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Rabbi Ĥama, son of Rabbi Ĥanina, says: Even Moses our 
teacher himself does not know where he is buried. It is written 
here: “And no man knows of his grave,” and it is written there: 

“And this is the blessing wherewith Moses the man of God 
blessed the children of Israel before his death” (Deuteronomy 
33:1). In other words, even Moses, as he is referred to by the term 

“man,” does not know his burial place. And Rabbi Ĥama, son of 
Rabbi Ĥanina, says: For what reason was Moses buried near 
Beth Peor?n In order to atone for the incident that transpired at 
Beth Peor (Numbers, chapter 25).

And Rabbi Ĥama, son of Rabbi Ĥanina, says: What is the  
meaning of that which is written: “After the Lord your God  
shall you walk, and Him shall you fear, and His commandments 
shall you keep, and unto His voice shall you hearken, and Him 
shall you serve, and unto Him shall you cleave” (Deuteronomy 
13:5)? But is it actually possible for a person to follow the Divine 
Presence?n But hasn’t it already been stated: “For the Lord your 
God is a devouring fire, a jealous God” (Deuteronomy 4:24), and 
one cannot approach fire.

He explains: Rather, the meaning is that one should follow the 
attributes of the Holy One, Blessed be He.h He provides several 
examples. Just as He clothes the naked, as it is written: “And the 
Lord God made for Adam and for his wife garments of skin, 
and clothed them” (Genesis 3:21), so too, should you clothe the 
naked. Just as the Holy One, Blessed be He, visits the sick, as it 
is written with regard to God’s appearing to Abraham following 
his circumcision: “And the Lord appeared unto him by the tere
binths of Mamre” (Genesis 18:1), so too, should you visit the 
sick. Just as the Holy One, Blessed be He, consoles mourners, 
as it is written: “And it came to pass after the death of Abraham, 
that God blessed Isaac his son” (Genesis 25:11), so too, should 
you console mourners. Just as the Holy One, Blessed be He, 
buried the dead, as it is written: “And he was buried in the valley 
in the land of Moab” (Deuteronomy 34:6), so too, should you 
bury the dead.

The Gemara discusses the verse: “And the Lord God made for 
Adam and for his wife garments of skin,n and clothed them” 
(Genesis 3:21). Rav and Shmuel disagree as to the meaning of  
the term “garments of skin.” One says that these garments were 
made of something that comes from the skin, and one says that 
these garments were something from which the skin benefits.

Rabbi Samlai taught: With regard to the Torah, its beginning is 
an act of kindness and its end is an act of kindness. Its begin-
ning is an act of kindness, as it is written: “And the Lord God 
made for Adam and for his wife garments of skin, and clothed 
them” (Genesis 3:21). And its end is an act of kindness, as it is 
written: “And he was buried in the valley in the land of Moab” 
(Deuteronomy 34:6).

Rabbi Samlai taught: For what reason did Moses our teacher 
greatly desire to enter Eretz Yisrael? Did he need to eat of its 
produce, or did he need to satisfy himself from its goodness? 
Rather, this is what Moses said: Many mitzvot were com-
manded to the Jewish people, and some of them can be fulfilled 
only in Eretz Yisrael, so I will enter the land in order that they 
can all be fulfilled by me.

ינוּ  ה רַבֵּ י חֲנִינָא אָמַר: אַף משֶֹׁ רַבִּ י חָמָא בְּ רַבִּ

״וְלאֹ  הָכָא:  תִיב  כְּ קָבוּ.ר  הֵיכָן  יוֹדֵעַ  אֵינוֹ 

יָדַע אִישׁ אֶת קְבֻרָתוֹ״, וּכְתִיב הָתָם: ״וְזאֹת 

ה אִישׁ הָאֱלהִֹים״.  רַךְ משֶֹׁ ר בֵּ רָכָה אֲשֶׁ הַבְּ

מָה  נֵי  מִפְּ חֲנִינָא:  י  רַבִּ בְּ חָמָא  י  רַבִּ וְאָמַר 

ר  לְכַפֵּ דֵי  כְּ עוֹר?  פְּ ית  בֵּ אֵצֶל  ה  משֶֹׁ ר  נִקְבַּ

עוֹ.ר ה פְּ עַל מַעֲשֵׂ

כְתִיב:  י חֲנִינָא, מַאי דִּ רַבִּ י חָמָא בְּ וְאָמַר רַבִּ

ר לוֹ  לֵכוּ״? וְכִי אֶפְשָׁ ״אַחֲרֵי ה' אֱלהֵֹיכֶם תֵּ

בָר  כְּ וַהֲלאֹ  כִינָה?  שְׁ אַחַר  ךְ  לְהַלֵּ לְאָדָם 

י ה' אֱלהֶֹיךָ אֵשׁ אוֹכְלָה הוּא״! נֶאֱמַר: ״כִּ

דוֹשׁ  הַקָּ ל  שֶׁ מִדּוֹתָיו  אַחַר  ךְ  לְהַלֵּ א,  אֶלָּ

עֲרוּמִים,  ישׁ  מַלְבִּ הוּא  מַה  הוּא:  רוּךְ  בָּ

תּוֹ  כְתִיב: ״וַיַּעַשׂ ה' אֱלהִֹים לְאָדָם וּלְאִשְׁ דִּ

שׁ  הַלְבֵּ ה  אַתָּ אַף  ם״,  שֵׁ וַיַּלְבִּ עוֹר  תְנוֹת  כָּ

ר חוֹלִים,  יקֵּ רוּךְ הוּא בִּ דוֹשׁ בָּ עֲרוּמִים; הַקָּ

מַמְרֵא״,  אֵלנֵֹי  בְּ ה'  אֵלָיו  ״וַיֵּרָא  כְתִיב:  דִּ

רוּךְ הוּא  דוֹשׁ בָּ ר חוֹלִים; הַקָּ קֵּ ה בַּ אַף אַתָּ

מוֹת  אַחֲרֵי  ״וַיְהִי  כְתִיב:  דִּ אֲבֵלִים,  נִיחֵם 

נוֹ״,  בְּ יִצְחָק  אֶת  אֱלהִֹים  וַיְבָרֶךְ  אַבְרָהָם 

רוּךְ הוּא  דוֹשׁ בָּ ה נַחֵם אֲבֵלִים; הַקָּ אַף אַתָּ

י״, אַף  כְתִיב: ״וַיִּקְבּרֹ אוֹתוֹ בַגַּ קָבַר מֵתִים, דִּ

ה קְברֹ מֵתִים. אַתָּ

אָמַר:  חַד  מוּאֵל,  וּשְׁ רַב   – עוֹר״  תְנוֹת  ״כָּ

הָעוֹר  בָר שֶׁ א מִן הָעוֹר, וְחַד אָמַר: דָּ בָר הַבָּ דָּ

נּוּ. נֶהֱנֶה מִמֶּ

מִילוּת  תָהּ גְּ חִלָּ מְלַאי: תּוֹרָה – תְּ י שַׂ רַשׁ רַבִּ דָּ

תָהּ  חִילָּ תְּ חֲסָדִים;  מִילוּת  גְּ וְסוֹפָהּ  חֲסָדִים 

כְתִיב: ״וַיַּעַשׂ ה' אֱלהִֹים  מִילוּת חֲסָדִים, דִּ גְּ

ם״;  שֵׁ וַיַּלְבִּ עוֹר  תְנוֹת  כָּ תּוֹ  וּלְאִשְׁ לְאָדָם 

״וַיִּקְבֹּר  כְתִיב:  דִּ חֲסָדִים,  מִילוּת  גְּ וְסוֹפָהּ 

י״. אוֹתוֹ בַגַּ

ה  ה משֶֹׁ נֵי מָה נִתְאַוָּ מְלַאי: מִפְּ י שַׂ רַשׁ רַבִּ דָּ

לֶאֱכוֹל  וְכִי  רָאֵל?  יִשְׂ לְאֶרֶץ  נֵס  לִיכָּ ינוּ  רַבֵּ

בּוֹעַ מִטּוּבָהּ הוּא  רְיָהּ הוּא צָרִיךְ, אוֹ לִשְׂ מִפִּ

ה מִצְותֹ  ה: הַרְבֵּ ךְ אָמַר משֶֹׁ כָּ א  צָרִיךְ? אֶלָּ

אֶרֶץ  א בְּ רָאֵל וְאֵין מִתְקַיְּימִין אֶלָּ נִצְטַוּוּ יִשְׂ

יִּתְקַיְּימוּ  שֶׁ דֵי  כְּ לָאָרֶץ  אֲנִי  נֵס  אֶכָּ רָאֵל,  יִשְׂ

ן עַל יָדִי. כּוּלָּ

Moses buried near Beth Peor – עוֹר ית פְּ ה אֵצֶל בֵּ ר משֶֹׁ  :נִקְבַּ
The Maharsha explains that the question is why the bones 
of Moses were not taken to Eretz Yisrael just as were 
those of Joseph and his brothers. Moreover, his bones 
were buried in a location that recalls a sin of the Jewish 
people. The Gemara answers that the reason Moses was 
specifically buried near Beth Peor was in order to atone 
for the transgressions that were performed there. Tosafot 
cite a midrash that every year on the anniversary of the 
transgressions at Beth Peor, an angel attempts to arise 
and castigate the Jewish people for their actions there, 
yet the presence of Moses’ grave there prevents this. The 
Maharal explains that because the sin of Peor was the 
most shameful transgression of idol worship commit-
ted by the people, therefore Moses, who achieved the 
highest level of holiness, is specifically the one who can 
counter the enormity of this sin.

To follow the Divine Presence, etc. – כִינָה ךְ אַחַר שְׁ  לְהַלֵּ
 ,The intention of the phrase: To follow, as used here :וכו׳
is that one should bind himself to God by emulating 
His holy attributes. The Maharal notes that the specific 
Godly acts chosen here are all primarily associated with 
His attribute of benevolence and kindness, and people 
should emulate them, while they should not emulate 
God’s attribute of strict justice. The Iyyun Ya’akov explains 
that these acts of kindness were emphasized because 
one might think that performing them is beneath his 
dignity. Therefore, it is necessary to teach that even God 
involves Himself in these acts.

notes

That one should follow His attributes – אַחַר ךְ   לְהַלֵּ
 One is commanded to emulate the good and :מִדּוֹתָיו
honest ways by which God is known. These specific attri-
butes are mentioned only in order to teach us that these 
are the ones one must emulate (Rambam Sefer HaMadda, 
Hilkhot Deot 1:6).

halakha

Garments of skin, etc. – תְנוֹת עוֹר וכו׳  Rashi explains that this :כָּ
refers to garments of wool, which grows upon the skin of an 
animal.

The Maharsha, citing the Ĥizkuni, notes that Adam had not 
been granted permission to kill animals, and therefore no animal 
at that time would have been skinned. This is why the Sages offer 
other interpretations of the verse. However, the Minĥa Ĥareva 

quotes other commentaries who explain that although it was 
prohibited for Adam to kill animals, he was permitted to make 
use of those that died of natural causes. Therefore, the verse 
can actually refer to clothes made of animal skins. The Maharal 
writes that the dispute between Rav and Shmuel is concerned 
essentially with whether the reason for wearing garments is to 
cover one’s nakedness or to provide pleasure to the wearer.

notes
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The Holy One, Blessed be He, said to him: Do you seek to 
enter the land to perform these mitzvot for any reason other 
than to receive a reward?n I will ascribe you credit as if you 
had performed them and you will receive your reward, as it is 
stated: “Therefore will I divide him a portion among the great, 
and he shall divide the spoil with the mighty; because he 
bared his soul unto death, and was numbered with the trans-
gressors; yet he bore the sin of many, and made intercession 
for the transgressors” (Isaiah 53:12).

Rabbi Samlai proceeds to expound the verse “Therefore will I 
divide him a portion among the great” to mean that he will 
receive reward. One might have thought that he will receive 
reward like the later ones and not like the earlier ones, so the 
verse states: “And he shall divide the spoil with the mighty,” 
meaning like Abraham, Isaac, and Jacob, who were mighty in 
Torah and in mitzvot. “Because he bared his soul unto death,” 
meaning he gave himself over to death on behalf of the Jewish 
people, as it is stated: “Yet now, if You will forgive their sin;  
and if not, blot me, I pray You, out of Your book that You have 
written” (Exodus 32:32).

 “And was numbered with the transgressors,” meaning that he 
was counted among those who died in the desert, for, just  
like them, he did not enter Eretz Yisrael. “Yet he bore the sin  
of many,” as he atoned for the incident of the Golden Calf. 

“And made intercession [yafgia] for the transgressors,” as he 
requested mercy for the sinners of Israel so that they should 
engage in repentance. And the word pegia means nothing 
other than prayer, as it is stated: “Therefore pray not you  
for this people, neither lift up cry nor prayer for them,  
neither make intercession [tifga] to Me; for I will not hear  
you” ( Jeremiah 7:16).

ה  אַתָּ לוּם  כְּ הוּא:  רוּךְ  בָּ דוֹשׁ  הַקָּ לוֹ  אָמַר 

עָלֶיךָ  אֲנִי  מַעֲלֶה  כָר,  שָׂ ל  לְקַבֵּ א  אֶלָּ שׁ  מְבַקֵּ

לוֹ  ק  אֲחַלֶּ ״לָכֵן  אֱמַר:  נֶּ שֶׁ יתָם,  עֲשִׂ אִילּוּ  כְּ

ר  חַת אֲשֶׁ לָל תַּ ק שָׁ ים וְאֶת עֲצוּמִים יְחַלֵּ בָרַבִּ

עִים נִמְנָה וְהוּא  וֶת נַפְשׁוֹ וְאֶת פּוֹשְׁ הֶעֱרָה לַמָּ

יעַ״. עִים יַפְגִּ א וְלַפּשְׁ ים נָשָׂ חֵטְא רַבִּ

אַחֲרוֹנִים  כָּ יָכוֹל   – ים״  בָרַבִּ לוֹ  ק  אֲחַלֶּ ״לָכֵן 

לְמוּד לוֹמַר: ״וְאֶת עֲצוּמִים  רִאשׁוֹנִים? תַּ וְלאֹ כָּ

הֵן  שֶׁ וְיַעֲקבֹ  יִצְחָק  אַבְרָהָם  כְּ לָל״,  שָׁ ק  יְחַלֵּ

ר הֶעֱרָה  חַת אֲשֶׁ תוֹרָה וּבְמִצְוֹ�ת; ״תַּ עֲצוּמִים בְּ

אֱמַר:  נֶּ סַר עַצְמוֹ לְמִיתָה, שֶׁ מָּ וֶת נַפְשׁוֹ״ – שֶׁ לַמָּ

״וְאִם אַיִן מְחֵנִי נָא״ וגו';

מֵתֵי  עִם  מְנָה  נִּ שֶׁ  – נִמְנָה״  עִים  פּוֹשְׁ ״וְאֶת 

ר עַל  יפֵּ כִּ א״ – שֶׁ ים נָשָׂ ר; ״וְהוּא חֵטְא רַבִּ מִדְבָּ

שׁ  יקֵּ בִּ יעַ״ – שֶׁ עִים יַפְגִּ ה הָעֵגֶל; ״וְלַפּשְׁ מַעֲשֵׂ

תְשׁוּבָה,  יַּחְזְרוּ בִּ רָאֵל שֶׁ עֵי יִשְׂ רַחֲמִים עַל פּוֹשְׁ

ה אַל  אֱמַר: ״וְאַתָּ נֶּ ה, שֶׁ פִלָּ א תְּ גִיעָה אֶלָּ וְאֵין פְּ

ה  א בַעֲדָם רִנָּ שָּׂ עַד הָעָם הַזֶּה וְאַל תִּ ל בְּ לֵּ תְפַּ תִּ

י״. ע בִּ פְגַּ ה וְאַל תִּ וּתְפִלָּ

הדרן עלך המקנא לאשתו

NOTES
Moses buried near Beth Peor – עוֹר ית פְּ ה אֵצֶל בֵּ ר משֶֹׁ  The Maharsha :נִקְבַּ
explains that the question is why the bones of Moses were not taken 
to Eretz Yisrael just as were those of Joseph and his brothers. Moreover, 
his bones were buried in a location that recalls a sin of the Jewish 
people. The Gemara answers that the reason Moses was specifically 
buried near Beth Peor was in order to atone for the transgressions that 
were performed there. Tosafot cite a midrash that every year on the 
anniversary of the transgressions at Beth Peor, an angel attempts to 
arise and castigate the Jewish people for their actions there, yet the 
presence of Moses’ grave there prevents this. The Maharal explains that 
because the sin of Peor was the most shameful transgression of idol 
worship committed by the people, therefore Moses, who achieved 
the highest level of holiness, is specifically the one who can counter 
the enormity of this sin.

To follow the Divine Presence, etc. – כִינָה וכו׳ ךְ אַחַר שְׁ -The inten :לְהַלֵּ
tion of the phrase: To follow, as used here, is that one should bind 
himself to God by emulating His holy attributes. The Maharal notes 

that the specific Godly acts chosen here are all primarily associated 
with His attribute of benevolence and kindness, and people should 
emulate them, while they should not emulate God’s attribute of strict 
justice. The Iyyun Ya’akov explains that these acts of kindness were 
emphasized because one might think that performing them is beneath 
his dignity. Therefore, it is necessary to teach that even God involves 
Himself in these acts.

Garments of skin, etc. – תְנוֹת עוֹר וכו׳  Rashi explains that this refers to :כָּ
garments of wool, which grows upon the skin of an animal.

The Maharsha, citing the Ĥizkuni, notes that Adam had not been 
granted permission to kill animals, and therefore no animal at that time 
would have been skinned. This is why the Sages offer other interpreta-
tions of the verse. However, the Minĥa Ĥareva quotes other commen-
taries who explain that although it was prohibited for Adam to kill 
animals, he was permitted to make use of those that died of natural 
causes. Therefore, the verse can actually refer to clothes made of animal 
skins. The Maharal writes that the dispute between Rav and Shmuel is 
concerned essentially with whether the reason for wearing garments 
is to cover one’s nakedness or to provide pleasure to the wearer.

Other than to receive a reward – כָר ל שָׂ א לְקַבֵּ  The Maharsha writes :אֶלָּ
that although generally it is improper for one to perform mitzvot for 
the sake of a reward, if he expends effort to perform a mitzva that 
he was not commanded to do it is acceptable to request a reward.

HALAKHA
That one should follow His attributes – ךְ אַחַר מִדּוֹתָיו  One is :לְהַלֵּ
commanded to emulate the good and honest ways by which God is 
known. These specific attributes are mentioned only in order to teach 
us that these are the ones one must emulate (Rambam Sefer HaMadda, 
Hilkhot Deot 1:6).

LANGUAGE
Garrison [gastera] – סְטְרָא  A form of the Latin castra, which means :גַּ
military camp. In the broader sense it is used to refer to military person-
nel, or soldiers that are assigned to a particular stronghold.

Other than to receive a reward – כָר ל שָׂ א לְקַבֵּ  The :אֶלָּ
Maharsha writes that although generally it is improper 
for one to perform mitzvot for the sake of a reward, if 
he expends effort to perform a mitzva that he was not 
commanded to do it is acceptable to request a reward.

notes


