: “I am a wall
and my breasts are like towers” (Song of Songs 8:10), which may
be explained as follows: “I am a wall”; this is referring to the
Torah. “And my breasts are like towers™;

these are Torah scholars," and towers do not require additional
protection? The Gemara comments: And Reish Lakish, who
did not cite this verse, holds in accordance with the way that
Rava expounded the verse: “I am a wall”; this is referring to
the Congregation of Israel." “And my breasts are like towers”;
these are the synagogues and study halls.

It is similarly related that Rav Nahman bar Rav Hisda once
im-posed payment of the poll tax [karga]' even on the Sages."
Rav Nahman bar Yitzhak said to him: You have transgressed
the words of the Torah, the Prophets, and the Writings.

You have transgressed the words of the Torah, as it is written:
“Even when He loves the peoples, all His holy ones are in
Your hand” (Deuteronomy 33:3), which is understood to mean
that Moses said to the Holy One, Blessed be He: Master of
the Universe, even when You hold the other nations dear and
grant them dominion over Israel, let “all His holy ones,” meaning
the Torah scholars, be exclusively in Your hand and free from
the authority of the nations, and therefore be exempt from pay-
ing taxes. The continuation of that verse can also be understood
as referring to Torah scholars, as it states: “And they sit [tukku]
at Your feet, receiving Your words” (Deuteronomy 33:3), and
Rav Yosef teaches: These are Torah scholars who pound
[mekhatetim] their feet from city to city and from country
to country to study Torah; “receiving [yissa] Your words,” to
discuss [lissa velitten] the utterances of God.

,,,,,

the taxes and duties |mposed on the residents of a city. They
pay neither their share of a tax levied on the city as a whole
nor the head tax imposed on each individual. They are exempt

HALAKHA
difference between a wealthy Torah scholar and a poor Torah
scholar (Rambam Sefer HaMadda, HIkhxt Td mdTach 6:10;
Shulhan Arukh, Hoshen Mishpat 1635 and YaehDéa 243:2,and in
the comment of Rema).

from both ordinary taxes and extraordinary ones. There is no

PERSONALITIES

Rabbi Yehuda Nesia — m¢wa 773 927 Based on the
chronology of the generations, th\s name seems to refer
to Rabbi Yehuda Nesia 11, who was the grandson of Rabbi
Yehuda Nesia I, the grandson of Rabbi Yehuda HaNasi,
who redacted the Mishna. In the days of Rabbi Yehuda
Nesia, the position of Nasi was merely a public office; the
leading Torah authorities headed the academies and the
courts. Rabbi Yehuda Nesia studied with Rabbi Yohanan
and was subordinate to Rabbi Yohanan's students, Rabbi
Abbahu and Rabbi Ami. Many anecdotes about Rabbi
Yehuda Nesia are recorded in the Jerusalem and Baby-
lonian Talmuds, including his meeting with the Roman
emperor, Diocletian.

HALAKHA
The Sages do not require protection - 31y bc'z =Y
XM Torah Sages are exempt from paying taxes to
protect the city because their learning protects them
(Rambam Sfe Krnym , Hikiat Shekberim 5:6; Shulhan
Arukh, Hoshen Mishpat 163:4 and YaehDéa  243:2).

NOTES

These are Torah scholars - o3 ’1’7;5:13 1’725: These
people provide Torah to others as breasts nourish a baby
(see Rabbeinu Gershom). The early commentaries disagree
about the definition of a Torah scholar in this context:
Does the term signify someone who occupies himself
exclusively with Torah, or does it include somebody whose
primary occupation is the study of Torah but who also
devotes a minimal portion of his time to earning a living?

This is the Congregation of Israel — ‘mww’ o2 it All of
Israel are surrounded and protected, as it were, by a wall,
and they do not assimilate among the nations (Rashi).

LANGUAGE

Tax [karga] - w312: The origin of this term is the Persian
yarak or arak, which also led to the Arabic g1,5, hardj. All
these words mean a poll tax imposed on every resident
of a country.
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NOTES ——————
This is referring to the head tax - N{\'ﬁ?u qo3 it
Many early commentaries explain that this tax exemp-
tion applies only in a situation where a tax is imposed
on the entire community based on the number of its
members, but scholars are not exempt when the tax is
imposed directly upon each individual. The Ramah does
not accept this distinction, asserting that a tax imposed
directly upon each individual is the very definition of a
head tax.

The digging of cisterns [karya patya] - %2 &72: Rashi
explains that krya refers to digging a cistern for drinking
water, and patya means a clay utensil used for drink-
ing water or for cooking. Others explain that this term
describes the digging of an aqueduct (Rav Sherira Gaon),
or even the paving of a town square (Rif; Ri Migash).
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And you have transgressed the words of the Prophets, as it is writ-
ten: “Though they have hired lovers [ yitnu] among the nations,
now I will gather them, and they will begin to be diminished by
reason of the burden of kings and princes” (Hosea 8:10). With

regard to this verse, Ulla says: Part of this verse is stated in the

Aramaiclanguage; the word yitnu should be understood here in its

Aramaic sense: To learn. And the verse should be interpreted as

follows: If all of Israel learns Torah, I will gather them already now;
and if only a few of them learn Torah, they will be excused from

the burden imposed by kings and princes. This indicates that those

who study Torah should not be subject to paying taxes.

And furthermore, you have transgressed the words of the Writings,
as it is written: “It shall not be lawful to impose tribute, impost
or toll upon them” (Ezra 7:24), i.e., upon the priests and Levites
who serve in the Temple. This halakha would apply to Torah schol-
ars as well. And Rav Yehuda says: “Tribute”; this is referring to the
king’s portion, a tax given to the king. “Impost”; this is referring
to the head tax." “Toll”; this is referring to a tax [arnona]" paid
with property that was imposed from time to time.

It is related that Rav Pappa once imposed a tax for the digging
of a new cistern even on orphans.” Rav Sheisha, son of Rav Idi,
said to Rav Pappa: Perhaps they will dig, but in the end they will
not draw any water from there, and it will turn out that the money
will have been spent for nothing. The rest of the townspeople can
relinquish their rights to their money, but orphans who are minors
cannot do so. Rav Pappa said to him: I shall collect money from
the orphans; if they draw water, they will draw water, and if not, I
will return the money to the orphans.

Rav Yehuda says: All of the city’s residents must contribute to
the building and upkeep of the city gates [ le‘aglei gappa ], and for
this purpose money is collected even from orphans. But the Sages
do not require protection and are therefore exempt from this
payment. All of the city’s residents must contribute to the digging
of cisterns [lekarya patya],""" and for this purpose money is
collected even from the Sages, since they too need water. The
Gemara comments: And we said this only when the people are
not required to go out en masse [be'akhluza]' and do the actual
digging, but are obligated merely to contribute money for that
purpose. But if the people are required to go out en masse and
actually dig, the Sages are not expected to go out with them en
masse, but rather they are exempt from such labor.

Tax [arnonal

- X3i%: From the Latin annona, which was a

LANGUAGE
laed , and means gate. Gappa, or gfa , means wall; another

forced labor tax imposed by governments for public works or
the army. Work animals were also seized, temporarily or per-
manently, for this purpose. A sizable portion of this tax was
collected when troops passed from place to place, and the
local residents had to provide them with food and assist them
with their animals.

The city gates [aglei gappa] - %53 >’7§t_<: Aglei is related to the
word gii , which is derived from the Aramaic rootgrd , laed

A tax for the digging of a new cistern on orphans — XA X712
mnix: Money may be collected from orphans for the d|gg\ng of
cisterns or the channeling of rivers for the good of the town. If
water is not discovered, their money is refunded (Rambam Sfer

K -, Hlka Sesreim 6:7; Shulhan Arukh, Hoshen Mishpat
163:4).

All contribute to the city gates — X83 ”7:&'7 '7:'( Everyone,
including orphans, is required to contnbute funds for building
walls and paying guards. Torah scholars, by contrast, are exempt,
since their Torah study protects them (Rambam Sfe Knm

HALAKHA

version reads afa , meaning enclosure.

The digging of wells [karya patya] - %12 &72: Some under-
stand that the term patya derives from the Assyrian pattu, mean-
ing a water channel. Consequently, this refers to the digging of a
water channel to the city.

En masse [akhluza] - Nn'7:b< Some commentaries read this as
okhlosa, which comes from the Greek dxAog, okhlos, meaning
the masses.

Hl ket Srékterim
YaehDéa 243:2).

6:6; Shulhan Arukh, Hoshen Mishpat 163:4 and

All contribute to the digging of cisterns — X129 N’ﬁ:’? '7:'!

Everyone, including Torah scholars and orphans is requwed

to contribute funds for repairing roads or water sources. But if
the work is to be carried out by the residents themselves, Torah

scholars are not obligated to participate in the efforts and are not
required to pay others to do the work on their behalf (Rambam
SHeaknm |, Hlka Sedeim 6:6; Shulhan Arukh, Hoshen Mish-
pat163:4 and YaehDéa 243:2).
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It is related that Rabbi Yehuda HaNasi’ once opened his
storehouses to distribute food during years of drought. He
said: Masters of Bible, masters of Mishna, masters of Talmud,
masters of halakha, masters of aggada may enter and receive
food from me, but ignoramuses should not enter." Rabbi
Yonatan ben Amram,” whom Rabbi Yehuda HaNasi did not
know, pushed his way in, and entered, and said to him: Rabbi
Yehuda HaNasi, sustain me. Rabbi Yehuda HaNasi said to him:
My son, have you read the Bible? Rabbi Yonatan ben Amram
said to him, out of modesty: No. Rabbi Yehuda HaNasi con-
tinued: Have you studied Mishna? Once again, Rabbi Yonatan
ben Amram said to him: No. Rabbi Yehuda HaNasi then asked
him: If so, by what merit should I sustain you? Rabbi Yonatan
ben Amram said to him: Sustain me like a dog and like a raven,
who are given food even though they have not learned anything.
Rabbi Yehuda HaNasi was moved by his words and fed him.

After Rabbi Yonatan left, Rabbi Yehuda HaNasi sat, and was
distressed, and said: Woe is me, that I have given my bread
to an ignoramus.” His son, Rabbi Shimon bar Rabbi Yehuda
HaNasi, said to him: Perhaps he was your disciple Yonatan ben
Amram, who never in his life wanted to materially benefit from
the honor shown to the Torah? They investigated the matter
and found that such was the case. Rabbi Yehuda HaNasi then
said: Let everyone enter," as there may also be others who hide
the fact that they are true Torah scholars.

Commenting on Rabbi Yehuda HaNasi’s opinion, the Gemara
notes that Rabbi Yehuda HaNasi conformed to his standard line
of reasoning, as Rabbi Yehuda HaNasi says: Suffering comes
to the world only due to ignoramuses. This is like the incident
of the crown tax [kelila]' that was imposed on the residents of
the city of Tiberias. The heads of the city came before Rabbi
Yehuda HaNasi and said to him: The Sages should contribute
along with us. Rabbi Yehuda HaNasi said to them: No, the
Sages are exempt. They said to him: Then we will run away and
the entire burden will fall on the Torah scholars. Rabbi Yehuda
HaNasi said to them: Run away as you please. Half of the city’s
residents ran away. The authorities then waived half the sum
that they had initially imposed on the city.

The half of the population that remained in the city then came
before Rabbi Yehuda HaNasi, and said to him: The Sages
should contribute along with us. Rabbi Yehuda HaNasi said to
them: No, the Sages are exempt. They said to him: Then we too
will run away. Rabbi Yehuda HaNasi said to them: Run away as
you please. They all ran away, so that only one launderer was
left in the city. The authorities imposed the entire tax on the
launderer. The launderer then ran away as well. The crown tax
was then canceled in its entirety. Rabbi Yehuda HaNasi said:
You see from this that suffering comes to the world only due
to ignoramuses, for as soon as they all fled from the city, the
crown tax was completely canceled.

Rabbi Yehuda HaNasi -

X3 A7 93%: The period of

PERSONALITIES

of Moses. Rabbi Yehuda HaNasi’s lifework was the collection

tardim concluded with Rabbi Yehuda HaNasi's redaction
of the Mishna. The son of Rabbi Shimon ben Gamliel 11, Rabbi
Yehuda HaNasi lived from 135 to 220 CE. When he was thirty
years old, he was appointed Nasi, or prince, but due to his
great scholarship the Talmud refers to him simply as Rabbi.
Rabbi Yehuda HaNasi spoke Greek, which was the language
of the elite in Eretz Yisrael, and he was friendly with the Roman
emperor, Antoninus. Rabbi Yehuda HaNasi’s knowledge of
Hebrew was legendary, to the extent that the Sages learned
the meaning of difficult words from servants who worked in
his house. According to the Gemara (Gittir 59a) Rabbi Yehuda
HaNasi combined the qualities of Torah scholarship and promi-
nent leadership more than any other individual since the time

of oral traditions and opinions that he wove into the Mishna,
which serves as the basis for the Talmud that is studied to this
day. Rabbi Yehuda HaNasi's students were the Sages of the
first generation of aodim , including Rabbi Yohanan, Rabbi
Hiyya, bar Kappara, and Rav.

Rabbi Yonatan ben Amram - 07y 13 102% ¥37%: Rabbi Yonatan
ben Amram belonged to the last generation of tardim . This
episode describes his great modesty and refusal to derive
any benefit from the honor of the Torah. A different source
indicates that he was a student of Rabbi Yehuda HaNasi and
was close to Rabbi Hiyya. The Talmud cites only one i diu
in the name of Rabbi Yonatan ben Amram.

NOTES

Ignoramuses should not enter — abggf’m Yy The Ritva
writes that this phrase does not refer to people who were starv-
ing, as in such a case it is obvious that all Jews would be pro-
vided for. In this case, the rest of the people could have found
other ways to sustain themselves, and Rabbi Yehuda HaNasi
wished to give an extra gift to the Torah scholars. The Ramah
distinguishes between different levels of ignoramuses.

Let everyone enter — '7':{1 1023 This expression teaches that
one should provide for poor people without checking their
backgrounds (Ramah).

HALAKHA

Woe is me that | have given my bread to an ignoramus -
lel3 nx_z’y M NN ”7 »iX: Rabbi Yehuda HaNasi was dis-
tressed that he gave money to a poor ignoramus in a drought
year because he might have deprived scholars of charity. When
there is enough for everybody, ignoramuses must certainly
be sustained as well. Similarly, if a poor person is dying of
hunger, he is given food even if it means that a scholar might
not receive what he needs (Shulhan Arukh, YaehDéa 251:11).

LANGUAGE

Crown tax [kelila] - N’7"7: idila means a crown. The term
signifies a special tax referred to in Latin as aurum coronarium,
gold of the crown. At first people of different cities or dis-
tricts donated crowns of gold to the monarch. Over time this
became an obligatory tax in every sense, even though it con-
tinued to be called crown tax.
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NOTES

A donkey caravan or a camel caravan - nBna
n‘z@;m:Theﬁdd&u of anidolatrous city is described
in Deuteronomy 13:13—-19. If all the inhabitants of a
city worship idolatry, they are put to death by the
sword and their property is destroyed. The Gemara
here considers people not included among the
city’s inhabitants, but who participated in the idol
worship. If they are considered inhabitants of the
city, they suffer the same fate as the other people
of the city, but if not, they are treated as individuals
who worshipped idolatry. The latter are liable to
the more severe punishment of stoning, but their
property is not destroyed. With regard to this mat-
ter, the Torah emphasizes “the residents of that city,’
which teaches that residency is the critical factor.

LANGUAGE

Columns of the city [passei ha'ir] - ¥77'02: The
commentaries explain this term in various ways,
each of which presents a certain difficulty. The
term pissin refers to a specific tax. In the passage
in the Gemara, it might signify the municipal taxes
a resident would owe only after living in a city for
twelve months.

42

2DV PYITNIND K WY KD RV
oipn My MR RN AT
17 - 17y Aymm Asina mi) oipn

Jubs pinm ypoa

qroa 11 - o owhw o Rws o)
172K 12im

IR 337 KT D KD NI N
NI YT KRN SN0 1Y N7
Ty o Y XTDEEY b2 1Y D
- %20 1R 1a0m MY MoK - BN
ow Kmwaw b3, awin amn
ning umn Ny oK - o owhy

23 PipY A - 1xon

2w Ty o w3 n b
mwbe mrnnb - ob owbe xenm
~yYn mes?- MY ) - w T
31 VYT BEY - Wy T TR
PV 13 20 73 P 937 T2 DK

0 vy Rg? - U by o

§ The mishna teaches: And how long must one live in the city to
be considered like one of the people of the city? Twelve months.
And we raise a contradiction from what is taught in a baraita: In the
case of a donkey caravan or a camel caravan™" that was journeying
from place to place, and it lodged inside an idolatrous city, and
its members were led astray along with the other residents of the
city, and they too engaged in idol worship, they, the members of
the caravan, are liable to death by stoning like ordinary individual
idolaters, and their property escapes destruction, i.e,, they are not
treated like the residents of an idolatrous city, who are liable to death
by the sword and whose property is destroyed.

The baraita continues: And if the caravan members had remained
in that city for thirty days, they are liable to death by the sword and
their property is destroyed, just as it is for the rest of the residents
of the city. This seems to indicate that once an individual haslived in
a city for thirty days, he is already considered one of its residents.

Rava said: This is not difficult. This period, i.e., twelve months, is
required in order to be considered one of the members of the city;
and that period, i.e, thirty days, suffices in order to be considered
one of the residents of the city. As it is taught in a baraita: One
who is prohibited by a vow from deriving benefit from the people
of a particular city" is prohibited from deriving benefit from any-
one who has stayed there for twelve months, but it is permitted for
him to derive benefit from anyone who has stayed there for less
time than that. By contrast, if he prohibited himself by way of a vow
from deriving benefit from the residents of a particular city, he is
prohibited from deriving benefit from anyone who has stayed
there for thirty days, but it is permitted for him to derive benefit
from anyone who has stayed there for less time than that.

The Gemara asks: And do we require that one live in a city for twelve
months for all matters? But isn’t it taught in a baraita: If one lives
in city for thirty days, he must contribute to the charity platter"
from which food is distributed to the poor. If he lives there for
three months, he must contribute to the charity box. Ifhe lives there
for six months, he must contribute to the clothing fund. If he lives
there for nine months, he must contribute to the burial fund. If
he lives there for twelve months, he must contribute to the columns
of the city [lepassei ha'ir]," i.e., for the construction of a security
fence. Rabbi Asi said that Rabbi Yohanan said: When we learned
twelve months in the mishna, we learned that with regard to con-
tributing to the columns of the city, money used for protecting and
strengthening the city, but not for other matters.

HALAKHA

BAVA BATRA - PEREK I 8A - .MYT'K P9

A donkey caravan or a camel caravan - n'yggtr] nyana: Members
of a traveling caravan who were led astray and worshipped idolatry
along with the other residents of a city are considered residents
of an idolatrous city if they had resided in the city for thirty days
before the inhabitants were enticed into idol worship. If they had
not been there that long, they are considered individual idolaters.
If the majority of the city had been led astray, but the members of
the caravan who had been there for thirty days had not been, they
join the minority to form a majority and save the city (Rambam
Sefer HaMadda, Hilkhot Avoda Zara 4:9, and Kesef Mishne and Lehem
Mishne there).

One who is prohibited by a vow from deriving benefit from the
people of a city — Y71 WwWIRA 7INIT YIM: If one is prohibited by a
vow from deriving benefit from the people of a city, it is prohibited
for him to derive benefit from anybody who has lived there for
twelve months. If he is prohibited by a vow from deriving benefit
from the residents, rather than people, of a city, he may not derive
benefit from anybody who had been there for thirty days. If he
prohibited himself from deriving benefit from people who live in
the city, he may not benefit from somebody who is living there

temporarily with his family even less than thirty days (Rambam
Sefer Hafla'a, Hlkiet Necrim — 9:17; Shulhan Arukh, YaehDéa  217:32,
and in the comment of Rema).

Thirty days to the charity platter — *mp:j'? o D’{Di%t:v': Whoever
lives in a city for thirty days is obligated to contribute to the com-
munal charity box. If he lives there for three months, he must also
contribute to the charity platter. If he lives there for six months, he
must donate money to the clothing fund. If he lives there for nine
months, he must provide funds for burying the poor. After twelve
months, he is considered a resident of the town with regard to all
taxes and obligations. This is in accordance with the version of the
Gemara found before the Rif and the Rambam. These hiddut
apply to an individual who upon his arrival in the city announces
that he does not intend to stay there. But if he does intend to settle
there, he is obligated at once. The Rema, citing the Maharik, writes
that residents of a new city are obligated at once. He adds that
according to some (Su ), in our times thirty days marks the start
of all obligations to a city (Rambam Sfe Zedim , Hilkhot Mattenot
Aniyyim 9:112; Shulhan Arukh, YaehDéa  256:5).



Do Y5t i 127 1% DX 937 )
x") pan ’7:m D o) vy
XDD 37 TN KNI x‘v paTt
1’7&& mmu’71 -mwws"n mw’?
KNP 9299¥ x") P ‘7:m IR
1':‘7 N xn‘m ‘7: xn‘wm x")‘?:

sy o - mpn M

190 92 927 I TR KDY 12
12 bymw 37 90m vax mh mN
i Sy TR oIS P AT
XN Y WK 1onaw (1197 1‘7»;&5

NP3 RPIPIIY

X3hm AT K AT KD
ARY 37T RDY TR ATY
o 31 2m AR NP2 N
I 2AI MR KD A PR K
1 92 e 27 90 vax Y
Tooox oomineit by sy ppois py

AP oY DN [10Y

Perek |
Daf8 Amudb

KT 7137 ¥R DN 197D

N7 K39 92 73 1277 827 Y 0N
I DAY [P15T R MINT KO
2 Y SN b 12 207 13
n-v‘m DY) XYY TN 'p’m YN
WK nm’v nm’v WK /M 7D
WK :v15 :m’v W 3 :nn5
’7: P 27 MK "’:w‘v ’:w")

43R YR M PO MHNDTT

NP NN Y3 - MER D 3T
RIS TP M XD W IO )
xp &% o Do xp i X120
WYY NI N YR

vrpen AmEa

KX PPN - 2008 IYR 3]

Kp XD K WD Kp N X120
DA’ X NI TPYDN WDED
mep]aw Ay »’7‘7117: 235 i1

2N 1-;‘71:1 [n‘mn

And Rabbi Asi says that Rabbi Yohanan says: All are required

to contribute to the columns of the city, and money is collected

for that purpose even from orphans. But the Sages are not

required to contribute, since the Sages do not need protection.
Rav Pappa said: Money is collected even from orphans for the

city wall, for the city horseman, and for the guard [uletar-
zina]' of the city armory, but the Sages do not require protec-
tion. The principle of the matter is: Money is collected even

from orphans for anything from which they derive benefit.

It is reported that Rabba imposed a contribution to a certain
charity on the orphans of the house of bar Maryon. Abaye
said to him: But didn’t Rav Shmuel bar Yehuda teach: One
does not impose a charity obligation on orphans" even for
the sake of redeeming captives, since they are minors and are
not obligated in the mitzvot? Rabba said to him: I did this
to elevate them in standing, i.e, so that people should honor
them as generous benefactors; not in order that the poor should

benefit.

Incidental to this story, the Gemara relates that Ifera Hurmiz,”
the mother of King Shapur, king of Persia, sent a purse
[arneka]" full of dinars to Rav Yosef. She said to him: Let
the money be used for a great mitzva. Rav Yosef sat and
considered the question: What did Ifera Hurmiz mean when
she attached a condition to the gift, saying that it should be
used for a great mitzva? Abaye said to him: From what Rav
Shmuel bar Yehuda taught, that one does notimpose a charity
obligation on orphans even for the sake of redeeming captives,
learn from this

that redeeming captives is a great mitzva."

Rava said to Rabba bar Mari: Concerning this matter that the

Sages stated, that redeeming captives is a great mitzva, from
where is it derived? Rabba bar Mari said to him: As it is writ-
ten: “And it shall come to pass, when they say to you: To

where shall we depart? Then you shall tell them: So says the

Lord: Such as are for death, to death; and such as are for the

sword, to the sword; and such as are for famine, to famine;
and such as are for captivity, to captivity” (Jeremiah 15:2).
And Rabbi Yohanan says: Whichever punishment is written
later in this verse is more severe than the one before it.

Rabbi Yohanan explains: The sword is worse than death. If
you wish, say that this is learned from a verse; if you wish,
say instead that it is derived by way oflogical reasoning. If you
wish, say that this is derived by way of logical reasoning: This
punishment, i.e., death by sword, mutilates the body, but that
punishment, i.e., natural death, does not mutilate it. And if
you wish, say that the fact that the sword is worse than death
is learned from a verse: “Precious in the sight of the Lord"
is the death of His pious ones” (Psalms 116:15).

Famine is worse than the sword. If you wish, say that this is
derived by way of logical reasoning: This one, who dies of
famine, suffers greatly before departing from this world, but
that one, who dies by the sword, does not suffer. If you wish,
say instead that the fact that famine is worse than the sword is
learned from a verse: “More fortunate were the victims of the
sword than the victims of famine” (Lamentations 4:9). And
captivity is worse than all of them, as it includes all of them,
i.e., famine, the sword, and death.

LANGUAGE

Guard [tarzina] - &217w: This has been explained as a con-
traction of neter zina, meaning he who guards the weapons
of a city.

Purse [arneka] — Xpa: From the Greek apvakig, arnakis,
which is a box or wallet for coins.

HALAKHA

One does not impose a charity obligation on orphans —
oninea '7:_2 mR7¥ ©pois px: The court does not impose the
obligation of charity on minor orphans even for the important
mitzva of redeeming captives and even if the orphans are
wealthy. But if the orphans do not have a good reputation
and the judge wishes to improve theirimage, he may impose
the obligation of charity upon them. This only applies if their
steward does not object (Rambam e Zadim , Hilkhot Mat-
tenot Aniyyim 7:12; Shulhan Arukh, YaehDéa 248:3).

PERSONALITIES

Ifera Hurmiz — a7 39': Ifera Hurmiz was the mother of
Shapur 1, king of Persia, Who ruled between 309 and 379 CE.
Because Shapur was crowned at birth, his mother had great
influence over him for many years. Ifera Hurmiz is mentioned
several times in the Talmud as an admirer of Judaism and the
Sages of Israel.

HALAKHA

Redeeming captives is a great mitzva — myn DY 1119
X1 712%: Redeeming captives is a great mitzva, which takes
precedence over sustaining the poor and providing them
with clothing. Therefore, if the community has collected
money for any particular cause, they may use that money
to redeem captives (Rambam e Zerdim , Hilkhot Mattenot
Aniyyim 810; Shulhan Arukh, YaehDéa 252:1).

NOTES

Precious in the sight of the Lord - "1 920wa 32 In other
words, God wants the righteous to die in an honorable fash-
ion, rather than suffer a disgraceful death by the sword or
famine (Ritva).
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HALAKHA

Charity fund - 7133p: Money for the charity fund is col-
lected by two people and distributed by three people.
Food for the charity platter is collected by three people and
distributed by three people (Rambam e Zedim , Hl kit
Mattenot Aniyyim 9:5; Shulhan Arukh, YaehDéa 256:3).

Charity platter — »man: Food for the charity platter is col-
lected every day and distributed every day, while money for
the charity fund is collected only once a week, on Shabbat
eve. Food is distributed to all people, but money from
the charity fund is given only to the poor of that city. It is
permitted for the residents of a city to change the purpose
toward which the charity will be used to whatever they
want, in accordance with the needs of the community.
Thisis so even if no condition had been stipulated from the
outset to allow the change (Rambam Sfer Zadim , Hl kit

Mattenot Aniyyim 9:6-7; Shulhan Arukh, YaehDéa 256:4).

To set the measures — niTAR ’7:_2 J'n'JJJU'?: It is permitted
for the residents of a city to set the measures and prices
of all commodities, even food staples. It is permitted for
the craftsmen in a city to establish regulations with regard
to their work. Similarly, a city can institute fines for those
who do not follow the municipal ordinances. If only a smalll
number of artisans wish to establish regulations, they are
ignored (Rambam Sfe Knyn , Hilkhot Mekhira 14:9-10;
Shulhan Arukh, Hoshen Mishpat 231:27-28, and in the com-
ment of Rema).
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§ In connection with the previous discussion concerning charity
distribution, the Gemara cites a baraita in which the Sages taught:
Money for the charity fund" is collected by two people and dis-
tributed by three people. It is collected by two people because
one does not appoint an authority over the community com-
posed of fewer than two people. And it is distributed by three
people, like the number of judges needed in cases of monetary
law," since the distributors determine who receives money and who
does not, as well as how much each person receives.

Food for the charity platter" is collected by three people and
distributed by three people because its collection and its distribu-
tion take place on the same day." Food for the charity platter is
collected and distributed every day, and therefore a third individual
must participate in the collection so that he will be available to take
part in the distribution without delay; whereas the money of the
charity fund is distributed only once a week, on each Shabbat eve.

There are additional differences between these two types of charity
operations: The food from the charity platter is distributed to the
poor of the world, meaning, to any poor individual arriving in
the city; the money of the charity fund is allocated exclusively to
the poor of the city. But it is permitted for the residents of the
city to use money that has been collected for the charity fund to
purchase food for the charity platter to feed the poor; and similarly
they may use food that had been collected for the charity platter
for the charity fund. In general, it is permitted for them to change
the purpose toward which charity will be used to whatever they
want," in accordance with the needs of the community.

Similarly, it is permitted for the residents of the city to set the
measures” used in that city, the prices set for products sold there,
and the wages paid to its workers, and to fine people for violating
their specifications," in order to enforce observance of these hala-
khot. This marks the end of the baraita, the details of which the
Gemara proceeds to analyze.

The Master said in the baraita: One does not appoint an authority

over the community composed of fewer than two people. The

Gemara asks: From where are these matters derived? Rav Nahman

says that this is derived from a verse referring to those engaged in

building the Tabernacle and weaving the priestly vestments, who

received the community’s donations. The verse states: “And they

shall take the gold, and the sky-blue wool, and the purple wool”
(Exodus 28:5). The plural “they” indicates that the collection must

be performed by two people.

NOTES

And it is distributed by three people like in cases of mon-
etary law - niainn 212 mg”vt?; nE’?quﬂ: Three people are
required for the distribution of charity because the distributors
must examine each case and determine how much money the
recipient is entitled to receive (Rashi). But three people are not
required for the collection of charity because the amount that
each person must give is fixed (Rabbeinu Gershom; Rabbeinu
Hananel; Tosafot).

Its collection and its distribution on the same day — anasw
o nm’vm: Rashi explains that both the collection and the
distribution are performed on the same day, as is stated later
in the badta , as once food is collected it cannot be kept until
Friday. And since the food is distributed every day, it is difficult
to find a third person to participate in that distribution of the
food platter. Some commentaries understand that there was no
fixed amount collected for the charity platter, just as there was
no fixed amount distributed from it, and therefore three people
were required for the collection to determine how much each
person should contribute (Rabbeinu Gershom; Rif).

To change to whatever they want — 1 1@ HIQB;‘? ngiﬂ@'?a:The
early commentaries disagree about this point. Some explain that
the charity collectors can change as they please the purpose
toward which the charity will be used, as long as it remains as
charity for the poor. They have the discretion to use the funds for
any pressing needs of the poor (Rabbeinu Hananel; Ri Migash;
Ramah). The Ramban and Rabbeinu Yona maintain that money
collected for the poor can serve as emergency funds for the
community for any communal need, as long as that money is
replaced. Tosafot seem to say that the money does not even
need to be replaced.

To fine [lehassia] people for violating their specifications —
ngp by xg’ptl'?ﬂ: While everyone agrees that the residents of a
city can force its members to abide by the principles that they
created using any means at their disposal, there is a dispute with
regard to the meaning of this phrase. Rashi says it means that
somebody can be fined for violating what has been fixed and
established. The Arukh writes that lehassia means that principles
can be altered occasionally. The Ri Migash and Ramah explain
that the term is connected to assistance, meaning that they can
support their enactments by force.
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The Gemara comments: The baraita indicates that authority may
not be exercised by less than two people, but even a single indi-
vidual is trusted" to be a treasurer. That is, money for the charity
fund is collected by two people, not because a single individual
is not trusted not to misappropriate the money, but rather because
a single individual should not be given authority over the com-
munity. This supports the opinion of Rabbi Hanina, as Rabbi
Hanina says: There was an incident where Rabbi Yehuda HaNasi
appointed two brothers to administer the charity fund. Even
though the brothers were relatives who are not trusted to testify
against each other, Rabbi Yehuda HaNasi was not concerned and
he appointed them.

The Gemara asks: What authority is associated with collecting
charity? The Gemara answers: As Rav Nahman says that Rabba
bar Avuh says: Because they can seize collateral for the charity;"
i.e.,, they can collect charity by force, and even on Shabbat eve,
when people are busy and might claim that they have no time or
money. The Gemara objects: Is that so? Butisn’t it written: “I will
punish all that oppress them” (Jeremiah 30:20)," and Rabbi
Yitzhak bar Shmuel bar Marta says in the name of Rav: And
punishment will be meted out even to charity collectors? If char-
ity collectors are permitted to force people to contribute charity,
why are they counted among Israel’s oppressors?

The Gemara answers: This is not difficult. This, Rabbi Nahman’s
statement, applies when the contributor is rich, in which case the
collectors may seize money from him even by force. That, Rabbi
Yitzhak’s statement, applies when he is not rich, in which case
the collectors who take money from him by force are termed
oppressors of Israel. This right to force contributions from the
rich is like what occurred in the incident in which Rava compelled
Rav Natan bar Ami and took four hundred dinars® from him
for charity.

Having raised the issue of charity collection, the Gemara cites
various rabbinic expositions with regard to the matter. The verse
states: “And they who are wise shall shine like the brightness of
the firmament; and they who turn many to righteousness like the
stars for ever and ever” (Daniel 12:3). “And they who are wise shall
shine like the brightness of the firmament”; this is a judge who
judges an absolutely true judgment, as his wisdom and under-
standing lead him to a correct judgment. “And they who turn
many to righteousness" like the stars for ever and ever”; these
are the charity collectors, who facilitate the giving of charity.

It was taught in a baraita: “And they who are wise shall shine
like the brightness of the firmament”; this is ajudge who judges
an absolutely true judgment and also charity collectors." “And
they who turn many to righteousness like the stars for ever and
ever”; these are schoolteachers. The Gemara asks: Like whom?
Certainly not every schoolteacher is worthy of such accolades. Rav
said: For example, Rav Shmuel bar Sheilat.” As it is told that
Rav once found Rav Shmuel bar Sheilat standing in a garden.
Rav said to him: Have you abandoned your trust and neglected
your students? Rav Shmuel bar Sheilat said to him: It has been
thirteen years now that T have not seen my garden, and even now
my thoughts are on the children.

PERSONALITIES

Rav Shmuel bar Sheilat - n’yvxg‘l 1:-_\5:5%7:15‘7 2%: Rav Shmuel bar
Sheilat was an aoa  of the second generation in Babylonia.
He was a teacher of children who was greatly respected by
Rav for his teaching methods. Rav also advised him on how to
handle children. Rav Shmuel bar Sheilat was apparently wealthy
despite the fact that he involved himself only in education and

not in business. It seems that he was also a preacher in the city
of Sura, and it is possible that he eulogized Rav after his death.
The few statements cited in his name indicate that he was a
leading disciple of Rav even though he also quotes statements
of Rav’s students. Rav Shmuel bar Sheilat’s son, Rav Yehuda, was
an important Sage of the next generation.

HALAKHA

But he is trusted — 71 177 &1 Even though authority
may not be exercised by fewer than two people, this is not
due to a lack of trust of one person. Therefore, after the
money is collected a single individual may be appointed to
serve as treasurer. Similarly, two brothers may be appointed
to administer the charity fund (Rambam e Zadim , Hl-
khot Mattenot Aniyyim 9:5; Shulhan Arukh, YaehDéa 2563).

They can seize collateral for the charity — (awnn
phatnl ’w The residents of a city can compel people to
donate money for charity in accordance with their means.
The residents can seize their property and impose physical
punishment. They can seize collateral at any time, including
on Shabbat eve (Rambam Sfe Zedim , Hilkhot Mattenot
Aniyyim 7:10; Shulhan Arukh, YaehDéa  248:2).

I will punish all that oppress them — vglji'? '7; Bg mIpSN:
It is prohibited to demand charity from a generous per-
son who gives more than he can afford, or from one who
causes himself difficulty and gives charity in order to
avoid embarrassment. Charity collectors who make such
demands will suffer punishment in the future (Rambam
Sdea Zadim |, Hilkhot Mattenot Aniyyim 7:11; Shulhan Arukh,
YoehDéa 24837).

And they who turn many to righteousness — p1¥m
©2771: One who causes others to donate charity receives a
greater reward than the one who actually gives the charity
(Rambam e Zedim , Hilkhot Mattenot Aniyyim 10:6).

BACKGROUND

Four hundred dinars — 1t 71¢n a1x: The easiest way to
appreciate the value of this sum is by quantifying its buy-
ing power: Four hundred dinars was approximately four
months'salary.

NOTES

They who are wise...and charity collectors - ...D”?v;&‘:v@
7% w3 Charity collectors must be wise so that they
can determine what the poor person needs and how to
supply it (Rashi).
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LANGUAGE
They exchange [poretin] - puIis: This term is used in
mishnaic Hebrew in opposite senses: Both for exchanging
large coins for smaller ones, and for exchanging small
coins for larger ones.
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In light of the praises heaped upon judges, tax collectors, and
schoolteachers, the Gemara asks: And what was said about the
Sages? Ravina said that about them it is stated: “But let them
that love Him be as the sun when it comes out in its might”

(Judges s:31).

The Gemara resumes its discussion of the halakhot of charity collec-
tion: The Sages taught in a baraita: Charity collectors may not
separate from each other," each one collecting in a different place;
but in a place where the two can see each other, one collector may
separate from the other, e.g., this one going to the gate of a house
and that one going to a store. If a charity collector found coins in
the market," he may not put them into his own pocket, but rather
he must put them into the charity purse, and then later when he
comes home, he may take them from there. This is necessary so
that people should not suspect him of taking charity money for
himself. Similarly, if the charity collector was owed one hundred
dinars by another, and the latter repaid his debt in the market, the
collector may not put the money he received into his own pocket,
but rather he must put it into the charity purse, and then later
when he comes home, he may take it.

The Sages taught in a baraita: Charity collectors who have no poor

people to whom they can distribute the money, may exchange

[poretin]* the moneyj i.e., exchange the copper coins, which tend to

rust, for silver dinars, with other people," but they should not

change it by themselves, i.e., with their own coins, to avoid any

suspicion of wrongdoing. Likewise, collectors of food for the char-
ity platter who do not have poor people to whom to distribute

the food may sell the food to others, but they should not sell it to

themselves, for a similar reason. Coins of charity are not counted

two by two," but rather one by one, to avoid errors in tallying.

Abaye said: At first, my Master, Rabba, would not sit on the mats
in the synagogue" because they had been purchased with charity
funds. Once he heard that which is taught in a baraita, that it is
permitted for the residents of a city to change the purpose toward
which charity will be used to whatever they want, he did sit on
them. Abaye said: At first, my Master, Rabba, would make two
purses, one for the poor of the rest of the world, and one for the
poor ofhis city. Once he heard what Shmuel said to Rav Tahalifa
bar Avdimi: Make only one purse,

HALAKHA

Charity collectors may not separate from each other — ¢33
wm’v 1PRETPR APTY: Charity collectors may not separate from
each other while they are collecting funds unless they can still
see each other. Consequently, one person may go to the gate
of a courtyard while the other goes to an adjacent store. Pithei
Teshuva, citing Bet Yddor |, states that they may separate if the
amount they are collecting is small (Rambam Sfer Zerdim
Hilkhot Mattenot Aniyyim 9:8; Shulhan Arukh, YaehDéa  257:1).

If he found coins in the market - P2 niyn K¥n: If a charity
collector finds coins in the market or if somebody repays a debt
to the charity collector in the market, the charity collector must
not put the money into his own pocket, so that he not place
himself under suspicion. Instead, he must put the money into
his charity purse and take back the sum in question only after

Mats in the synagogue — XL 137 131¥K: Some early com-
mentaries maintain that the mats were bought with money
collected for the charity fund, or specifically for the poor people
to sleep on. Once Rabba heard that it was permitted for him to
exchange charity funds for communal needs, he was prepared to
sit on them (Rabbeinu Gershom:; Rashi). Others write that these

NOTES

he gets home (Rambam e Zedim , Hilkhot Mattenot Aniyyim
9:9; Shulhan Arukh, YaehDéa 257:1).

They may change the money with other people - pv1is
tlﬁn&'? When a charity collector has no poor people to whom
to give the money, he may exchange the coins for dinars, but
only with the coins of another person and not with his own coins.
Similarly, people who collect food for the charity platter may
not buy leftover food for themselves, but must sell it to others
(Rambam e Zerdim , Hilkhot Mattenot Aniyyim 9:11; Shulhan
Arukh, YaehDéa 257:2).

Are not counted two by two — D 11ix 1221 pé: Charity col-
lectors should not count the coins two by two, but rather one by
one, to avoid suspicion (Rambam Sfer Zedim , Hilkhot Mattenot
Aniyyim 9:10; Shulhan Arukh, YaehDéa 257:1).

mats were provided for prayer, based on the badta that permits
exchanges. Rabba expounds that since the mats were given for
communal needs, one is not obligated to be particular about
which requirements are satisfied. Consequently, even though
they were designated for prayer, one can still sit or learn on them
(Rabbeinu Yona, citing Ri Migash; see Meiri).



Perek |
Dafg Amuda

KDY T T2y m3 3N A )
MANK KIX TN WK 37 -x’w XY
KOV NN KT 77:': NI x’v 1

Y Ry KT IR 2

YITZ KPUY MTAPT 0 9012 7]
FYYAMT KOPD PIYT N0 ‘7:1 11
T2y yn 1 ’mc -p:wn’v GUTaT
NN ,m:wu‘-) WIp ,MIAMT KO3

Y KT IPIIM RITT -nm‘v

X317 }ombw 33 9 37 K
X2 -v‘v 1% XY o by mm’ﬂ
1% K97 12p vow x99 37 MK
o1x x:"v-r KT 9 b
- v ome T X DA 2

T ns b2 Ky

T3 O PIE P PR P30
%Y, anT oy 1P X Ay
375 13t - 1:1‘7 Y PN 9D by
DwIKT NN e x‘w NI
’wy’v nn‘v 075 JonT P 1 TN

DY 07 MK 2 -t:m‘vm

i ww o by qx 'y 037

'"*J’??l *"%’Zl" ~”§?$é‘..‘.’ '”..J.’??l

and stipulate about it with the people of your city that the money
collected will be given to whomever needs it, he too made only
one purse and stipulated with the people ofhis city about it. Rav
Ashi said: I do not even need to make a stipulation, as whoever
comes to donate to this charity fund comes relying on my discre-
tion and understanding that I will give the funds to whomever
Iwant.

The Gemara relates: There were these two butchers who made
an agreement" with each other that whichever one of them
worked on the day assigned to the other according to their mutu-
ally agreed-upon schedule would tear up the hide of the animal
that he slaughtered that day. One of them went and worked on
the other’s day, and the other butcher tore up the hide of the
animal that he slaughtered. They came before Rava for judgment,
and Rava obligated him to pay the butcher who slaughtered that
animal.

Rav Yeimar bar Shelamya raised an objection to Rava: Isn’t
it stated among actions that the residents of a city may take:
And to fine people for violating their specifications, i.e., those
ordinances that the residents passed? Rava did not respond to
him. Rav Pappa said: He did well that he did not respond
to him, as this matter applies only where there is no important
person” in the city, in which case it is permitted for the residents
of the city to draw up ordinances on their own. But where there
is an important person," it is not in the residents’ power to
make stipulations, i.e., regulations; rather, they are required to
obtain the approval of the city’s leading authority to give force
to their regulations.

§ The Sages taught: One does not calculate sums with charity
collectors” concerning the money they collected for charity,
to verify how much they received and how much they distributed,
nor does one calculate sums with the Temple treasurers con-
cerning the property consecrated to the Temple. And even
though there is no explicit proof of the matter" from the Bible,
there is nevertheless an allusion to the matter, as it is stated:

“And they did not reckon with the men into whose hand they
delivered the money to pay out to the workmen; for they dealt
in good faith” (11 Kings 12:16).

Rabbi Elazar says: Even though a person has a trusted treasurer
in his house like the aforementioned Temple treasurers, who

were fully trusted, he should nevertheless tie up his money and

countit," asitis stated: “And the king’s scribe and the High Priest

came up, and they tied it in bags and counted the money... And

they gave the money that was counted into the hands of them that

did the work, that had the oversight of the House of the Lord”
(1t Kings 12:11-12).

Where there is no important person — 2w o N;*'j)‘j N
If the craftsmen or the residents of a city pass local ordinances,
they have the authority to enforce them. But if they pass these
ordinances in a place where there is a local Sage without con-
sulting with that Sage, they cannot force them upon those who
did not accept them. The Rema, citing the Ran, writes that if the
ordinances do not cause anybody a financial loss, they may be
established even without consulting with the Sage (Rambam
Seer Kinn , Hilkhot Mekhira 14:9—11; Shulhan Arukh, Hoshen

Mishpat 231:27-28).

HALAKHA

One does not calculate sums with charity collectors — px
27¥ 9833 OV AR T¥a pAwnn: One does not calculate sums with
the charity collectors or with the Temple treasurers. The Rema,
citing the Tur, writes that it is nevertheless appropriate for the
charity collectors to provide the community with a financial
report. This applies to responsible charity collectors, but if they
areirresponsible, even if they were appointed by the community
(Skh ), or if they were appointed through violence and are
suspected of having made inappropriate use of the funds, the
community leaders are obligated to calculate sums with them
(Rambam Sfer Zadim , Hilkhot Mattenot Aniyyim 9:11; Shulhan
Arukh, YaehDéa 257:2).

NOTES

These two butchers who made an agreement, etc. - 17137
131 KPAY 727 113W 2N 132 According to the standard
version ofthe text, thls agreement was made between
two specific butchers. One of the two of them violated
the terms of the agreement, whereupon the other tore the
hide of the slaughtered animal. Many commentaries note
that restrictions on trade can be instituted only by all of the
tradesman of a locale (see Ramban). These commentaries
would prefer the version of the text presented by the Bah,
also found in the Rif, which reads: These butchers who
made an agreement. According to this version, all of the
butchers of the town agreed to these restrictions, and when
one of them violated the restrictions, the others tore the
hide of the animal he slaughtered.

Where there is an important person — O7% XX X1
2w The Ri Migash and the Ramah write that this term
refers specifically to a case where the important person-
age is both a Torah scholar and a communal leader. If he
lacks either of these criteria, the lack of his approval does
not nullify the stipulation. The reason for the restriction
of the ability of people to make these regulations is that
it would be disrespectful to establish regulations without
the approval of the local scholar. Additionally, this leader
will ensure that the regulations are appropriate (Ritva).

There is no proof of the matter — 1:31‘? 77 x: This verse
does not provide an absolute proof, because the Temple
treasurers referred to were in charge of the complex task
of Temple repairs. In such a situation it is difficult to keep
track of the accounts (Rashi). Tosafot explain that this verse
is no proof because the Temple treasurers were thoroughly
righteous individuals, which is not necessarily the case with
charity collectors.

Tie up and count it — 7% M¥?: Some commentaries main-
tain that this teaches that although one does not calculate
sums with charity collectors or the Temple treasurers con-
cerning the money that they distribute, one does keep track
of the amounts that they receive (Ramah).
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HALAKHA

Charity collectors examine for food - mn‘rrg’? PR
If a poor person declares that he is hungry, he is given
food without any examination. But if he asks for cloth-
ing, he must first be investigated to make sure he is
in fact in need. If he is familiar to the community, he
is immediately provided with clothing in accordance
with his stature. This is in accordance with the opinion
of Rav Yehuda (Rambam e Zedim , Hilkhot Mattenot
Aniyyim 7:6; Shulhan Arukh, YaehDéa 251:10).

One does not give a poor person...less — pmis px
’Jv'7 A poor person traveling from place to place beg-
ging for charity is given at least a loaf of bread worth
a pundeyon when a sela buys four sea of grain. If he
stays overnight he is given a bed and a pillow. If he
spends Shabbat in the town, he is given food for three
meals, including lentils, fish, and vegetables. This is
the way an unknown poor person is treated, but if
the community is familiar with him he is given provi-
sions in accordance with his stature (Rambam Sfer

Zerdim, Hilkhot Mattenot Aniyyim 7:8; Shulhan Arukh,
YaehDéa 250:4).

Oneis not reqUIred to attend to him and give hima
who goes door to Ej,oor collectmg money requests
money from the charity fund, the charity collector
is not obligated to give him a large donation from
the fund. Rather, he gives him a small donation and
does not turn him away empty-handed (Rambam
Sder Zadim , Hilkhot Mattenot Aniyyim 7:7; Shulhan
Arukh, YaehDéa  250:3).

NOTES

It is written with a shin — w39 212: In the standard
versions of the Bible the verse is not written this way.
The Ramah apparently omits this sentence from the
Gemara. This is cited as one of the instances where
the talmudic Sages had a version that differs slightly
from the Masoretic text.

Than a loaf worth a pundeyon - 11"12193 7221: Rashi
maintains that this refers to a loaf that vve|ghs a
quarter-kas , which suffices for two meals.

A pillow [bei sadya] - %10 12: Rashi explains that
bei sadya signifies pillow, whereas Rabbeinu Hananel
writes that the term includes all bedding.

LANGUAGE

Pundeyon - 1iv138: From the Latin dupondium. A
pundeyon is a coin equal in value to two issar.

Pillow [bei sadya] - 71D 12: Possibly related to isdobhi,
the Aramaic translation of the Hebrew merashotav
(Targum Onkelos on Genesis 28:11), generally under-
stood to mean: Under his head.
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Rav Huna says: Charity collectors examine the level of poverty
of one who asks for food," but they do not examine the level of
poverty of one who asks for clothing. If a person comes before
the charity collectors in tattered clothes, he is given clothing
without any questions being asked. If you wish, say that this
distinction is derived from a verse; if you wish, say instead that
itis derived via logical reasoning.

If you wish, say that this distinction is derived via logical reason-
ing: This one who stands before us in rags is exposed to con-
tempt, whereas that one who is hungry is not exposed to con-
tempt. If you wish, say instead that this distinction is derived
from a verse, as it is written: “Is it not to share [paros] your
bread with the hungry?” (Isaiah 58:7). The word paros is written
with a shin," alluding to the word parosh, meaning examine
and investigate, and only then should you give him. And there
in the same verse it is written with regard to clothing: “When
you see the naked, that you cover him,” indicating that “when
you see” him you should immediately cover him.

And Rav Yehuda says just the opposite: Charity collectors exam-
ine the level of poverty of one who asks for clothing, but they
do not examine the level of poverty of one who asks for food.
He too adduces supports for his opinion. If you wish, say that
this distinction is derived via logical reasoning; if you wish, say
instead that it is derived from a verse.

If you wish, say that this distinction is derived via logical reason-
ing: This one who is hungry suffers, whereas that one who is in
tattered clothing does not suffer in the same way. And if you
wish, say instead that this distinction is derived from a verse.
Here, it is written: “Is it not to share [paros] your bread with
the hungry?” meaning, share it immediately, just as the word is
read. Since the word is read with a samekh, Rav Yehuda does not
understand it as alluding to examining the recipient. And there,
it is written: “When you see the naked, that you cover him,”
meaning, when it will be clearly apparent to you, after you have
investigated the matter and found that the supplicant is deserving,
then you shall cover him. The Gemara comments: It is taught in
a baraita in accordance with the opinion of Rav Yehuda: If a
poor person said: Cover me with clothing, the charity collectors
examine him; but if he said: Sustain me with food, they do not
examine him.

We learned in a mishna there (Pea 8:7): One does not give a
poor person who is traveling from place to place requesting
charity less" than a loaf worth a pundeyon,\' one forty-eighth of
a sela, when the standard price of grain is four se for a sela. If
the poor person sleeps in that place, one gives him provisions
for lodging. The Gemara asks: What is meant by provisions for
lodging? Rav Pappa said: Abed and a pillow [bei sadya]."" And
ifhe spends Shabbat in that place, one gives him food for three
meals. A Sage taught in a baraita: If a poor person was going
door to door asking for charity, one is not required to attend to
him and give him money from the charity fund.

It is related that a certain poor person who was going door to

door requesting charity came before Rav Pappa, the local char-
ity collector, but Rav Pappa did not attend to him. Rav Sama,
son of Rav Yeiva, said to Rav Pappa: If the Master does not

attend to him, nobody else will attend to him either; should he

be left to die of hunger? Rav Pappa said to him: But isn’t it taught

in a baraita: If a poor person was going door to door asking for
charity, one is not required to attend to him? Rav Sama said to

him: That baraita means to say that one is not required to attend

to him and give him a large gift," since he is already collecting

money as he goes door to door, but one does attend to him and

give him a small gift.
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Rav Asi says: A person should never prevent himself from
giving at least one-third of a shekel" a year" in charity, as it
is stated: “And we also established mitzvot upon ourselves,"
to charge ourselves yearly with the third part of a shekel for
the service of the House of our God” (Nehemiah 10:33). And
Rav Asi says: Charity is equivalent to all the other mitzvot
combined, as it is stated in that verse: “We also established
mitzvot upon ourselves.” A mitzva is not written here, but
rather mitzvot, in the plural, thereby teaching that this mitzva
is equivalent to all the other mitzvot.

The Gemara offers a mnemonic device for the following
statements extolling the mitzva of charity: Greater; Temple;
Moses. Rabbi Elazar says: One who causes others to perform
[measeh] a meritorious act is greater"" than one who performs
that act himself, as it is stated: “And the causing [ma‘aseh] of
righteousness" shall be peace, and the work of righteousness,
quietness, and assurance forever” (Isaiah 32:17). If one merits,
the following verse is applied to him: “Is it not to share your
bread with the hungry?” (Isaiah 58:7), i.e., he will wholeheart-
edly give charity to the poor. If he does not merit, the latter
clause of that verse is applied to him: “You shall bring the poor
that are cast out" to your house,” i.e., he will be compelled by
the government to billet soldiers in his house and sustain them
against his will.

Rava said to the people of Mehoza: I beg of you, strive with
each other to perform acts of charity and righteousness, so that
you will live in peace with the government, since if you do not
act charitably toward each other, you will end up paying fines to
the government. And Rabbi Elazar says: When the Temple is
standing, a person contributes his shekel® for the Temple ser-
vice and achieves atonement for his sins. Now that the Temple
no longer stands, if people act charitably, it will be well for
them; but if not, the nations of the world will come and take
their money by force. The Gemara comments: And even so, the
money taken from them by force is credited to them as if they
had freely given charity," as it is stated: “And I will make your
oppressors charity” (Isaiah 60:17).

Rava said: This following matter was told to me by the infant

NOTES

From giving one-third of a shekel —

Spwi reow nnom: It s

teously is greater because the verse uses the word peace, which

written inthe ¥¢iltd dRav Ahai Gan that this is the minimum
amount a person can give to fulfill the mitzva of charity. Even
one who is sustained by charity must give this amount to fulfill
this positive mitzva.

And we also established mitzvot upon ourselves — »1YMm
mgn u”w Even though this text refers to donations to the
Temple giving charity is a greater mitzva; therefore, the matter
can be derived through an afatiai inference (Tosafot).

One who causes others to perform is greater - n&yn3 '7112
The Sages explain that such a person brings benefit to both the
donor and the recipient. Furthermore, collecting charity from
others often brings insult and embarrassment upon the collector,
which can be more painful than the actual giving of money.

And the causing of righteousness — TpT¥T Awyn MY Rashi
and the $¢ilta dRavr  Ahai Gan understand ‘maaseh in the
sense of me‘aseh, causing others to act. The Ritva writes that
Rabbi Elazar maintains that one who causes others to act righ-

denotes permanent tranquillity, about such a person, whereas in
connection with righteousness itself the verse speaks of quiet-
ness, and assurance, which denote fleeting rest.

The poor that are cast out [merudim] — o131 0y This is a
reference to the gentile authorities, who are referred 10 as the
poor because they constantly claim they have no money and
are in need of funds, and therefore they scream and demand
this money (Rashi). The Ramah explains that government officials
are called poor because they have a paucity of mitzvot, and they
aretermed reudm  because they rebel [mrdm ] against God.

Itis credited to them as charity - ﬂ,‘g';g'? {g’y 2wn: Some com-
mentaries write that charity given under duress is still considered
charity. Others explain that when money is given to the govern-
ment faithfully, it leads the authorities to sympathize with the
poor and not to collect taxes from them. Alternatively, because
a person suffers at the hands of the government due to the fact
that he is a Jew, the act of giving is meritorious for him (Meiri).

HALAKHA

From giving one-third of a shekel a year - nn'm
A3 Ypwn mebw: Every person must give charity in
accordance with his financial capability and the needs
of the poor. This applies even to the poor themselves,
who survive on charity. One may give up to 20 percent
of his assets. Even when there are none in great need
of support, he must give at least one-third of a shekel
a year in order to fulfill the mitzva of charity (Rambam
e Zadim , Hilkhot Mattenot Aniyyim 7.5, and see Radbaz
there; Shulhan Arukh, YaehDéa 249:1-2).

One who causes others to perform is greater — ’71'15
AN One who causes others to give charity receives
a greater reward than the person who actually gives the
charity. The Tur states that both receive the same reward
(Rambam Sfer Zerdim , Hilkhot Mattenot Aniyyim 10:6;
Shulhan Arukh, YaehDéa 249:5, and see Taz there).

BACKGROUND

Contributes his shekel - 1’79(_&‘"7,71’10:This is a reference to
the obligation incumbent upon every Jewish male who'is
at least twenty years old to donate one-half of a biblical
shekel to the Temple each year (Exodus 30:11-16). The
money was used primarily for the purchase of commu-
nal sacrifices and was also used for maintenance of the
Temple. This obligation is in force only when the Temple
is standing. The details of this mitzva are enumerated in
tractate Sekdim .
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BACKGROUND

Every scale — ng*ﬁp‘?nghe coat of mail referred to here
is apparently one made by attaching scales of metal or
some other hard material to leather. The leather founda-
tion made the armor flexible and permitted movement,
while the scales prevented penetration of arrows or
swords. This type of armor was used even in antiquity
and was common in Rome and Persia during the talmu-
dic period. The Gemara may also be referring to chain
mail, which was made by linking many small rings of
metal to form one large piece of armor.

Armor scales found at Masada

Leper - pisn:The idddat  of tzara'at, traditionally ren-
dered as leprosy but not necessarily identified medically
with that illness, are recorded in the Torah in the book
of Leviticus (chapters 13-14). They are detailed in trac-
tate Negfim , which examines exclusively the different
types of leprosy. The idddu ~ distinguishes between the
impurity of a quarantined leper, i.e,, a suspected leper,
who is isolated for a period of up to two weeks until the
matter is clarified, and that of a confirmed leper. A leper
must let his hair grow, rend his garments, and cover his
head in a particular way. He constitutes a particularly
severe source of ritual impurity in that he, similar to a
corpse, imparts ritual impurity to items found under
the same roof as him.

HALAKHA

A leper...during his days of counting - 3 y7ixn
17i50: After a leper has recovered and has brought the
two birds, cedar wood, hyssop, and crimson thread, and
shaved all his hair, he counts a further seven days. Dur-
ing this period an item or another person can contract
impurity through contact with him (Rambam Sefer

Tdwaa , Hilkhot Tumat Tzara‘at 11:2).

Moving an animal carcass — n’z’;; vl One who
moves a piece of an animal carcass the volume of an
olive-bulk renders his garments impure (Rambam e
Tdwa |, Hilkhot She‘ar Avot HaTumot 1:5, 6:12-13).
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who perverted" the ways of his mother. He said in the name of
Rabbi Elazar: What is the meaning of that which is written: “And
He donned charity like a coat of mail” (Isaiah 59:17)? This verse
serves to tell you that just as with regard to this coat of mail, each
and every scale® of which it is fashioned combines to form one
large coat of mail, so too with regard to charity," each and every
peruta that one gives combines to form a great sum. Rabbi Hanina
says: The same idea is derived from here, as it is stated: “And all
our charity is as a polluted garment” (Isaiah 64:5). Just as with
regard to this garment, each and every thread in it combines to
form one large garment, so too with regard to charity, each and
every peruta combines to form a great sum.

The Gemara comments: Why was this Sage called the infant who
perverted the ways of his mother? It was because of the following
incident: Rav Ahadvoi bar Ami asked Rav Sheshet: From where
isit derived that aleper® renders a person impure through contact
during his days of counting,™ i.e., during the seven days that the
leper must count from the start of his purification process, when he
brings his birds, until he completes that process with the bringing
of his sacrifices? Rav Sheshet said to him: Since he renders his
garments impure, as it states that on the seventh day ofhis purifica-
tion he must wash his clothes (see Leviticus 14:9), he also renders
people impure.

Rav Ahadvoi said to him: Perhaps connected impurity is differ-
ent," meaning perhaps he renders his garments impure because

they are connected to the source of the impurity, but this does not

mean that he renders impure a person whom he touches. A proof
for this distinction may be brought from the fact that if one moves

an animal carcass," an action that renders him impure even if there

was no actual contact with the carcass, he renders the garments

that he is wearing impure but does not render another person

impure.

NOTES

The infant who perverted — w3wn N‘-sz Rashi explains that
Rava called Rav Sheshet by this sobriquet, as he understands the
incident described later to be one where Rav Sheshet's mother
debased herself for what her son did to Rav Ahadvoi. Nevertheless,
most commentaries, starting with Rabbeinu Hananel and Rab-
beinu Gershom, state that the designation refers to Rav Ahadvoi
bar Ami and that he caused his mother to debase herself before
Rav Sheshet.

So too charity - AIpT¥ x: Although one who gives another a
larger sum of money all at once provides more assistance, giving
charity little by little also helps. The money accumulates and
increases the reward of the donor (Torat Hayyim; Maharal). Some
commentaries write that Rabbi Elazar is saying that multiple
donations of small amounts are preferable to one large donation,
just as armor is more effective when it is made of scales rather
than from a single piece (Hatam Sofer).

A leper...during his days of counting — 1718 '3 yi¥n: The
fact that a leper imparts impurity to a person through contact is
stated in the mishna, but not in the biblical text. This is why Rav
Ahadvoi seeks the source in the Torah for this iddku  (Tosafot).
The leper’s days of counting begin after his first purification ritual,
which involves the bringing of two birds (see Leviticus 14:4). He
counts seven days and is then completely purified with the bring-
ing of his sacrifices. As long as the leper is impure, it is clear that
he imparts impurity to another person. Although this is not stated
explicitly in the Torah, there are many proofs to this point, e.g,,
that he is removed from the camp, that he must proclaim about
himself that he is impure, and that he is compared in the text to
a corpse. Even so, it might have been reasoned that during his

days of counting, when he seems to be cured from the leprosy,
his status is similar to one who lacks atonement.

Connected impurity is different - 1axw a0 amw: Rashi
expounds that since the clothing he is wearing clmgs to him, itis
connected to his body and therefore becomes impure. In similar
fashion, he explains that one who carries an animal carcass or
causes it to move transfers impurity to his garments because he s
wearing them, but he does not transfer impurity to other clothes
with which he comes into contact.

Many early commentaries (Tosafot) challenge Rashi’s under-
standing, since the ensuing discussion with regard to the impurity
of the carcass of a creeping animal is completely unrelated to this
issue. Tosafot therefore comment that the impurity of garments
is different. They explain that this leper renders garments and
other items impure, because they can be rendered impure even
by something that is not a primary source of impurity. But only a
primary source of impurity can render a person impure.

Other early commentaries (Ramah; Ramban) explain the term:
Connected impurity, differently. It does not refer specifically to the
garments the individual is wearing but to those which he touches
when he is connected to impurity, e.g, where he is holding a
primary source of impurity in one hand and touching garments
with the other. It is only in such circumstances that he renders
garments, but not a person, impure. This is why the leper renders
impure the clothes he is wearing during his days of counting
when he himself is the source of impurity, but he does not render
a person impure. This is like the ida¢a  that one who moves an
animal carcass renders garments impure, even those that he is
not wearing, if he touches them while he is in contact with the
carcass, but he does not render a person impure.
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Rav Sheshet said to him: But from where do we derive that the
carcass of a creeping animal renders a person impure?" Is it
not because we know that it renders his garments impure? Rav
Ahadvoi said to him: It is written explicitly with regard to the
carcass of a creeping animal: “Or a man who touches any creeping
animal, whereby he may be made unclean” (Leviticus 22:5). Rav
Sheshet said to him: But from where do we derive that semen
renders a person impure?" Is it not because we say that since it
renders his garments impure (see Leviticus 15:17) it also renders
a person impure? Rav Ahadvoi said to him: It is also written
explicitly with regard to semen: “Or a man from whom semen is
expelled” (Leviticus 22:4), and the Sages expound the superfluous
word “or” as serving to include as impure one who touches semen.

The Gemara relates that with each of his answers Rav Ahadvoi
responded to Rav Sheshet in a mocking tone, intimating that
he doubted Rav Sheshet’s grasp of Torah verses. Rav Sheshet
was deeply offended, and as punishment, Rav Ahadvoi bar Ami
became mute and forgot his learning. Rav Ahadvoi’s mother came
and wept before Rav Sheshet. She cried and cried but he ignored
her. As she had once been Rav Sheshet’s nursemaid, she said to him:
Look at these breasts of mine from which you suckled. Upon
hearing that, Rav Sheshet prayed for mercy for Rav Ahadvoi, and
he was healed. And since it was Rav Ahadvoi whose behavior led
to his mother’s acting in this manner, he was referred to as the infant
who perverted his mother’s ways.

The Gemara comments: With regard to that which we arrived at,
i.e., this particular subject, let us clarify the matter: From where do
we derive that aleper renders impure a person with whom he comes
into contact during his days of counting? As it is taught in a baraita:
Rabbi Shimon bar Yohai says: Washing garments is stated with
respect to his days of counting, and washing garments is stated
with respect to his days of confirmed leprosy, after he has been
declared conclusively impure by a priest. Just as there, when he is
a confirmed leper he renders a person impure, as is explicitly stated
in the Torah, so too here, during his days of counting he renders a
person impure.

§ The Gemara resumes its discussion of the virtues of giving charity.
Rabbi Elazar said: One who performs acts of charity in secret is
greater than Moses, our teacher. Whereas with regard to Moses,
our teacher, it is written: “For I was afraid of the anger and the
wrath” (Deuteronomy 9:19), with regard to one who performs
acts of charity it is written: “A gift in secret pacifies anger, and a
present in the bosom fierce wrath” (Proverbs 21:14). The Gemara
comments: And this statement disagrees with a statement of Rabbi
Yitzhak, as Rabbi Yitzhak says: A secret gift pacifies anger, but it
does not pacify wrath, asitis stated: “And a present in the bosom
fierce wrath,” meaning that although a present is in the bosom,
i.e.,, evenif one gives charity in secret, nevertheless fierce wrath can
still harm him. There are those who say that Rabbi Yitzhak says as
follows: Any judge who accepts a bribe brings fierce wrath upon

the world, as itis stated: “And a present in the bosom fierce wrath.”

And Rabbi Yitzhak says: Anyone who gives a peruta to a poor
person receives six blessings, and whoever consoles him" with
words" of comfort and encouragement receives eleven blessings.
The Gemara explains: One who gives a peruta to a poor person
receives six blessings, as it is written: “Is it not to share your bread
with the hungry, and that you shall bring the poor that are cast

out to your house? When you see the naked, that you cover him”

(Isaiah 58:7). And the next verses list six blessings: “Then shall
your light break forth like the dawn, and your health shall spring
forth speedily, and your righteousness shall go before you, the
glory of the Lord shall be your rearguard. Then, shall you call, and

the Lord shall answer; you shall cry, and He shall say: Here I am”

(Isaiah 58:8-9).

HALAKHA

A creeping animal renders a person impure — Y&
O XwnT: The carcass of a creeping animal is a pri-
mary source of ritual impurity, and renders impure
people and items with which it comes into contact.
This iddtu  applies to a carcass that is at least a lentil-
bulk in volume (Rambam Sfe Tdua |, Hiko Sea
Avot Halumot 4:2).

Semen renders a person impure — XRYNT P NI
o7: Semen is a primary source of ritual |mpur|ty and
renders impure people and items with which it comes
into contact (Rambam e Tdwa , Hilkhot She‘ar Avot
Hum  50).

And whoever consoles him with words — io»anm
©7273: When one gives charity to a poor person, he
should give it pleasantly and exhibit empathy. If one
gives charity angrily and unpleasantly, he loses the
merit he gained from his gift, even if he gives a large
sum (Sdh ). One who has no money to give should
console the poor person with words (Rambam fer
Zerdim, Hilkhot Mattenot Aniyyim 10:4—5; Shulhan
Arukh, YaehDéa 249:3-4).

NOTES

And whoever consoles him - jo»snm: Tosafot and
Rambam maintain that this phrase does not mean that
words of consolation and an act of charity are offered
together, in which case one’s reward would certainly
be great. Rather, it teaches that even a person who
cannot give money should encourage the poor person
and console him, and his reward will still be great.
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And whoever consoles a poor person with words of comfort
and encouragement receives eleven blessings, as it is stated:
“And if you draw out your soul to the hungry and satisfy the
afflicted soul, then shall your light shine in darkness, and
your gloom shall be as the noonday. And the Lord shall guide
you continually, and satisfy your thirst in drought... And
they that shall be of you shall build the old waste places, you
shall raise up the foundations of many generations” (Isaiah
58:10-12).

And Rabbi Yitzhak says: What is the meaning of that which is

written: “He who pursues charity and mercy finds life, charity,
and honor” (Proverbs 21:21)? Is this to say that because one has

pursued charity, he himself shall find charity? That is, shall the

reward of one who has always given charity be that he will even-
tually become poor and other people will act charitably toward

him? Rather, the verse serves to tell you that with regard to

anyone who pursues charity, giving to the poor and leading

others to do so, the Holy One, Blessed be He, furnishes him

with money with which to perform his acts of charity.

Rav Nahman bar Yitzhak says: The Holy One, Blessed be
He, sends him people who are deserving of charity, so that
he will reap his just reward for helping them. The Gemara
comments: What does this statement serve to exclude? It serves
to exclude Rabba’s homiletical interpretation of a different
verse, as Rabba taught: What is the meaning of that which
is written: “Let them be made to stumble before You; deal
thus with them in the time of Your anger” (Jeremiah 18:23)?
The prophet Jeremiah said before the Holy One, Blessed be
He: Master of the Universe, even when those wicked men
who pursued me subdue their inclinations and seek to per-
form acts of charity before You, cause them to stumble upon
dishonest people who are not deserving of charity, so that
they will not receive reward for coming to their assistance.

Rabbi Yehoshua ben Levi says: Anyone who is accustomed to
performing acts of charity merits blessing; he will have sons
who are masters of wisdom, masters of wealth, and masters
of aggada. The Gemara explains: Masters of wisdom, as it is
written:

“He who pursues charity and mercy, finds life” (Proverbs 21:21),
and with regard to wisdom it is written: “He who finds Me, finds
life” (Proverbs 8:35). Masters of wealth, as it is written: “He
who pursues charity and mercy finds charity,” meaning he will
be able to give charity. Masters of aggada, as it is written: “He
who pursues charity and mercy, finds honor” And how do we
know that this refers to masters of aggada? It is written here

“honor,” and it is written there: “The wise shall inherit honor”
(Proverbs 3:35).

NOTES

Masters of aggada, as it is written honor — 2157 773K ”W: appreciate and enjoy their words; therefore, they are shown

71221 Masters of agzh

lecture in public to the masses who

more honor than other Torah scholars.
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§ Itis taught in a baraita: Rabbi Meir would say: An opponent
may bring an argument against you and say to you: If your God
loves the poor, for what reason does He not support them Him-
self? In such a case, say to him: He commands us to act as His
agents in sustaining the poor, so that through them we will be
credited with the performance of mitzvot and therefore be saved
from the judgment of Gehenna. And this is the question that
Turnus Rufus’ the wicked asked Rabbi Akiva:® If your God
loves the poor, for what reason does He not support them Him-
self? Rabbi Akiva said to him: He commands us to sustain the
poor, so that through them and the charity we give them we will
be saved from the judgment of Gehenna.

Turnus Rufus said to Rabbi Akiva: On the contrary, it is this
charity which condemns you, the Jewish people, to Gehenna
because you give it. I will illustrate this to you with a parable. To
what is this matter comparable? It is comparable to a king of
flesh and blood who was angry with his slave and put him in
prison and ordered that he should not be fed or given to drink.
And one person went ahead and fed him and gave him to drink.
If the king heard about this, would he not be angry with that
person? And you, after all, are called slaves, as it is stated: “For
the children of Israel are slaves to Me” (Leviticus 25:55). If God
decreed that a certain person should be impoverished, one who
gives him charity defies the will of God.

Rabbi Akiva said to Turnus Rufus: I will illustrate the opposite

to you with a different parable. To what is this matter compa-
rable? It is comparable to a king of flesh and blood who was

angry with his son and put him in prison and ordered that he

should not be fed or given to drink. And one person went ahead

and fed him and gave him to drink. If the king heard about this

once his anger abated, would he not react by sending that person

a gift? And we are called sons, as it is written: “You are sons of
the Lord your God” (Deuteronomy 14:1).

Turnus Rufus said to him: You are called sons and you are called
slaves. When you fulfill the will of the Omnipresent, you are
called sons; when you do not fulfill the will of the Omnipresent,
you are called slaves. And since now you do not fulfill the will
of the Omnipresent, the parable that I offered is more apt. Rabbi
Akiva said to him: The verse states: “Is it not to share your bread
with the hungry, and that you shall bring the poor that are cast
out to your house?” (Isaiah 58:7). When do we bring the poor
that are cast out into our houses? Now, when we have to billet
the Roman soldiers in our homes; and about that very time, the
verse states: “Is it not to share your bread with the hungry?”

PERSONALITIES

Turnus Rufus - 219170170: This is the appellation assigned to the
Roman consul Quintus Tineius Rufus, who ruled Judea during the
bar Kokheva revolt. He suppressed the revolt with great cruelty.
For this reason, he was dubbed Turnus Rufus, a deliberate distor-
tion of his name alluding to the phonetically similar Greek word
for tyrant, TOpavvog, turannos. The midrash recounts his debates
with Rabbi Akiva, whom he later commanded to be tortured and
killed (Midrash Tanhuma, Tazria 8). Tractate Tdait reports that
Turnus Rufus ordered that the Temple Mount be plowed over to
show its complete destruction.

Rabbi Akiva — ®2/py *a%: Rabbi Akiva, who lived just after the
destruction of the Second Temple, was one of the greatest of the
tardim . Unlettered until the age of forty, Akiva was encouraged
by his wife, Rachel, to devote himself to the study of Torah. After
years of study under the tutelage of Rabbi Eliezer ben Hyrcanus,

Yehoshua ben Hananya, and others, he acquired thousands of
students and established his own academy in Bnei Brak. Rabbi
Akiva arranged many oral traditions, and it was the tradition of
Rabbi Akiva as received by his disciple, Rabbi Meir, that ultimately
became the basis of the six orders of the Mishna.

Rabbi Akiva was the spiritual leader of the bar Kokheva revolt.
Although he even proclaimed bar Kokheva the Messiah early
in the struggle, he later retracted this opinion. Despite Roman
decrees against disseminating Torah, the aged Rabbi Akiva contin-
ued to teach. Rabbi Akiva was arrested by the Romans, imprisoned,
tried, and sentenced to death. He suffered a martyr's death at the
hands of the Romans, and is listed as one of the ten martyrs whose
execution by the Romans is described in liturgy. As the Romans
were torturing him to death, he explained to his students that he
now had the opportunity to fulfill the true meaning of loving God
with all of one’s soul (Bedkit ~ 61b).
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NOTES

Just as a person’s livelihood — viitmw owa: Itis stated
in tractate Beitza (16a) that on Rosh HaShana God appor-
tions food and livelihood to all people for the year. Rabbi
Yehuda, son of Rabbi Shalom, expounds that just as God
determines how much income a person will earn during
the year, so does He decree how much money a person
will lose during the year.

Like Shabbat desecrators — ninaw ’L)'mn: Violation
of a Shabbat prohibition is pumshable by stoning. As
described in tractate Satettin -, a convicted criminal who
is liable to be stoned is first hurled to the ground from a
high place. Rashi explains this passage based on what is
stated in tractate #tuba (30b), that even though capital
punishmentis no longer administered by the courts, God
still punishes those deserving of death in a way similar to
the type of execution they would have received. This is
how Rav Pappa understood his near-fatal fall from the
ladder; he was being shown the death that he deserved.

| have taken away My peace — ’7;1'7@" e nspw: Rashi
writes that peace is identified with kindness and mercy.
Rabbeinu Gershom explains that God withdrew his peace
from the people because they were not treating each
other with kindness and mercy.
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Rabbi Yehuda, son of Rabbi Shalom taught: Just as a person’s
entire livelihood" is allocated to him from Rosh HaShana, when
God issues His judgments for the entire year, so too are a person’s
monetary losses allocated to him from Rosh HaShana. If one
merits, the following verse is applied to him: “You shall share
your bread with the hungry,” i.e., he will spend the sum allocated
to him on gifts of charity; and if he does not merit, the following
verse is applied to him: “You shall bring the poor that are cast
out to your house, i.e., he will be compelled by the government
to billet soldiers in his house and feed them against his will.

Itis like this incident involving the nephews of Rabban Yohanan
ben Zakkai, who once saw in a dream that his nephews
were destined to lose seven hundred dinars over the course of
the year. He encouraged them and took money from them for
charity, and they were left with seventeen dinars out of the
seven hundred. When Yom Kippur eve arrived, the government
sent messengers who came and took the remaining seventeen
dinars.

Rabban Yohanan ben Zakkai said to them: Do not fear that they
will take even more from you; they took from you the seventeen
dinars that were still with you. The nephews said to him: How
did you know? Rabban Yohanan ben Zakkai said to them: I saw
a dream about you, and he related his dream to them. They said
to him: And why did you not tell us about the dream? Rabban
Yohanan ben Zakkai said to them: I said, It is better that they
perform a mitzva for its own sake. Had you known from the start
that you were fated to lose that amount of money, the mitzva would
not have been performed purely for its own sake.

The Gemara relates: Rav Pappa was once climbing up a ladder
when his foot slipped and he almost fell. He said: Now, is the
one who hates us, a euphemism for himself, liable like Shabbat
desecrators" and idol worshippers, who are subject to death by
stoning, which is similar to death by falling, the punishment that
Rav Pappa narrowly escaped? Hiyya bar Rav of Difti said to Rav
Pappa: Perhaps a poor person once approached you and you did
not sustain him, and therefore you were given a glimpse of the
punishment that you actually deserve.

As it is taught in a baraita: Rabbi Yehoshua ben Korha says:
Anyone who turns his eyes away from one seeking charity" is

considered as if he worships idols. From where is this derived? It

is written here: “Beware that there be not a base thought in your

heart...and your eye be evil against your poor brother, and you

give him nothing” (Deuteronomy 15:9). And it is written there:

“Certain base men have gone out...and have drawn away the

inhabitants of their city, saying, Let us go and serve other gods”
(Deuteronomy13:14). Just as there, the base men sin with idolatry,
so too here, the base thought is treated like idolatry.

It is taught in a baraita that Rabbi Elazar, son of Rabbi Yosei,
said: All acts of charity and kindness that Jews perform in this
world make great peace and are great intercessors between the
Jewish people and their Father in Heaven, as it is stated: “So said
the Lord, enter not into a house of mourning, neither go to
lament nor bemoan them, for I have taken away My peace" from
this people, says the Lord, both kindness and mercy” (Jeremiah
16:5). “Kindness”; this is referring to acts of kindness. “Mercy”;
this is referring to acts of charity. This indicates that when there is
kindness and mercy, God is at peace with His people.

Anyone who turns his eyes away from charity — U?'?grga ’7;
AT vY: Itis a great mitzva for a person to give charity in
accordance with his means, and one who turns his eyes from
needy people transgresses several prohibitions and positive
mitzvot. He is called a sinner and a wicked and base person, and

HALAKHA

he is likened to idolaters. One must be very careful not to avoid
giving charity, lest the poor person be in great need and die if
he is not sustained, rendering the person who ignored him like
amurderer (Rambam e Zadim , Hilkhot Mattenot Aniyyim 10:3;
Shulhan Arukh, YaehDéa  247:).
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It is taught in a baraita that Rabbi Yehuda says: Great is char-
ity in that it advances the redemption," as it is stated: “So

said the Lord, uphold justice and do charity, for My salvation

is near to come, and My righteousness to be revealed” (Isaiah

56:1). He would say: Ten strong entities were created in the

world, one stronger than the other. A mountain is strong, but

iron, which is stronger, cleaves it. Iron is strong, but fire melts

it. Fire is strong, but water extinguishes it. Water is strong,
but clouds bear it. Clouds are strong, but wind disperses

them. Wind is strong, but the human body withstands it. The

human body is strong, but fear breaks it. Fear is strong, but

wine dispels it. Wine is strong, but sleep drives it off. And

death is stronger than them all," but charity saves a person

from death, as itis written: “And charity delivers from death”
(Proverbs 10:2, 11:4).

Rabbi Dostai, son of Rabbi Yannai, taught: Come and see
that the attribute of the Holy One, Blessed be He, is not like
the attribute of flesh and blood. An illustration of the attri-
bute of flesh and blood is that when a person brings a great
gift to the king, it is uncertain whether the king will accept
it from him or will not accept it from him. And if you say that
the king will accept it from him, it is uncertain whether the
person who brought the gift will eventually see the face of the
king, or will not see the face of the king. But the Holy One,
Blessed be He, does not act in this way. Even when a person
gives a mere peruta to a poor person, he merits to receive the
Divine Presence, as it is stated: “As for me, I will behold Your
face through charity; I will be satisfied, when I awake, with
Your likeness” (Psalms 17:15).

It is related that Rabbi Elazar would first give a peruta to a
poor person and only then would he pray." He said: As it is
written in the same verse: “I will behold Your face through
charity.” The Gemara asks: What is the meaning of that which
is written: “I will be satisfied, when I awake, with your like-
ness”? Rav Nahman bar Yitzhak says: These are Torah schol-
ars, who in pursuit of their studies banish sleep from their
eyes"in this world, and the Holy One, Blessed be He, satiates
them with the radiance of the Divine Presence in the
World-to-Come.

Rabbi Yohanan says: What is the meaning of that which is

written: “He that graciously gives to the poor makes a loan

to the Lord, and that which he has given, He will pay him back”
(Proverbs 19:17)2 How can it be that one is considered to have
granted a loan to God? Were it not explicitly written in the
verse, it would be impossible to say this, that somebody who
is gracious to a poor person is seen as lending to God. It would
be impertinent, since “the borrower is servant to the lender’
(Proverbs 22:7), as it were.

»

Rabbi Hiyya bar Abba says: Rabbi Yohanan raises a contra-
diction between two texts. In one place it is written: “Riches
profit not on the day of wrath, but charity delivers from
death” (Proverbs 11:4), and elsewhere it is written: “Treasures
of wickedness profit nothing, but charity delivers from
death” (Proverbs 10:2). Why is it necessary to have these two
verses about charity, that it delivers from death? Rabbi Hiyya
bar Abba continues: One verse serves to teach that charity
delivers from an unnatural death" in this world, and one verse
serves to teach that charity delivers from the judgment of
Gehenna in the World-to-Come. And in which of the verses
is that charity which delivers from the judgment of Gehenna
mentioned? It is in that verse in which “wrath” is written, as
with regard to the day of judgment it is written: “That day is a
day of wrath” (Zephaniah 1:15). And which type of charity is
that which delivers from an unnatural death?

HALAKHA
It advances the redemption - n’ymgtt ny napnv:
The Jewish people will be redeemed only due to the
merit of giving charity (Rambam Sfer Zerdim , Hlkht
Mattenot Aniyyim 1021).

He would give a peruta to a poor person and then...
pray - ?’?gg T ’;g’? 119 27 It is proper to give charity
before praying, so that one’s prayers will be accepted. This
was the practice of Rabbi Elazar (Rambam e Zedim ,
Hilkhot Mattenot Aniyyim 10:15; Shulhan Arukh, YaehDéa
249:14 and Orah Hayyim 92:10).

They banish sleep from their eyes - nyw p1n0Y
oiPwn: One who wishes to merit the crown of Torah
should be careful not to squander his nights in emptiness
but to spend his time engaged in the study of Torah and
words of wisdom. This is because most of one’s knowledge
is attained at night (Rambam Sefer HaMadda, Hlkit Td -
mdlach  3:13; Shulhan Arukh, YaehDéa 246:23).

That it delivers from an unnatural death - m’z’x@xg
m3wR ARz The mitzva of charity delivers a person from
all types of decrees and deaths (Shulhan Arukh, YaehDéa
247.4 and see Sukh  there).

NOTES

And death is stronger than them all - nwp nm
n’vw:m Because sleep is considered one- S|xt|eth of death,
death is more severe than all of the matters listed here
(Maharsha).
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HALAKHA

One gives it without knowing — ¥7# 1% Manix A
high, though not the highest, level of giving charlty is
to give to the poor without knowing to whom one gave
and without the poor person knowing from whom he
received. A level slightly lower than this is to donate to a
charity fund. A person should contribute to such a fund
only if he is confident that its custodian is trustworthy.
A still lower level of charity is achieved when the donor
knows the identity of the recipient, but the poor person
does not know the identity of the donor (Rambam %fer

Zerdim, Hilkhot Mattenot Aniyyim10:8—10; Shulhan Arukh,
YaehDéa 249:7-9).

NOTES —————
Into the charity purse — nmg‘?{? ’pgjt_c'?: Although one
is ashamed when he feels indebted to a donor, when a
poor person receives money from the charity collector
he knows that the money does not come from him but
from other people, and he therefore does not feel shame
in taking it.

To have male offspring - 0131 0%3 ) »n: The connec-
tion between the mitzva ofchanty and male children is
not explained. The Maharsha suggests that the associa-
tion is perhaps based on: “His seed shall be mighty upon
earth; the generation of the upright shall be blessed”
(Psalms 112:2), and later in that same psalm: “He has dis-
tributed freely, he has given to the poor” (Psalms 112:9).
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It is the type in which one gives the charity without knowing"
to whom he gave it, and the other one takes it without knowing
from whom he took it. The Gemara explains: One gives it without
knowing to whom he gave it, this serves to exclude the practice
of Mar Ukva, who would personally give charity to poor people
without their knowing he was the donor. The other one takes it
without knowing from whom he took it; this serves to exclude
the practice of Rabbi Abba, who would render his money ownerless,
so that poor people would come and take it without his knowing
whom he helped, although they would know from whom the money
came. The Gemara asks: Rather, how then should one act to con-
ceal his own identity and also remain ignorant of the identities of
the recipients? The Gemara answers: The best method is to put
the money into the charity purse."

The Gemara raises an objection from what is taught in a baraita:
What should a person do to have male offspring?" Rabbi Eliezer
says: He should distribute his money liberally among the poor.
Rabbi Yehoshua says: He should gladden his wife before engaging
in the mitzva of conjugal relations. Rabbi Eliezer ben Ya'akov
says: A person should not donate a peruta to the charity purse
unless a great and trusted individual like Rabbi Hananya ben
Teradyon’ is appointed as supervisor over it. This seems to indicate
that putting money into the charity box is not always preferred. The
Gemara answers: When we say that putting money into the charity
box is the preferred way to give charity, this is referring to when a
man like Rabbi Hananya ben Teradyon is appointed as supervisor
over it.

The Gemara discusses other matters concerning charity. Rabbi
Abbahu says: Moses said before the Holy One, Blessed be He:
Master of the Universe, with what shall the horn of Israel be
exalted? God said to him: With the passage of “When you raise,”
i.e., Israel will be exalted by way of the donations and charity that
they will give, as it is stated: “When you raise the heads of the
children of Israel... then shall they give” (Exodus 30:12).

And Rabbi Abbahu says: They asked King Solomon, son of David:
How far does the power of charity extend? King Solomon said to
them: Go out and see what my father David explained: “He has
distributed freely, he has given to the poor, his righteousness
endures forever, his horn shall be exalted with honor” (Psalms
112:9). Rabbi Abba said: It is derived from here how far the power
of charity extends: “He shall dwell on high, his place of defense
shall be the fortress of rocks; his bread shall be given, his water
shall be sure” (Isaiah 33:16). What is the reason that “He shall
dwell on high, his place of defense shall be the fortress of rocks”?
Because “his bread shall be given” to the poor, and “his water shall
be sure,” i.e, it shall be given faithfully and he can be trusted in
the matter.

PERSONALITIES

Rabbi Hananya ben Teradyon — 11171 13 %2271 %3%: A fourth-

and fifth-generation taru , Rabbi Hananya lived in Sikhniin the

Upper Galilee, where he apparently presided over a large yeshiva.

Although few of his statements are preserved in the Mishna
and other sources, it is clear from several sources that he was a
charity collector and that he also gave charity liberally. Following
the bar Kokheva revolt, he defied the decrees against teaching
Torah in public despite the mortal danger of such activity. Rabbi

Hananya was caught by the authorities and sentenced to death.

The Romans wrapped him in a Torah and burned him along with

it. He is listed in the midrash and liturgical poetry as one of the
ten martyrs, the rabbis who were executed by the Romans in the
period after the destruction of the Second Temple.

Rabbi Hananya's wife was executed as well. Of his children,
one son was killed by the Roman authorities, and one daughter
was sent to a brothel, though she was eventually rescued by her
brother-in-law. Rabbi Hananya’s daughter Berurya was a famous
Torah scholar on par with the tandim , and she married the
tara Rabbi Meir.
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And Rabbi Abbahu says: They asked King Solomon: Who is one
who is destined for the World-to-Come? King Solomon said to
them: All those about whom it is stated: “And before His Elders
will be His glory” (Isaiah 24:23) " referring to those who are hon-
ored in this world due to their wisdom. This is like the incident
involving Yosef, son of Rabbi Yehoshua, who became ill and
fainted. When he returned to good health, his father said to him:
What did you see when you were not conscious? Yosef said
to him: I saw an inverted world. Those above, i.e., those who
are considered important in this world, were below," insignificant,
while those below, i.e., those who are insignificant in this world,
were above. Rabbi Yehoshua said to him: You have seen a clear
world. The world you have seen is the true world, one in which
one’s spiritual and moral standing determines his true importance.
Rabbi Yehoshua further asked him: And how did you see us, the
Torah scholars, there? Yosef said to him: Just as we are important
here, we are important there.

Yosef added: And I heard that they were saying in that world:
Happy is the one who arrives with his studies in hand. And I also
heard that they were saying: Those executed by the government
enjoy such exalted status that no one can stand in their section.
The Gemara asks: Who are these martyrs to whom Yosef was
referring? If we say that he was referring to Rabbi Akiva and his
colleagues, who were killed by the Romans, this cannot be: Is their
elevated status due only to the fact that they were martyred by
the Roman government and nothing more? These men were
exceptional in their piety and sanctity during their lives as well.
Therefore it is obvious that even without their martyrdom they
would be greater than other people. Rather, it is referring to those
like the martyrs of Lod,® who died for the sanctification of God’s
name but were not Torah scholars.

It is taught in a baraita: Rabban Yohanan ben Zakkai said to
his students: My sons, what is the meaning of that which the
verse states: “Righteousness exalts a nation, but the kindness
of the peoples is sin” (Proverbs 14:34)? Rabbi Eliezer answered
and said: “Righteousness exalts a nation”; these are the people
of Israel, as it is written: “And who is like your people Israel,
one nation on the earth?” (1 Chronicles 17:21). “But the kindness
of the peoples is sin,” meaning that all the acts of charity and
kindness that the nations of the world perform is counted as a
sin for them, since they perform them only to elevate them-
selves in prestige, as it is stated: “That they may sacrifice offer-
ings of pleasing aroma to the God of heaven, and pray for the
life of the king and of his sons” (Ezra 6:10). Even though they
donated offerings, they did so only for their own benefit.

The Gemara asks: And if one acts this way, is it not full-fledged
charity? But isn’t it taught in a baraita that one who says: I am
contributing this sela to charity so that my sons will live, or if he
says: I am performing the mitzva so that I'will merit a share in the
World-to-Come, this person is a full-fledged righteous person,
as far as that mitzva is concerned, even though he has his own
welfare in mind? The Gemara answers: This is not difficult. Here,
the statement that he is considered absolutely righteous is with
regard to a Jew;" while there, the statement that such benefaction
is not credited as charity is with regard to a gentile.

The martyrs of Lod — i) %177 There are conflicting traditions
with regard to the meritorious act of those who were martyred
in Lod and the circumstances surrounding their execution.
Some (Rabbeinu Hananel) identify the martyrs with Shemaya
and his brother. Another tradition identifies these martyrs as
Pappos and Luliyanos, two wealthy leaders of Israel who were

BACKGROUND

daughter of the Caesar was killed the Jews were blamed. In
order to save the Jews Pappos and Luliyanos claimed responsi-
bility for her death. They were subsequently executed for their
confession. Due to their willingness to sacrifice their lives for the
sake of the community their merits are so great that nobody can
stand before them.

killed in Ludkiya, also known as Lod. It is related that when the

NOTES
And before His Elders will be His glory - 7123 mpt 13100
These words in the verse refer to one who merits honor due
to his wisdom rather than his wealth or power (Rashi). The
Meiri explains this in accordance with the statement that
God is pleased with those individuals with whom other
people are pleased (see Avot 3:13); one who is honored
by his local elders in this world finds favor in the eyes of
God as well.

Those above were below - 'ﬂm'? mv’w That is, those
who were important in this world because of their wealth
or power appear in a low position in the upper world. But
those who were important here due to their wisdom are
important there as well.

Here with regard to a Jew — ’7251@7:;\ Jx2: Jews do not
donate money on condition; when they decide to contrib-
ute, they do so even if the desired benefit, e.q., that a son will
live, is likely not to materialize. Gentiles, by contrast, make
their donations conditional and regret their generosity if
their reward is not forthcoming, as the verse states: “And
it shall come to pass, that when they shall be hungry, they
shall fret themselves, and curse their king and their god, and
look upward” (Isaiah 8:21).
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PERSONALITIES

Rabbi Eliezer HaModa'i — w77 wv’m ¥3%: Rabbi
Eliezer HaModa'i was a Sage who lived after the
destruction of the Temple and was apparently a
young student of Rabban Yohanan ben Zakkai. Most
of the quotations cited in his name are explications
of verses. Rabban Gamliel often remarked: We still
need the Moda’i. As his name indicates, this Sage
was from the city of Modi'in. Rabbi Eliezer HaModa'i
was bar Kokheva's maternal uncle, and he died during
the siege of Beitar.

NOTES
But he did not accept them — ’tﬂgbz}p x’zwz: This is
because it is a disgrace to Jews when they are unable
to take care of their own and are forced to accept
charity from gentiles. An individual Jew who openly
accepts charity from a gentile is despicable and even
disqualified from serving as a witness.

HALAKHA

And he accepted them for the sake of peace with
the kingdom - msbn ohw own wmphapy: A Jew
should not accept charity from a gentile in public.
If he is unable to survive without such charity, he
should receive the money in private. Nevertheless, if a
gentile king or officer donates money to the Jews for
the poor, the money is accepted for the sake of peace
with the kingdom. These funds are then given in
secret to poor gentiles, as in the case involving Rava.
The Rema writes that if the money was earmarked
for distribution among the Jewish poor, it should be
given to them and the donor should not be deceived.
The money should be given to poor gentiles only if
the official did not specify how it was to be used
(Rambam e Zadim , Hilkhot Mattenot Aniyyim 8:9;
Shulhan Arukh, YaehDéa 2541-2 and Sikh  there).
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Rabbi Yehoshua answered Rabban Yohanan ben Zakkai’s
challenge to interpret the verse and said: “Righteousness
exalts a nation”; these are the people of Israel, as it is written:

“And who is like your people Israel, one nation on the earth!
“But the kindness of the peoples is sin” means that all the
acts of charity and kindness that the nations of the world
performis counted as a sin for them, since they perform them
only to perpetuate their dominion, as it is stated by Daniel
to Nebuchadnezzar: “Therefore, O king, let my counsel be
acceptable to you, and break off your sins by charity, and your
iniquities by showing mercy to the poor; that there may be
an extension of your serenity” (Daniel 4:24). Since this is the
argument that persuaded Nebuchadnezzar, it would appear that
his actual motive was his own benefit.

»

Rabban Gamliel answered and said: “Righteousness exalts a

nation”; these are the people of Israel, as it is written: “And

who is like your people Israel, one nation on the earth” “But

the kindness of the peoples is sin” means that all the acts of
charity and kindness that the nations of the world perform is

counted as a sin for them, since they perform them only in

order to act haughtily through them, and whoever acts haugh-
tily falls into Gehenna, as it is stated: “The proud and haughty
one, scorner is his name, acts in arrogant wrath” (Proverbs

21:24). And wrath means nothing other than Gehenna, as it is

stated: “That day is a day of wrath” (Zephaniah 1:15).

Rabban Gamliel said: We still need to hear what the Moda’i

has to say, as Rabbi Eliezer HaModa'i® says: “Righteousness

exalts a nation”; these are the people of Israel, as it is written:

“And who is like your people Israel, one nation on the earth.”
“But the kindness of the peoples is sin” means that all the acts

of charity and kindness that the nations of the world perform

is counted as a sin for them, since they perform them only to

taunt us with them, as it is stated that the Babylonian officer

Nebuzaradan said: “The Lord has brought it, and done accord-
ing as He has said; because you have sinned against the Lord

and have not obeyed His voice, therefore this matter is come

upon you” (Jeremiah 40:3).

Rabbi Nehunya ben HaKana answered and said: “Righteous-
ness exalts a nation and kindness” is referring to Israel; and in

addition, “of the peoples is sin.” Rabban Yohanan ben Zakkai

said to his students: The statement of Rabbi Nehunya ben

HaKana appears to be more precise than both my statement

and your statements, because he assigns both righteousness

and kindness to Israel, and sin to the peoples of the world. The

Gemara asks: By inference, it appears that he, Rabban Yohanan
ben Zakkai, also offered an interpretation of this verse. What is

it? As it is taught in a baraita: Rabban Yohanan ben Zakkai

said to them that the verse should be understood as follows:
Just as a sin-offering atones for Israel, so charity atones for
the nations of the world.

It is related that Ifera Hurmiz, the mother of King Shapur,
king of Persia, sent four hundred dinars to Rabbi Ami, but he
did not accept them." She then sent them to Rava, and he
accepted them for the sake of peace with the kingdom." Rabbi
Ami heard what Rava had done and was angry. He said: Does
Ravanot accept the lesson of the verse: “When the boughs are
withered, they shall be broken off; the women shall come and
set them on fire” (Isaiah 27:11), meaning that when righteous-
ness has ceased from a particular nation, it is time for its citizens
to be punished, and therefore we should not help them perform
any meritorious deeds, which would delay their punishment?
The Gemara asks: And why did Rava accept the money? The
Gemara answers: He did so for the sake of peace with the

kingdom.



- m:‘?r_s oiow own my mx 3
KN D75 'y pienh Y KT
ORI BN P3O b )

X

Perek |
Daf11 Amuda

R v K97

T YIS PR DY YU 1IN X
nmx ops e S nowp by mann
0K NTiEa w3 web MmN nnxa
PN ATIYT A T BB 3T b
237119 oy 'mB: Ty Bw 191p3a
VWY TN 11T DII00 TIOK X DX
u’m‘? 1‘7wn DY Ty 1onn T3
us’v i ’:z&n YN nm‘v o) -r")n
N n")w ‘7w 12127 :6371 13 TR
Bmwm nme w9y ovpni b2 0N
P PR x‘m u‘vw omp 1‘7»&:
DUW3 MY M3 AYIE) TN Y
NN 1’7 WP 91‘7‘71 nitown
ping by i o ey 190N

121w ToRi 12002 TP 37 N
17 93 YOI IEIN PRIYIN
A YIOKY VAR T3 PN v‘w Mam
70K, D0y ‘7;9 by 19D 133 PiaN
X,k M3 AN : m‘v K 1opan
mpn: m; niax "qvw: nmwn p-m
PR DIPRI M3 XY 13 ot i
1150 LOW PTE” WX i3 nu’71w 0]

"IN

XY NTS LT PRY 937 13 0iaN
YIDN” NI IS TP 137 s
b n'v%m 9 93 21 93 Py
s AN (i i) s oniax
YV PYTE 997 NI NIWD) NITYiN
33 NI ;7O NI npin oo
1’71" AW »m'v’v I3, DY
) 7T B AR T R
397 Ty gy xan oy’ o

7 IR0%2 T T3 T T¥

The Gemara asks: But did Rabbi Ami not also see the importance
of accepting the money for the sake of peace with the kingdom?
The Gemara answers: Rabbi Ami maintains that Rava should have
distributed the money to the gentile poor rather than to the Jewish
poor, as it is a disgrace to the Jews to require the kindness of the
nations of the world in order to support their poor. The Gemara
comments: In fact, Rava also gave the money to the gentile poor
and not to the Jewish poor. And Rabbi Ami got angry because

those who reported the story to him did not conclude it before
him; consequently, Rav Ami was not informed that Rava had indeed
given the money to the gentile poor.

§ Itis taught in a baraita: The following was said about Binyamin
the righteous,” who was appointed supervisor over the charity
fund. Once, a woman came before him during years of drought
and said to him: My master, sustain me. He said to her: I swear
by the Temple service that there is nothing left in the charity
fund. She said to him: My master, if you do not sustain me,
a woman and her seven sons will die. He arose and sustained
her with his own funds. After some time, he fell deathly ill. The
ministering angels said to the Holy One, Blessed be He: Master
of the Universe, You said that anyone who preserves" a single life
inIsrael is regarded as if he has preserved an entire world. Should
then Binyamin the righteous, who saved a woman and her seven
sons, die after these few years, still in his youth? They immediately
tore up his sentence. A Sage taught: They added twenty-two years
to his life.

The Sages taught: There was an incident involving King Munbaz,”
who liberally gave away his treasures and the treasures of his
ancestors in the years of drought, distributing the money to the
poor. His brothers and his father’s household joined together
against him to protest against his actions, and they said to him:
Your ancestors stored up money in their treasuries and added to
the treasures of their ancestors, and you are liberally distributing
it all to the poor. King Munbaz said to them: Not so, my ancestors
stored up below, whereas I am storing above, as it is stated:
“Truth will spring out of the earth and righteousness will look
down from heaven” (Psalms 85:12), meaning that the righteous
deeds that one has performed are stored up in heaven. My ancestors
stored up treasures in a place where the human hand can reach,
and so their treasures could have been robbed, whereas I am stor-
ing up treasures in a place where the human hand cannot reach,
and so they are secure, as it is stated: “Righteousness and justice
are the foundation of Your throne” (Psalms 89:15).

My ancestors stored up something that does not generate profit,
as money sitting in a treasury does not increase, whereas I am
storing up something that generates profit, as it is stated: “Say of
the righteous, that it shall be well with them, for they shall eat
the fruit of their doings” (Isaiah 3:10). My ancestors stored up
treasures of money, whereas I am storing up treasures of souls,
as it is stated: “The fruit of the righteous is a tree of life, and he
that wins souls is wise” (Proverbs 11:30). My ancestors stored up
for others, for their sons and heirs, when they themselves would
pass from this world, whereas I am storing up for myself, as it is
stated: “And it shall be as righteousness to you” (Deuteronomy
24:13). My ancestors stored up for this world, whereas I am
storing up for the World-to-Come, as it is stated: “And your
righteousness shall go before you, the glory of the Lord shall
be your rearguard” (Isaiah 58:8).

PERSONALITIES
Binyamin the righteous — pyax7 p0a: This Binya-
min appears to have lived during the amoraic period.
Alternatively, he might be the taru  Rabbi Binyamin,
student of Rabbi Akiva, or the tara - Abba Binyamin.

Munbaz — t3ym: Munbaz was the king of Adiabene
at the end of the Second Temple period. This tiny
principality was an independent kingdom in the
Parthian empire located in northern Aram Naharaim
in the area that today includes Kirkuk and Mosul.
Members of the royal family of Adiabene and some
of the military joined the rebels against Rome dur-
ing the great rebellion before the destruction of the
Temple. Munbaz’s mother, Queen Helene, and his
brother, Izats, called Zutus in the talmudic sources,
converted to Judaism and scrupulously kept the
mitzvot (see Bereshit Rabba, chapter 46, and Nidh

17a). Initially, Munbaz abdicated the throne for the
sake of his brother but subsequently accepted the
throne upon the latter’s death. Josephus describes
the history and conversion of this family in detail.
Like the rest of his family, Munbaz appears to have
been buried in the Tombs of the Kings in Jerusalem.

Sarcophagus of Queen Helene, mother of Munbaz

HALAKHA

Anyone who preserves — g»pnn '7: Whoever
preserves the life of single Jew is regarded as if he
has saved the entire world (Rambam Sefer Nezikin,
Hilkhot Rotze'ah UShmirat Nefesh 116 and e Sife -
tim, Hika Satedin - 12:3).
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HALAKHA

The court does not divide - rp’yin PX: Ajointly owned court-
yard, field, or garden is divided only if each party will receive
a portion that is large enough to be called by its original
designation. Therefore, a courtyard is not divided unless each
partner will receive an area of four by four cubits, in addition
to the four cubits required for the entrances. A field is divided
only if each party will receive a plot large enough to plant
nine ks of seed in it. A garden is divided only if each party
will receive a plot large enough to plant a half-kas of seed in
it (Rambam “e K, Hlkiat Seterim 1.4, 2:1; Shulhan
Arukh, Hoshen Mishpat171:3).

Hall, etc.- "™ ]"7711: One should not divide a hall, a drawing
room, a dovecote, a bathhouse, or a garment unless each
of the recipients will receive a portion that can be used in
the same manner as the item was used when it was whole
(Rambam e K, Hikit Sekeim — 1:5).

When both of them wish — o0y 0wy y1a: If partners
agree to divide a jointly owned item that is otherwise not fit
to be divided, they may divide it, even though the discrete
portions will lack their original designation. The twenty-four
books of the Bible may not be divided if bound together in
a single scroll, even if the partners agree to do so (Rambam
o Krym , Hika Sekberim 2:9; Shulhan Arukh, Hoshen
Mishpat173:).

LANGUAGE
Hall [teraklin] - p'?pﬂ_p: From the Greek tpuciviov, trikirian,
which was a room with three couches. The term later came to
refer to any large space for entertaining guests.

Roman triclinium

NOTES

Irrigated field - pn’?tv't nea: Some versions of the text omit
these words since this is included under a field. By contrast,
Rashi explains that an irrigated field is different; owing to its
irrigation system, it is worthwhile to cultivate the field even if
itis an area that requires less than nine ka of seed.
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§ The Gemara resumes its analysis of the mishna, which taught
that one must reside in a place for twelve months in order to be
considered a resident for the purposes of issues such as paying
taxes. Butif he bought himselfa residence in the city, he is imme-
diately considered like one of the people of the city. The Gemara
comments: The mishna is notin accordance with the opinion of
Rabban Shimon ben Gamliel, as it is taught in a baraita that
Rabban Shimon ben Gamliel says: If he bought any amount of
land in the city, and not necessarily a residence, he is immediately
considered like one of the people of the city.

The Gemara asks: But isn’t it taught otherwise in a different
baraita: Rabban Shimon ben Gamliel says: If one bought land
that is suitable for a residence, he is immediately considered
like one of the people of the city. This contradicts the first baraita.
The Gemara answers: This is a dispute between two tanna’im
and they disagree with regard to the opinion of Rabban Shimon
ben Gamliel.

The court does not divide" a courtyard
MISHNA

at the request of one of the joint owners
unless there will be in it four by four cubits for this one and four
by four cubits for that one, i.e., this minimum area for each of
the joint owners. And the court does not divide a jointly owned
field unless there is space in it to plant nine kav® of seed for this
one and nine kav of seed for that one. Rabbi Yehuda says: The
court does not divide a field unless there is space in it to plant
nine half-kav of seed for this one and nine half-kav of seed for
that one. And the court does not divide a jointly owned garden
unless there is space in it to plant a half-kav of seed for this
one and a half-kav of seed for that one. Rabbi Akiva says that
half that amount is sufficient, i.e., the area required for sowing
a quarter-kav of seed [beit rova).

Similarly, the court does not divide a hall [hateraklin]," a draw-
ing room, a dovecote,® a cloak, a bathhouse, an olive press, and
an irrigated field" unless there is enough for this one to use the
property in the usual manner and enough for that one to use
the property in the usual manner. This is the principle: Anything
for which when it is divided, each of the parts is large enough to
retain the name of the original item, the court divides it. But if
the parts will not retain the original name, the court does not
divide it.

When does this rule apply? It applies when the joint owners do
not both wish to divide the item; when only one of the owners
wishes to divide the property, he cannot force the other to do
so. But when both of them wish" to divide the item, they may
divide it, even if each of the owners will receive less than the
amounts specified above. But in the case of sacred writings, i.e.,
a scroll of any of the twenty-four books of the Bible, that were
inherited by two people, they may not divide them, even if both
of them wish to do so, because it would be a show of disrespect
to cut the scroll in half.

BACKGROUND

Nine kav — pap mwwn: Measurements of area in the Talmud
are based on the amount of space required for the sowing of
certain quantities of seed. A beit sea is the space required in
order to sow one sea of seed and is equivalent to 2,500 square
cubits. Accordingly, and in keeping with the different opinions
asto the length of a cubit, the area of nine ks equals between
950 and 1,400 sg m.The area of a half-kv equals 50to 8o sqm,
and the area of a quarter-kar equals half of this.

Dovecote
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