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It is written there: “Now Absalom in his lifetime had taken and
reared up for himself the pillar, which is in the king’s valley; for he
said: I have no son to keep my name in remembrance” (11 Samuel
18:18). The Gemara asks: What did Absalom take? Reish Lakish
says: He engaged in a bad transaction for himself by accepting
bad advice for which he was punished. The verse continues: “The
pillar, which is in the king’s valley [ be’emek hammelekh].” Rabbi
Hanina bar Pappa says: This alludes to the pillar that is in the deep
[amukka] counsel of the King [melekh] of the universe, as God
had already decreed in the aftermath of the incident with Bathsheba
that this would occur.

This is as it is written there: “Thus said the Lord: Behold, I will
raise up evil against you out of your own house” (11 Samuel 12:11),
and this prophecy was fulfilled through Absalom. Similarly, you
can say about Joseph, who was sent by his father to inquire as to the
well-being of his brothers, where the verse states: “And he sent
him from the valley [emek] of Hebron” (Genesis 37:14). Rabbi
Hanina bar Pappa says: From the deep [amukka] counsel of that
righteous individual who is interred in Hebron, i.e., Abraham, as
itis written: “And He said unto Abram: Know that your seed shall
be a stranger in a land that is not theirs, and shall serve them; and
they shall afflict them four hundred years” (Genesis 15:13). The
journey Joseph took to his brothers set in motion the descent of

the Jewish people to Egypt.

The Gemara continues its discussion of Absalom. The verse states

concerning Absalom: “For he said: I have no son to keep my name

in remembrance; and he called the pillar after his own name; and

itis called Absalom’s monument to this day” (11 Samuel 18:18). The

Gemara asks: And did Absalom not have sons? But isn’t it written:

“And to Absalom there were born three sons, and one daughter”
(11 Samuel 14:27)? Rav Yitzhak bar Avdimi says: He meant that
he did not have a son worthy for royalty. Rav Hisda said: It
is learned as a tradition: Anyone who burns the produce" of
another does notleave a son to inherit from him, and he, Absalom,
burned the produce of Joab, as it is written: “Therefore he said to
his servants: See, Joab’s field is near mine, and he has barley
there; go and set it on fire. And Absalom’s servants set the field
on fire” (11 Samuel 14:30).

§ The mishna teaches: And the same is so with regard to the
reward for good deeds. Miriam waited for the baby Moses for one
hour at the shore of the Nile; therefore, the Jewish people delayed
their travels in the desert for seven days to wait for her when she
was smitten with leprosy. The Gemara asks: Are these matters com-
parable? There, Miriam waited one hour," while here, the Jewish
people waited for her for seven days. Abaye said: Say this with a
slight change: And with regard to the repaying of good it is not so,
as a person is not rewarded precisely measure for measure, as the
reward may be greater than the good deed.

Rava said to him: But the tanna taught in the mishna: And the
same is so with regard to the reward of good deeds. Rather, Rava
said: This is what the mishna is teaching: And the same is so
with regard to the reward of good deeds. It is rewarded with the
same measure, i.e., a person is rewarded in the same manner as
the good deed, but the measure of good is always greater" than
the measure of punishment. Therefore, Miriam was rewarded in
the same manner as, but in a greater measure than, her deed.

NOTES
Anyone who burns the produce, etc. — inx1an A7 a '7;
131 This punishment is measure for measure. Just as one
destroyed the produce of another, he is also punished by
not having produce, i.e., progeny (lyyun Ya'akov).

One hour - xAY ®111: Tosafor write that one hour is not
be taken I\tera\ly, but indicates a short amount of time.

But the measure of good is always greater - 1111 n’yiy’?a
A2 A2iw: Josafor ask: Why doesn't the punishment for
the sin of the spies, which included the Jewish people
wandering in the wilderness for one year for each day
the spies surveyed Eretz Yisrael, prove that the measure
of punishment can be greater than the measure of good?
In the Yefe Toar it is explained that the wandering in the
wilderness should not be viewed as a punishment. This is
because the punishment actually was that all the males
of that generation would die in the wilderness. Therefore,
the extended time they wandered was to their benefit,
because their lives were thereby prolonged.
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NOTES

Say to wisdom: You are my sister — ¢ 1Ny -m:n’v TN
Rav Sherira Gaon explains that the D|vme Presence is the
manifestation of God's glory in the world. This glory reveals
itself in various ways, and wisdom is one of them.

For behold the Lord will come in fire — 23 w2 /i1 2:
The Ben Yehoyada points out that it is clear that here, as
well asin other similar passages in the Gemara, the Gemara
doesn't mean to say that the Egyptians cited this verse from
Isaiah, as he prophesied hundreds of years later. Rather, the
verse is cited by the Sages, and the Egyptians believed that
God punishes with fire, as the verse writes with regard to
Sodom: “Then the Lord caused to rain upon Sodom and
upon Gomorrah brimstone and fire” (Genesis 19:24).
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With regard to Miriam’s deed the verse states: “And his sister
stood afar off, to know what would be done to him” (Exodus
2:4). Rabbi Yitzhak says: This entire verse is stated in refer-
ence to the Divine Presence, i.e,, each phrase alludes to the
Divine Presence watching over Moses. “And his sister stood”; as
it is written: “And the Lord came, and stood” (1 Samuel 3:10).
“His sister”; as it is written: “Say to wisdom: You are my sister”
(Proverbs 7:4).N “Afar off”; as it is written: “From afar the Lord
appeared to me” (Jeremiah 31:2). “To know”; as it is written:
“For the Lord is a God of knowledge” (1 Samuel 2:3). “What”;
as it is written: “What does the Lord God require of you”
(Deuteronomy 10:12). “Would be done”; as it is written: “For
the Lord God will do nothing” (Amos 3:7). “To him”; as it is
written: “And the Lord said to him: Peace be with you” (Judges

6:23).

§ The Gemara proceeds to discuss the sojourn of the Jewish
people in Egypt. The verse states: “And there arose a new
king over Egypt, who knew not Joseph” (Exodus 1:8). Rav and
Shmuel disagree about the interpretation of this verse. One says
that this means he was actually a new king, and one says that
this means that his decrees were transformed as if he were a
new king. The one who says that he was actually a new king
holds that it is because it is written “new.” And the one who
says that his decrees were transformed holds that it is because
it is not written: “And the previous king of Egypt died and a
new king reigned.” This indicates that the same king remained.
According to this interpretation, the words: “Who knew not
Joseph” (Exodus 1:8), mean that he was like someone who did
not know him at all. Although he certainly knew Joseph and his
accomplishments, he acted as if he didn’t.

The next verse states: “And he said to his people: Behold, the
people of the children of Israel are too many and too mighty
for us” (Exodus 1:9). It was taught (Tosefta 4:11): He, Pharaoh,
initiated the proposal. Therefore, of his people, he was stricken
first. He initiated the proposal, as it is written: “And he said to
his people.” Therefore, he was stricken first, as it is written:
“And the frogs shall come up both upon you, and upon your
people, and upon all your servants” (Exodus 7:29).

The next verse states that Pharaoh said: “Come, let us deal
wisely with him [lo], lest he multiply, and it come to pass that
when there befalls us any war, he will also join our enemies,
and fight against us” (Exodus 1:10). The Gemara comments: He
should have said in plural: With them [lahem], rather than the
singular: “With him.” Rabbi Hama, son of Rabbi Hanina, says
that Pharaoh was saying: Come, let us deal wisely with regard
to the savior of Israel, referring to God.

His advisors asked: With what form of death shall we judge and
decree upon them? If we shall judge them with fire, perhaps we
will be punished measure for measure by fire, as it is written:

“For behold, the Lord will come in fire” (Isaiah 66:15)," and it
is written in the verse that follows it: “For by fire will the Lord
contend” (Isaiah 66:16). Similarly, we cannot judge them with
the sword, as it is written in the continuation of that verse: “And
by His sword with all flesh” (Isaiah 66:16).

Rather, let us come and judge them with water, by drowning
the Jewish babies. God will not punish us with water, for the
Holy One, Blessed be He, already took an oath that He will
not bring a flood upon the world, as it is stated: “For this is as
the waters of Noah unto Me; for as I have sworn that the waters
of Noah should no more go over the earth” (Isaiah 54:9). The
Gemara comments: And Pharaoh’s advisors did not know that
He will not bring a flood upon all the world, but He may bring
destruction by water upon one nation.
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Alternatively, there is an additional way to punish the Egyptians
with water: He does not bring a flood upon them, but they may
come and fall into water, and so it says: “And the sea returned to
its strength when the morning appeared; and the Egyptians fled
toward it; and the Lord overthrew the Egyptians in the midst of
the sea” (Exodus 14:27), indicating that the Egyptians fell into the
water. And this is what Rabbi Elazar says: What is the meaning
of that which is written: “Now I know that the Lord is greater
than all gods, for in that which they conspired [zadu] against
them” (Exodus 18:11)? The phrase means: In the pot in which
they cooked, they themselves were cooked, as they were pun-
ished through drowning, measure for measure, for drowning the
Jewish babies. The Gemara asks: From where may it be inferred
that this word “zadu” is a term meaning a pot? The Gemara
answers: As it is written: “And Jacob simmered a pot [vayyazed
Ya'akov nazid]” (Genesis 25:29).

Rabbi Hiyya bar Abba says that Rabbi Simai says: Three note-
worthy people were consulted by Pharaoh in that counsel where
Pharaoh questioned what should be done with the Jewish people.
They were Balaam, and Job, and Yitro.

Rabbi Hiyya bar Abba teaches what occurred to each of them:
Balaam, who advised Pharaoh to kill all sons born to the Jewish
people, was punished by being killed in the war with Midian (see
Numbers 31:8). Job, who was silent" and neither advised nor
protested, was punished by suffering, as detailed in the epony-
mous book in the Bible. Yitro, who ran away as a sign of protest,
merited that some of his children’s children sat in the Sanhedrin
in the Chamber of Hewn Stone, as it is stated: “And the families
of scribes" who dwelt at Jabez, Tirathites, Shimeathites, and
Sucathites, these were the Kenites who descended from Ham-
math, the father of the house of Rechab” (1 Chronicles 2:55).
And it is written: “The children of the Kenite, Moses’ father-in-
law” (Judges 1:16). This teaches that the Kenites, descendants of
Yitro, the father-in-law of Moses, dwelt at Jabez [ Yabetz], referring
to the place where the Jewish people go for advice [eitza], i.e., the
Chamber of Hewn Stone.

The verse states: “Come, let us deal wisely with him, lest he multi-
ply, and it come to pass that when there befalls us any war, he will
also join our enemies, and fight against us, and get him up out
of the land” (Exodus 1:10). The Gemara comments: He should
have said: And get us up, as Pharaoh’s fear was that the Jewish
people would join the enemies of Egypt and drive Pharaoh and
the Egyptians out of Egypt. Rabbi Abba bar Kahana says: By
stating this, Pharaoh is like a person who curses himself but
applies his curse to another.

The next verse states: “Therefore they did set over him task-
masters in order to afflict him with their burdens” (Exodus 1:11).
The Gemara comments: It should have stated: Over them, in the
plural. The school of Rabbi Elazar, son of Rabbi Shimon, taught:
This teaches that at first they brought a brick mold® and they
hung it on the neck of Pharaoh to create the appearance that he
was also participating in the labor. And with regard to each and
every Jew who said to the Egyptians: I am a delicate person
[istenis]" and I cannot participate in the labor, they said to him:
Are you at all more of a delicate person than Pharaoh, and he
is participating. Therefore, the verse states: “They did set over
him,” as they first placed the burden on Pharaoh as an artifice to
enslave the Jewish people.

The term “Taskmasters [sarei missim]” is formed from the term:
A matter that compels [shemesim] the manufacture of bricks, as
the Jewish people were forced into labor when these taskmasters
were assigned to them.

NOTES

Job, who was silent — pOYY JPK: The commentaries
discuss why Job's silence was punished so severely. Where,
they ask, is the measure for measure in his harsh pun-
ishment? Some explain that his silence indicated that
he agreed with Balaam, which caused the advice of
Balaam to be accepted. Therefore, Job was punished
with suffering that he had to accept in silence. Others,
citing the Zohar, state that Job was not completely silent.
Rather, he suggested that the Jewish people not be
killed but rather should be made to suffer financial loss
and physical affliction. Therefore, Job was punished in a
similar manner.

And the families of scribes, etc. — 121 01910 ningwny:
See Rashi, who interprets all the names mentioned there
in terms of their Torah knowledge and as alluding to the
fact that they were judges.

BACKGROUND

A brick mold - ];\'?7;: This is a form in which bricks are
produced. In antiquity, bricks were produced by hand.
However, molds were soon developed to enable the
production of bricks of uniform size. These molds were
box shaped, generally rectangular, but other shapes were
used according to the type of brick needed. Clay was first
mixed with cut straw to reinforce it, and then the mixture
was pressed into the mold and subsequently removed to
dry in the sun orin an oven. In ancient times, bricks were
generally small. Even the fairly large ones used at the time
of the Talmud were square with sides of 3 handbreadths,
24 % 24 cm. Consequently, it was possible to hang a brick
of that size on a person’s neck.

Brick mold

LANGUAGE
Delicate person [istenis] — ©wEK: From the Greek
aoBevr|g, astenés, which means weak, without power,
without energy. The Sages use it to refer to an individual
who is extremely refined, either physically or spiritually.

MqTKPIW - SOTA - PEREKI-uA 6§



NOTES
Pithom and Raamses — ooy 0ims: The Maharsha
writes that the Sages had a tradition that Pithom and
Raamses were actually the same place, and therefore
the separate names were clearly meant to teach
another matter. Others explain that there would be

no reason to state the names of these cities in the verse,

as it would have been sufficient to simply say: “Storage
cities”" Therefore, the fact that the names are given is
grounds for exegesis (lyyun Ya‘akov).

Perek 1
Daf11 Amudb

NOTES

Initially with mortar and bricks, etc. - 13in2 '!'7*111'1:1
)| nu:'?:n Initially the Egyptians instructed the Jews

to vvork with mortar and bricks to fortify the cities,
which is labor incumbent on all citizens of a country.

Afterward, they forced them to work in the fields as
well, and then they commanded them to perform all
the work that had to be done to provide for the needs
of the Egyptians (Maharsha).
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The verse continues: “In order to afflict him with their burdens
(Exodusi:11). The Gemara comments: It should have stated: “In
order to afflict them,” in the plural. Rather, the intention is, as
mentioned previously, in order to afflict Pharaoh, with the result
of causing the burdens of the Jewish people.

The verse concludes: “And they built for Pharaoh storage cities

[miskenot], Pithom and Raamses” (Exodus 1:11). Ravand Shmuel

disagree as to the precise interpretation of the word miskanot.
One says that they are called this because they were the type of
structures that endanger [mesakenot] their owners, as it is danger-
ous to work in cities with tall buildings. And one says that they are

called this because this is the type of property that impoverishes

[memaskenot] their owners, as the Master said: All who engage

in construction become poor.

The verse states that the names of the cities they built were “Pithom
and Raamses” (Exodus 1:11)." Rav and Shmuel disagree as to the
precise interpretation of this verse, both assuming that only one
city was built, which had primary and secondary names. One says
that Pithom was its real name, and why was it called Raamses? It
is an appellation indicating that as the buildings were constructed
they collapsed [mitroses] one by one and needed to be rebuilt.
And one says that Raamses was its real name, and why was it
called Pithom? Because the opening of the abyss [pi tehom]
swallowed each building they constructed one by one, and it
sunk into the ground.

The next verse states: “But the more they afflicted him, the more

he would multiply and the more he would spread about”
(Exodus 1:12). The Gemara comments: It should have stated: The

more they multiplied and the more they spread about, in the

past tense. Reish Lakish says: Divine inspiration proclaimed

to the Egyptians: As long as this nation is afflicted, the more he

will multiply and the more he will spread about. As the verse

states: “And they became disgusted [vayyakutzu] due to the

children of Israel” The Gemara explains: This teaches that the

Jewish people appeared in their eyes like thorns [kotzim].

The next verse states: “And the Egyptians made the children of
Israel work

with rigor [befarekh]” (Exodus 1:13). Rabbi Elazar says: The
word befarekh is a conjugation of the words: With a soft mouth
[bifeh rakh], as the Egyptians enticed the Jewish people into
slavery, gradually subjugating them until they had lost their free-
dom completely. Rabbi Shmuel bar Nahmani says: The word
befarekh should be understood as: With crushing [bifrikha], as
the Egyptians subjugated Israel with backbreaking labor.

The next verse states: “And they made their lives bitter through
hard service, with mortar and brick, and with every laborious
service in the field” (Exodus 1:14). Rava says: The verse mentions
specifically mortar and brick and then all forms oflabor, as initially
the Egyptians had them work with mortar and bricks," and ulti-
mately they subjugated them “and with every laborious service

in the field.”
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The verse concludes: “In all their service, wherein they
made them serve with rigor” (Exodus 1:14). Rabbi Shmuel
bar Nahmani says that Rabbi Yonatan says: The meaning of
befarekh is that the Egyptians would exchange the responsi-
bilities of men and women, giving men’s work to women" and
women’s work to men, requiring everyone to do work to which
they were unaccustomed. And even according to the one who
says that there, in the previous verse, bifarekh indicates that
the Egyptians enslaved the Jews with a soft mouth, here, in
this verse, which describes the physical hardship of the labor,
the word befarekh certainly means with crushing labor.

§ RavAvira taught: In the merit of the righteous women" that
were in that generation, the Jewish people were redeemed
from Egypt. He tells of their righteous actions: At the time
when these women would go to the river to draw water, the
Holy One, Blessed be He, would materialize for them small
fish® that would enter into their pitchers, and they would there-
fore draw pitchers that were half filled with water and half filled
with fish. And they would then come and place two pots on
the fire, one pot of hot water for washing their husbands and
one pot of fish with which to feed them.

And they would then take what they prepared to their hus-
bands, to the field, and would bathe their husbands and anoint
them with oil and feed them the fish and give them to drink
and bond with them in sexual intercourse between the sheep-
folds, i.e., between the borders and fences of the fields, as it is
stated: “When you lie among the sheepfolds, the wings of the
dove are covered with silver, and her pinions with the shimmer
of gold” (Psalms 68:14), which is interpreted to mean that as a
reward for “when you lie among the sheepfolds,” the Jewish
people merited to receive the plunder of Egypt, as it is stated
in the continuation of the verse, as a reference to the Jewish
people: “The wings of the dove are covered with silver, and
her pinions with the shimmer of gold” (Psalms 68:14).

And when these women would become pregnant, they would
come back to their homes, and when the time for them to give
birth would arrive they would go and give birth in the field
under the apple tree, as it is stated: “Under the apple tree I
awakened you; there your mother was in travail with you; there
was she in travail and brought you forth” (Song of Songs 8:5).

And the Holy One, Blessed be He, would send from the heav-
ens above an angel who would clean and prepare the newborns,
just as a midwife prepares the newborn, as it is stated: “And
as for your birth, on the day you were born, your navel was
not cut nor were you washed with water for cleansing; you
were not salted at all, nor swaddled at all” (Ezekiel 16:4). This
indicates that there were no midwives to take care of the Jews
born in Egypt. And then, the angel would gather for them two
round stones from the field and the babies would nurse from
that which would flow out of them. One of the stones flowed
with oil and one of the stones flowed with honeyj, as it is stated:

“And He would suckle them with honey from a crag and oil
from a flinty rock” (Deuteronomy 32:13).

And once the Egyptians would notice them, realizing that
they were Jewish babies, they would come to kill them. But a
miracle would occur for them and they would be absorbed
by the earth. And the Egyptians would then bring oxen and
would plow upon them, as it is stated: “The plowers plowed
upon my back; they made long their furrows” (Psalms 129:3).
After the Egyptians would leave, the babies would emerge
and exit the ground like grass of the field, as it is stated:
“I caused you to increase even as the growth of the field”
(Ezekiel 16:7).

NOTES

Men's work to women, etc. — 131 D3 DK NoN:
Even though men’s work generally requires more physwcal
effort, women’s work requires other character traits such
as patience and the ability to pay greater attention to
detail. This causes suffering for one not accustomed to
this kind of work (Ben Yehoyada).

In the merit of the righteous women - D) owa
ninpTy: The Maharsha explains that the primary mean-
ing of this statement relates to the fact that the women
remained faithful to their husbands and even encouraged
them to engage in sexual intercourse, despite their dire
circumstances. In this way they helped keep the Jewish
people alive.

BACKGROUND

Small fish — onawp ©47: Due to its size and slow flow,
which leave deposits of organic silt, the Nile River serves
as a fertile environment for fish. Moreover, in some sea-
sons the abundance of food in the river attracts large
numbers of fish from the sea. During these seasons it is
not necessary to use sophisticated equipment to catch
fish, as even simple vessels suffice.
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BACKGROUND

Her thighs become as cold as stones — niawxn PS>
Dnax3: It is possible that this expression refers to the
contraction and hardening of the stomach muscles and
the muscles near them during the birth process, which
cause these muscles to become like stone. It could be
that this contraction and hardening results in a feeling
of coldness in other parts of the body as well.

One thigh here — jx21 77 The way in which a potter
sits while at his potter's wheel resembles the birth pro-
cess in that his feet are spread out on both sides of the
wheel, where the lump of clay usually sits. This is done
both to enable him to rotate the wheel and easily reach
every side of the instrument with his hand.

Potter creating a vessel with a pottery wheel
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And once the babies would grow, they would come like many
flocks of sheep to their homes, as it is stated in the continuation of
the verse: “And you did increase and grow up and you came with
excellent beauty [ba'adi adayim]” (Ezekiel 16:7). Do not read the
verse as: “Ba‘adi adayim,” “with excellent beauty.” Rather, read it as:

Be'edrei adarim, meaning: As many flocks.

And when the Holy One, Blessed be He, revealed Himself at the
Red Sea, these children recognized Him first, as it is stated: “This
is my God, and I will glorify Him” (Exodus 15:2). They recognized
Him from the previous time that He revealed Himself to them in
their infancy, enabling them to say: “This is my God.”

§ The verse states: “And the king of Egypt spoke to the Hebrew
midwives, of whom the name of the one was Shiphrah, and the
name of the other Puah” (Exodus 1:15). Rav and Shmuel disagree
as to the proper interpretation of this verse. One says that these
midwives were a woman and her daughter, and one says that
they were a daughter-in-law and her mother-in-law. According
to the one who says that they were a woman and her daughter,
the women were Jochebed, the mother of Moses and Aaron, and
her daughter, Miriam. And according to the one who says that
they were a daughter-in-law and her mother-in-law, the verse is
referring to Jochebed and her daughter-in-law Elisheba, the wife
of Aaron.

It is taught in a baraita according to the one who says that they
were a woman and her daughter, because it is taught in a baraita:
With regard to Shiphrah, who is referred to in the verse, this is
really a reference to Jochebed. And why was she called Shiphrah?
Because she would prepare [mishapperet] the newborn. Alterna-
tively, she is referred to as Shiphrah because the Jewish people
increased and multiplied [shepparu verabbu] in her days, due to
her assistance.

The baraita continues: With regard to Puah, who is referred to in the
verse, this is really a reference to Miriam. And why was she called
Puah? Because she would make a comforting sound [po’a] as she
would remove the child from the womb of the mother. Alterna-
tively, the word Puah is related to one of the verbs that describe
speaking, as she would speak [poa] through divine inspiration
and say: In the future, my mother will give birth to a son who will
save the Jewish people.

The next verse relates the instructions of Pharaoh to the midwives:

“And he said: When you deliver the Hebrew women, and you look
upon the stones [ovnayim], if it be a son, then you shall kill him; but
if it be a daughter, then she shall live” (Exodus 1:16). The Gemara
asks: What is the meaning of “stones”? Rabbi Hanan says: Pharaoh
transmitted a great sign to them. He said to them: At the time
when a woman crouches to give birth, her thighs become as cold
as stones,® and, therefore, this shall be for you a sign that the woman
is about to give birth.

And there are those who say an alternative explanation for ovnayim:
As it is written: “So I went down to the potter’s shop, and behold,
he was at his work on the wheels [ovnayim]” (Jeremiah 18:3). Just
as this potter sits so that one thigh is here® and one thigh is there
and the block upon which he works is in the middle, so too, a
woman giving birth also has one thigh here and one thigh there
and the newborn is in the middle.

The verse continues: “If it be a son, then you shall kill him; but if
it be a daughter, then she shall live” (Exodus 1:16). Rabbi Hanina
says: Pharaoh transmitted to them a great sign to enable them to
know the gender of the infant from the beginning of the birth
process: A boy is born with his face downward; a girl is born with
her face upward. Pharaoh provided them with this sign so that
they could kill the boys secretly even before the mother realized
what was happening.
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The next verse states: “But the midwives feared God, and did
not as the king of Egypt spoke about them [aleihen], but they
kept the male children alive” (Exodus 1:17). The Gemara com-
ments: It should have stated: “Spoke to them [lahen].” Rabbi
Yosei, son of Rabbi Hanina, says: This teaches that Pharaoh
proposed to them to engage in a sinful act, i.e., sexual intercourse,
with him, but they did not accept his overtures. The word aleihen
is often used in reference to sexual intercourse, for example: “And
brought her to him; and he consorted with her [eileha]” (Genesis
29:23), and that is its connotation here as well.

The verse concludes: “But they kept the male children alive”
(Exodus1:17). A Sage teaches: It is not only that they did not kill

the children as Pharaoh had commanded them, but that they

would even provide for them water and food, as the phrase “But

they kept the male children alive” indicates.

After being questioned by Pharaoh concerning their failure to
obey his command, the midwives responded, as it is written: “And
the midwives said to Pharaoh: Because the Hebrew women are
not as the Egyptian women, for they are lively [hayot], and are
delivered before the midwife comes to them” (Exodus 1:19). The
Gemara asks: What is the meaning of “hayot”? If we say that the
Hebrew women are like hayot, meaning actual midwives for
themselves, and therefore they do not need assistance from others,
is that to say that a midwife does not need the assistance of
another midwife in order to help her give birth?

Rather, the midwives said to Pharaoh: This nation is compared

to an animal [hayya], and animals give birth without a midwife.
For example, with regard to Judah it is written: “Judah is a lion’s

whelp” (Genesis 49:9); with regard to Dan it is written: “Dan

shall be a serpent in the way” (Genesis 49:17); with regard to

Naphtali it is written: “A hind let loose” (Genesis 49:21); with

regard to Issachar it is written: “Alarge-boned donkey” (Genesis

49:14); with regard to Joseph it is written: “His first bullock”
(Deuteronomy 33:17); with regard to Benjamin it is written: “A
ravenous wolf” (Genesis 49:27).

The Gemara comments: Concerning those individuals where a
comparison to an animal is written with regard to him, it is
already written with regard to him. And concerning those where
no specific metaphor comparing them to an animal is written
with regard to him explicitly, in any case a general comparison
is written about the Jewish people: “How your mother was a
lioness; among lions she crouched, in the midst of the young
lions she reared her whelps” (Ezekiel 19:2), indicating that all
the Jewish people are compared to animals.

The verse relates the midwives’ reward: “And it came to pass,
because the midwives feared God, that He made them houses”
(Exodus 1:21). Rav and Shmuel disagree as to the precise inter-
pretation of these houses: One says that God made the houses
of the priesthood and the Levites descend from the midwives,
and one says that God made the houses of royalty descend from
them. The one who says that it is referring to the houses of the
priesthood and the Levites is referring to Aaron and Moses,
who were sons of Jochebed. And the one who says that it is
referring to houses of royalty is referring to David, who also
comes from Miriam, as it is written: “And Azubah,” the wife
of Caleb, “died, and Caleb took to him Ephrath, who bore
him Hur” (1 Chronicles 2:19) and, as will be explained further,
Ephrath is Miriam. And it is written: “David was the son of that
Ephrathite of Bethlehem in Judah” (1 Samuel 17:12). Therefore,
he was a descendant of Miriam.
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Daf12 Amuda

NOTES
Anyone who marries, etc. - 121 X371 17;:The Mahar-
sha explains that this principle is derived from the case
of Miriam herself, as before she was married she was
sickly, and her rejuvenation after her marriage is viewed
as a second birth.

As he set himself straight — ¥y ny¢ ww#w: Rashi
explains that he set himself straight in that he did not
join the other spies in their claims against traveling to
Eretz Yisrael. The Maharsha interprets this otherwise,
explaining that this refers to his act of marrying Miriam
for the sake of Heaven.

LANGUAGE
Rose [vered] — s Apparently from the Persian vard,
meaning a red rose. This loanword, and similarly its
Greek counterpart po8ov, rhodon, was also used as a
general term for the color red.
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The Gemara discusses the family of Caleb: In Chronicles it says:
“And Caleb, the son of Hezron, begot children of Azubah his
wife, and of Jerioth, and these were her sons: Jesher, and
Shobab, and Ardon” (1 Chronicles 2:18). The Gemara asks:
Was Caleb actually the son of Hezron? Wasn’t he the son of
Jephunneh, as the verse states in Numbers 13:6? The Gemara
answers: He was the son of Hezron, but he is called “son of
Jephunneh” as an appellation indicating that he was a son who
turned away [sheppana] from the counsel of the spies.

The Gemara asks: But it is still difficult. Hezron could not be his
father, as Caleb was the son of Kenaz, as it is written: “And
Othniel, the son of Kenaz, Caleb’s younger brother, took it”
(Judges 1:13). This would mean that Caleb was also a son of
Kenaz. Rava said: Caleb was the stepson of Kenaz, as he and

Othniel shared a mother but had different fathers.

The Gemara comments: The language of another verse is also

precise based on this explanation, as it is written: “And Caleb the

son of Jephunneh the Kenizzite said unto him” (Joshua 14:6).
Although his father was Jephunneh, he is known as “the Kenizzite,”
although he was not actually a son of Kenaz. The Gemara accepts

this proof and states: Conclude from it that Rava’s explanation

is correct.

The verse states: “And Caleb, the son of Hezron, begot children

of Azubah his wife, and of Jerioth, and these were her sons: Jesher,
and Shobab, and Ardon” (1 Chronicles 2:18). The Gemara ana-
lyzes the verse: The verse refers to the wife of Caleb by the name

Azubah. The Sages teach that this is Miriam. And why is she

called Azubah? As everyone initially abandoned her [azavuha]

and did not want to marry her because she was sickly and unat-
tractive. The verse additionally states: “And Caleb, the son of
Hezron, begot children [holid] of Azubah his wife” (1 Chronicles

2:18). The Gemara asks: Why use the term “holid,” begot children?

But doesn’t this verse state that he married her? Rabbi Yohanan

says: This teaches us that with regard to anyone who marries" a

woman for the sake of Heaven, as he married her due to her
righteousness without concern for her appearance, the verse

ascribes him credit as if he gave birth to her.

The same verse refers to Miriam additionally as Jerioth, which the
Gemara explains was appropriate, for her face was like extremely
pallid curtains [ yeriot].

The verse continues: “And these were her sons [vaneha)].” The
Gemara explains: Do not read it as vaneha, her sons; rather, read
it as boneha, her builders. In other words, the rest of the names
in the verse are not the names of her children, but rather appella-
tions for her husband, whose marriage to her built her, as it were.
The first appellation for Caleb, “Jesher,” is referring to his actions,
as he set himself straight [yisher]" and did not join in the
counsel of the spies. The second appellation, “Shobab,” is refer-
ring to the fact that he broke [sibbev] his evil inclination by
rebelling against the other spies. The third appellation, “and
Ardon [veArdon],” is referring to the fact that he ruled [rada]
over his evil inclination. And some say: Because the face of
his wife Miriam became beautiful like a rose [vered]" after they
were married, she was also called Vardon, due to her rose-like
complexion.
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The Gemara interprets an additional verse as referring to Caleb.
It is stated: “And Ashhur the father of Tekoa had two wives,
Helah and Naarah” (1 Chronicles 4:5). Ashhur is Caleb. And
why was he called Ashhur? Because his face became black-
ened [husheharu] from the extensive fasts that he accepted
upon himself so that he would not be entrapped by the counsel
of the spies. “The father of” is also referring to Caleb, as he
became like a father to his wife. The next word in the verse,
“Tekoa,” is an additional reference to Caleb, as he attached
[taka] his heart to his Father in Heaven.

The phrase in the verse “had two wives” actually means it is as
if Miriam became like two wives, because she changed over
the course of time. And therefore the two names written in the
verse: “Helah and Naarah,” were not two separate women,
Helah and Naarah. Rather, initially Miriam was sickly [hela]
and forlorn, and ultimately she was healthy and beautiful like
ayoung woman [na’ara].

The Gemara expounds the following verse as referring to
Miriam: “And the children of Helah were Zereth [ Tzeret] and
Zohar and Ethnan” (1 Chronicles 4:7). She was now called

“Tzeret,” for she became so beautiful that she was like a rival
[tzara] to other women, as they were jealous of her beauty.
She is called “Zohar,” as her face shined like the sun does at
noon [tzohorayim]. She is called “Ethnan,” as any man that
saw her would be aroused so much that he would bring a gift
[etnan] to his wife to entice her.

§ The Gemara returns to the discussion of the bondage in
Egypt. “And Pharaoh charged all his people, saying: Every
son that is born you shall cast into the river, and every daughter
you shall save alive” (Exodus 1:22). Rabbi Yosei, son of Rabbi
Hanina, says: The use of the phrase “every son that is born”
indicates that he decreed even on his own nation" that all their
male babies must be killed. And Rabbi Yosei, son of Rabbi
Hanina, says further: He decreed three decrees. Initially, he
commanded the midwives only with regard to Jewish infants:
“You shall look upon the stones. If it be a son, then you shall
kill him; but if it be a daughter, then she shall live” (Exodus
1:16). And afterward, he decreed with regard to the Jewish
infants: “Every son that is born you shall cast into the river”
(Exodus 1:22). And ultimately, he decreed even on his own
nation that Egyptian infant boys should be cast into the river
as well.

The verse states: “And there went a man of the house of Levi,
and took for a wife a daughter of Levi” (Exodus 2:1). The
Gemara asks: To where did he go? Rav Yehuda bar Zevina
says: He went according to the advice of his daughter Miriam,
as the Gemara will proceed to explain.

A Sage teaches: Amram, the father of Moses, was the great
man of his generation. Once he saw that the wicked Pharaoh
said: “Every son thatis born you shall cast into the river, and
every daughter you shall save alive” (Exodus 1:22), he said:
We are laboring for nothing by bringing children into the
world to be killed. Therefore, he arose and divorced his wife.
All others who saw this followed his example and arose and
divorced their wives.

His daughter, Miriam, said to him: Father, your decree is
more harsh for the Jewish people than that of Pharaoh, as
Pharaoh decreed only with regard to the males, but you
decreed both on the males and on the females. And now no
children will be born. Additionally, Pharaoh decreed to kill
them only in this world, but you decreed in this world and in
the World-to-Come," as those not born will not enter the
World-to-Come.

NOTES
He decreed even on his own nation — 13 iy 77:_7 aN:
The source for this statement is the fact that there is no
mention in this verse that the decree was only upon the
Jewish infants. lyyun Ya'akov suggests that upon finding
Moses in the water, the daughter of Pharaoh remarked:

“This is one of the Hebrews' children” (Exodus 2:6), indicat-

ing that children other than those of the Jews were also
thrown into the Nile.

You decreed in this world and in the World-to-Come -
27 071y M oipa oN: Rashi explains that children
who are killed in this world still have a portion in the
World-to-Come, and therefore, failing to have children
at all means not affording one’s potential children this
possibility. Some explain this as referring to the parents:
By divorcing and purposely not having children, they
are neglecting the mitzva to procreate, thereby denying
themselves reward for this in the World-to-Come (lyyun
Ya'akov; Ahavat Eitan).
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BACKGROUND
Palanquin - 7ivax:

Egyptian palanquins

LANGUAGE
Palanquin [appiryon] - 1#18%: From the Greek
opeiov, phoreyon, referring to a chair used to trans-
port people.

Verdict [pitkah] - Apna: From the Greek mrtdkiov,
pitakion, which means a bill, a formal document, or a
material upon which to write. Among other meanings
of the word is list, such as a list of persons belonging
to a specific group. Here it is used in the sense of a
document detailing a court verdict.

NOTES

The signs of a young woman were born in her -
Mo Rl 1'!51)!! As noted further in the Gemara,
Jochebed was aIready pregnant when Amram remar-
ried her. As such, her rejuvenation was not needed
so that she would conceive. Rather, it was so that
people should not say that Amram remarried her only
because he was not concerned that she would bear
children (lyyun Ya'akov; Anaf Yosef).

From here it is derived concerning righteous
women, etc. — "3 NPTY mw:’v x2n: The Maha-
ral writes that pain dunng childbirth and difficulty
in earning one’s livelihood are as a result of the sin
of Adam and Eve. Therefore, completely righteous
women, who are free of sin, may not suffer pain in
childbirth.

Tov is his name - 1w aiv: Although he is generally
referred to as Moses, that name was given to him by
the daughter of Pharaoh. The discussion here, as well
as in tractate Megilla and elsewhere in the midrash,
relates to the question of what was the name given
to him by his family.
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Miriam continued: Additionally, concerning Pharaoh the wicked,
it is uncertain whether his decree will be fulfilled, and it is uncer-
tain if his decree will not be fulfilled. You are a righteous person,
and as such, your decrees will certainly be fulfilled, as it is stated
with regard to the righteous: “You shall also decree a thing, and
it shall be established unto you” (Job 22:28). Amram accepted
his daughter’s words and arose and brought back, i.e., remarried,
his wife, and all others who saw this followed his example and
arose and brought back their wives.

The Gemara asks: If Amram remarried Jochebed, rather than say:
“And took for a wife a daughter of Levi” (Exodus 2:1), it should
have stated: “And returned for a wife the daughter of Levi” Rav
Yehuda bar Zevina says: He performed an act of marriage just as
one would do for a first marriage. He sat her on a palanquin
[appiryon],* and Aaron and Miriam danced before her, and the
ministering angels said: “A joyful mother of children” (Psalms

113:9).

The verse is referring to Jochebed as “a daughter of Levi” (Exodus
2:1). The Gemara asks: Is it possible that this is Jochebed? Jochebed
was then 130 years old and the verse still calls her a daughter?
Jochebed’s age is established based on a tradition concerning the
number of the descendants of Jacob who came to Egypt, as follows:
While the verse states that Leah had thirty-three descendants
(Genesis 46:15), only thirty-two were enumerated. This was
explained as Rabbi Hama, son of Rabbi Hanina, says: The
“daughter of Levi” is Jochebed, whose conception was on the
road, as the family of Jacob descended to Egypt, and she was born
between the walls, i.e.,, in Egypt, as it is stated: “And the name
of Amram’s wife was Jochebed, the daughter of Levi, who was
born to Levi in Egypt” (Numbers 26:59).

This interpolation concerning her birth is interpreted: Her birth
was in Egypt, but her conception was not in Egypt. Since the
Jewish people were in Egypt for two hundred ten years and Moses
was eighty years old at the time of the exodus, Jochebed was one
hundred thirty years old when Moses was born. In light of this,
the Gemara is asking how the verse can refer to her as a daughter.
Rabbi Yehuda says: The signs of a young woman were born in
her" when her husband remarried her, and she became like a young
girl again.

§ The verse states concerning Moses: “And the woman conceived,
and bore a son; and when she saw him that he was a goodly child,
she hid him three months” (Exodus 2:2). The Gemara asks: But
Jochebed was pregnant with Moses for three months at the outset,
before Amram remarried her, as will be explained further. Rav
Yehuda bar Zevina said: The intention of the verse is to juxtapose
her giving birth to her becoming pregnant. Just as her becoming
pregnant was without pain, so too, her giving birth was without
pain. From here it is derived concerning righteous women" that
they were not included in the verdict [pitkah]' of Eve that a
woman will suffer pain during childbirth (see Genesis 3:16).

The verse states with regard to the birth of Moses: “And the woman

conceived, and bore a son; and when she saw him that he was a
goodly [tov] child, she hid him three months” (Exodus 2:2). It is
taught in a baraita that Rabbi Meir says: “Tov” is his, Moses),
real name," as it was given to him by his parents when he was
born. Rabbi Yehuda says: His name was Toviya. Rabbi Nehemya
says: They said he was good because they saw that he was fit for
prophecy. Others say: They said he was good because he was born
when he was already circumcised. And the Rabbis say: At the
time when Moses was born, the entire house was filled with light,
asitis written here: “And when she saw him that he was a goodly
[tov] child,” and it is written there: “And God saw the light, that
it was good [tov]” (Genesis 1:4.).
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The verse continues: “And she hid him three months” (Exodus
2:2). The Gemara explains that she was able to hide him for three
months because the Egyptians counted the nine months of her
pregnancy only from the time her husband took her back, but she
was pregnant with Moses for three months from the outset of her
remarriage.

The next verse states: “And when she could no longer hide him”

(Exodus 2:3). The Gemara asks: Why couldn’t she hide him any
longer? Let her continue to hide him. Rather, anywhere that the
Egyptians heard that a baby was born and they wanted to locate
the baby, they would bring another baby there in order that it
could be heard crying, and the two babies would cry together, as
it is written: “Take us the foxes, the little foxes, that spoil the
vineyards; for our vineyards are in blossom” (Song of Songs 2:15).
The infants who were used to uncover the hidden babies are referred
to as little foxes.

The verse states: “And when she could no longer hide him, she took
for him an ark of bulrushes, and daubed it with bitumen and with
pitch; and she put the child therein, and laid it in the willows by the
river’s bank” (Exodus 2:3). The Gemara asks: What is different
about bulrushes that she decided to use them? Rabbi Elazar says:
From here it is derived concerning righteous people that their
money is more precious to them" than their bodies, as she took
an inexpensive material to build the ark. And why do they care so
much about their money? Because they do not stretch out their
hands to partake of stolen property. Therefore, their own property
is very precious to them.

Rabbi Shmuel bar Nahmani says an alternative reason for her
taking bulrushes for the ark: She took a soft material like bulrush,
which is able to withstand an impact both before a soft item and
before a hard item. She feared that if she would have made the box
from a hard material like wood, if it were to collide with a hard item
in the water it might break.

The verse continues: “And daubed it with bitumen and with
pitch” (Exodus 2:3). A Sage teaches: She daubed bitumen on the
interior" and pitch® on the exterior, so that righteous person,
i.e., Moses, would not smell a foul odor, such as that of pitch.

The verse continues: “And she put the child therein, and laid it in
the willows [ bassuf]” (Exodus 2:3). Rabbi Elazar says: This means
she placed him in the Suf Sea, i.e., the Red Sea. Rabbi Shmuel bar
Nahmani says:

She placed him in a marsh, as it is written: “The reeds and willows
[suf] shall wither” (Isaiah 19:6).

The verse states: “And the daughter of Pharaoh came down to
bathe [lirhotz] in the river” (Exodus 2:5). Rabbi Yohanan says in
the name of Rabbi Shimon ben Yohai: This teaches that she came
down to the river to cleanse" herself from the impurity of her
father’s idols, as she was immersing herself as part of the conver-
sion process. And similarly it states: “When the Lord shall have
washed [rahatz] away the filth of the daughters of Zion, and shall
have purged the blood of Jerusalem from the midst thereof, by the
spirit of judgment, and by the spirit of destruction” (Isaiah 4:4).
This washing clearly refers to the purging of spiritual sins, rather
than bathing for the sake of cleanliness.

NOTES

That their money is more precious to them, etc. -
431 30 1oy an oyinme: Righteous people are
willing to undergo physical pain in order to retain
their money, as they work exceptionally hard to
ensure that all of their wealth is obtained honestly
(Ben Yehoyada). See also the discussion concerning
Abba Hilkiya in tractate Taanit (23b).

Bitumen on the interior — 02921 var: The Maharsha
explains that there was no need to state that the bitu-
men was on the interior, as if it were on the exterior
it would be dissolved by the water. Therefore, the
additional mention that it was smeared inside is to
teach that it was placed there not only to protect
the ark, but also to prevent Moses from smelling the
foul odor of the pitch. Tosafot explain the Gemara
differently. They claim that the bitumen and pitch
were both smeared on the interior of the ark, and that
the bitumen was covering the pitch. The term: On the
interior, would then mean that it was closer to Moses
within the ark. The box was uncovered on the outside
in order for it not to be noticeable among the reeds.

BACKGROUND

Pitch — nar: In ancient times pitch was made by
slowly burning wood, which would be transformed
into charcoal. During this process, the wood emit-
ted various fluids. Tar and pitch are made from these
fluids. Pitch is the thicker substance, and its foul odor
is due to additional materials found in the fluid. Pitch
was sometimes made from asphalt, which also had a
foul odor caused by the presence of sulfur and sulfur
hydroxide.

NOTES
This teaches that she came down to cleanse, etc. —
= Vﬁm’? el m'm The strongest proof that Pha-
raoh's daughter converted is from the verse that refers
to: “Bithiah the daughter of Pharaoh” (I Chronicles
4:18), who eventually married a Jew.
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NOTES —F———
Walking is nothing other than, etc. -1 N’?tf it .'l;ﬁ;l pX:
This is a reference to their imminent death, as the Gemara
will soon discuss (Riaf).

The one who says that it means her arm — 17 |xn
A7 The fact that the verse first refers to the women as
her maidens [naaroteha] and then uses the term amata
indicates that the latter expression is not a reference to
one of her maidens. Additionally, the word amata is written
without a dagesh in the letter mem; therefore, it means a
maidservant. See the commentary of lbn £zra on the verse.

The verse calls him a child [yeled], etc. - "1 ‘1’23 mh "
The discussion here is based on the use of two alternative
terms for the boy in the same verse, although either term
could have been appropriate independently (Maharsha).

You made Moses our teacher blemished — .'nm:'? imwy
oin 77;7; 1227 Rashi explains that since Moses was a Lev-
ite, if he had an unusual voice he would not have been
permitted to sing in the Tabernacle. The Maharsha and
others explain that having an unusual voice is considered
a blemish, and since prophecy rests upon those who are
complete in every manner, it is not reasonable to say that
Moses had this blemish.
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The verse continues: “And her maidens walked along [ holekhot]
by the riverside” (Exodus 2:5). Rabbi Yohanan says: This walk-
ing is nothing other than" the terminology of going toward
death, and similarly it states: “Behold, I am going [holekh] to
die” (Genesis 25:32).

The verse continues: “And she saw the ark among the willows”
(Exodus 2:5). Once her maidens saw that the daughter of Pharaoh

was intending to save Moses, they said to her: Our mistress, the

custom of the world is that when a king of flesh and blood

decrees a decree, even if all the world does not fulfill it, at least

his children and members of his household fulfill it, and yet

you are violating the decree of your father. After the maidens

tried to convince her not to save Moses, the angel Gabriel came

and beat them to the ground and they died.

The verse concludes: “And she sent amatah to take it” (Exodus
2:5). Rabbi Yehuda and Rabbi Nehemya disagree as to the defini-
tion of the word “amatah.” One says that it means her arm, and
one says that it means her maidservant. The Gemara explains:
The one who says that it means her arm" explained it in this
manner, as it is written “amatah,” which denotes her forearm.
And the one who says that it means her maidservant explained
it in this manner because it does not explicitly write the more
common term: Her hand [yadah]. Therefore, he understands
that this is the alternative term for a maidservant, ama.

The Gemara asks: And according to the one who says that it
means her maidservant, didn’t you say earlier: Gabriel came
and beat them to the ground and the maidservants died, so how
could Pharaoh’s daughter send her? The Gemara answers: It must
be that Gabriel left her one maidservant, as it is not proper that
a princess should stand alone.

The Gemara asks: And according to the one who says that it
means her hand, let the Torah write explicitly: Her hand [ yadah].
Why use the more unusual term amatah? The Gemara answers:
This verse teaches us that her arm extended [ishtarbav] many
cubits. As the Master said in another context: And similarly
you find with regard to the hand of Pharaoh’s daughter that it
extended, and similarly you find with regard to the teeth of
evildoers, as it is written: “You have broken [shibbarta] the
teeth of the wicked” (Psalms 3:8), and Reish Lakish said: Do
not read the word as shibbarta, rather read it as sheribbavta,
you have extended.

The next verse states: “And she opened it and saw it [vatirehu],
even the child” (Exodus 2:6). The Gemara comments: The verse
states: “And she saw it”; it should have stated: And she saw.
Rabbi Yosei, son of Rabbi Hanina, says: In addition to Moses,
she saw the Divine Presence with him. This is indicated by the
usage of “saw it.”

The verse states: “And saw it, even the child [yeled]; and behold
alad [na’ar] that wept” (Exodus 2:6). The verse calls him “a
child [yeled],” and the same verse calls him “a lad [naar]” A
Sage teaches: He is the age of a child but his voice is as loud and
deep as a lad; this is the statement of Rabbi Yehuda. Rabbi
Nehemya said to him: If that is so, you made Moses our teacher
blemished," since his voice was unusually deep. Rather, this
teaches that his mother made a canopy of youth, i.e., a small
canopy, for him in the ark, as she said: Perhaps I will not merit
to see his wedding canopy.

The verse concludes: “And she had compassion on him, and
said: This [zeh] is one of the Hebrews’ children” (Exodus 2:6).
The Gemara asks: From where did she know that he was a
Hebrew child? Rabbi Yosei, son of Rabbi Hanina, says: As she
saw that he was circumcised.
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The Gemara comments: The Pharaoh’s daughter said: “This [zeh]
is one of the Hebrews’ children” (Exodus 2:6). Rabbi Yohanan says:
This teaches that she prophesied unknowingly, as the intention of
the word “zeh” was: This one falls, i.e., is cast, into the water, but no
other will fall by means of water, for on that day Pharaoh’s decree
was canceled.

The Gemara explains: And this is what Rabbi Elazar said: What is
the meaning of that which is written: “And when they shall say to
you: Seek unto the necromancers and the diviners, that chirp
[metzaftzefim] and that mutter [mahggim]” (Isaiah 8:19)? The
explanation of their chirping and muttering is: They see [tzofin],
but they do not know what they are seeing; they enunciate
[mahggim], but they do not know what they are enunciating.
Although necromancers and diviners do have some insight into the
future, they do not see clearly enough to understand what they are
actually seeing.

The Gemara applies this to Pharaoh: Pharaoh’s astrologers saw that
the savior of the Jewish people would be stricken by water. There-
fore, they arose and decreed: “Every son that is born you shall
cast into the river” (Exodus 1:22); they thought that their vision
indicated that Moses would be killed in the water. Once Jochebed
cast Moses into the water, although he was protected in an ark, the
astrologers said: We no longer see in the stars anything like that
sign we saw as to the downfall of the leader of the Jews by water, and
therefore at that moment they canceled their decree. But they did
not know that what they saw foretold that Moses would be stricken
on account of the waters of Meribah. They envisioned a downfall
for Moses by water but didn’t fully comprehend their vision.

And this is what Rabbi Hama, son of Rabbi Hanina, says: What
is the meaning of that which is written: “These [ hemma] are the
waters of Meribah," where the children of Israel strove with the
Lord, and He was sanctified in them” (Numbers 20:13)? The verse
indicates that these are the waters that the astrologers of Pharaoh
saw and on account of which they erred. And this is what Moses
said: “The people, among whom I am, are six hundred thousand
men on foot [ragli]; and yet You have said: I will give them flesh,
that they may eat a whole month” (Numbers 11:21). Moses said
to the Jewish people: On account of me, which is an alternative
meaning of the word ragli, all of you were saved, as the decree to
throw all males into the river was canceled on my account.

Rabbi Hanina bar Pappa says: That day that Moses was placed
in the river was the twenty-first day of the month of Nisan. The
ministering angels said before the Holy One, Blessed be He:
Master of the Universe, should the one who in the future will say"
the Song at the Red Sea on this day be stricken on this day? As
this was also the date on which the Red Sea would be parted during
the salvation of the Exodus.

Rabbi Aha bar Hanina says: That day was actually the sixth day of
the month of Sivan. The ministering angels said before the Holy
One, Blessed be He: Master of the Universe, should the one who
in the future will receive the Torah on Mount Sinai on this day
be stricken on this day? As this was also the date on which the
Torah was received.

The Gemara asks: Granted, according to the one who says that
Moses was placed in the water on the sixth of Sivan, you find that
there can be three months during which Moses was hidden after
his birth; as the Master said (Tosefta 11:7): Moses died on the
seventh of Adar, and Moses was born on the seventh of Adar. And
based on this, from the seventh of Adar until the sixth of Sivan
there are three months, which correspond to the three months
Moses was hidden before being placed in the water. But according
to the one who says that it was on the twenty-first of Nisan, how
can you find that he was hidden for three months?

NOTES
These [hemmal] are the waters of Meribah - man
712792: The word hemma, these, indicates a reference to
amatter previously mentioned. Since this event was not
explicitly noted before, the Sages understood it to mean
that these are the waters that the Egyptian astrologers
had already envisioned.

One who in the future will say, etc. - i TOYY m
131 This statement is difficult. If the angels are stating
that Moses would sing and accept the Torah in the
future, then why were they concerned that he would
die? Some explain that the intention is that although
there could be other means of saving Moses, the angels
prayed that God would show mercy to him and save
him immediately in a way that did not involve hardship
(see Ben Yehoyada).

:1q1’K P - SOTA - PEREKI-12B 7§



76

SOTA - PEREK I 12B - :2*41’'X PD

Sp fam g M@yn My AN
oo e s b fam e

Toxt 7y N2 b Ining xRy
SRPIAVT R PR AN 'I" MK
201201 KW N

nivygnn b by menb mvinme 1m0
Oy 1375 PIYY 78 N Y x51 ;’71:
SNDT W 2K0 12T P YW
AYT TP R A T M n AN
’-»m:’w o vk 2

"oen

1277 - W 35 iy na A KRy
-m’w: mvya 1:’7-:w 'm"m w"m
"m'?m” % I 93 ‘mmw 33
YT N m?’wﬁw

"'ZZU g > e N3 Ay TRy
1NN 432 XD 437 WK - M
INDIND 70 AYTH APK) 18300
N 10 XY A2 KT - ”va-r”
Wb NP 273 XM ¥3Y 0K - T
XX DTN ]1’7 Py uwwx’v e

=g a& paniay

= 7T NIAR 22T D ApRY
27 Y 2w NIy K9 A NIy
1M 31 78 A7 Y 3 I T
KT TS AN TR 31 2

Bani:Faliaiy

The Gemara answers: That year was a leap year in which there were
two months of Adar. Moses was hidden most of the first month of
the three, from the seventh day of the first Adar when he was born,
and most of the last month of the three, i.e., all of Nisan until the
twenty-first, and the entire middle one. All of this together is
considered as three months.

The Gemara now discusses the next verse in Exodus: “Then said

his sister to Pharaoh’s daughter: Shall I go and call you a nurse

of the Hebrew women, that she may nurse the child for you?”
(Exodus 2:7). The Gemara asks: And what is different that

Pharaoh’s daughter would specifically want a nurse of the Hebrew
women?

The Gemara answers: This teaches that prior to this, they took
Moses around" to all the Egyptian wet nurses and he did not
agree to nurse from any of them, as he said: Shall a mouth that in
the future will speak with the Divine Presence actually nurse
something impure?" And this is as it is written: “Whom shall
one teach knowledge? And whom shall one make understand the
message?” (Isaiah 28:9). The prophet is asking: To whom shall God
teach the knowledge of the Torah, and to whom shall God make
to understand the message of the Torah? The answer is as the verse
continues: “Them that are weaned from the milk, them that are
drawn from the breasts” (Isaiah 28:9). The conclusion of the verse
indicates that the Torah should be taught to the one who did not
want to nurse from the milk of a gentile woman, i.e., Moses.

The next verse states: “And Pharaoh’s daughter said to her: Go.
And the maiden [ha'alina] went and called the child’s mother”
(Exodus 2:8). Rabbi Elazar says: This teaches that she went
quickly like a maiden, i.e., with the strength of one of marriageable
age, and not as the young child that she was. Rabbi Shmuel bar
Nahmani says: The word ha'alma is related to the word meaning
to hide [lealem], for she hid her words and didn't tell Pharaoh’s
daughter that she was bringing the baby’s mother.

The next verse states what Pharaoh’s daughter said to Jochebed:

“And Pharaoh’s daughter said to her: Take this [heilikhi] child
away, and nurse it for me, and I will give you your wages. And the
woman took the child, and nursed it” (Exodus 2:9). Rabbi Hama,
son of Rabbi Hanina, says: Pharaoh’s daughter is prophesying and
she does not know what she is prophesying, as the word heilikhi
means: This is yours [ ha shellikhi], i.e., this is your child. The next
part of the verse states: “And I will give you your wages.” Rabbi
Hama, son of Rabbi Hanina, says: This teaches that with regard
to righteous people, not only is it so that God arranges that their
lost items are returned to them, but He also arranges that they
get their wages, as the son of Jochebed was returned to her and she
also received payment for nursing him.

Elsewhere, the verse states with regard to Miriam: “And Miriam

the prophetess, the sister of Aaron, took a timbrel in her hand;

and all the women went out after her with timbrels and with dances”
(Exodus 15:20). The Gemara asks: Why is Miriam referred to as “the

sister of Aaron,” and not the sister of Moses? Rav Amram says

that Rav says, and some say that Rav Nahman says that Rav says:

This teaches that Miriam already prophesied when she was still

the sister of only Aaron, i.e., before Moses was born.

NOTES

This teaches that they took Moses around, etc. - ymwmine 'm’m
=)l 'rwn’7 It is apparent that they must have brought Moses to
Egypt\an wet nurses, otherwise Miriam would not have dared to
suggest to the daughter of Pharaoh that she employ a Hebrew

Nurse something impure — Xav 727 p2*: The Maharsha writes
that although there is no halakhic prohibition against a Jewish
baby nursing from a gentile woman, Moses refused to do so
because of the additional sanctity he possessed (see Shulhan

woman as a nursemaid. She would have feared that the ruse  Arukh, Yoreh De'a 81:7, and in the comment of Rema).

would be uncovered.
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And as a child Miriam would say: In the future, my mother will
give birth to a son who will save the Jewish people. And once
Moses was born, the entire house was filled with light. Her
father arose and kissed her on her head. He said to her: My
daughter, your prophecy has been fulfilled. And once they put
him into the river, her father arose and hit her on her head. He
said to her: My daughter, where is your prophecy? And this is
as it is written: “And his sister stood" afar off, to know what
would be done to him” (Exodus 2:4), i.e., to know what will be
the ultimate resolution of her prophecy.

§ The mishna teaches: Joseph merited to bury his father, result-
ing in a display of great honor to his father. The Gemara begins its
discussion of the burial of Jacob by asking: What is different
initially that it is written: “And Joseph went up to bury his
father; and with him went up all the servants of Pharaoh,

the elders of his house, and all the elders of the land of Egypt”

(Genesis 50:7), and afterward it says in the following verse: “And
all the house of Joseph, and his brethren, and his father’s house;
only their little ones, and their flocks, and their herds, they left in
the land of Goshen” (Genesis 50:8), indicating that the brothers
of Joseph were second in importance to the Egyptians? And
what is different at the end that it is written: “And Joseph
returned into Egypt, he, and his brethren,” and afterward it
states: “And all that went up with him to bury his father, after
he had buried his father” (Genesis 50:14), placing the brothers
before the Egyptians?

Rabbi Yohanan says: Initially, before the Egyptians saw the
honor of the Jewish people, as the Gemara will soon explain,
they did not treat them with honor, so the brothers were behind
the servants of Pharaoh. And in the end, when they saw their
honor, they treated the brothers with honor.

The Gemara explains what honor was accorded to the family of
Jacob: As it is written: “And they came to the threshing floor of
Atad," which is beyond the Jordan, and there they wailed with a
very great and sore wailing; and he made a mourning for his father
seven days” (Genesis 50:10). The word atad is the name of the
boxthorn bush. And does a boxthorn® bush have a threshing
floor? Thorns are not collected and eaten. Rabbi Abbahu
says: This teaches that they surrounded the casket of Jacob
with crowns, like this threshing floor that is surrounded with
boxthorns, because the children of Esau and the children of
Ishmael and the children of Keturah all came to the burial
of Jacob.

A Sage taught: Initially, they all came to wage war with the family
of Jacob, but once they saw the crown of Joseph, the viceroy of
Egypt, hanging on the casket of Jacob, they all took their crowns
and hung them on the casket of Jacob. A Sage taught: Thirty-six
crowns" were hung on the casket of Jacob. This was the great
honor accorded to the family of Jacob.

The Gemara continues its discussion of Jacob’s burial. The verse

states: “And there they wailed with a very great and sore wailing”

(Genesis 50:10). It is taught: Even horses" and even donkeys
participated in the mourning.

Boxthorn — Tww: The atad, or boxthorn, of the genus Lycium, is a
thorny plant of the Solanaceae family. It has long, arched branches
that form a bush that can reach a height of up to 3 m. It grows red
fruits, some of which are edible and some of which are poison-

BACKGROUND
ous. Species of the atad grow in all parts of Eretz Yisrael and are
sometimes used as hedges. In the proverb of the orphan in the
book of Judges, chapter 9, the insignificant value of the atad is
mentioned.

NOTES

And this is as it is written, and his sister stood, etc. -
12110iMK 2ENM 20T This verse serves as proof

that Miriam went alone, indicating that there was a

special reason for her to do so (lyyun Ya'akov).

The threshing floor of Atad - T 17i: In the Jeru-
salem Talmud it is noted that there is no place in the
Bible referred to as Atad. Therefore, it can be assumed
that the name here is an allusion to some matter.
According to the discussion in the Gemara here, the
reason why the term “threshing floor” is used is that
when grain grows it is surrounded by thorns, similar
to the image of Jacob's casket surrounded by crowns.

Thirty-six crowns — on3 mwen owhw: Rashi
explains the calculation as follows: There were twelve
crowns belonging to the princes of Ishmael, another
twenty-three of the chiefs of Esau, and the crown of
Joseph.The Maharsha, similar to Tosefot HaRash before
him, explains otherwise: According to him there were
twelve crowns of the princes of Ishmael, ten of the
kings of Keturah, and fourteen of the princes of Edom.
Tosefot HaRosh makes a similar calculation with one
difference: He counts only nine crowns of the kings
of Keturah, but includes the crown of Joseph in the
final count.

Even horses, etc. - 121000 ﬂ'?’m_c::The simple expla-
nation of this phrase is that the noise and the trumpet
calls of the funeral caused the animals to neigh and
bray, appearing as if they were participating in the
crying (Pardes Rimmonim). Another interpretation is
that due to the sorrow and mourning, the animals
were not fed that day, and they cried out (Riaf). Alter-
natively, the horses and donkeys were enrobed in
black as a sign of mourning, as is customary at the
funerals of kings (Maharsha).

Boxthorn
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The cities overseas — 1 ¥313: This expression is under-
stood by some scholars as a reference to Caesarea or
Cyprus. In fact, the stories in the Talmud that involve the
towns on the coast usually are invoked in order to answer
a linguistic question, since in these towns a certain word
was often used with a specific meaning, or to describe
an unusual occurrence, oftentimes one of sin or of an
atypical practice. For this reason it is likely that when the
Sages used this term their purpose was not to refer to a
specific geographic place but more to create a setting for
pedagogic purposes.

NOTES

Hushim, the son of Dan, etc. - 121177 M3 ownn: The
Maharsha writes that there are many allusions to the
details of this narrative in Psalm 58, from which the verse
quoted here: “The righteous shall rejoice” (Psalms 58:11),
is taken.

The Maharal explains that the brothers witnessed the
unfolding of the discussion with Esau gradually. Therefore,
they became desensitized to the degradation of Jacob.
Hushim, by contrast, was informed of the discussion sud-
denly, and reacted accordingly. Tosefot HaRash, citing the
Jerusalem Talmud, says that there is a tradition that Judah
killed Esau, and suggests that Hushim struck Esau first and
then Judah killed him.

Jacob opened his eyes — 1’1’:05 Ipyr an»nng: Pardes Rim-
monim writes that this is not meant to be \nterpreted liter-
ally, but merely means that if Jacob were alive he would
have opened his eyes and smiled.

LANGUAGE

Club [kulepa] - xg'?ﬂp: Related to the Persian kipal, mean-
ing a thick stick.

Ancient Egyptian relief depicting an Egyptian king holding a club

Common people [hedyotot] — niviT: From the Greek
18wy, idiotés, whose basic meaning is a simple person
who does not hold any office. The word generally appears
in the Talmud with another word as a compound noun,
such as kohen hedyot, a common priest, in contrast to
the High Priest, or as a term referring to the property of a
common person, often in contrast to the Temple treasury
of consecrated property.
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Once they reached the Cave of Machpelah, Esau came and
was preventing them from burying Jacob there. He said to
them: It says: “And Jacob came unto Isaac his father to Mamre,
to Kiryat Arba, the same is Hebron, where Abraham and Isaac
sojourned” (Genesis 35:27). And Rabbi Yitzhak says: It is
called Kiryat Arba because there were four couples buried
there: Adam and Eve, Abraham and Sarah, Isaac and Rebecca,
Jacob and Leah. Esau said: Jacob buried Leah in his spot, and
the spot that is remaining is mine.

The children of Jacob said to Esau: You sold your rights to Jacob.
Esau said to them: Though I sold the birthright, did I also sell
my rights to the burial site as an ordinary brother? The brothers
said to him: Yes, you also sold to Jacob those rights, as it is
written that Joseph stated: “My father made me swear, saying:
Behold, I die; in my grave that I have dug [kariti] for me in
the land of Canaan, there shall you bury me” (Genesis 50:5).
And Rabbi Yohanan says in the name of Rabbi Shimon ben
Yehotzadak: The word kira in the verse is nothing other than
a term of a sale [mekhira] sharing a similar root, because in
the cities overseas® they call a sale kira.

Esau said to them: Bring the bill of sale to me, i.e., you can’t
prove your claims. They said to him: The bill of sale is in the
land of Egypt. They said: And who will go to bring it? Naphtali
will go, for he is as fast as a doe, as it is written: “Naphtaliis a
doe let loose, he gives goodly words” (Genesis 49:21). Rabbi
Abbahu says: Do not read it as “goodly words [imrei shafer]”;
rather, read it as imvrei sefer, i.e., the words of the book, as he
returned to Egypt to retrieve the bill of sale.

The Gemara relates: Hushim, the son of Dan," was there
and his ears were heavy, i.e., he was hard of hearing. He said
to them: What is this that is delaying the burial? And they
said to him: This one, Esau, is preventing us from burying
Jacob until Naphtali comes back from the land of Egypt
with the bill of sale. He said to them: And until Naphtali comes
back from the land of Egypt will our father’s father lie in
degradation? He took a club [kulepa]' and hit Esau on the
head, and Esau’s eyes fell out and they fell on the legs of
Jacob. Jacob opened his eyes" and smiled. And this is that
which is written: “The righteous shall rejoice when he sees
the vengeance; he shall wash his feet in the blood of the
wicked” (Psalms 58:11).

At that moment the prophecy of Rebecca was fulfilled, as it
is written that Rebecca said of Jacob and Esau: “Why should
I be bereaved of you both in one day?” (Genesis 27:45), as
Rebecca foresaw that the future bereavement for both her
sons would be on the same day. The Gemara comments: And
although their deaths were not on the same day, in any event
their burials were on the same day, as Esau was killed and
buried on the same day that Jacob was buried.

The Gemara returns to discuss the involvement of Joseph and
his brothers in the burial of their father: And if Joseph would
not have dealt with the burial of Jacob, would his brothers not
have dealt with it? But isn’t it written: “For his sons carried
him into the land of Canaan, and buried him in the cave of the
field of Machpelah” (Genesis 50:13)? Since it is evident that the
brothers were involved in the burial, why did they not deal with
Jacob’s burial needs from the outset? The Gemara answers: They
said: Allow Joseph to take care of it, because there is more
honor for our father to be prepared for burial by royalty than
by common people [hedyotot].t
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§ It states further in the mishna: Who, to us, had a greater
burial than Joseph, as it was none other than Moses who
involved himself in transporting his coffin. The Sages taught in
the Tosefta (4:6—7): Come and see how beloved mitzvot are"
to Moses our teacher. As, at the time of the Exodus, all the
Jewish people were involved in taking the plunder from Egypt,
and he was involved in the performance of mitzvot, as it is
stated: “The wise in heart will take mitzvot” (Proverbs 10:8).

The Gemara asks: And from where did Moses our teacher
know" where Joseph was buried? The Sages said: Serah, the
daughter of Asher, remained from that generation that ini-
tially descended to Egypt with Jacob. Moses went to her and
said to her: Do you know anything about where Joseph is
buried? She said to him: The Egyptians fashioned a metal
casket for him and set it in the Nile [Nilus]" River" as an
augury so that its water would be blessed. Moses went and
stood on the bank of the Nile. He said to Joseph: Joseph,
Joseph, the time has arrived about which the Holy One,
Blessed be He, took an oath saying that I, i.e,, God, will
redeem you. And the time for fulfillment of the oath that
you administered to the Jewish people that they will bury
youin Eretz Yisrael has arrived. If you show yourself, it is good,
but if not, we are clear from your oath. Immediately, the
casket of Joseph floated to the top of the water.

And do not wonder how iron can float," as it is written in the

verses describing how Elisha was able to cause iron to float:

“But as one was felling a beam, the ax head fell into the water;

and he cried, and said: Alas, my master! For it was borrowed.
And the man of God said: Where did it fall? And he showed

him the place. And he cut down a stick, and cast it in there,
and the iron floated up” (11 Kings 6:5-6). And are these mat-
ters not inferred a fortiori: And just as Elisha, who was a mere

student of Elijah, and Elijah was a mere student of Moses," as

Elijah studied the Torah of Moses, was able to cause the iron to

float before him, all the more so would it float before Moses

our teacher himself.

The Gemara now presents a different version of where Joseph
was buried. Rabbi Natan says: Joseph was buried in the crypt
[kabbarnit]" of kings. Moses went and stood by the crypt of
kings and said: Joseph, the time has arrived about which
the Holy One, Blessed be He, took an oath saying that: I
will redeem you. And the time for fulfillment of the oath that
you administered to the Jewish people that they will bury
you in Eretz Yisrael has arrived. If you show yourself, it is
good, butif not, we are clear from your oath. At that moment,
the casket of Joseph shook among the caskets. Moses took
it and brought it over to himself.

And all those years that the Jewish people were in the wilder-
ness, these two arks, one a casket of a dead man, Joseph, and

one the Ark of the Divine Presence, i.e., the Ark of the

Covenant, were traveling together, and passersby would

say: What is the nature of these two arks? They said to them:

One is of a dead person and one is of the Divine Presence.
The passersby would ask: And in what way is it the manner of
a dead person to travel with the Divine Presence? They said

in response:

LANGUAGE

Nile [Nilus] - Dﬂ’m: This is the Greek name, Neidog, Neilos, for -~ Crypt [kabbarnit] - v»1ap: The source and exact meaning of this

the main river in Egypt, called Shihor in the Bible (Joshua 13:3).

word are unclear, but some suggest it is based on the morphemi-
cally similar word labyrinth. Others suggest it is based on the Latin
caverna, meaning burial cave.

NOTES

How beloved mitzvot are, etc. - 121 myn nizvan maz:
Although many people claim that mitzvot are more
precious to them than gold and silver, Moses was in
a position where he could actually seize whatever he
wanted from the plunder, but he occupied himself with
mitzvot instead (Ben Yehoyada).

And from where did Moses our teacher know — j%am
277N 79 T Although, as the Gemara notes, the
caskets of the other sons of Jacob were taken along by
the tribes, the locations of those caskets were known
to the Jews, as the other brothers were buried by their
children. The burial of Joseph was performed by the
Egyptians. Therefore, the Jewish people did not know
the location of his resting place. Furthermore, there is
no indication in the verse that prophecy was employed
to locate the casket of Joseph (Maharsha).

And set it in the Nile River, etc. — 7M1 m’?u: MY
"121: The midrash provides another reason for the Egyp-
tians’ burying Joseph's casket in the river: They knew
that the brothers had taken an oath to transport it to
Eretz Yisrael when they would depart from Egypt. By
preventing them from finding the casket, the Egyptians
thought that they could prevent the Jewish people
from leaving (Tosefot HaRash).

How iron can float - ¥ Lm: T The Gemara ques-
tions the ability of iron to float under these circum-
stances. Although far greater miracles were performed
by Moses, miracles are generally done at the command
of God, while a miracle that occurs only at the wish of a
person is unusual and requires explanation. Therefore,
the Gemara provides proof from a similar act of Elisha,
who performed a miracle to enable the seemingly
trivial return of a borrowed ax.

Elijah was a student of Moses — -ncm'vw 11*?:5:‘\ 1‘1*’7&
Rashi explains that this does not mean that E\Uah was
actually a student of Moses, but rather that he was
taught the Torah of Moses and transmitted it to others.
In the introduction to his Mishne Torah, the Rambam
notes that Elijah was a student of Ahijah the Shilonite,
who was in turn a student of Moses. Alternatively,
according to the opinion that Pinehas is also Elijah,
then Elijah was actually a student of Moses, as Pinehas
studied under him (lyyun Ya'akov).
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NOTES

His brothers kidnapped him from Shechem - o3wn
3MA: Rashi comments that he was actually k\dnapped
from Dothan and not from Shechem (see Genesis 37:17).
Rashi here explains that Dothan was not actually the name
of a place, but was a description of the brothers’plan to
find alegal means [dat] to kill Joseph. In tractate Sanhedrin
(102a) Rashi explains differently, that Dothan was a small
village close to Shechem, so it can be said that he was
kidnapped from the vicinity of Shechem. The Maharsha
notes that according to Rashi's commentary on the Torah
(Genesis 48:22), Shechem was the special portion of the
land that Jacob promised to give to Joseph.

Anyone who performs a matter but does not complete
it—1m3 N"?] 737 m‘qiyg’?;: One who does not complete a
mitzva is lowered from the elevated state he was in while
actually performing the mitzva, and therefore he is treated
measure for measure and is demoted from his position
of prominence (Maharal). One could explain in a similar
manner that he is not given the ability to complete the
building of his family, and therefore his wife and children
die (lyyun Ya'akov).
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This one, i.e., the deceased Joseph, fulfilled all that is written in
this. Therefore, it is fitting that the two arks should lie side by side.

The Gemara asks: And if Moses had not dealt with the burial of
Joseph, would the Jewish people not have dealt with it? Butisn’t
it written that after Moses died: “And the bones of Joseph, which
the children of Israel brought up out of Egypt, they buried in
Shechem” (Joshua 24:32), which indicates that the Jewish people
completed the burial of Joseph? And furthermore, if the Jewish
people had not dealt with Joseph’s burial, would his children
not have dealt with it? But isn’t it written in that same verse:
“And they became the inheritance of the children of Joseph,”
as Joseph was buried in Shechem, which was then given to his
descendants? Therefore, the question arises: Why did Joseph’s
descendants initially leave the task of his burial to the Jewish people

and Moses?

The Gemara answers: They said: Leave Joseph for others. It is
more of an honor for Joseph to be buried by the many than by the
few, and therefore it is better that the Jewish people be involved in
the burial. And furthermore, they said: Leave Joseph for others.
It is more of an honor for Joseph to be buried by one of the great
men like Moses than by lesser ones like us.

In the aforementioned verse it states: “And the bones of Joseph,
which the children of Israel brought up out of Egypt, they buried
in Shechem, in the parcel of ground that Jacob bought from the
sons of Hamor the father of Shechem for a hundred pieces of
money” (Joshua 24:32). The Gemara asks: What is different about
Shechem that they specifically chose to bury Joseph there? Rabbi
Hama, son of Rabbi Hanina, says that the Jewish people said: His
brothers kidnapped him from Shechem" (see Genesis 37:12-28),
and to Shechem we should return his lost body.

The Gemara comments: The verses contradict each other, as it is
written: “And Moses took the bones of Joseph with him” (Exodus
13:19), and it is written elsewhere: “And the bones of Joseph,
which the children of Israel brought up out of Egypt” (Joshua
24:32). Who in fact took Joseph’s bones?

Rabbi Hama, son of Rabbi Hanina, says: Anyone who performs
amatter but does not complete it," and then another comes and
completes it, the verse ascribes credit to the one who completed
it as if he had actually performed the entire act. Due to the fact
that the children of Israel completed Joseph’s burial, the Torah
ascribes them credit as if they had performed the entire act.

Rabbi Elazar says with regard to one who initiates performance of
a mitzva but does not complete it when capable of doing so: He is
also demoted [moridin] from his position of greatness, as it is
written: “And it came to pass at that time, that Judah went down
[vayyered] from his brethren, and turned in to a certain Adullamite,
whose name was Hirah” (Genesis 38:1). Usage of the term “went
down” indicates that the rest of Judah’s brothers had demoted him
from his position of greatness because he began the process of
saving Joseph, but he did not complete it.

Rabbi Shmuel bar Nahmani says: The episode with regard to
Judah also indicates that one who initiates performance of a mitzva
but does not complete it will also bury his wife and children as
Judah did, asitis written: “And in process of time Shua’s daughter,
the wife of Judah, died” (Genesis 38:12), and it is written
further: “And the sons of Judah: Er, and Onan, and Shelah, and
Perez, and Zerah; but Er and Onan died in the land of Canaan”
(Genesis 46:12).
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Rav Yehuda says that Rav says: For what reason was Joseph
called: Bones, even during his lifetime, as he had his brothers
take an oath that “God will surely remember you, and you shall
carry up my bones from here” (Genesis 50:25)? Because he did
not protest for the honor of his father, as the brothers said
to Joseph while unaware of his true identity: “Your servant our
father” (Genesis 43:28, 44:31), and Joseph said nothing to
them in protest that they referred to his father Jacob as Joseph’s
servant.

And Rav Yehuda says that Rav says, and some say that this was
said by Rabbi Hama, son of Rabbi Hanina: For what reason did
Joseph predecease his brothers, as is indicated from his request-
ing of them to take care of his burial needs? Because Joseph acted
authoritatively, and such behavior can reduce one’s life span.

After describing that Judah “went down” from his greatness, the
Gemara discusses a similar term employed with regard to Joseph,
as the verse states: “And Joseph was brought down [hurad]
to Egypt” (Genesis 39:1). Rabbi Elazar says: Do not read the
word as “hurad,”™ meaning that he was passively brought down,
but rather read it as horid, meaning: He, Joseph, brought down
others, as Joseph brought down the astrologers [itztagninei]*
of Pharaoh from their position of eminence because he knew
the interpretation of Pharaoh’s dreams when they did not.

The continuation of that verse states: “And Potiphar, an officer
[seris] of Pharaoh’s, the captain of the guard, an Egyptian, bought
him from the hand of the Ishmaelites, who had brought him down
there” (Genesis 39:1). Rav says: He purchased the handsome
Joseph for himself, for the intended purpose of homosexual inter-
course, but was unable to fulfill his desires, as the angel Gabriel
came and castrated Potiphar [seireso]. Then Gabriel came again
and further mutilated him [ fero] in the same part of his body. This
is alluded to in the verses that write Potiphar’s name differently:
Initially, it is written “Potiphar” (Genesis 39:1) and in the end it
is written “Poti-phera” (Genesis 41:45). The change in his name
indicates that a part of himself was mutilated.

§ The mishna teaches: Who, to us, had a greater burial than
Moses, as no one involved himself in his burial other than the
Omnipresent Himself. The Gemara teaches: When Moses relates
how God responded to him when denying his request to enter
Eretz Yisrael, he states: “And the Lord said to me: Let it suffice
for you [rav lakh]; speak no more to Me of this matter” (Deuter-
onomy 3:26). Rabbi Levi says: Moses proclaimed to the Jewish
people when rebuking them with the term “rav,” and therefore it
was proclaimed to him with the term “rav” that he would not
enter Eretz Yisrael. The Gemara explains: He proclaimed with the
term “rav”™ when speaking with the congregation of Korah: “You
take too much upon you [rav lakhem], you sons of Levi” (Num-
bers 16:7), and it was proclaimed to him with the term “rav,” as

God denied his request and said: “Let it suffice for you [rav lakh].”

Alternatively: God’s telling Moses “rav lakh” was intended to
mean: You now have a rav, a master, and who is it? It is Joshua,
who has been chosen to lead the Jewish people.

Alternatively: God’s telling Moses “rav lakh” was intended to
mean: You have a rav, i.e.,, God, Who says that you may not enter
Eretz Yisrael. You must notimportune Me anymore, so that people
should not say: How difficult is the Master and how obstinate
is the student. The Gemara asks: And why was Moses punished
so much in that he was not allowed to enter Eretz Yisrael, despite
being so righteous? The school of Rabbi Yishmael taught that the
reason is based on the common aphorism: Based on the camel is
the burden. In other words, a person is judged in accordance with
his stature, and therefore a righteous individual will be punished
greatly due to any sins he committed.

NOTES

Do not read hurad - 1171 10 '725: The Maharsha
writes that the exposition is based on the fact that the
phraseis unnecessary, as it is already stated that Joseph
had been taken down to Egypt. Moreover, the midrash
notes that the word “hurad” generally is used to refer to
authority and ruling, as in the verse: “And have domin-
ion [urdu] over the fish of the sea” (Genesis 1:28).

He proclaimed with rav, etc. — 151 9¢»2 272: The word

“rav" appears in reference to evildoers (see Genesis 33:9),

and since Moses used this language when addressing
Korah and his congregation, he was informed of his fate
with the same word (Maharsha). Ben Yehoyada derives
from here that even when rebuking evildoers, such as
Korah and his congregation, one should be very careful
to speak in a respectful manner.

Others explain that the term used in addressing
Moses reflected the actual content of what he had said
to the congregation of Korah. He had told them that
they should be satisfied with their role as Levites, and
not request the elevated position of becoming priests.
God similarly informs Moses that he should be satisfied
with having lived outside of Eretz Yisrael, and should not
request the elevated status of living within its borders
(lyyun Ya'akov).

LANGUAGE
Astrologer [itztagnini] — »w3u¥X: This refers to one
who looks at the stars; an astronomer, but primarily an
astrologer. The word is apparently based on a Greek root.
Some believe itis related to &oT#p, astér, meaning star,
but a precise root has not been found.
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LANGUAGE
Two pairs [deyo zugei] - 1t 1: From the Greek Sifvyia,
dizugya, meaning a double yoke that harnesses two ani-
mals together. From this it is extended to mean anything
that is doubled, where two serve together.
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The verse relates what Moses said to the Jewish people at the end
of his life: “And he said to them: I am a hundred and twenty
years old this day; I can no longer go out and come in; and the
Lord has said to me: You shall not go over this Jordan” (Deuter-
onomy 31:2). The wording is problematic, as there is no need for
the verse to state the term “this day.” Moses said it in order to
indicate: On this day, my days and years have been completed
to be precisely one hundred and twenty, in order to teach you
that the Holy One, Blessed be He, completes the years of the
righteous from day to day and from month to month, as it is
written: “The number of your days I will fill” (Exodus 23:26),
indicating that the righteous will live out their years fully.

»

The verse continues: “I can no longer go out and come in
(Deuteronomy 31:2). The Gemara asks: What is the meaning of
“go out and come in”? If we say it means literally that Moses was

actually physically restricted from going out and coming in, but

isn’tit written: “And Moses was a hundred and twenty years old

when he died, his eye was not dim, nor his natural force abated”
(Deuteronomy 34:7), indicating that he was at full physical

strength? And it is written further: “And Moses went up from

the plains of Moab to Mount Nebo” (Deuteronomy 34:1). And

itis taughtin a baraita: There were twelve steps" there to ascend

the mountain, and Moses stepped over them all in one step, also

indicating that he was at full physical strength.

Rabbi Shmuel bar Nahmani says that Rabbi Yonatan says: The
verse means that he could no longer go out and come in with
words of Torah. This teaches that the gates of wisdom were
closed off to him.

The verse discussing when Joshua was appointed to be the succes-
sor of Moses states: “And Moses and Joshua went, and presented
themselves in the Tent of Meeting” (Deuteronomy 31:14). A
Sage taught: That Sabbath when Moses died was a day of two
pairs [deyo zugei]," i.e., two wise men, Moses and Joshua, serving
together in one place. Authority was taken from one and given
to the other.

And it is taught in a baraita that Rabbi Yehuda said: If not for

an explicitly written verse, one could not say what is written

with regard to the death and burial of Moses. Where did Moses

die? In the portion of Reuben, as it is written: “And Moses went

up from the plains of Moab to Mount Nebo” (Deuteronomy

34:1), and it is known from elsewhere that Nebo is situated in

the portion of Reuben, as it is written: “And the children of
Reuben built Heshbon, and Elealeh, and Kiriathaim, and Nebo”
(Numbers 32:37-38).

The name is also expounded: It is called “Nebo [Nevo],” for
three prophets [nevi'im] died there: Moses, and Aaron, and
Miriam.

Rabbi Yehuda continues: And where is Moses buried? In the
portion of Gad, as it is written in the blessing of Moses to the
tribe of Gad: “And he chose a first part for himself, for there a
portion of a ruler was reserved” (Deuteronomy 33:21), indicating
that Moses, the ruler, is buried in the portion of Gad. And how
much is the distance from the portion of Reuben to the portion
of Gad? Four mil. Rabbi Yehuda asks: For those four mil from
Mount Nebo in the portion of Reuben to the burial place of Moses
in the portion of Gad, who transported him?

NOTES

Twelve steps, etc. — 13 ni'vgrg My oaw: These twelve steps
are understood to allude to the twelve tribes, who together

that Moses ascended immediately to the highest level
(Otzar HaKavod).

equaled Moses in stature (Maharsha). Alternatively, according

to an esoteric understanding, it alludes to the twelve steps
that one ascends to reach the higher worlds, and teaches

Nebo - i:g:This does not mean that all three died at Nebo, but
rather that they all died in the portion of Reuben.
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He answers: The contradiction between the two verses teaches
that Moses was lying in the wings of the Divine Presence, as
Moses was carried out by God Himself, and the ministering
angels were saying: “He executed the righteousness of the
Lord, and His ordinances with Israel” (Deuteronomy 33:21).
And the Holy One, Blessed be He, was saying: “Who will
rise up for Me against the evildoers? Who will stand up for
Me against the workers of iniquity?” (Psalms 94:16). In other
words, God asked: Who will now defend the Jewish people
against its accusers? The idea that God Himself transported
Moses to his burial could not have been said if not for the proof
from the resolution between the contradictory verses.

And Shmuel says that God was saying the verse: “Who is as the
wise man and who knows the interpretation [pesher] of a
matter?” (Ecclesiastes 8:1), referring to the greatness of Moses,
who was able to forge compromises, pesharim, between God
and the Jewish people. And Rabbi Yohanan says that God was
saying the verse: “Wisdom, where can it be found?” (Job
28:12). And Rav Nahman says that God was saying the verse:

“And Moses, the servant of God, died there” (Deuteronomy

34:5). Semalyon" says that God was saying: And Moses, the
great scribe of Israel, died there.

Itis taught in a baraita that Rabbi Eliezer the Great says: Over
an area of twelve mil by twelve mil, equivalent to the size of
the camp of Israel, a Divine Voice proclaimed and said: And
Moses, the great scribe of Israel, died. And some say: Moses
did not actually die, as it is written here: “And Moses, the
servant of the Lord, died there” (Deuteronomy 34:5), and it is
written there: “And he was there with the Lord forty days and
forty nights” (Exodus 34:28). Just as there, where it says: “And
he was there with the Lord,” it means that he was standing and
serving before God; so too, here, when it says: “And Moses, the
servant of the Lord, died there,” it means that he was standing
and serving before God.

The verse describing the burial of Moses states: “And He buried
him in the valley in the land of Moab over against Beth Peor;
and no man knows of his grave to this day” (Deuteronomy 34:6).
Rabbi Berekhya says: This verse provides a sign within a sign,
i.e,, a very precise description of the location of his burial, and
even with this the verse concludes: “And no man knows of
his grave to this day” (Deuteronomy 34:6).

The Gemara relates: And the evil monarchy of the Roman
Empire already sent messengers to

the garrison [gastera]' of Beth Peor and said to them: Show
us where Moses is buried. As the men stood above on the
upper section of the mountain, it appeared to them as if the
grave was below in the lower section. As they stood below, it
appeared to them to be above. They divided into two groups,
one above and one below. To those who were standing above,
the grave appeared to them to be below; to those who were
standing below, the grave appeared to them to be above, to
fulfill that which is stated: “And no man knows of his grave
to this day” (Deuteronomy 34:6).

NOTES
Semalyon - ﬁ*’?rgpz Tosafot mention that two opinions are
quoted in the name of Rabbeinu Hananel as to whether
Semalyon is the name of an angel or a scholar.

LANGUAGE
Garrison [gastera] — xwD3: A form of the Latin castra, which
means military camp. In the broader sense itis used to refer to
military personnel, or soldiers that are assigned to a particular
stronghold.
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