
�  sota . Perek I . 11a . ׳א רקפ ף יא.ד   63

It is written there: “Now Absalom in his lifetime had taken and 
reared up for himself the pillar, which is in the king’s valley; for he 
said: I have no son to keep my name in remembrance” (II Samuel 
18:18). The Gemara asks: What did Absalom take? Reish Lakish 
says: He engaged in a bad transaction for himself by accepting 
bad advice for which he was punished. The verse continues: “The 
pillar, which is in the king’s valley [be’emek hammelekh].” Rabbi 
Ĥanina bar Pappa says: This alludes to the pillar that is in the deep 
[amukka] counsel of the King [melekh] of the universe, as God 
had already decreed in the aftermath of the incident with Bathsheba 
that this would occur. 

This is as it is written there: “Thus said the Lord: Behold, I will 
raise up evil against you out of your own house” (II Samuel 12:11), 
and this prophecy was fulfilled through Absalom. Similarly, you 
can say about Joseph, who was sent by his father to inquire as to the 
well-being of his brothers, where the verse states: “And he sent  
him from the valley [emek] of Hebron” (Genesis 37:14). Rabbi 
Ĥanina bar Pappa says: From the deep [amukka] counsel of that 
righteous individual who is interred in Hebron, i.e., Abraham, as 
it is written: “And He said unto Abram: Know that your seed shall 
be a stranger in a land that is not theirs, and shall serve them; and 
they shall afflict them four hundred years” (Genesis 15:13). The 
journey Joseph took to his brothers set in motion the descent of  
the Jewish people to Egypt.

The Gemara continues its discussion of Absalom. The verse states 
concerning Absalom: “For he said: I have no son to keep my name 
in remembrance; and he called the pillar after his own name; and 
it is called Absalom’s monument to this day” (II Samuel 18:18). The 
Gemara asks: And did Absalom not have sons? But isn’t it written: 

“And to Absalom there were born three sons, and one daughter” 
(II Samuel 14:27)? Rav Yitzĥak bar Avdimi says: He meant that  
he did not have a son worthy for royalty. Rav Ĥisda said: It  
is learned as a tradition: Anyone who burns the producen of 
another does not leave a son to inherit from him, and he, Absalom, 
burned the produce of Joab, as it is written: “Therefore he said to 
his servants: See, Joab’s field is near mine, and he has barley 
there; go and set it on fire. And Absalom’s servants set the field 
on fire” (II Samuel 14:30).

§ The mishna teaches: And the same is so with regard to the 
reward for good deeds. Miriam waited for the baby Moses for one 
hour at the shore of the Nile; therefore, the Jewish people delayed 
their travels in the desert for seven days to wait for her when she 
was smitten with leprosy. The Gemara asks: Are these matters com-
parable? There, Miriam waited one hour,n while here, the Jewish 
people waited for her for seven days. Abaye said: Say this with a 
slight change: And with regard to the repaying of good it is not so, 
as a person is not rewarded precisely measure for measure, as the 
reward may be greater than the good deed.

Rava said to him: But the tanna taught in the mishna: And the 
same is so with regard to the reward of good deeds. Rather, Rava 
said: This is what the mishna is teaching: And the same is so  
with regard to the reward of good deeds. It is rewarded with the 
same measure, i.e., a person is rewarded in the same manner as  
the good deed, but the measure of good is always greatern than 
the measure of punishment. Therefore, Miriam was rewarded in 
the same manner as, but in a greater measure than, her deed.

מַאי  בְחַיָּיו״.  לוֹ  ב  וַיַּצֶּ לָקַח  לוֹם  ״וְאַבְשָׁ

ח רַע  קַח מִקָּ לָּ לָקַח? אָמַר רֵישׁ לָקִישׁ: שֶׁ

לֶךְ״  עֵמֶק הַמֶּ ר בְּ בֶת אֲשֶׁ לְעַצְמוֹ. ״אֶת מַצֶּ

עֵצָה  בְּ א:  פָּ פַּ ר  בַּ חֲנִינָא  י  רַבִּ אָמַר  וגו'– 

ל עוֹלָם, ל מַלְכּוֹ שֶׁ ה שֶׁ עֲמוּקָּ

NOTES
Rather as vayyakri – א וַיַּקְרִיא  Some explain that since the verse is :אֶלָּ
stated in the context of building an inn or planting an orchard, which is 
generally not a means by which one typically proclaims in the name of 
God, Reish Lakish therefore understands that its purpose was to cause 
others to recognize God (Maharsha).

Modest in the house of her father-in-law – ָבֵית חָמִיה -Gener :צְנוּעָה בְּ
ally, when a married woman is in close quarters with her husband, 
there will be times when her modesty is compromised. Therefore, 
a woman who conducts herself with modesty while living in close 
quarters with her husband in the house of her father-in-law is indica-
tive of an extremely modest woman (Iyyun Ya’akov).

It is more amenable for a person, etc. – נוֹחַ לוֹ לְאָדָם וכו׳: Tosafot 
explain that this statement should be taken literally, that one is hala-
khically required to allow himself to be killed if the alternative is the 
public humiliation of another. The Rashbatz maintains that the ratio-
nale for this is that humiliating another is included in the general 
prohibition against murder, as when one humiliates another to the 
extent that he causes the blood to drain from his face, it is akin to 
spilling his blood. He adds that the severity of humiliating others is 
stressed because generally people don’t realize how deleterious it is 
and therefore do not properly atone for this transgression, thereby 
losing their place in the World-to-Come. The Maharal explains that 
humiliating someone lessens his human dignity. As human dignity 
stems from one’s having been formed in the image of God, this can 
be viewed as a more severe transgression than causing bodily injury.

However, many early and later commentaries (see Meiri) explain 
that this statement is not meant to be a practical halakhic ruling, as 
the wording of the Gemara: It is more amenable, indicates that it is not 
an actual halakha but a description of pious behavior.

His entire name is called, etc. – נִקְרָא כּוּלּוֹ וכו׳: Some commentaries 
note that Judah did not have any letters added to his name, as this 
was his name from birth, even before he sanctified the name of God 
in public. One answer suggested is that Judah was given his name as a 
result of the divine inspiration of his mother, Leah, who chose the name 
as a foreshadowing of his future actions. Additionally, she could have 
named him Odeh, which would also carry her intended meaning of 
thanking God. The fact that the name she gave him contains the letters 
of the name of God is a result of this divine influence.

From Me these hidden matters [kevushim] emerged – ּיָצְאו י  נִּ  מִמֶּ
ים בוּשִׁ  According to the standard version of the Gemara, this means :כְּ
that God declared that the hidden matters emerged from Him. Simi-
larly, the Midrash adds that this entire episode occurred in a manner 
that was clearly divinely orchestrated so as to eventually bring about 
the monarchy of David and the Messiah. This matter is discussed at 
length by the kabbalists (see Sefer HaGilgulim). The ge’onim had a differ-
ent version of the text that read: From you came out two pressed ones 
[kevushim]. This would mean that Judah was told that the two twin 
boys who were, so to speak, pressed together in Tamar’s womb, were 
his children. Another version reads: From you conquerors [kovshim] 
emerged, indicating that from these children conquerors would go 
forth in the future to conquer Eretz Yisrael.

Once he knew of her, etc. – יְּדָעָהּ וכו׳ יוָן שֶׁ  The term: He knew, is often :כֵּ
a euphemism connoting sexual intimacy, similar to “And the man knew 
Eve his wife” (Genesis 4:1), and the phrase thereby means that Judah 
no longer separated himself from Tamar. However, Rashi interprets 
the phrase as a term indicating actual knowledge, as once Judah 
realized that she had righteous intentions, he no longer separated 
himself from her.

The Ramban in his commentary on the Torah writes that the actions 
of Judah were a fulfillment of the mitzva of levirate marriage as per-
formed in his day. He elaborates that before the giving of the Torah, 
levirate marriage was a mitzva not specifically incumbent upon the 
brother of the deceased but for all relatives. Therefore, Tamar was 
permitted to remain married to Judah, as he had actually entered into 
levirate marriage with her.

Absalom was proud of his hair – ֹעָרו שְׂ אָה בִּ לוֹם נִתְגָּ  The length :אַבְשָׁ
of his hair does not indicate anything negative, as Absalom was a 
nazirite and obviously had long hair. However, the manner in which he 
weighed his hair is indicative of the pride he placed in it (Iyyei HaYam).

The netherworld opened beneath him – יו חְתָּ אוֹל מִתַּ  Rashi :נִבְקַע שְׁ
explains that this statement explains why Absalom did not cut his hair, 
as he was afraid to fall into Gehenna. In Pirkei DeRabbi Eliezer (50:3) it 
says that Absalom was aware of his sin and was afraid that he would 
be punished there. He therefore preferred to be killed by humans so 
that his gruesome death would atone for some of his sins. This might 
also be the allegorical meaning of the statement in the Gemara that 
Absalom allowed himself to be killed by people (Iyyei HaYam).

HALAKHA
It is more amenable for a person, etc. – נוֹחַ לוֹ לְאָדָם: One who embar-
rasses another in public has no share in the World-to-Come (Rambam 
Sefer HaMadda, Hilkhot Deot 6:8).

BACKGROUND
A stone that the people of Tiberias, etc. – רְיָא וכו׳ י טִבֶּ אַנְשֵׁ  The :אֶבֶן שֶׁ
idea of a stone being used as a weighing device is mentioned in the 
Torah (Deuteronomy 25:13). The king’s stone recorded here is a formal 
royal weight. Apparently, here the expression king’s stone refers simply 
to a large weight, and indicates that the measures of weight that the 
people of Tiberias and Tzippori used were larger than those previously 
used in Jerusalem or in the desert.

LANGUAGE
Sword [safseira] – סַפְסֵירָא: Related to the Persian šafšēr, also known 
as shamshir, and meaning sword.

Shamshir

יא.
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יתֶךָ״.  כְתִיב: ״הִנְנִי מֵקִים עָלֶיךָ רָעָה מִבֵּ דִּ

לָחֵהוּ  ״וַיִּשְׁ אוֹמֵר:  ה  אַתָּ בָר  דָּ בַּ יּוֹצֵא  כַּ

ר  בַּ חֲנִינָא  י  רַבִּ אָמַר   – חֶבְרוֹן״  מֵעֵמֶק 

יק  צַדִּ אוֹתוֹ  ל  שֶׁ ה  עֲמוּקָּ עֵצָה  בְּ א:  פָּ פַּ

י  כִּ דַע  תֵּ ״יָדֹעַ  כְתִיב:  דִּ חֶבְרוֹן,  בְּ בוּר  קָּ שֶׁ

גֵר יִהְיֶה זַרְעֲךָ״.

נֵי?  בְּ לֵיהּ  הֲווּ  וְלָא  לִי בֵן״.  י אָמַר אֵין  ״כִּ

ה בָנִים  לשָֹׁ לוֹם שְׁ לְדוּ לְאַבְשָׁ וְהָכְתִיב: ״וַיִּוָּ

ימִי:  ר אַבְדִּ וּבַת אַחַת״! אָמַר רַב יִצְחָק בַּ

א  ן הָגוּן לְמַלְכוּת. רַב חִסְדָּ לּאֹ הָיָה לוֹ בֵּ שֶׁ

ל  שֶׁ בוּאָתוֹ  תְּ וֹרֵף  הַשּׂ ל  כָּ מִירִי:  גְּ אֲמַר, 

וְאִיהוּ  לְיוֹרְשׁוֹ,  ן  בֵּ יחַ  מַנִּ אֵינוֹ   – חֲבֵירוֹ 

אֶל  ״וַיּאֹמֶר  כְתִיב:  דִּ לִדְיוֹאָב,  יֵיהּ  קַלְּ

ם  עֲבָדָיו רְאוּ חֶלְקַת יוֹאָב אֶל יָדִי וְלוֹ שָׁ

יתוּ עַבְדֵי  יתוּהָ בָאֵשׁ וַיַּצִּ ערִֹים לְכוּ וְהַצִּ שְׂ

אֵשׁ״. לוֹם אֶת הַחֶלְקָה בָּ אַבְשָׁ

מֵי?  ״וְכֵן לְעִנְיַן הַטּוֹבָה, מִרְיָם״ וכו.׳ מִי דָּ

יוֹמֵי!  בְעָה  שִׁ הָכָא  א,  עְתָּ שַׁ חֲדָא  הָתָם 

יֵי – אֵימָא: וּלְעִנְיַן הַטּוֹבָה אֵינוֹ  אֲמַר אַבַּ

כֵן.

אֲמַר לֵיהּ רָבָא: הָא ״וְכֵן לְעִנְיַן הַטּוֹבָה״ 

וְכֵן  קָתָנֵי:  הָכִי  רָבָא,  אֲמַר  א  אֶלָּ קָתָנֵי! 

ה, וּלְעוֹלָם  בְאוֹתָהּ מִדָּ לְעִנְיַן הַטּוֹבָה – דִּ

ת פּוּרְעָנוּת. דַּ ה מִמִּ ה טוֹבָה מְרוּבָּ מִדָּ

Anyone who burns the produce, etc. – ֹבוּאָתו וֹרֵף תְּ ל הַשּׂ  כָּ
 This punishment is measure for measure. Just as one :וכו׳
destroyed the produce of another, he is also punished by 
not having produce, i.e., progeny (Iyyun Ya’akov).

One hour – א עְתָּ  Tosafot write that one hour is not :חֲדָא שַׁ
be taken literally, but indicates a short amount of time.

But the measure of good is always greater – ה  וּלְעוֹלָם מִדָּ
ה  Tosafot ask: Why doesn’t the punishment for :טוֹבָה מְרוּבָּ
the sin of the spies, which included the Jewish people 
wandering in the wilderness for one year for each day 
the spies surveyed Eretz Yisrael, prove that the measure 
of punishment can be greater than the measure of good? 
In the Yefe Toar it is explained that the wandering in the 
wilderness should not be viewed as a punishment. This is 
because the punishment actually was that all the males 
of that generation would die in the wilderness. Therefore, 
the extended time they wandered was to their benefit, 
because their lives were thereby prolonged.

notes
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With regard to Miriam’s deed the verse states: “And his sister 
stood afar off, to know what would be done to him” (Exodus 
2:4). Rabbi Yitzĥak says: This entire verse is stated in refer-
ence to the Divine Presence, i.e., each phrase alludes to the 
Divine Presence watching over Moses. “And his sister stood”; as 
it is written: “And the Lord came, and stood” (I Samuel 3:10). 

“His sister”; as it is written: “Say to wisdom: You are my sister” 
(Proverbs 7:4).n “Afar off ”; as it is written: “From afar the Lord 
appeared to me” ( Jeremiah 31:2). “To know”; as it is written: 

“For the Lord is a God of knowledge” (I Samuel 2:3). “What”; 
as it is written: “What does the Lord God require of you” 
(Deuteronomy 10:12). “Would be done”; as it is written: “For 
the Lord God will do nothing” (Amos 3:7). “To him”; as it is 
written: “And the Lord said to him: Peace be with you” ( Judges 
6:23).

§ The Gemara proceeds to discuss the sojourn of the Jewish 
people in Egypt. The verse states: “And there arose a new  
king over Egypt, who knew not Joseph” (Exodus 1:8). Rav and 
Shmuel disagree about the interpretation of this verse. One says 
that this means he was actually a new king, and one says that 
this means that his decrees were transformed as if he were a 
new king. The one who says that he was actually a new king 
holds that it is because it is written “new.” And the one who 
says that his decrees were transformed holds that it is because 
it is not written: “And the previous king of Egypt died and a  
new king reigned.” This indicates that the same king remained. 
According to this interpretation, the words: “Who knew not 
Joseph” (Exodus 1:8), mean that he was like someone who did 
not know him at all. Although he certainly knew Joseph and his 
accomplishments, he acted as if he didn’t.

The next verse states: “And he said to his people: Behold, the 
people of the children of Israel are too many and too mighty 
for us” (Exodus 1:9). It was taught (Tosefta 4:11): He, Pharaoh, 
initiated the proposal. Therefore, of his people, he was stricken 
first. He initiated the proposal, as it is written: “And he said to 
his people.” Therefore, he was stricken first, as it is written: 

“And the frogs shall come up both upon you, and upon your 
people, and upon all your servants” (Exodus 7:29).

The next verse states that Pharaoh said: “Come, let us deal  
wisely with him [lo], lest he multiply, and it come to pass that 
when there befalls us any war, he will also join our enemies,  
and fight against us” (Exodus 1:10). The Gemara comments: He 
should have said in plural: With them [lahem], rather than the 
singular: “With him.” Rabbi Ĥama, son of Rabbi Ĥanina, says 
that Pharaoh was saying: Come, let us deal wisely with regard 
to the savior of Israel, referring to God.

His advisors asked: With what form of death shall we judge and 
decree upon them? If we shall judge them with fire, perhaps we 
will be punished measure for measure by fire, as it is written: 

“For behold, the Lord will come in fire” (Isaiah 66:15),n and it 
is written in the verse that follows it: “For by fire will the Lord 
contend” (Isaiah 66:16). Similarly, we cannot judge them with 
the sword, as it is written in the continuation of that verse: “And 
by His sword with all flesh” (Isaiah 66:16).

Rather, let us come and judge them with water, by drowning 
the Jewish babies. God will not punish us with water, for the 
Holy One, Blessed be He, already took an oath that He will 
not bring a flood upon the world, as it is stated: “For this is as 
the waters of Noah unto Me; for as I have sworn that the waters 
of Noah should no more go over the earth” (Isaiah 54:9). The 
Gemara comments: And Pharaoh’s advisors did not know that 
He will not bring a flood upon all the world, but He may bring 
destruction by water upon one nation.

י  רַבִּ אָמַר   – מֵרָחוֹק״  אֲחוֹתוֹ  ב  תַצַּ ״וַתֵּ

כִינָה  שְׁ ם  שֵׁ עַל  כּוּלּוֹ  זֶה  סוּק  פָּ יִצְחָק: 

ה'  ״וַיָּבֹא  כְתִיב:  דִּ  – ב״  תַצַּ ״וַתֵּ אֱמַר;  נֶּ

״אֱמֹר  כְתִיב:  דִּ  – ״אֲחוֹתוֹ״  וגו';  ב״  וַיִּתְיַצַּ

כְתִיב:  ״; ״מֵרָחוֹק״ – דִּ לַחָכְמָה אֲחוֹתִי אָתְּ

כְתִיב:  ״מֵרָחוֹק ה' נִרְאָה לִי״; ״לָדַעַת״ – דִּ

כְתִיב: ״מָה ה'  עוֹת ה'״; ״מַה״ – דִּ י אֵל דֵּ ״כִּ

כְתִיב:  ה״ – דִּ ךְ״; ״יֵּעָשֶׂ אֱלהֶֹיךָ שׁאֵֹל מֵעִמָּ

 – ״לוֹ״  בָר״;  דָּ אֱלהִֹים  ה'  ה  יַעֲשֶׂ לאֹ  י  ״כִּ

לוֹם״. כְתִיב: ״וַיּאֹמֶר לוֹ ה' שָׁ דִּ

מוּאֵל: חַד  ״וַיָּקָם מֶלֶךְ חָדָשׁ״ וגו' – רַב וּשְׁ

שׁוּ  תְחַדְּ נִּ שׁ, וְחַד אָמַר: שֶׁ אָמַר: חָדָשׁ מַמָּ

כְתִיב:  שׁ, דִּ אָמַר חָדָשׁ מַמָּ זֵירוֹתָיו. מַאן דְּ גְּ

זֵירוֹתָיו,  שׁוּ גְּ תְחַדְּ נִּ אָמַר שֶׁ ״חָדָשׁ״; וּמַאן דְּ

לאֹ  ר  ״אֲשֶׁ וַיִּמְלוֹךְ״.  ״וַיָּמָת  תִיב  כְּ לָא  דְּ

לָא  דְּ מַאן  כְּ מֵי  דָּ הֲוָה  דַּ  – יוֹסֵף״  אֶת  יָדַע 

לָל. יָדַע לֵיהּ כְּ

רָאֵל״ –  יִשְׂ נֵי  בְּ ה עַם  ״וַיּאֹמֶר אֶל עַמּוֹ הִנֵּ

ה, לְפִיכָךְ  חִילָּ עֵצָה תְּ נָא: הוּא הִתְחִיל בְּ תָּ

ה,  חִילָּ עֵצָה תְּ ה; הוּא הִתְחִיל בְּ חִילָּ לָקָה תְּ

לָקָה  לְפִיכָךְ  עַמּוֹ״;  אֶל  ״וַיּאֹמֶר  כְתִיב:  דִּ

וּבְכָל  ךָ  וּבְעַמְּ ״וּבְכָה  דִכְתִיב:  כְּ ה,  חִילָּ תְּ

עֲבָדֶיךָ״.

עֵי לֵיהּ!  מָה לוֹ״ – ״לָהֶם״ מִיבָּ ״הָבָה נִתְחַכְּ

ם  י חֲנִינָא: בּאֹוּ וְנֶחְכַּ רַבִּ י חָמָא בְּ אָמַר רַבִּ

רָאֵל. ל יִשְׂ יעָן שֶׁ לְמוֹשִׁ

י  ״כִּ תִיב:  כְּ  – אֵשׁ  בָּ נְדוּנֵם  נְדוּנֵם?  ה  מֶּ בַּ

בָאֵשׁ  י  ״כִּ וּכְתִיב:  יָבאֹ״,  אֵשׁ  בָּ ה'  ה  הִנֵּ

תִיב: ]״וּבְחַרְבּוֹ  חֶרֶב – כְּ ט״ וגו'! בַּ פָּ ה' נִשְׁ

ר״[! שָׂ ל בָּ אֶת כָּ

ע  בַּ נִשְׁ בָר  כְּ שֶׁ יִם,  מַּ בַּ וּנְדוּנֵם  בּוֹאוּ  א  אֶלָּ

מַבּוּל  מֵבִיא  אֵינוֹ  שֶׁ הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ

י מֵי נחַֹ זאֹת לִי״ וגו'.  אֱמַר: ״כִּ נֶּ לָעוֹלָם, שֶׁ

ל הָעוֹלָם כּוּלּוֹ אֵינוֹ  עַל כָּ וְהֵן אֵינָן יוֹדְעִין שֶׁ

ה אַחַת הוּא מֵבִיא; מֵבִיא, אֲבָל עַל אוּמָּ

Say to wisdom: You are my sister – ְּאֱמרֹ לַחָכְמָה אֲחוֹתִי אָת: 
Rav Sherira Gaon explains that the Divine Presence is the 
manifestation of God’s glory in the world. This glory reveals 
itself in various ways, and wisdom is one of them.

For behold the Lord will come in fire – ֹאֵשׁ יָבא ה ה' בָּ י הִנֵּ  :כִּ
The Ben Yehoyada points out that it is clear that here, as 
well as in other similar passages in the Gemara, the Gemara 
doesn’t mean to say that the Egyptians cited this verse from 
Isaiah, as he prophesied hundreds of years later. Rather, the 
verse is cited by the Sages, and the Egyptians believed that 
God punishes with fire, as the verse writes with regard to 
Sodom: “Then the Lord caused to rain upon Sodom and 
upon Gomorrah brimstone and fire” (Genesis 19:24).

notes
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Alternatively, there is an additional way to punish the Egyptians 
with water: He does not bring a flood upon them, but they may 
come and fall into water, and so it says: “And the sea returned to 
its strength when the morning appeared; and the Egyptians fled 
toward it; and the Lord overthrew the Egyptians in the midst of 
the sea” (Exodus 14:27), indicating that the Egyptians fell into the 
water. And this is what Rabbi Elazar says: What is the meaning 
of that which is written: “Now I know that the Lord is greater  
than all gods, for in that which they conspired [zadu] against 
them” (Exodus 18:11)? The phrase means: In the pot in which 
they cooked, they themselves were cooked, as they were pun-
ished through drowning, measure for measure, for drowning the 
Jewish babies. The Gemara asks: From where may it be inferred 
that this word “zadu” is a term meaning a pot? The Gemara 
answers: As it is written: “And Jacob simmered a pot [vayyazed 
Ya’akov nazid]” (Genesis 25:29).

Rabbi Ĥiyya bar Abba says that Rabbi Simai says: Three note-
worthy people were consulted by Pharaoh in that counsel where 
Pharaoh questioned what should be done with the Jewish people. 
They were Balaam, and Job, and Yitro.

Rabbi Ĥiyya bar Abba teaches what occurred to each of them: 
Balaam, who advised Pharaoh to kill all sons born to the Jewish 
people, was punished by being killed in the war with Midian (see 
Numbers 31:8). Job, who was silentn and neither advised nor 
protested, was punished by suffering, as detailed in the epony-
mous book in the Bible. Yitro, who ran away as a sign of protest, 
merited that some of his children’s children sat in the Sanhedrin 
in the Chamber of Hewn Stone, as it is stated: “And the families 
of scribesn who dwelt at Jabez, Tirathites, Shimeathites, and 
Sucathites, these were the Kenites who descended from Ham-
math, the father of the house of Rechab” (I Chronicles 2:55). 
And it is written: “The children of the Kenite, Moses’ father-in-
law” ( Judges 1:16). This teaches that the Kenites, descendants of 
Yitro, the father-in-law of Moses, dwelt at Jabez [Yabetz], referring 
to the place where the Jewish people go for advice [eitza], i.e., the 
Chamber of Hewn Stone.

The verse states: “Come, let us deal wisely with him, lest he multi-
ply, and it come to pass that when there befalls us any war, he will 
also join our enemies, and fight against us, and get him up out 
of the land” (Exodus 1:10). The Gemara comments: He should 
have said: And get us up, as Pharaoh’s fear was that the Jewish 
people would join the enemies of Egypt and drive Pharaoh and 
the Egyptians out of Egypt. Rabbi Abba bar Kahana says: By 
stating this, Pharaoh is like a person who curses himself but 
applies his curse to another.

The next verse states: “Therefore they did set over him task
masters in order to afflict him with their burdens” (Exodus 1:11). 
The Gemara comments: It should have stated: Over them, in the 
plural. The school of Rabbi Elazar, son of Rabbi Shimon, taught: 
This teaches that at first they brought a brick moldb and they 
hung it on the neck of Pharaoh to create the appearance that he 
was also participating in the labor. And with regard to each and 
every Jew who said to the Egyptians: I am a delicate person 
[istenis]l and I cannot participate in the labor, they said to him: 
Are you at all more of a delicate person than Pharaoh, and he  
is participating. Therefore, the verse states: “They did set over  
him,” as they first placed the burden on Pharaoh as an artifice to 
enslave the Jewish people.

The term “Taskmasters [sarei missim]” is formed from the term: 
A matter that compels [shemesim] the manufacture of bricks, as 
the Jewish people were forced into labor when these taskmasters 
were assigned to them.

אִין  בָּ הֵן  אֲבָל  מֵבִיא,  אֵינוֹ  הוּא  נַמִי,  אִי 

״וּמִצְרַיִם  וְכֵן הוּא אוֹמֵר:  תוֹכוֹ,  בְּ וְנוֹפְלִין 

י אֶלְעָזָר,  נָסִים לִקְרָאתוֹ״. וְהַיְינוּ דְאָמַר רַבִּ

ר זָדוּ עֲלֵיהֶם״?  בָר אֲשֶׁ י בַדָּ כְתִיב: ״כִּ מַאי דִּ

מַאי  לוּ.  ְ שּׁ נִתְבַּ הּ  בָּ לוּ  ְ ישּׁ בִּ שֶׁ דֵירָה  קְּ בַּ

קְדֵירָה הוּא?  נָא דִּ ָ הַאי ״זָדוּ״ לִישּׁ מַע דְּ מַשְׁ

כְתִיב: ״וַיָּזֶד יַעֲקבֹ נָזִיד״. דִּ

י סִימָאי,  א אָמַר רַבִּ ר אַבָּ י חִיָּיא בַּ אָמַר רַבִּ

לְעָם, וְאִיּוֹב,  אוֹתָהּ עֵצָה: בִּ ה הָיוּ בְּ לשָֹׁ שְׁ

וְיִתְרוֹ.

 – תַק  ָ שּׁ שֶׁ אִיּוֹב  נֶהֱרַג;   – יָּעַץ  שֶׁ לְעָם  בִּ

נֵי  מִבְּ זָכוּ   – רַח  בָּ שֶׁ יִתְרוֹ  יִסּוּרִין;  בְּ נִידּוֹן 

אֱמַר:  נֶּ שֶׁ זִית,  הַגָּ ת  כַּ לִשְׁ בְּ בוּ  יֵּשְׁ שֶׁ בָנָיו 

רְעָתִים  ץ תִּ בֵי יַעְבֵּ חוֹת סוֹפְרִים יוֹשְׁ פְּ ״וּמִשְׁ

אִים  הַבָּ נִים  הַקִּ ה  הֵמָּ שׂוּכָתִים  מְעָתִים  שִׁ

ת אֲבִי בֵית רֵכָב״, וּכְתִיב: ״וּבְנֵי קֵינִי  מֵחַמַּ

ה״ וגו'. חֹתֵן משֶֹׁ

נוּ וְעָלָה מִן הָאָרֶץ״ – ״וְעָלִינוּ״  בָּ ״וְנִלְחַם 

הֲנָא:  כָּ ר  בַּ א  אַבָּ י  רַבִּ אָמַר  לֵיהּ!  עֵי  מִיבָּ

ל אֶת עַצְמוֹ וְתוֹלֶה קִלְלָתוֹ  קַלֵּ מְּ אָדָם שֶׁ כְּ

חֲבֵירוֹ. בַּ

״עֲלֵיהֶם״   – ים״  מִסִּ רֵי  שָׂ עָלָיו  ימוּ  ״וַיָּשִׂ

י  רַבִּ בְּ אֶלְעָזָר  י  רַבִּ בֵי  דְּ נָא  תָּ לֵיהּ!  עֵי  מִיבָּ

לוֹ  וְתָלוּ  ן  מַלְבֵּ הֵבִיאוּ  שֶׁ ד,  מְלַמֵּ מְעוֹן:  שִׁ

רָאֵל  ארוֹ, וְכָל אֶחָד וְאֶחָד מִיִּשְׂ צַוָּ לְפַרְעהֹ בְּ

לוּם  אָמַר לָהֶם אִיסְטְנִיס אֲנִי, אָמְרוּ לוֹ: כְּ שֶׁ

רְעהֹ? ה יוֹתֵר מִפַּ אִיסְטְנִיס אַתָּ

ים )לְבֵנִים(. שִׂ מֵּ בָר שֶׁ ים״ – דָּ רֵי מִסִּ ״שָׂ

Job, who was silent – תַק ָ שּׁ שֶׁ  The commentaries :אִיּוֹב 
discuss why Job’s silence was punished so severely. Where, 
they ask, is the measure for measure in his harsh pun-
ishment? Some explain that his silence indicated that  
he agreed with Balaam, which caused the advice of 
Balaam to be accepted. Therefore, Job was punished 
with suffering that he had to accept in silence. Others, 
citing the Zohar, state that Job was not completely silent. 
Rather, he suggested that the Jewish people not be 
killed but rather should be made to suffer financial loss 
and physical affliction. Therefore, Job was punished in a  
similar manner.

And the families of scribes, etc. – חוֹת סוֹפְרִים וכו׳ פְּ  :וּמִשְׁ
See Rashi, who interprets all the names mentioned there 
in terms of their Torah knowledge and as alluding to the 
fact that they were judges.

notes

A brick mold – ן  This is a form in which bricks are :מַלְבֵּ
produced. In antiquity, bricks were produced by hand. 
However, molds were soon developed to enable the 
production of bricks of uniform size. These molds were 
box shaped, generally rectangular, but other shapes were 
used according to the type of brick needed. Clay was first 
mixed with cut straw to reinforce it, and then the mixture 
was pressed into the mold and subsequently removed to 
dry in the sun or in an oven. In ancient times, bricks were 
generally small. Even the fairly large ones used at the time 
of the Talmud were square with sides of 3 handbreadths, 
24 × 24 cm. Consequently, it was possible to hang a brick 
of that size on a person’s neck.

Brick mold

background

Delicate person [istenis] – אִיסְטְנִיס: From the Greek 
ἀσθενής, astenēs, which means weak, without power, 
without energy. The Sages use it to refer to an individual 
who is extremely refined, either physically or spiritually.

language
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The verse continues: “In order to afflict him with their burdens” 
(Exodus1:11). The Gemara comments: It should have stated: “In 
order to afflict them,” in the plural. Rather, the intention is, as 
mentioned previously, in order to afflict Pharaoh, with the result 
of causing the burdens of the Jewish people.

The verse concludes: “And they built for Pharaoh storage cities 
[miskenot], Pithom and Raamses” (Exodus 1:11). Rav and Shmuel 
disagree as to the precise interpretation of the word miskanot.  
One says that they are called this because they were the type of 
structures that endanger [mesakenot] their owners, as it is danger-
ous to work in cities with tall buildings. And one says that they are 
called this because this is the type of property that impoverishes 
[memaskenot] their owners, as the Master said: All who engage 
in construction become poor.

The verse states that the names of the cities they built were “Pithom 
and Raamses” (Exodus 1:11).n Rav and Shmuel disagree as to the 
precise interpretation of this verse, both assuming that only one 
city was built, which had primary and secondary names. One says 
that Pithom was its real name, and why was it called Raamses? It 
is an appellation indicating that as the buildings were constructed 
they collapsed [mitroses] one by one and needed to be rebuilt. 
And one says that Raamses was its real name, and why was it 
called Pithom? Because the opening of the abyss [pi tehom] 
swallowed each building they constructed one by one, and it  
sunk into the ground.

The next verse states: “But the more they afflicted him, the more 
he would multiply and the more he would spread about”  
(Exodus 1:12). The Gemara comments: It should have stated: The 
more they multiplied and the more they spread about, in the  
past tense. Reish Lakish says: Divine inspiration proclaimed  
to the Egyptians: As long as this nation is afflicted, the more he 
will multiply and the more he will spread about. As the verse 
states: “And they became disgusted [vayyakutzu] due to the 
children of Israel.” The Gemara explains: This teaches that the 
Jewish people appeared in their eyes like thorns [kotzim].

The next verse states: “And the Egyptians made the children of 
Israel work

with rigor [befarekh]” (Exodus 1:13). Rabbi Elazar says: The  
word befarekh is a conjugation of the words: With a soft mouth 
[bifeh rakh], as the Egyptians enticed the Jewish people into  
slavery, gradually subjugating them until they had lost their free-
dom completely. Rabbi Shmuel bar Naĥmani says: The word 
befarekh should be understood as: With crushing [bifrikha], as  
the Egyptians subjugated Israel with backbreaking labor.

The next verse states: “And they made their lives bitter through 
hard service, with mortar and brick, and with every laborious 
service in the field” (Exodus 1:14). Rava says: The verse mentions 
specifically mortar and brick and then all forms of labor, as initially 
the Egyptians had them work with mortar and bricks,n and ulti-
mately they subjugated them “and with every laborious service 
in the field.”

]״עַנּוֹתָם״   – סִבְלוֹתָם״  בְּ עַנּוֹתוֹ  ״לְמַעַן 

סִבְלוֹתָם  עֵי לֵיהּ[! לְמַעַן עַנּוֹתוֹ לְפַרְעהֹ בְּ מִיבָּ

רָאֵל. יִשְׂ דְּ

מוּאֵל,  נוֹת לְפַרְעהֹ״ – רַב וּשְׁ ״וַיִּבֶן עָרֵי מִסְכְּ

עֲלֵיהֶן, וְחַד אָמַר:  נוֹת אֶת בַּ סַכְּ מְּ חַד אָמַר: שֶׁ

ל  כָּ מָר:  אָמַר  דְּ עֲלֵיהֶן,  בַּ אֶת  נוֹת  מַסְכְּ מְּ שֶׁ

ן. בִנְיָן מִתְמַסְכֵּ הָעוֹסֵק בְּ

מוּאֵל.  יתוֹם וְאֶת רַעַמְסֵס״ – רַב וּשְׁ ״אֶת פִּ

מָהּ  ה נִקְרָא שְׁ וְלָמָּ מָהּ,  יתוֹם שְׁ חַד אָמַר: פִּ

וְחַד  מִתְרוֹסֵס;  רִאשׁוֹן  רִאשׁוֹן  שֶׁ רַעַמְסֵס? 

מָהּ  שְׁ נִקְרָא  ה  וְלָמָּ מָהּ,  שְׁ רַעַמְסֵס  אָמַר: 

הוֹם בּוֹלְעוֹ. י תְּ רִאשׁוֹן רִאשׁוֹן פִּ יתוֹם? שֶׁ פִּ

וְכֵן יִפְרוֹץ״ –  ה  יִרְבֶּ ן  כֵּ יְעַנּוּ אוֹתוֹ  ר  ״וְכַאֲשֶׁ

רֵישׁ  אָמַר  לֵיהּ!  עֵי  מִיבָּ רְצוּ״  פָּ וְכֵן  רַבּוּ  ן  ״כֵּ

ה וְכֵן  ן יִרְבֶּ ן: ״כֵּ רְתָּ לָקִישׁ, רוּחַ הַקּדֶֹשׁ מְבַשַּׂ

ד  רָאֵל״ – מְלַמֵּ נֵי יִשְׂ נֵי בְּ יִפְרוֹץ״. ״וַיָּקֻצוּ מִפְּ

קוֹצִים. עֵינֵיהֶם כְּ הָיוּ דּוֹמִין בְּ שֶׁ

רָאֵל נֵי יִשְׂ ״וַיַּעֲבִדוּ מִצְרַיִם אֶת בְּ

NOTES
Anyone who burns the produce, etc. – בוּאָתוֹ וכו׳ וֹרֵף תְּ -This pun :הַשּׂ
ishment is measure for measure. Just as one destroyed the produce 
of another, he is also punished by not having produce, i.e., progeny 
(Iyyun Ya’akov).

One hour – א עְתָּ  Tosafot write that one hour is not be taken :חֲדָא שַׁ
literally, but indicates a short amount of time.

But the measure of good is always greater – ה ה טוֹבָה מְרוּבָּ  :וּלְעוֹלָם מִדָּ
Tosafot ask: Why doesn’t the punishment for the sin of the spies, which 
included the Jewish people wandering in the wilderness for one year 
for each day the spies surveyed Eretz Yisrael, prove that the measure 
of punishment can be greater than the measure of good? In the Yefe 
Toar it is explained that the wandering in the wilderness should not 
be viewed as a punishment. This is because the punishment actually 
was that all the males of that generation would die in the wilderness. 
Therefore, the extended time they wandered was to their benefit, 
because their lives were thereby prolonged.

Say to wisdom: You are my sister – ְּאֱמרֹ לַחָכְמָה אֲחוֹתִי אָת: Rav Sherira 
Gaon explains that the Divine Presence is the manifestation of God’s 
glory in the world. This glory reveals itself in various ways, and wisdom 
is one of them.

For behold, the Lord will come in fire – ֹאֵשׁ יָבא ה ה' בָּ י הִנֵּ  The Ben :כִּ
Yehoyada points out that it is clear that here, as well as in other similar 
passages in the Gemara, the Gemara doesn’t mean to say that the 
Egyptians cited this verse from Isaiah, as he prophesied hundreds of 
years later. Rather, the verse is cited by the Sages, and the Egyptians 
believed that God punishes with fire, as the verse writes with regard 
to Sodom: “Then the Lord caused to rain upon Sodom and upon 
Gomorrah brimstone and fire” (Genesis 19:24).

Job, who was silent – תַק ָ שּׁ  The commentaries discuss why :אִיּוֹב שֶׁ
Job’s silence was punished so severely. Where, they ask, is the measure 
for measure in his harsh punishment? Some explain that his silence 
indicated that he agreed with Balaam, which caused the advice of 
Balaam to be accepted. Therefore, Job was punished with suffering that 
he had to accept in silence. Others, citing the Zohar, state that Job was 
not completely silent. Rather, he suggested that the Jewish people not 
be killed but rather should be made to suffer financial loss and physical 
affliction. Therefore, Job was punished in a similar manner.

And the families of scribes, etc. – חוֹת סוֹפְרִים וכו׳ פְּ  ,See Rashi :וּמִשְׁ
who interprets all the names mentioned there in terms of their Torah 
knowledge and as alluding to the fact that they were judges.

Pithom and Raamses – יתוֹם וְרַעַמְסֵס  The Maharsha writes that the :פִּ
Sages had a tradition that Pithom and Raamses were actually the same 
place, and therefore the separate names were clearly meant to teach 
another matter. Others explain that there would be no reason to state 
the names of these cities in the verse, as it would have been sufficient 
to simply say: “Storage cities.” Therefore, the fact that the names are 
given is grounds for exegesis (Iyyun Ya’akov).

BACKGROUND
A brick mold – ן  This is a form in which bricks are produced. In :מַלְבֵּ
antiquity, bricks were produced by hand. However, molds were soon 
developed to enable the production of bricks of uniform size. These 
molds were box shaped, generally rectangular, but other shapes were 
used according to the type of brick needed. Clay was first mixed with 
cut straw to reinforce it, and then the mixture was pressed into the 
mold and subsequently removed to dry in the sun or in an oven. In 
ancient times, bricks were generally small. Even the fairly large ones 
used at the time of the Talmud were square with sides of 3 hand-
breadths (24 × 24 cm). Consequently, it was possible to hang a brick 
of that size on a person’s neck.

Brick mold

LANGUAGE
Delicate person [istenis] – אִיסְטְנִיס: From the Greek ἀσθενής, astenēs, 
which means weak, without power, without energy. The Sages use it 
to refer to an individual who is extremely refined, either physically or 
spiritually.

יא:

Perek I
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י  רַבִּ רַךְ,  פֶה  בְּ אָמַר:  אֶלְעָזָר  י  רַבִּ  – פָרֶךְ״  בְּ

פְרִיכָה. ר נַחְמָנִי אָמַר: בִּ מוּאֵל בַּ שְׁ

חֹמֶר  בְּ ה  קָשָׁ עֲבדָֹה  בַּ חַיֵּיהֶם  אֶת  ״וַיְמָרְרוּ 

חוֹמֶר  ה בְּ חִילָּ תְּ וּבִלְבֵנִים״ וגו' – אָמַר רָבָא: בַּ

דֶה״. שָּׂ וּבִלְבֵנִים, וּלְבַסּוֹף ״וּבְכָל עֲבוֹדָה בַּ

Pithom and Raamses – יתוֹם וְרַעַמְסֵס  The Maharsha :פִּ
writes that the Sages had a tradition that Pithom and 
Raamses were actually the same place, and therefore 
the separate names were clearly meant to teach 
another matter. Others explain that there would be 
no reason to state the names of these cities in the verse, 
as it would have been sufficient to simply say: “Storage 
cities.” Therefore, the fact that the names are given is 
grounds for exegesis (Iyyun Ya’akov).

notes

Initially with mortar and bricks, etc. – חוֹמֶר ה בְּ חִילָּ תְּ  בַּ
 Initially the Egyptians instructed the Jews :וּבִלְבֵנִים וכו׳
to work with mortar and bricks to fortify the cities, 
which is labor incumbent on all citizens of a country. 
Afterward, they forced them to work in the fields as 
well, and then they commanded them to perform all 
the work that had to be done to provide for the needs 
of the Egyptians (Maharsha).

notes



�  sota . Perek I . 11b . ׳א רקפ דף יא:   67

The verse concludes: “In all their service, wherein they  
made them serve with rigor” (Exodus 1:14). Rabbi Shmuel  
bar Naĥmani says that Rabbi Yonatan says: The meaning of 
befarekh is that the Egyptians would exchange the responsi
bilities of men and women, giving men’s work to womenn and 
women’s work to men, requiring everyone to do work to which 
they were unaccustomed. And even according to the one who 
says that there, in the previous verse, bifarekh indicates that  
the Egyptians enslaved the Jews with a soft mouth, here, in  
this verse, which describes the physical hardship of the labor,  
the word befarekh certainly means with crushing labor.

§ Rav Avira taught: In the merit of the righteous womenn that 
were in that generation, the Jewish people were redeemed 
from Egypt. He tells of their righteous actions: At the time 
when these women would go to the river to draw water, the 
Holy One, Blessed be He, would materialize for them small 
fishb that would enter into their pitchers, and they would there-
fore draw pitchers that were half filled with water and half filled 
with fish. And they would then come and place two pots on 
the fire, one pot of hot water for washing their husbands and 
one pot of fish with which to feed them.

And they would then take what they prepared to their hus-
bands, to the field, and would bathe their husbands and anoint 
them with oil and feed them the fish and give them to drink 
and bond with them in sexual intercourse between the sheep-
folds, i.e., between the borders and fences of the fields, as it is 
stated: “When you lie among the sheepfolds, the wings of the 
dove are covered with silver, and her pinions with the shimmer 
of gold” (Psalms 68:14), which is interpreted to mean that as a 
reward for “when you lie among the sheepfolds,” the Jewish 
people merited to receive the plunder of Egypt, as it is stated 
in the continuation of the verse, as a reference to the Jewish 
people: “The wings of the dove are covered with silver, and 
her pinions with the shimmer of gold” (Psalms 68:14).

And when these women would become pregnant, they would 
come back to their homes, and when the time for them to give 
birth would arrive they would go and give birth in the field 
under the apple tree, as it is stated: “Under the apple tree I 
awakened you; there your mother was in travail with you; there 
was she in travail and brought you forth” (Song of Songs 8:5).

And the Holy One, Blessed be He, would send from the heav-
ens above an angel who would clean and prepare the newborns, 
just as a midwife prepares the newborn, as it is stated: “And 
as for your birth, on the day you were born, your navel was 
not cut nor were you washed with water for cleansing; you 
were not salted at all, nor swaddled at all” (Ezekiel 16:4). This 
indicates that there were no midwives to take care of the Jews 
born in Egypt. And then, the angel would gather for them two 
round stones from the field and the babies would nurse from 
that which would flow out of them. One of the stones flowed 
with oil and one of the stones flowed with honey, as it is stated: 

“And He would suckle them with honey from a crag and oil 
from a flinty rock” (Deuteronomy 32:13).

And once the Egyptians would notice them, realizing that  
they were Jewish babies, they would come to kill them. But a 
miracle would occur for them and they would be absorbed  
by the earth. And the Egyptians would then bring oxen and 
would plow upon them, as it is stated: “The plowers plowed 
upon my back; they made long their furrows” (Psalms 129:3). 
After the Egyptians would leave, the babies would emerge  
and exit the ground like grass of the field, as it is stated:  

“I caused you to increase even as the growth of the field”  
(Ezekiel 16:7).

פָרֶךְ״ –  ר עָבְדוּ בָהֶם בְּ ל עֲבדָֹתָם אֲשֶׁ ״אֵת כָּ

י יוֹנָתָן:  ר נַחְמָנִי אָמַר רַבִּ מוּאֵל בַּ י שְׁ אָמַר רַבִּ

ים  לְנָשִׁ ים  אֲנָשִׁ מְלֶאכֶת  מַחֲלִיפִין  הָיוּ  שֶׁ

אָמַר נַמִי  ים. וּלְמַאן דְּ ים לַאֲנָשִׁ וּמְלֶאכֶת נָשִׁ

פְרִיכָה. אי בִּ פֶה רַךְ, הָכָא וַדַּ הָתָם בְּ

הָיוּ  ים צִדְקָנִיּוֹת שֶׁ כַר נָשִׁ שְׂ רַשׁ רַב עֲוִירָא: בִּ דָּ

צְרַיִם.  מִמִּ רָאֵל  יִשְׂ נִגְאֲלוּ   – הַדּוֹר  אוֹתוֹ  בְּ

דוֹשׁ  הַקָּ מַיִם,  אוֹב  לִשְׁ הוֹלְכוֹת  שֶׁ עָה  שָׁ בְּ

יהֶן  כַדֵּ ים בְּ גִים קְטַנִּ ן לָהֶם דָּ רוּךְ הוּא מְזַמֵּ בָּ

גִים. וּבָאוֹת  וְשׁוֹאֲבוֹת מֶחֱצָה מַיִם וּמֶחֱצָה דָּ

ין  חַמִּ ל  שֶׁ אַחַת  קְדֵירוֹת  י  תֵּ שְׁ וְשׁוֹפְתוֹת 

גִים, ל דָּ וְאַחַת שֶׁ

דֶה, וּמַרְחִיצוֹת  עֲלֵיהֶן לַשָּׂ וּמוֹלִיכוֹת אֵצֶל בַּ

קוֹת  אוֹתָן וְסָכוֹת אוֹתָן וּמַאֲכִילוֹת אוֹתָן וּמַשְׁ

אֱמַר:  נֶּ שֶׁ פָתַיִם,  שְׁ ין  בֵּ לָהֶן  וְנִזְקָקוֹת  אוֹתָן 

כַר  שְׂ בִּ וגו'.  פָתַיִם״  שְׁ ין  בֵּ בוּן  כְּ שְׁ תִּ ״אִם 

לְבִיזַּת  רָאֵל  יִשְׂ זָכוּ  פָתַיִם״  שְׁ ין  בֵּ בוּן  כְּ שְׁ ״תִּ

סֶף  בַכֶּ ה  נֶחְפָּ יוֹנָה  נְפֵי  ״כַּ אֱמַר:  נֶּ שֶׁ מִצְרַיִם, 

ירַקְרַק חָרוּץ״. וְאֶבְרוֹתֶיהָ בִּ

וְכֵיוָן  יהֶם;  לְבָתֵּ אוֹת  בָּ רוֹת  תְעַבְּ מִּ שֶׁ וְכֵיוָן 

וְיוֹלְדוֹת  הוֹלְכוֹת  מוֹלָדֵיהֶן,  זְמַן  יעַ  גִּ מַּ שֶׁ

חַת  ״תַּ אֱמַר:  נֶּ שֶׁ פּוּחַ,  הַתַּ חַת  תַּ דֶה  שָּׂ בַּ

יךָ״ וגו'. פּוּחַ עוֹרַרְתִּ הַתַּ

מֵי מָרוֹם מִי  ְ רוּךְ הוּא שׁוֹלֵחַ מִשּׁ דוֹשׁ בָּ וְהַקָּ

רֶת  פֶּ שַׁ מְּ חַיָּה זוֹ שֶׁ יר אוֹתָן, כְּ פֵּ יר וּמְשַׁ נַקֵּ מְּ שֶׁ

יוֹם  בְּ ״וּמוֹלְדוֹתַיִךְ  אֱמַר:  נֶּ שֶׁ לָד,  הַוָּ אֶת 

לאֹ  וּבְמַיִם  רֵךְ  שָׁ כָרַת  לאֹ  אוֹתָךְ  דֶת  הוּלֶּ

נֵי עִגּוּלִין  ט לָהֶן שְׁ עִי״ וגו'. וּמְלַקֵּ רֻחַצְתְּ לְמִשְׁ

אֱמַר:  נֶּ שֶׁ בַשׁ,  דְּ ל  שֶׁ וְאֶחָד  מֶן  שֶׁ ל  שֶׁ אֶחָד 

מֶן״ וגו'. לַע וְשֶׁ ״וַיֵּנִקֵהוּ דְבַשׁ מִסֶּ

לְהוֹרְגָן,  אִין  בָּ מִצְרִים  הֶן  בָּ ירִין  כִּ מַּ שֶׁ וְכֵיוָן 

רְקַע. וּמְבִיאִין  קַּ בַּ וְנִבְלָעִין  ה לָהֶם נֵס  וְנַעֲשֶׂ

י  בִּ אֱמַר: ״עַל גַּ נֶּ ן, שֶׁ בָּ ין עַל גַּ וָורִים וְחוֹרְשִׁ שְׁ

הָיוּ  הוֹלְכִין  שֶׁ לְאַחַר  וגו'.  ים״  חֹרְשִׁ חָרְשׁוּ 

אֱמַר:  נֶּ שֶׁ דֶה,  הַשָּׂ ב  עֵשֶׂ כְּ וְיוֹצְאִין  צִין  מְבַצְבְּ

יךְ״. דֶה נְתַתִּ צֶמַח הַשָּׂ ״רְבָבָה כְּ

Men’s work to women, etc. – ים וכו׳ ים לְנָשִׁ  :מְלֶאכֶת אֲנָשִׁ
Even though men’s work generally requires more physical 
effort, women’s work requires other character traits such 
as patience and the ability to pay greater attention to 
detail. This causes suffering for one not accustomed to 
this kind of work (Ben Yehoyada).

In the merit of the righteous women – ים נָשִׁ כַר  שְׂ  בִּ
-The Maharsha explains that the primary mean :צִדְקָנִיּוֹת
ing of this statement relates to the fact that the women 
remained faithful to their husbands and even encouraged 
them to engage in sexual intercourse, despite their dire 
circumstances. In this way they helped keep the Jewish 
people alive.

notes

Small fish – ים קְטַנִּ גִים   ,Due to its size and slow flow :דָּ
which leave deposits of organic silt, the Nile River serves 
as a fertile environment for fish. Moreover, in some sea-
sons the abundance of food in the river attracts large 
numbers of fish from the sea. During these seasons it is 
not necessary to use sophisticated equipment to catch 
fish, as even simple vessels suffice.

background
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And once the babies would grow, they would come like many 
flocks of sheep to their homes, as it is stated in the continuation of 
the verse: “And you did increase and grow up and you came with 
excellent beauty [ba’adi adayim]” (Ezekiel 16:7). Do not read the 
verse as: “Ba’adi adayim,” “with excellent beauty.” Rather, read it as: 
Be’edrei adarim, meaning: As many flocks.

And when the Holy One, Blessed be He, revealed Himself at the 
Red Sea, these children recognized Him first, as it is stated: “This 
is my God, and I will glorify Him” (Exodus 15:2). They recognized 
Him from the previous time that He revealed Himself to them in 
their infancy, enabling them to say: “This is my God.”

§ The verse states: “And the king of Egypt spoke to the Hebrew 
midwives, of whom the name of the one was Shiphrah, and the 
name of the other Puah” (Exodus 1:15). Rav and Shmuel disagree 
as to the proper interpretation of this verse. One says that these 
midwives were a woman and her daughter, and one says that  
they were a daughter-in-law and her mother-in-law. According  
to the one who says that they were a woman and her daughter,  
the women were Jochebed, the mother of Moses and Aaron, and 
her daughter, Miriam. And according to the one who says that  
they were a daughter-in-law and her mother-in-law, the verse is 
referring to Jochebed and her daughter-in-law Elisheba, the wife  
of Aaron.

It is taught in a baraita according to the one who says that they  
were a woman and her daughter, because it is taught in a baraita: 
With regard to Shiphrah, who is referred to in the verse, this is  
really a reference to Jochebed. And why was she called Shiphrah? 
Because she would prepare [mishapperet] the newborn. Alterna-
tively, she is referred to as Shiphrah because the Jewish people 
increased and multiplied [shepparu verabbu] in her days, due to 
her assistance.

The baraita continues: With regard to Puah, who is referred to in the 
verse, this is really a reference to Miriam. And why was she called 
Puah? Because she would make a comforting sound [po’a] as she 
would remove the child from the womb of the mother. Alterna-
tively, the word Puah is related to one of the verbs that describe 
speaking, as she would speak [po’a] through divine inspiration 
and say: In the future, my mother will give birth to a son who will 
save the Jewish people.

The next verse relates the instructions of Pharaoh to the midwives: 
“And he said: When you deliver the Hebrew women, and you look 
upon the stones [ovnayim], if it be a son, then you shall kill him; but 
if it be a daughter, then she shall live” (Exodus 1:16). The Gemara 
asks: What is the meaning of “stones”? Rabbi Ĥanan says: Pharaoh 
transmitted a great sign to them. He said to them: At the time 
when a woman crouches to give birth, her thighs become as cold 
as stones,b and, therefore, this shall be for you a sign that the woman 
is about to give birth.

And there are those who say an alternative explanation for ovnayim: 
As it is written: “So I went down to the potter’s shop, and behold, 
he was at his work on the wheels [ovnayim]” ( Jeremiah 18:3). Just 
as this potter sits so that one thigh is hereb and one thigh is there 
and the block upon which he works is in the middle, so too, a 
woman giving birth also has one thigh here and one thigh there 
and the newborn is in the middle.

The verse continues: “If it be a son, then you shall kill him; but if  
it be a daughter, then she shall live” (Exodus 1:16). Rabbi Ĥanina 
says: Pharaoh transmitted to them a great sign to enable them to 
know the gender of the infant from the beginning of the birth  
process: A boy is born with his face downward; a girl is born with 
her face upward. Pharaoh provided them with this sign so that  
they could kill the boys secretly even before the mother realized 
what was happening.

עֲדָרִים  עֲדָרִים  אִין  בָּ לִין  דְּ תְגַּ מִּ שֶׁ וְכֵיוָן 

באִֹי  לִי וַתָּ גְדְּ י וַתִּ רְבִּ אֱמַר: ״וַתִּ נֶּ יהֶן, שֶׁ לְבָתֵּ

עֲדָיִים״  עֲדִי  ״בַּ קְרֵי  תִּ אַל  עֲדָיִים״.  עֲדִי  בַּ

עֶדְרֵי עֲדָרִים״. א ״בְּ אֶלָּ

הַיָּם,  עַל  הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ גְלָה  נִּ וּכְשֶׁ

אֵלִי  ״זֶה  אֱמַר:  נֶּ שֶׁ ה,  חִלָּ תְּ ירוּהוּ  הִכִּ הֵם 

וְאַנְוֵהוּ״.

דוֹת הָעִבְרִיּוֹת״  ״וַיּאֹמֶר מֶלֶךְ מִצְרַיִם לַמְיַלְּ

הּ,  ה וּבִתָּ ָ מוּאֵל. חַד אָמַר: אִשּׁ וגו' – רַב וּשְׁ

אָמַר  דְּ מַאן  וַחֲמוֹתָהּ.  ה  לָּ כַּ אָמַר:  וְחַד 

אָמַר  הּ, יוֹכֶבֶד וּמִרְיָם; וּמַאן דְּ ה וּבִתָּ ָ אִשּׁ

בַע. ה וַחֲמוֹתָהּ, יוֹכֶבֶד וְאֱלִישֶׁ לָּ כַּ

תַנְיָא:  הּ, דְּ ה וּבִתָּ ָ אָמַר אִשּׁ מַאן דְּ נְיָא כְּ תַּ

מָהּ  שְׁ נִקְרָא  ה  וְלָמָּ יוֹכֶבֶד.  זוֹ  פְרָה״ –  ״שִׁ

בָר אַחֵר:  לָד; דָּ רֶת אֶת הַוָּ פֶּ שַׁ מְּ פְרָה? שֶׁ שִׁ

יָמֶיהָ. רָאֵל בְּ רוּ וְרַבּוּ יִשְׂ פָּ פְרָה״ – שֶׁ ״שִׁ

מָהּ  שְׁ נִקְרָא  ה  וְלָמָּ מִרְיָם.  זוֹ   – ״פּוּעָה״ 

אֶת  וּמוֹצִיאָה  פּוֹעָה  הָיְתָה  שֶׁ פּוּעָה? 

הָיְתָה  שֶׁ  – ״פּוּעָה״  אַחֵר:  בָר  דָּ לָד;  הַוָּ

עֲתִידָה  וְאוֹמֶרֶת:  הַקּוֹדֶשׁ,  רוּחַ  בְּ פּוֹעָה 

רָאֵל. יעַ אֶת יִשְׂ מּוֹשִׁ ן שֶׁ לֵד בֵּ תֵּ י שֶׁ אִמִּ

דְכֶן אֶת הָעִבְרִיּוֹת״ וגו'. מַאי  יַלֶּ ״וַיּאֹמֶר בְּ

דוֹל מָסַר  י חָנָן: סִימָן גָּ ״אָבְנָיִם״? אָמַר רַבִּ

לֵילֵד,  כּוֹרַעַת  שֶׁ עָה  שָׁ בְּ לָהֶן:  אָמַר  לָהֶן. 

אֲבָנִים. נוֹת כַּ יַרְכוֹתֶיהָ מִצְטַנְּ

ית הַיּוֹצֵר  דִכְתִיב: ״וָאֵרֵד בֵּ אָמַר, כְּ וְאִית דְּ

ה מְלָאכָה עַל הָאָבְנָיִם״,  ה הוּא עוֹשֶׂ וְהִנֵּ

ן  אן וְסַדָּ אן וְיָרֵךְ מִכָּ מַה יּוֹצֵר זֶה – יָרֵךְ מִכָּ

וְיָרֵךְ  אן  מִכָּ יָרֵךְ   – ה  ָ אִשּׁ אַף  אֶמְצַע;  בָּ

אֶמְצַע. לָד בָּ אן וְהַוָּ מִכָּ

י  רַבִּ אָמַר  ן אוֹתוֹ״ –  וַהֲמִתֶּ ן הוּא  בֵּ ״אִם 

נָיו  פָּ  – ן  בֵּ לָהֶן:  מָסַר  דוֹל  גָּ סִימָן  חֲנִינָא, 

נֶיהָ לְמַעֲלָה. ת – פָּ ה; בַּ לְמַטָּ

Her thighs become as cold as stones – נוֹת  יַרְכוֹתֶיהָ מִצְטַנְּ
אֲבָנִים  It is possible that this expression refers to the :כַּ
contraction and hardening of the stomach muscles and 
the muscles near them during the birth process, which 
cause these muscles to become like stone. It could be 
that this contraction and hardening results in a feeling 
of coldness in other parts of the body as well.

One thigh here – אן  The way in which a potter :יָרֵךְ מִכָּ
sits while at his potter’s wheel resembles the birth pro-
cess in that his feet are spread out on both sides of the 
wheel, where the lump of clay usually sits. This is done 
both to enable him to rotate the wheel and easily reach 
every side of the instrument with his hand.

Potter creating a vessel with a pottery wheel

background
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The next verse states: “But the midwives feared God, and did 
not as the king of Egypt spoke about them [aleihen], but they 
kept the male children alive” (Exodus 1:17). The Gemara com-
ments: It should have stated: “Spoke to them [lahen].” Rabbi 
Yosei, son of Rabbi Ĥanina, says: This teaches that Pharaoh 
proposed to them to engage in a sinful act, i.e., sexual intercourse, 
with him, but they did not accept his overtures. The word aleihen 
is often used in reference to sexual intercourse, for example: “And 
brought her to him; and he consorted with her [eileha]” (Genesis 
29:23), and that is its connotation here as well.

The verse concludes: “But they kept the male children alive” 
(Exodus 1:17). A Sage teaches: It is not only that they did not kill 
the children as Pharaoh had commanded them, but that they 
would even provide for them water and food, as the phrase “But 
they kept the male children alive” indicates.

After being questioned by Pharaoh concerning their failure to 
obey his command, the midwives responded, as it is written: “And 
the midwives said to Pharaoh: Because the Hebrew women are 
not as the Egyptian women, for they are lively [ĥayot], and are 
delivered before the midwife comes to them” (Exodus 1:19). The 
Gemara asks: What is the meaning of “ĥayot”? If we say that the 
Hebrew women are like ĥayot, meaning actual midwives for 
themselves, and therefore they do not need assistance from others, 
is that to say that a midwife does not need the assistance of 
another midwife in order to help her give birth?

Rather, the midwives said to Pharaoh: This nation is compared 
to an animal [ĥayya], and animals give birth without a midwife. 
For example, with regard to Judah it is written: “Judah is a lion’s 
whelp” (Genesis 49:9); with regard to Dan it is written: “Dan 
shall be a serpent in the way” (Genesis 49:17); with regard to 
Naphtali it is written: “A hind let loose” (Genesis 49:21); with 
regard to Issachar it is written: “A large-boned donkey” (Genesis 
49:14); with regard to Joseph it is written: “His first bullock” 
(Deuteronomy 33:17); with regard to Benjamin it is written: “A 
ravenous wolf ” (Genesis 49:27).

The Gemara comments: Concerning those individuals where a 
comparison to an animal is written with regard to him, it is 
already written with regard to him. And concerning those where 
no specific metaphor comparing them to an animal is written 
with regard to him explicitly, in any case a general comparison  
is written about the Jewish people: “How your mother was a 
lioness; among lions she crouched, in the midst of the young 
lions she reared her whelps” (Ezekiel 19:2), indicating that all  
the Jewish people are compared to animals.

The verse relates the midwives’ reward: “And it came to pass, 
because the midwives feared God, that He made them houses” 
(Exodus 1:21). Rav and Shmuel disagree as to the precise inter-
pretation of these houses: One says that God made the houses 
of the priesthood and the Levites descend from the midwives, 
and one says that God made the houses of royalty descend from 
them. The one who says that it is referring to the houses of the 
priesthood and the Levites is referring to Aaron and Moses, 
who were sons of Jochebed. And the one who says that it is  
referring to houses of royalty is referring to David, who also 
comes from Miriam, as it is written: “And Azubah,” the wife  
of Caleb, “died, and Caleb took to him Ephrath, who bore  
him Hur” (I Chronicles 2:19) and, as will be explained further, 
Ephrath is Miriam. And it is written: “David was the son of that 
Ephrathite of Bethlehem in Judah” (I Samuel 17:12). Therefore, 
he was a descendant of Miriam.

הָאֱלהִֹים  אֶת  דוֹת  הַמְיַלְּ ירֶאןָ  ״וַתִּ

ר אֲלֵיהֶן״ וגו' –  בֶּ דִּ ר  אֲשֶׁ כַּ וְלאֹ עָשׂוּ 

י  רַבִּ י יוֹסֵי בְּ עֵי לֵיהּ! אָמַר רַבִּ ״לָהֶן״ מִיבָּ

בָעָן לִדְבַר עֲבֵירָה  תְּ ד, שֶׁ חֲנִינָא: מְלַמֵּ

עוּ. וְלאֹ נִתְבְּ

לאֹ  נָא:  תָּ  – הַיְלָדִים״  אֶת  חַיֶּיןָ  ״וַתְּ

הָיוּ  שֶׁ א  לּאֹ הֵמִיתוּ אוֹתָן, אֶלָּ שֶׁ יָּין  דַּ

יקוֹת לָהֶם מַיִם וּמָזוֹן. מַסְפִּ

י לאֹ  רְעהֹ כִּ דוֹת אֶל פַּ ״וַתּאֹמַרְןָ הַמְיַלְּ

אִילֵימָא  ״חָיוֹת״?  מַאי  וגו'.  ים״  שִׁ כַנָּ

שׁ, אַטּוּ חַיָּה מִי לָא צְרִיכָה  חַיּוֹת מַמָּ

חַיָּה אַחֲרִיתֵי לְאוֹלוּדָהּ?

חַיָּה  כְּ זוֹ  ה  אוּמָּ לוֹ:  אָמְרוּ  א,  אֶלָּ

ן – ״יְהִי  לָה, יְהוּדָה – גּוּר אַרְיֵה; דָּ נִמְשְׁ

לֻחָה״;  שְׁ ״אַיָּלָה   – לִי  נַפְתָּ נָחָשׁ״;  דָן 

כוֹר  רֶם״; יוֹסֵף – ״בְּ שכָר – ״חֲמוֹר גָּ ָ יִשּׂ

נְיָמִין – ״זְאֵב יִטְרָף״. שׁוֹר״; בִּ

תִיב  יהּ, וּדְלָא כְּ תִיב בֵּ יהּ – כְּ כְתִיב בֵּ דִּ

ין  ךָ לְבִיָּא בֵּ יהּ: ״מָה אִמְּ תִיב בֵּ יהּ – כְּ בֵּ

אֲרָיוֹת רָבָצָה״ וגו'.

דוֹת אֶת הָאֱלהִֹים  י יָרְאוּ הַמְיַלְּ ״וַיְהִי כִּ

מוּאֵל, חַד  ים״ – רַב וּשְׁ תִּ וַיַּעַשׂ לָהֶם בָּ

אָמַר:  וְחַד  וּלְוִיָּה,  ה  כְהוּנָּ י  תֵּ בָּ אָמַר: 

ה  י כְהוּנָּ תֵּ אָמַר בָּ י מַלְכוּת. מַאן דְּ תֵּ בָּ

אָמַר  דְּ וּמַאן  ה;  וּמֹשֶׁ אַהֲרֹן  וּלְוִיָּה, 

רְיָם קָאָתֵי,  וִד נַמִי מִמִּ י מַלְכוּת, דָּ תֵּ בָּ

לֵב,  ת כָּ מָת עֲזוּבָה״, אֵשֶׁ כְתִיב: ״וַתָּ דִּ

לוֹ  לֵד  וַתֵּ אֶפְרָת  אֶת  כָלֵב  לוֹ  ח  ״וַיִּקַּ

אִישׁ  ן  בֶּ ״וְדָוִד  וּכְתִיב:  חוּר״,  אֶת 

אֶפְרָתִי״ וגו'.
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The Gemara discusses the family of Caleb: In Chronicles it says: 
“And Caleb, the son of Hezron, begot children of Azubah his 
wife, and of Jerioth, and these were her sons: Jesher, and  
Shobab, and Ardon” (I  Chronicles 2:18). The Gemara asks:  
Was Caleb actually the son of Hezron? Wasn’t he the son of 
Jephunneh, as the verse states in Numbers 13:6? The Gemara 
answers: He was the son of Hezron, but he is called “son of  
Jephunneh” as an appellation indicating that he was a son who 
turned away [sheppana] from the counsel of the spies.

The Gemara asks: But it is still difficult. Hezron could not be his 
father, as Caleb was the son of Kenaz, as it is written: “And 
Othniel, the son of Kenaz, Caleb’s younger brother, took it” 
( Judges 1:13). This would mean that Caleb was also a son of  
Kenaz. Rava said: Caleb was the stepson of Kenaz, as he and 
Othniel shared a mother but had different fathers. 

The Gemara comments: The language of another verse is also 
precise based on this explanation, as it is written: “And Caleb the 
son of Jephunneh the Kenizzite said unto him” ( Joshua 14:6). 
Although his father was Jephunneh, he is known as “the Kenizzite,” 
although he was not actually a son of Kenaz. The Gemara accepts 
this proof and states: Conclude from it that Rava’s explanation 
is correct.

The verse states: “And Caleb, the son of Hezron, begot children 
of Azubah his wife, and of Jerioth, and these were her sons: Jesher, 
and Shobab, and Ardon” (I Chronicles 2:18). The Gemara ana-
lyzes the verse: The verse refers to the wife of Caleb by the name 
Azubah. The Sages teach that this is Miriam. And why is she 
called Azubah? As everyone initially abandoned her [azavuha] 
and did not want to marry her because she was sickly and unat-
tractive. The verse additionally states: “And Caleb, the son of 
Hezron, begot children [holid] of Azubah his wife” (I Chronicles 
2:18). The Gemara asks: Why use the term “holid,” begot children? 
But doesn’t this verse state that he married her? Rabbi Yoĥanan 
says: This teaches us that with regard to anyone who marriesn a 
woman for the sake of Heaven, as he married her due to her 
righteousness without concern for her appearance, the verse 
ascribes him credit as if he gave birth to her.

The same verse refers to Miriam additionally as Jerioth, which the 
Gemara explains was appropriate, for her face was like extremely 
pallid curtains [yeriot].

The verse continues: “And these were her sons [vaneha].” The 
Gemara explains: Do not read it as vaneha, her sons; rather, read 
it as boneha, her builders. In other words, the rest of the names 
in the verse are not the names of her children, but rather appella-
tions for her husband, whose marriage to her built her, as it were. 
The first appellation for Caleb, “Jesher,” is referring to his actions, 
as he set himself straight [yisher]n and did not join in the  
counsel of the spies. The second appellation, “Shobab,” is refer-
ring to the fact that he broke [sibbev] his evil inclination by 
rebelling against the other spies. The third appellation, “and 
Ardon [veArdon],” is referring to the fact that he ruled [rada] 
over his evil inclination. And some say: Because the face of  
his wife Miriam became beautiful like a rose [vered]l after they 
were married, she was also called Vardon, due to her rose-like 
complexion.

ה וְאֶת  ָ ן חֶצְרוֹן הוֹלִיד אֶת עֲזוּבָה אִשּׁ ״וְכָלֵב בֶּ

וְאַרְדּוֹן״.  וְשׁוֹבָב  ר  יֵשֶׁ בָנֶיהָ  ה  וְאֵלֶּ יְרִיעוֹת. 

מֵעֲצַת  נָה  פָּ שֶׁ ן  בֵּ הוּא!  ה  יְפֻנֶּ ן  בֶּ חֶצְרוֹן?  ן  בֶּ

לִים. מְרַגְּ

דָהּ עָתְנִיאֵל  כְתִיב: ״וַיִּלְכְּ ן קְנַז הוּא, דִּ י בֶּ תִּ וְאַכַּ

דִקְנַז  חוֹרְגוֹ  רָבָא:  אֲמַר  כָלֵב״!  אֲחִי  קְנַז  ן  בֶּ

הֲוָה.

NOTES
Initially with mortar and bricks, etc. – וּבִלְבֵנִים וכו׳ חוֹמֶר  ה בְּ חִילָּ תְּ  :בַּ
Initially the Egyptians instructed the Jews to work with mortar and 
bricks to fortify the cities, which is labor incumbent on all citizens of a 
country. Afterward, they forced them to work in the fields as well, and 
then they commanded them to perform all the work that had to be 
done to provide for the needs of the Egyptians (Maharsha).

Men’s work to women, etc. – ים וכו׳ ים לְנָשִׁ  Even though :מְלֶאכֶת אֲנָשִׁ
men’s work generally requires more physical effort, women’s work 
requires other character traits such as patience and the ability to pay 
greater attention to detail. This causes suffering for one not accus-
tomed to this kind of work (Ben Yehoyada).

In the merit of the righteous women – צִדְקָנִיּוֹת ים  נָשִׁ כַר  שְׂ  The :בִּ
Maharsha explains that the primary meaning of this statement relates 
to the fact that the women remained faithful to their husbands and 
even encouraged them to engage in sexual intercourse, despite their 
dire circumstances. In this way they helped keep the Jewish people 
alive.

BACKGROUND
Small fish – ים גִים קְטַנִּ  Due to its size and slow flow, which leave :דָּ
deposits of organic silt, the Nile River serves as a fertile environment 
for fish. Moreover, in some seasons the abundance of food in the river 
attracts large numbers of fish from the sea. During these seasons it is 
not necessary to use sophisticated equipment to catch fish, as even 
simple vessels suffice.

Her thighs become as cold as stones – אֲבָנִים נוֹת כַּ  It is :יַרְכוֹתֶיהָ מִצְטַנְּ
possible that this expression refers to the contraction and hardening 
of the stomach muscles and the muscles near them during the birth 
process, which cause these muscles to become like stone. It could be 
that this contraction and hardening results in a feeling of coldness in 
other parts of the body as well.

One thigh here, etc. – אן וכו׳  The way in which a potter sits :יָרֵךְ מִכָּ

while at his potter’s wheel resembles the birth process in that his feet 
are spread out on both sides of the wheel, where the lump of clay 
usually sits. This is done both to enable him to rotate the wheel and to 
enable him to easily reach every side of the instrument with his hand.

Potter creating a vessel with a pottery wheel
יב.
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הּ. מַע מִינָּ נִזִּי״. שְׁ כְתִיב: ״הַקְּ יְקָא נַמִי, דִּ דַּ

מָהּ עֲזוּבָה?  ה נִקְרָא שְׁ ״עֲזוּבָה״ – זוֹ מִרְיָם, וְלָמָּ

וַהֲלאֹ  ״הוֹלִיד״?  תָהּ.  חִילָּ מִתְּ עֲזָבוּהָ  הַכּלֹ  שֶׁ

ל  כָּ יוֹחָנָן:  י  רַבִּ אָמַר  לָהּ!  נָסֵיב  הֲוָה  מִינְסָב 

עָלָיו  מַעֲלֶה  מַיִם,  שָׁ ם  לְשֵׁ ה  ָ אִשּׁ א  הַנּוֹשֵׂ

אִילּוּ יְלָדָהּ. תוּב כְּ הַכָּ

נֶיהָ דּוֹמִין לִירִיעוֹת. הָיוּ פָּ ״יְרִיעוֹת״ – שֶׁ

א  אֶלָּ ״בָנֶיהָ״  קְרֵי  תִּ אַל   – בָנֶיהָ״  ה  ״וְאֵלֶּ

ר אֶת עַצְמוֹ. ״שׁוֹבָב״–  ֵ יִּשּׁ ר״ – שֶׁ ״בּוֹנֶיהָ״. ״יֵשֶׁ

אֶת  רָדָה  שֶׁ  – ״וְאַרְדּוֹן״  יִצְרוֹ.  אֶת  ב  יבֵּ שִּׂ שֶׁ

דּוֹמִין  נֶיהָ  פָּ הָיוּ  שֶׁ עַל  אָמְרִי:  דְּ א  וְאִיכָּ יִצְרוֹ. 

לְוֶרֶד.

Anyone who marries, etc. – א וכו׳ ל הַנּוֹשֵׂ -The Mahar :כָּ
sha explains that this principle is derived from the case 
of Miriam herself, as before she was married she was 
sickly, and her rejuvenation after her marriage is viewed 
as a second birth.

As he set himself straight – ֹעַצְמו אֶת  ר  ֵ יִּשּׁ  Rashi :שֶׁ
explains that he set himself straight in that he did not 
join the other spies in their claims against traveling to 
Eretz Yisrael. The Maharsha interprets this otherwise, 
explaining that this refers to his act of marrying Miriam 
for the sake of Heaven.

notes

Rose [vered] – וֶרֶד: Apparently from the Persian vard, 
meaning a red rose. This loanword, and similarly its 
Greek counterpart ῥόδον, rhodon, was also used as a 
general term for the color red.

language
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The Gemara interprets an additional verse as referring to Caleb. 
It is stated: “And Ashhur the father of Tekoa had two wives, 
Helah and Naarah” (I Chronicles 4:5). Ashhur is Caleb. And 
why was he called Ashhur? Because his face became black-
ened [husheĥaru] from the extensive fasts that he accepted 
upon himself so that he would not be entrapped by the counsel 
of the spies. “The father of ” is also referring to Caleb, as he 
became like a father to his wife. The next word in the verse, 

“Tekoa,” is an additional reference to Caleb, as he attached 
[taka] his heart to his Father in Heaven.

The phrase in the verse “had two wives” actually means it is as 
if Miriam became like two wives, because she changed over 
the course of time. And therefore the two names written in the 
verse: “Helah and Naarah,” were not two separate women, 
Helah and Naarah. Rather, initially Miriam was sickly [ĥela] 
and forlorn, and ultimately she was healthy and beautiful like 
a young woman [na’ara].

The Gemara expounds the following verse as referring to 
Miriam: “And the children of Helah were Zereth [Tzeret] and 
Zohar and Ethnan” (I Chronicles 4:7). She was now called 

“Tzeret,” for she became so beautiful that she was like a rival 
[tzara] to other women, as they were jealous of her beauty.  
She is called “Zohar,” as her face shined like the sun does at 
noon [tzohorayim]. She is called “Ethnan,” as any man that 
saw her would be aroused so much that he would bring a gift 
[etnan] to his wife to entice her.

§ The Gemara returns to the discussion of the bondage in 
Egypt. “And Pharaoh charged all his people, saying: Every 
son that is born you shall cast into the river, and every daughter  
you shall save alive” (Exodus 1:22). Rabbi Yosei, son of Rabbi 
Ĥanina, says: The use of the phrase “every son that is born” 
indicates that he decreed even on his own nationn that all their 
male babies must be killed. And Rabbi Yosei, son of Rabbi 
Ĥanina, says further: He decreed three decrees. Initially, he 
commanded the midwives only with regard to Jewish infants: 

“You shall look upon the stones. If it be a son, then you shall 
kill him; but if it be a daughter, then she shall live” (Exodus 
1:16). And afterward, he decreed with regard to the Jewish 
infants: “Every son that is born you shall cast into the river” 
(Exodus 1:22). And ultimately, he decreed even on his own 
nation that Egyptian infant boys should be cast into the river 
as well.

The verse states: “And there went a man of the house of Levi, 
and took for a wife a daughter of Levi” (Exodus 2:1). The 
Gemara asks: To where did he go? Rav Yehuda bar Zevina 
says: He went according to the advice of his daughter Miriam, 
as the Gemara will proceed to explain.

A Sage teaches: Amram, the father of Moses, was the great 
man of his generation. Once he saw that the wicked Pharaoh 
said: “Every son that is born you shall cast into the river, and 
every daughter you shall save alive” (Exodus 1:22), he said:  
We are laboring for nothing by bringing children into the 
world to be killed. Therefore, he arose and divorced his wife. 
All others who saw this followed his example and arose and 
divorced their wives.

His daughter, Miriam, said to him: Father, your decree is 
more harsh for the Jewish people than that of Pharaoh, as 
Pharaoh decreed only with regard to the males, but you 
decreed both on the males and on the females. And now no 
children will be born. Additionally, Pharaoh decreed to kill 
them only in this world, but you decreed in this world and in 
the World-to-Come,n as those not born will not enter the 
World-to-Come.

ים חֶלְאָה  י נָשִׁ תֵּ חוּר אֲבִי תְקוֹעַ הָיוּ שְׁ ״וּלְאַשְׁ

נִקְרָא  ה  וְלָמָּ לֵב.  כָּ זֶה   – חוּר״  ״אַשְׁ וְנַעֲרָה״. 

תַעֲנִיּוֹת.  בְּ נָיו  פָּ חֲרוּ  הוּשְׁ שֶׁ חוּר?  אַשְׁ מוֹ  שְׁ

קַע  תָּ אָב. ״תְקוֹעַ״ – שֶׁ ה לָהּ כְּ עֲשָׂ נַּ ״אֲבִי״ – שֶׁ

מַיִם. ָ שּׁ בַּ אֶת לִבּוֹ לְאָבִיו שֶׁ

ים.  י נָשִׁ תֵּ שְׁ ה מִרְיָם כִּ ים״ – נַעֲשָׂ י נָשִׁ תֵּ ״הָיוּ שְׁ

הֲוַאי,  וְנַעֲרָה  חֶלְאָה  לאֹ   – וְנַעֲרָה״  ״חֶלְאָה 

ה חֶלְאָה וּלְבַסּוֹף נַעֲרָה. חִילָּ תְּ א בַּ אֶלָּ

 – ״צֶרֶת״  וְאֶתְנָן״.  וְצהַֹר  צֶרֶת  חֶלְאָה  ״וּבְנֵי 

הָיוּ  שֶׁ  – ״צהַֹר״  לְחַבְרוֹתֶיהָ;  צָרָה  ית  עֲשֵׂ נַּ שֶׁ

ל הָרוֹאֶה  כָּ צָהֳרַיִם; ״אֶתְנָן״ – שֶׁ נֶיהָ דּוֹמִין כְּ פָּ

תּוֹ. אוֹתָהּ מוֹלִיךְ אֶתְנָן לְאִשְׁ

י  רַבִּ י יוֹסֵי בְּ רְעהֹ לְכָל עַמּוֹ״ – אָמַר רַבִּ ״וַיְצַו פַּ

י  רַבִּ י יוֹסֵי בְּ זַ.ר וְאָמַר רַבִּ חֲנִינָא: אַף עַל עַמּוֹ גָּ

״אִם   – ה  חִילָּ תְּ בַּ זַר:  גָּ זֵירוֹת  גְּ לשֹׁ  שָׁ חֲנִינָא, 

ן  הַבֵּ ל  ״כָּ  – וּלְבַסּוֹף  ן אוֹתוֹ״;  וַהֲמִתֶּ הוּא  ן  בֵּ

לִיכֻהוּ״; וּלְבַסּוֹף – אַף עַל  שְׁ הַיִּלּוֹד הַיְאֹרָה תַּ

זַ.ר עַמּוֹ גָּ

ית לֵוִי״ – לְהֵיכָן הָלַךְ? אָמַר  ״וַיֵּלֶךְ אִישׁ מִבֵּ

תּוֹ. עֲצַת בִּ הָלַךְ בַּ ר זְבִינָא: שֶׁ רַב יְהוּדָה בַּ

רָאָה  שֶׁ יוָן  כֵּ הָיָה.  הַדּוֹר  דוֹל  גְּ עַמְרָם  נָא:  תָּ

ן הַיִּלּוֹד הַיְאֹרָה  ל הַבֵּ ע: ״כָּ רְעהֹ הָרָשָׁ אָמַר פַּ שֶׁ

עָמַד  עֲמֵלִין!  אָנוּ  וְא  ָ לַשּׁ אָמַר:  לִיכֻהוּ״,  שְׁ תַּ

אֶת  וְגֵירְשׁוּ  ן  כּוּלָּ עָמְדוּ  תּוֹ.  אִשְׁ אֶת  וְגֵירֵשׁ 

נְשׁוֹתֵיהֶן.

ל  ֶ זֵירָתְךָ יוֹתֵר מִשּׁ ה גְּ א, קָשָׁ תּוֹ: אַבָּ אָמְרָה לוֹ בִּ

הַזְּכָרִים,  עַל  א  אֶלָּ זַר  גָּ לאֹ  רְעֹה  פַּ שֶׁ רְעֹה,  פַּ

רְעהֹ  קֵיבוֹת! פַּ זַרְתָּ עַל הַזְּכָרִים וְעַל הַנְּ ה גָּ וְאַתָּ

עוֹלָם הַזֶּה  ה בָּ עוֹלָם הַזֶּה, וְאַתָּ א בָּ זַר אֶלָּ לאֹ גָּ

א! וְלָעוֹלָם הַבָּ

He decreed even on his own nation – זַר גָּ  :אַף עַל עַמּוֹ 
The source for this statement is the fact that there is no 
mention in this verse that the decree was only upon the 
Jewish infants. Iyyun Ya’akov suggests that upon finding 
Moses in the water, the daughter of Pharaoh remarked: 

“This is one of the Hebrews’ children” (Exodus 2:6), indicat-
ing that children other than those of the Jews were also 
thrown into the Nile.

You decreed in this world and in the World-to-Come – 
א עוֹלָם הַזֶּה וְלָעוֹלָם הַבָּ ה בָּ  Rashi explains that children :וְאַתָּ
who are killed in this world still have a portion in the 
World-to-Come, and therefore, failing to have children 
at all means not affording one’s potential children this 
possibility. Some explain this as referring to the parents: 
By divorcing and purposely not having children, they 
are neglecting the mitzva to procreate, thereby denying 
themselves reward for this in the World-to-Come (Iyyun 
Ya’akov; Ahavat Eitan).

notes
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Miriam continued: Additionally, concerning Pharaoh the wicked, 
it is uncertain whether his decree will be fulfilled, and it is uncer-
tain if his decree will not be fulfilled. You are a righteous person, 
and as such, your decrees will certainly be fulfilled, as it is stated 
with regard to the righteous: “You shall also decree a thing, and 
it shall be established unto you” ( Job 22:28). Amram accepted  
his daughter’s words and arose and brought back, i.e., remarried, 
his wife, and all others who saw this followed his example and 
arose and brought back their wives.

The Gemara asks: If Amram remarried Jochebed, rather than say: 
“And took for a wife a daughter of Levi” (Exodus 2:1), it should 
have stated: “And returned for a wife the daughter of Levi.” Rav 
Yehuda bar Zevina says: He performed an act of marriage just as 
one would do for a first marriage. He sat her on a palanquin 
[appiryon],bl and Aaron and Miriam danced before her, and the 
ministering angels said: “A joyful mother of children” (Psalms 
113:9).

The verse is referring to Jochebed as “a daughter of Levi” (Exodus 
2:1). The Gemara asks: Is it possible that this is Jochebed? Jochebed 
was then 130 years old and the verse still calls her a daughter? 
Jochebed’s age is established based on a tradition concerning the 
number of the descendants of Jacob who came to Egypt, as follows: 
While the verse states that Leah had thirty-three descendants 
(Genesis 46:15), only thirty-two were enumerated. This was 
explained as Rabbi Ĥama, son of Rabbi Ĥanina, says: The  

“daughter of Levi” is Jochebed, whose conception was on the  
road, as the family of Jacob descended to Egypt, and she was born 
between the walls, i.e., in Egypt, as it is stated: “And the name  
of Amram’s wife was Jochebed, the daughter of Levi, who was  
born to Levi in Egypt” (Numbers 26:59).

This interpolation concerning her birth is interpreted: Her birth 
was in Egypt, but her conception was not in Egypt. Since the 
Jewish people were in Egypt for two hundred ten years and Moses 
was eighty years old at the time of the exodus, Jochebed was one 
hundred thirty years old when Moses was born. In light of this,  
the Gemara is asking how the verse can refer to her as a daughter. 
Rabbi Yehuda says: The signs of a young woman were born in 
hern when her husband remarried her, and she became like a young  
girl again.

§ The verse states concerning Moses: “And the woman conceived, 
and bore a son; and when she saw him that he was a goodly child, 
she hid him three months” (Exodus 2:2). The Gemara asks: But 
Jochebed was pregnant with Moses for three months at the outset, 
before Amram remarried her, as will be explained further. Rav 
Yehuda bar Zevina said: The intention of the verse is to juxtapose 
her giving birth to her becoming pregnant. Just as her becoming 
pregnant was without pain, so too, her giving birth was without 
pain. From here it is derived concerning righteous womenn that 
they were not included in the verdict [pitkah]l of Eve that a 
woman will suffer pain during childbirth (see Genesis 3:16).

The verse states with regard to the birth of Moses: “And the woman 
conceived, and bore a son; and when she saw him that he was a 
goodly [tov] child, she hid him three months” (Exodus 2:2). It is 
taught in a baraita that Rabbi Meir says: “Tov” is his, Moses’,  
real name,n as it was given to him by his parents when he was  
born. Rabbi Yehuda says: His name was Toviya. Rabbi Neĥemya 
says: They said he was good because they saw that he was fit for 
prophecy. Others say: They said he was good because he was born 
when he was already circumcised. And the Rabbis say: At the 
time when Moses was born, the entire house was filled with light, 
as it is written here: “And when she saw him that he was a goodly 
[tov] child,” and it is written there: “And God saw the light, that 
it was good [tov]” (Genesis 1:4).

זֵירָתוֹ  גְּ מִתְקַיֶּימֶת  סָפֵק  ע,  הָרָשָׁ רְעֹה  פַּ

אי  וַדַּ בְּ יק,  צַדִּ ה  אַתָּ מִתְקַיֶּימֶת,  אֵינָהּ  סָפֵק 

אֱמַר: ״וְתִגְזַר אוֹמֶר  נֶּ זֵירָתְךָ מִתְקַיֶּימֶת, שֶׁ גְּ שֶׁ

עָמְדוּ  תּוֹ.  אִשְׁ אֶת  וְהֶחֱזִיר  עָמַד  לָךְ״!  וְיָקָם 

ן וְהֶחֱזִירוּ אֶת נְשׁוֹתֵיהֶן. כּוּלָּ

רַב  אָמַר  לֵיהּ!  עֵי  מִיבָּ ״וַיַּחֲזוֹר״   – ח״  ״וַיִּקַּ

ה לִיקּוּחִין.  ה לוֹ מַעֲשֵׂ עָשָׂ ר זְבִינָא: שֶׁ יְהוּדָה בַּ

דִין  מְרַקְּ וּמִרְיָם  וְאַהֲרֹן  רְיוֹן,  אַפִּ בְּ יבָהּ  הוֹשִׁ

נִים  הַבָּ אֵם  אָמְרוּ:  רֵת  ָ הַשּׁ וּמַלְאֲכֵי  לְפָנֶיהָ, 

מֵחָה. שְׂ

ים  לשִֹׁ ת מֵאָה וּשְׁ ר, בַּ ת לֵוִי״ – אֶפְשָׁ ״אֶת בַּ

חָמָא  י  רַבִּ אָמַר  דְּ ת?  בַּ לָהּ  וְקָרֵי  הָוְיָא  נָה  שָׁ

רֶךְ  דֶּ בַּ הוֹרָתָהּ  שֶׁ יוֹכֶבֶד,  זוֹ  חֲנִינָא:  י  רַבִּ בְּ

ר יָלְדָה  אֱמַר: ״אֲשֶׁ נֶּ ין הַחוֹמוֹת, שֶׁ וְלֵידָתָהּ בֵּ

מִצְרָיִם״, אוֹתָהּ לְלֵוִי בְּ

מִצְרַיִם! אָמַר  מִצְרַיִם וְאֵין הוֹרָתָהּ בְּ לֵידָתָהּ בְּ

הּ סִימָנֵי נַעֲרוּת. נּוֹלְדוּ בָּ י יְהוּדָה: שֶׁ רַבִּ

הֲוַת  וְהָא   – ן״  בֵּ לֶד  וַתֵּ ה  ָ הָאִשּׁ הַר  ״וַתַּ

אֲמַר  רָא!  מֵעִיקָּ יַרְחֵי  לָתָא  תְּ יהּ  בֵּ רָא  מִיעַבְּ

ישׁ לֵידָתָהּ לְהוֹרָתָהּ.  ר זְבִינָא: מַקִּ רַב יְהוּדָה בַּ

לּאֹ  שֶׁ לֵידָתָהּ  צַעַר, אַף  בְּ לּאֹ  שֶׁ מָה הוֹרָתָהּ 

הָיוּ  לּאֹ  שֶׁ צִדְקָנִיּוֹת  ים  לְנָשִׁ אן  מִכָּ צַעַר,  בְּ

ה. ל חַוָּ פִיתְקָהּ שֶׁ בְּ

י מֵאִיר  נְיָא, רַבִּ י טוֹב הוּא״ – תַּ רֶא אוֹתוֹ כִּ ״וַתֵּ

יְהוּדָה אוֹמֵר: טוֹבִיָּה  י  רַבִּ מוֹ;  שְׁ אוֹמֵר: טוֹב 

לִנְבִיאוּת;  הָגוּן  אוֹמֵר:  נְחֶמְיָה  י  רַבִּ מוֹ;  שְׁ

מָהוּל;  הוּא  שֶׁ כְּ נוֹלַד  אוֹמְרִים:  אֲחֵרִים 

 – ה  משֶֹׁ נּוֹלַד  שֶׁ עָה  שָׁ בְּ אוֹמְרִים:  וַחֲכָמִים 

רֶא  תִיב הָכָא: ״וַתֵּ יִת כּוּלּוֹ אוֹ.ר כְּ א הַבַּ נִתְמַלֵּ

״וַיַּרְא  הָתָם:  וּכְתִיב  הוּא״,  טוֹב  י  כִּ אוֹתוֹ 

י טוֹב״. אֱלהִֹים אֶת הָאוֹר כִּ

Palanquin – רְיוֹן :אַפִּ

Egyptian palanquins

background

Palanquin [appiryon] – רְיוֹן  From the Greek :אַפִּ
φορεῖον, phoreyon, referring to a chair used to trans-
port people.

Verdict [pitkah] – ּתְקָה  ,From the Greek πιττάκιον :פִּ
pitakion, which means a bill, a formal document, or a 
material upon which to write. Among other meanings 
of the word is list, such as a list of persons belonging 
to a specific group. Here it is used in the sense of a 
document detailing a court verdict.

language

The signs of a young woman were born in her – 
הּ סִימָנֵי נַעֲרוּת נּוֹלְדוּ בָּ  ,As noted further in the Gemara :שֶׁ
Jochebed was already pregnant when Amram remar-
ried her. As such, her rejuvenation was not needed 
so that she would conceive. Rather, it was so that 
people should not say that Amram remarried her only 
because he was not concerned that she would bear 
children (Iyyun Ya’akov; Anaf Yosef ).

From here it is derived concerning righteous 
women, etc. – ים צִדְקָנִיּוֹת וכו׳ לְנָשִׁ אן  -The Maha :מִכָּ
ral writes that pain during childbirth and difficulty 
in earning one’s livelihood are as a result of the sin 
of Adam and Eve. Therefore, completely righteous 
women, who are free of sin, may not suffer pain in 
childbirth.

Tov is his name – ֹמו  Although he is generally :טוֹב שְׁ
referred to as Moses, that name was given to him by 
the daughter of Pharaoh. The discussion here, as well 
as in tractate Megilla and elsewhere in the midrash, 
relates to the question of what was the name given 
to him by his family.

notes
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The verse continues: “And she hid him three months” (Exodus 
2:2). The Gemara explains that she was able to hide him for three 
months because the Egyptians counted the nine months of her 
pregnancy only from the time her husband took her back, but she 
was pregnant with Moses for three months from the outset of her 
remarriage.

The next verse states: “And when she could no longer hide him” 
(Exodus 2:3). The Gemara asks: Why couldn’t she hide him any 
longer? Let her continue to hide him. Rather, anywhere that the 
Egyptians heard that a baby was born and they wanted to locate 
the baby, they would bring another baby there in order that it 
could be heard crying, and the two babies would cry together, as 
it is written: “Take us the foxes, the little foxes, that spoil the 
vineyards; for our vineyards are in blossom” (Song of Songs 2:15). 
The infants who were used to uncover the hidden babies are referred 
to as little foxes.

The verse states: “And when she could no longer hide him, she took 
for him an ark of bulrushes, and daubed it with bitumen and with 
pitch; and she put the child therein, and laid it in the willows by the 
river’s bank” (Exodus 2:3). The Gemara asks: What is different 
about bulrushes that she decided to use them? Rabbi Elazar says: 
From here it is derived concerning righteous people that their 
money is more precious to themn than their bodies, as she took 
an inexpensive material to build the ark. And why do they care so 
much about their money? Because they do not stretch out their 
hands to partake of stolen property. Therefore, their own property 
is very precious to them.

Rabbi Shmuel bar Naĥmani says an alternative reason for her 
taking bulrushes for the ark: She took a soft material like bulrush, 
which is able to withstand an impact both before a soft item and 
before a hard item. She feared that if she would have made the box 
from a hard material like wood, if it were to collide with a hard item 
in the water it might break.

The verse continues: “And daubed it with bitumen and with  
pitch” (Exodus 2:3). A Sage teaches: She daubed bitumen on the 
interiorn and pitchb on the exterior, so that righteous person,  
i.e., Moses, would not smell a foul odor, such as that of pitch.

The verse continues: “And she put the child therein, and laid it in 
the willows [bassuf ]” (Exodus 2:3). Rabbi Elazar says: This means 
she placed him in the Suf Sea, i.e., the Red Sea. Rabbi Shmuel bar 
Naĥmani says: 

She placed him in a marsh, as it is written: “The reeds and willows 
[suf ] shall wither” (Isaiah 19:6).

The verse states: “And the daughter of Pharaoh came down to 
bathe [lirĥotz] in the river” (Exodus 2:5). Rabbi Yoĥanan says in 
the name of Rabbi Shimon ben Yoĥai: This teaches that she came 
down to the river to cleansen herself from the impurity of her 
father’s idols, as she was immersing herself as part of the conver-
sion process. And similarly it states: “When the Lord shall have 
washed [raĥatz] away the filth of the daughters of Zion, and shall 
have purged the blood of Jerusalem from the midst thereof, by the 
spirit of judgment, and by the spirit of destruction” (Isaiah 4:4). 
This washing clearly refers to the purging of spiritual sins, rather 
than bathing for the sake of cleanliness.

לָא מָנוּ מִצְרִים  ה יְרָחִים״ – דְּ לשָֹׁ נֵהוּ שְׁ צְפְּ ״וַתִּ

רָא  אַהַדְרָהּ, וְהִיא הֲוַת מִיעַבְּ עָה דְּ ָ א מִשּׁ אֶלָּ

רָא. לָתָא יַרְחֵי מֵעִיקָּ יהּ תְּ בֵּ

נֵיהּ  צְפְּ אי? תִּ פִינוֹ״ – אַמַּ ״וְלאֹ יָכְלָה עוֹד הַצְּ

מְעִי מִצְרָאֵי  הֲווּ שָׁ ל הֵיכָא דַּ א כָּ וְתֵיזִיל! אֶלָּ

י הֵיכִי  מִתְיְלִיד יָנוֹקָא, מַמְטוּ יָנוֹקָא הָתָם כִּ דְּ

כְתִיב: ״אֶחֱזוּ  הֲדַיְהוּ, דִּ מְעִינְהוּ וּמַעֲוֵי בַּ לִישְׁ דְּ

ים״ וגו'. לָנוּ שׁוּעָלִים שׁוּעָלִים קְטַנִּ

גּוֹמֶא?  נָא  שְׁ גֹּמֶא״ – מַאי  בַת  תֵּ ח לוֹ  קַּ ״וַתִּ

מוֹנָם  מָּ שֶׁ יקִים  דִּ לַצַּ ן  מִיכָּ אֶלְעָזָר:  י  רַבִּ אָמַר 

ה? לְפִי  ךְ לָמָּ חָבִיב עֲלֵיהֶן יוֹתֵר מִגּוּפָן. וְכָל כָּ

גֵזֶל. טִין יְדֵיהֶן בְּ אֵין פּוֹשְׁ שֶׁ

יָּכוֹל  בָר רַךְ, שֶׁ ר נַחְמָנִי אָמַר: דָּ מוּאֵל בַּ י שְׁ רַבִּ

ה. בָר קָשֶׁ בָר רַךְ וּבִפְנֵי דָּ פְנֵי דָּ לַעֲמוֹד בִּ

חֵמָר  נָא:  תָּ  – וּבַזָּפֶת״  בַחֵמָר  חְמְרָה  ״וַתַּ

לּאֹ יָרִיחַ אוֹתוֹ  דֵי שֶׁ חוּץ, כְּ פְנִים וְזֶפֶת מִבַּ מִבִּ

יק רֵיחַ רַע. צַדִּ

י  רַבִּ  – סּוּף״  בַּ ם  שֶׂ וַתָּ הַיֶּלֶד  הּ אֶת  בָּ ם  שֶׂ ״וַתָּ

ר נַחְמָנִי  מוּאֵל בַּ י שְׁ אֶלְעָזָר אוֹמֵר: יַם סוּ.ף רַבִּ

אָמַר:

NOTES
Anyone who marries, etc. – א וכו׳ ל הַנּוֹשֵׂ  The Maharsha explains that :כָּ
this principle is derived from the case of Miriam herself, as before she 
was married she was sickly, and her rejuvenation after her marriage is 
viewed as a second birth.

As he set himself straight – ֹר אֶת עַצְמו ֵ יִּשּׁ  Rashi explains that he :שֶׁ
set himself straight in that he did not join the other spies in their 
claims against traveling to Eretz Yisrael. The Maharsha interprets this 
otherwise, explaining that this refers to his act of marrying Miriam for 
the sake of Heaven.

He decreed even on his own nation – זַר  The source for :אַף עַל עַמּוֹ גָּ
this statement is the fact that there is no mention in this verse that the 
decree was only upon the Jewish infants. Iyyun Ya’akov suggests that 
upon finding Moses in the water, the daughter of Pharaoh remarked: 

“This is one of the Hebrews’ children” (Exodus 2:6), indicating that chil-
dren other than those of the Jews were also thrown into the Nile.

You decreed in this world and in the World-to-Come – עוֹלָם ה בָּ  וְאַתָּ
א וְלָעוֹלָם הַבָּ  Rashi explains that children who are killed in this :הַזֶּה 
world still have a portion in the World-to-Come, and therefore, failing 
to have children at all means not affording one’s potential children this 
possibility. Some explain this as referring to the parents: By divorcing 
and purposely not having children, they are neglecting the mitzva to 
procreate, thereby denying themselves reward for this in the World-
to-Come (Iyyun Ya’akov; Ahavat Eitan).

The signs of a young woman were born in her – הּ סִימָנֵי בָּ נּוֹלְדוּ   שֶׁ
 As noted further in the Gemara, Jochebed was already pregnant :נַעֲרוּת
when Amram remarried her. As such, her rejuvenation was not needed 
so that she would conceive. Rather, it was so that people should not 
say that Amram remarried her only because he was not concerned that 
she would bear children (Iyyun Ya’akov; Anaf Yosef ).

From here it is derived concerning righteous women, etc. – וכו׳ 
ים צִדְקָנִיּוֹת אן לְנָשִׁ  The Maharal writes that pain during childbirth and :מִכָּ
difficulty in earning one’s livelihood are as a result of the sin of Adam 
and Eve. Therefore, completely righteous women, who are free of sin, 
may not suffer pain in childbirth.

Tov is his name – ֹמו  Although he is generally referred to as :טוֹב שְׁ
Moses, that name was given to him by the daughter of Pharaoh. The 
discussion here, as well as in tractate Megilla and elsewhere in the 
midrash, relates to the question of what was the name given to him 
by his family.

That their money is more precious to them, etc. – מוֹנָם חָבִיב עֲלֵיהֶן מָּ  שֶׁ
 Righteous people are willing to undergo physical pain in order :יוֹתֵר וכו׳
to retain their money, as they work exceptionally hard to ensure that 
all of their wealth is obtained honestly (Ben Yehoyada). See also the 
discussion concerning Abba Ĥilkiya in tractate Ta’anit (23b).

Bitumen on the interior – פְנִים  The Maharsha explains that :חֵמָר מִבִּ
there was no need to state that the bitumen was on the interior, as if 
it were on the exterior it would be dissolved by the water. Therefore, 
the additional mention that it was smeared inside is to teach that it 
was placed there not only to protect the ark, but also to prevent Moses 
from smelling the foul odor of the pitch. Tosafot explain the Gemara 
differently. They claim that the bitumen and pitch were both smeared 
on the interior of the ark, and that the bitumen was covering the pitch. 
The term: On the interior, would then mean that it was closer to Moses 
within the ark. The box was uncovered on the outside in order for it not 
to be noticeable among the reeds.

BACKGROUND
Sedan chair – רְיוֹן :אַפִּ

Egyptian sedan chairs

Pitch – זֶפֶת: In ancient times pitch was made by slowly burning wood, 
which would be transformed into charcoal. During this process, the 
wood emitted various fluids. Tar and pitch are made from these fluids. 
Pitch is the thicker substance, and its foul odor is due to additional 
materials found in the fluid. Pitch was sometimes made from asphalt, 
which also had a foul odor caused by the presence of sulfur and sulfur 
hydroxide.

LANGUAGE
Rose [vered] – וֶרֶד: Apparently from the Persian vard, meaning a red 
rose. This loanword, and similarly its Greek counterpart ῥόδον, rhodon, 
was also used as a general term for the color red.

Sedan chair [appiryon] – רְיוֹן  ,From the Greek φορεῖον, phoreyon :אַפִּ
referring to a chair used to transport people.

Verdict [pitkah] – ּתְקָה  From the Greek πιττάκιον, pitakion, which :פִּ
means a bill, a formal document, or a material upon which to write. 
Among other meanings of the word is list, such as a list of persons 
belonging to a specific group. Here it is used in the sense of a docu-
ment detailing a court verdict.
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דִכְתִיב: ״קָנֶה וָסוּף קָמֵלוּ״. אֲגַם, כְּ

רְעהֹ לִרְחוֹץ עַל הַיְאֹר״ – אָמַר  ת פַּ רֶד בַּ ״וַתֵּ

ד,  ן יוֹחַי: מְלַמֵּ מְעוֹן בֶּ י שִׁ וּם רַבִּ י יוֹחָנָן מִשּׁ רַבִּ

לּוּלֵי אָבִיהָ. וְכֵן הוּא אוֹמֵר:  יָּרְדָה לִרְחוֹץ מִגִּ שֶׁ

נוֹת צִיּוֹן״ וגו'. ״אִם רָחַץ ה' אֶת צוֹאַת בְּ

That their money is more precious to them, etc. –  
מוֹנָם חָבִיב עֲלֵיהֶן יוֹתֵר וכו׳ מָּ  Righteous people are :שֶׁ
willing to undergo physical pain in order to retain 
their money, as they work exceptionally hard to 
ensure that all of their wealth is obtained honestly 
(Ben Yehoyada). See also the discussion concerning 
Abba Ĥilkiya in tractate Ta’anit (23b).

Bitumen on the interior – פְנִים  The Maharsha :חֵמָר מִבִּ
explains that there was no need to state that the bitu-
men was on the interior, as if it were on the exterior 
it would be dissolved by the water. Therefore, the 
additional mention that it was smeared inside is to 
teach that it was placed there not only to protect 
the ark, but also to prevent Moses from smelling the 
foul odor of the pitch. Tosafot explain the Gemara 
differently. They claim that the bitumen and pitch 
were both smeared on the interior of the ark, and that 
the bitumen was covering the pitch. The term: On the 
interior, would then mean that it was closer to Moses 
within the ark. The box was uncovered on the outside 
in order for it not to be noticeable among the reeds.

notes

Pitch – זֶפֶת: In ancient times pitch was made by 
slowly burning wood, which would be transformed 
into charcoal. During this process, the wood emit-
ted various fluids. Tar and pitch are made from these 
fluids. Pitch is the thicker substance, and its foul odor 
is due to additional materials found in the fluid. Pitch 
was sometimes made from asphalt, which also had a 
foul odor caused by the presence of sulfur and sulfur 
hydroxide.

background

This teaches that she came down to cleanse, etc. – 
יָּרְדָה לִרְחוֹץ וכו׳ ד שֶׁ -The strongest proof that Pha :מְלַמֵּ
raoh’s daughter converted is from the verse that refers 
to: “Bithiah the daughter of Pharaoh” (I Chronicles 
4:18), who eventually married a Jew.

notes
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The verse continues: “And her maidens walked along [holekhot] 
by the riverside” (Exodus 2:5). Rabbi Yoĥanan says: This walk-
ing is nothing other thann the terminology of going toward 
death, and similarly it states: “Behold, I am going [holekh] to 
die” (Genesis 25:32).

The verse continues: “And she saw the ark among the willows” 
(Exodus 2:5). Once her maidens saw that the daughter of Pharaoh 
was intending to save Moses, they said to her: Our mistress, the 
custom of the world is that when a king of flesh and blood 
decrees a decree, even if all the world does not fulfill it, at least 
his children and members of his household fulfill it, and yet 
you are violating the decree of your father. After the maidens 
tried to convince her not to save Moses, the angel Gabriel came 
and beat them to the ground and they died.

The verse concludes: “And she sent amatah to take it” (Exodus 
2:5). Rabbi Yehuda and Rabbi Neĥemya disagree as to the defini-
tion of the word “amatah.” One says that it means her arm, and 
one says that it means her maidservant. The Gemara explains: 
The one who says that it means her armn explained it in this 
manner, as it is written “amatah,” which denotes her forearm. 
And the one who says that it means her maidservant explained 
it in this manner because it does not explicitly write the more 
common term: Her hand [yadah]. Therefore, he understands 
that this is the alternative term for a maidservant, ama.

The Gemara asks: And according to the one who says that it 
means her maidservant, didn’t you say earlier: Gabriel came 
and beat them to the ground and the maidservants died, so how 
could Pharaoh’s daughter send her? The Gemara answers: It must 
be that Gabriel left her one maidservant, as it is not proper that 
a princess should stand alone.

The Gemara asks: And according to the one who says that it 
means her hand, let the Torah write explicitly: Her hand [yadah]. 
Why use the more unusual term amatah? The Gemara answers: 
This verse teaches us that her arm extended [ishtarbav] many 
cubits. As the Master said in another context: And similarly  
you find with regard to the hand of Pharaoh’s daughter that it 
extended, and similarly you find with regard to the teeth of 
evildoers, as it is written: “You have broken [shibbarta] the 
teeth of the wicked” (Psalms 3:8), and Reish Lakish said: Do 
not read the word as shibbarta, rather read it as sheribbavta,  
you have extended.

The next verse states: “And she opened it and saw it [vatirehu], 
even the child” (Exodus 2:6). The Gemara comments: The verse 
states: “And she saw it”; it should have stated: And she saw. 
Rabbi Yosei, son of Rabbi Ĥanina, says: In addition to Moses, 
she saw the Divine Presence with him. This is indicated by the 
usage of “saw it.”

The verse states: “And saw it, even the child [yeled]; and behold 
a lad [na’ar] that wept” (Exodus 2:6). The verse calls him “a 
child [yeled],”n and the same verse calls him “a lad [na’ar].” A 
Sage teaches: He is the age of a child but his voice is as loud and 
deep as a lad; this is the statement of Rabbi Yehuda. Rabbi 
Neĥemya said to him: If that is so, you made Moses our teacher 
blemished,n since his voice was unusually deep. Rather, this 
teaches that his mother made a canopy of youth, i.e., a small 
canopy, for him in the ark, as she said: Perhaps I will not merit 
to see his wedding canopy.

The verse concludes: “And she had compassion on him, and 
said: This [zeh] is one of the Hebrews’ children” (Exodus 2:6). 
The Gemara asks: From where did she know that he was a 
Hebrew child? Rabbi Yosei, son of Rabbi Ĥanina, says: As she 
saw that he was circumcised.

י יוֹחָנָן:  ״וְנַעֲרתֶֹיהָ הוֹלְכוֹת״ וגו'– אָמַר רַבִּ

א לְשׁוֹן מִיתָה. וְכֵן הוּא  אֵין הֲלִיכָה זוֹ אֶלָּ

ה אָנכִֹי הוֹלֵךְ לָמוּת״. אוֹמֵר: ״הִנֵּ

יוָן  תוֹךְ הַסּוּף״ – כֵּ יבָה בְּ רֶא אֶת הַתֵּ ״וַתֵּ

אָמְרוּ  ה,  לְמשֶֹׁ לְאַצּוּלֵי  עוּ  בָּ קָא  דְּ חֲזוּ  דַּ

ר  שָׂ ל עוֹלָם, מֶלֶךְ בָּ נוּ! מִנְהָגוֹ שֶׁ בִירְתֵּ לָהּ: גְּ

ל הָעוֹלָם כּוּלּוֹ אֵין  זֵירָה, אִם כָּ וָדָם גּוֹזֵר גְּ

יתוֹ מְקַיְּימִין  נָיו וּבְנֵי בֵּ מְקַיְּימִין אוֹתָהּ – בָּ

א  זֵירַת אָבִיךְ! בָּ אוֹתָהּ, וְאַתְּ עוֹבֶרֶת עַל גְּ

רְקַע. קַּ בְרִיאֵל וַחֲבָטָן בַּ גַּ

י  רַבִּ  – חֶהָ״  קָּ וַתִּ אֲמָתָהּ  אֶת  לַח  שְׁ ״וַתִּ

יָדָהּ, וְחַד  י נְחֶמְיָה, חַד אָמַר:  וְרַבִּ יְהוּדָה 

כְתִיב:  אָמַר יָדָהּ, דִּ פְחָתָהּ. מַאן דְּ אָמַר: שִׁ

לָא  פְחָתָהּ, מִדְּ אָמַר שִׁ ״אֲמָתָהּ״; וּמַאן דְּ

תִיב ״יָדָהּ״. כְּ

 : אָמְרַתְּ הָא  פְחָתָהּ,  שִׁ אָמַר  דְּ וּלְמַאן 

יֵּיר לָהּ  שִׁ דְּ רְקַע!  קַּ בַּ בְרִיאֵל וַחֲבָטָן  גַּ א  בָּ

א לְמֵיקַם  בַת מַלְכָּ לָאו אוֹרְחָא דְּ חֲדָא, דְּ

לְחוּדָהּ.

הָא  ״יָדָהּ״!  לִיכְתּוֹב  יָדָהּ,  אָמַר  דְּ וּלְמַאן 

רְבּוּבֵי,  תַּ ב אִישְׁ רְבַּ תַּ אִישְׁ מַע לָן, דְּ קָא מַשְׁ

תָהּ  אַמָּ בְּ מוֹצֵא  ה  אַתָּ וְכֵן  מָר:  אָמַר  דְּ

י  ינֵּ שִׁ בְּ מוֹצֵא  ה  אַתָּ וְכֵן  רְעהֹ;  פַּ ת  בַּ ל  שֶׁ

״,  רְתָּ בַּ שִׁ עִים  רְשָׁ י  נֵּ ״שִׁ כְתִיב:  דִּ עִים,  רְשָׁ

״,  רְתָּ בַּ ״שִׁ יקְרֵי  תִּ אַל  לָקִישׁ:  רֵישׁ  וַאֲמַר 

בְתָה״. רִיבַּ א ״שְׁ אֶלָּ

רֶא״  רְאֵהוּ אֶת הַיֶּלֶד״ – ״וַתֵּ ח וַתִּ פְתַּ ״וַתִּ

חֲנִינָא:  י  רַבִּ בְּ י יוֹסֵי  רַבִּ לֵיהּ! אָמַר  עֵי  מִיבָּ

כִינָה עִמּוֹ. רָאֲתָה שְׁ שֶׁ

ה נַעַר בּכֶֹה״ – קָרֵי לֵיהּ ״יֶלֶד״ וְקָרֵי  ״וְהִנֵּ

נַעַר,  כְּ וְקוֹלוֹ  יֶלֶד  נָא: הוּא  תָּ ״נַעַר״!  לֵיהּ 

נְחֶמְיָה:  י  רַבִּ לוֹ  אָמַר  יְהוּדָה;  י  רַבִּ בְרֵי  דִּ

עַל מוּם!  בַּ ינוּ  רַבֵּ ה  יתוֹ לְמשֶֹׁ עֲשִׂ ן,  כֵּ אִם 

ת  חוּפַּ אִמּוֹ  לוֹ  תָה  עָשְׂ שֶׁ ד  מְלַמֵּ א,  אֶלָּ

ה  א לאֹ אֶזְכֶּ מָּ יבָה, אָמְרָה: שֶׁ תֵּ נְעוּרִים בַּ

תוֹ. לְחוּפָּ

הָעִבְרִים  מִיַּלְדֵי  וַתּאֹמֶר  עָלָיו  חְמֹל  ״וַתַּ

י  רַבִּ בְּ יוֹסֵי  י  רַבִּ אָמַר  יָדְעָה?  מְנָא   – זֶה״ 

רָאֲתָה אוֹתוֹ מָהוּל. חֲנִינָא: שֶׁ

Walking is nothing other than, etc. – א וכו׳  :אֵין הֲלִיכָה זוֹ אֶלָּ
This is a reference to their imminent death, as the Gemara 
will soon discuss (Riaf ).

The one who says that it means her arm – אָמַר דְּ  מַאן 
 The fact that the verse first refers to the women as :יָדָהּ
her maidens [na’aroteha] and then uses the term amata 
indicates that the latter expression is not a reference to 
one of her maidens. Additionally, the word amata is written 
without a dagesh in the letter mem; therefore, it means a 
maidservant. See the commentary of Ibn Ezra on the verse.

The verse calls him a child [yeled], etc. – קָרֵי לֵיהּ יֶלֶד וכו׳: 
The discussion here is based on the use of two alternative 
terms for the boy in the same verse, although either term 
could have been appropriate independently (Maharsha).

You made Moses our teacher blemished – ה יתוֹ לְמשֶֹׁ  עֲשִׂ
עַל מוּם בַּ ינוּ  -Rashi explains that since Moses was a Lev :רַבֵּ
ite, if he had an unusual voice he would not have been 
permitted to sing in the Tabernacle. The Maharsha and 
others explain that having an unusual voice is considered 
a blemish, and since prophecy rests upon those who are 
complete in every manner, it is not reasonable to say that 
Moses had this blemish.

notes
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The Gemara comments: The Pharaoh’s daughter said: “This [zeh] 
is one of the Hebrews’ children” (Exodus 2:6). Rabbi Yoĥanan says: 
This teaches that she prophesied unknowingly, as the intention of 
the word “zeh” was: This one falls, i.e., is cast, into the water, but no 
other will fall by means of water, for on that day Pharaoh’s decree 
was canceled.

The Gemara explains: And this is what Rabbi Elazar said: What is 
the meaning of that which is written: “And when they shall say to 
you: Seek unto the necromancers and the diviners, that chirp 
[metzaftzefim] and that mutter [mahggim]” (Isaiah 8:19)? The 
explanation of their chirping and muttering is: They see [tzofin], 
but they do not know what they are seeing; they enunciate 
[mahggim], but they do not know what they are enunciating. 
Although necromancers and diviners do have some insight into the 
future, they do not see clearly enough to understand what they are 
actually seeing.

The Gemara applies this to Pharaoh: Pharaoh’s astrologers saw that 
the savior of the Jewish people would be stricken by water. There-
fore, they arose and decreed: “Every son that is born you shall 
cast into the river” (Exodus 1:22); they thought that their vision 
indicated that Moses would be killed in the water. Once Jochebed 
cast Moses into the water, although he was protected in an ark, the 
astrologers said: We no longer see in the stars anything like that 
sign we saw as to the downfall of the leader of the Jews by water, and 
therefore at that moment they canceled their decree. But they did 
not know that what they saw foretold that Moses would be stricken 
on account of the waters of Meribah. They envisioned a downfall 
for Moses by water but didn’t fully comprehend their vision.

And this is what Rabbi Ĥama, son of Rabbi Ĥanina, says: What 
is the meaning of that which is written: “These [hemma] are the 
waters of Meribah,n where the children of Israel strove with the 
Lord, and He was sanctified in them” (Numbers 20:13)? The verse 
indicates that these are the waters that the astrologers of Pharaoh 
saw and on account of which they erred. And this is what Moses 
said: “The people, among whom I am, are six hundred thousand 
men on foot [ragli]; and yet You have said: I will give them flesh, 
that they may eat a whole month” (Numbers 11:21). Moses said  
to the Jewish people: On account of me, which is an alternative 
meaning of the word ragli, all of you were saved, as the decree to 
throw all males into the river was canceled on my account.

Rabbi Ĥanina bar Pappa says: That day that Moses was placed  
in the river was the twenty-first day of the month of Nisan. The 
ministering angels said before the Holy One, Blessed be He: 
Master of the Universe, should the one who in the future will sayn 
the Song at the Red Sea on this day be stricken on this day? As 
this was also the date on which the Red Sea would be parted during 
the salvation of the Exodus.

Rabbi Aĥa bar Ĥanina says: That day was actually the sixth day of 
the month of Sivan. The ministering angels said before the Holy 
One, Blessed be He: Master of the Universe, should the one who 
in the future will receive the Torah on Mount Sinai on this day 
be stricken on this day? As this was also the date on which the 
Torah was received.

The Gemara asks: Granted, according to the one who says that 
Moses was placed in the water on the sixth of Sivan, you find that 
there can be three months during which Moses was hidden after 
his birth; as the Master said (Tosefta 11:7): Moses died on the 
seventh of Adar, and Moses was born on the seventh of Adar. And 
based on this, from the seventh of Adar until the sixth of Sivan 
there are three months, which correspond to the three months 
Moses was hidden before being placed in the water. But according 
to the one who says that it was on the twenty-first of Nisan, how 
can you find that he was hidden for three months?

אָה  תְנַבְּ נִּ ד, שֶׁ י יוֹחָנָן: מְלַמֵּ ״זֶה״ – אָמַר רַבִּ

הּ, זֶה נוֹפֵל וְאֵין אַחֵר נוֹפֵל. עְתָּ לּאֹ מִדַּ שֶׁ

כְתִיב:  דִּ מַאי  אֶלְעָזָר,  י  רַבִּ אָמַר  דְּ וְהַיְינוּ 

הָאבֹוֹת  אֶל  רְשׁוּ  דִּ אֲלֵיכֶם  יאֹמְרוּ  ״וְכִי 

ים״?  הְגִּ וְהַמַּ הַמְצַפְצְפִים  עֹנִים  הַיִּדְּ וְאֶל 

ים  מַהְגִּ צּוֹפִין,  מַה  יוֹדְעִין  וְאֵינָם  צוֹפִין 

ים. וְאֵינָן יוֹדְעִים מַה מַהְגִּ

הוּא  יִם  מַּ בַּ רָאֵל  יִשְׂ ל  שֶׁ יעָן  מּוֹשִׁ שֶׁ רָאוּ 

ן הַיִּלּוֹד הַיְאֹרָה  ל הַבֵּ לוֹקֶה, עָמְדוּ וְגָזְרוּ ״כָּ

ה, אָמְרוּ:  דְיוּהּ לְמשֶֹׁ שַׁ יוָן דְּ לִיכֻהוּ״. כֵּ שְׁ תַּ

לוּ  טְּ בִּ סִימָנָא.  הַהוּא  י  כִּ חָזֵינַן  לָא  תּוּ 

מֵי  עַל  שֶׁ יוֹדְעִין  אֵינָן  וְהֵם  לִגְזֵירְתַיְיהוּ, 

מְרִיבָה הוּא לוֹקֶה.

י חֲנִינָא, מַאי  רַבִּ י חָמָא בְּ אָמַר רַבִּ וְהַיְינוּ דְּ

רָבוּ״?  ר  אֲשֶׁ מְרִיבָה  מֵי  ה  ״הֵמָּ כְתִיב:  דִּ

רְעהֹ וְטָעוּ. וְהַיְינוּ  רָאוּ אִיצְטַגְנִינֵי פַּ ה שֶׁ הֵמָּ

רַגְלִי״  אֶלֶף  מֵאוֹת  שׁ  ״שֵׁ ה:  משֶֹׁ קָאָמַר  דְּ

בִילִי  שְׁ בִּ רָאֵל:  לְיִשְׂ ה  משֶֹׁ לָהֶן  אָמַר  וגו'. 

כֶם. ם כּוּלְּ לְתֶּ נִצַּ

הַיּוֹם  אוֹתוֹ  אָמַר:  א  פָּ פַּ ר  בַּ חֲנִינָא  י  רַבִּ

נִיסָן הָיָה. אָמְרוּ מַלְאֲכֵי  רִים וְאֶחָד בְּ עֶשְׂ

רִבּוֹנוֹ  הוּא:  רוּךְ  בָּ דוֹשׁ  הַקָּ לִפְנֵי  רֵת  ָ הַשּׁ

עַל  ירָה  שִׁ לוֹמַר  עָתִיד  שֶׁ מִי  עוֹלָם,  ל  שֶׁ

יוֹם זֶה? יוֹם זֶה, יִלְקֶה בְּ הַיָּם בְּ

הַיּוֹם  אוֹתוֹ  אָמַר:  חֲנִינָא  ר  בַּ אַחָא  י  רַבִּ

רֵת  ָ הַשּׁ מַלְאֲכֵי  אָמְרוּ  הָיָה.  סִיוָן  בְּ ה  ָ שּׁ שִׁ

ל עוֹלָם!  רוּךְ הוּא: רִבּוֹנוֹ שֶׁ דוֹשׁ בָּ לִפְנֵי הַקָּ

יוֹם  בְּ סִינַי  מֵהַר  תּוֹרָה  ל  לְקַבֵּ עָתִיד  שֶׁ מִי 

יוֹם זֶה? זֶה, יִלְקֶה בְּ

סִיוָן,  בְּ ה  ָ שּׁ שִׁ בְּ אָמַר  דְּ לְמַאן  לָמָא  שְׁ בִּ

מָר:  אָמַר  דְּ יַרְחֵי,  ה  לשָֹׁ שְׁ לָהּ  חַתְּ  כַּ מַשְׁ

אֲדָר נוֹלַד  בְעָה בַּ אֲדָר מֵת וּבְשִׁ בְעָה בַּ שִׁ בְּ

סִיוָן  ה בְּ ָ שּׁ אֲדָר וְעַד שִׁ בְעָה בַּ ִ ה, וּמִשּׁ משֶֹׁ

רִים  עֶשְׂ אָמַר בְּ א לְמַאן דְּ לָתָא יַרְחֵי; אֶלָּ תְּ

חַתְּ לָהּ? כַּ נִיסָן, הֵיכִי מַשְׁ וְאֶחָד בְּ

These [hemma] are the waters of Meribah – ה מֵי  הֵמָּ
 The word hemma, these, indicates a reference to :מְרִיבָה
a matter previously mentioned. Since this event was not 
explicitly noted before, the Sages understood it to mean 
that these are the waters that the Egyptian astrologers 
had already envisioned.

One who in the future will say, etc. – עָתִיד לוֹמַר  מִי שֶׁ
 This statement is difficult. If the angels are stating :וכו׳
that Moses would sing and accept the Torah in the 
future, then why were they concerned that he would 
die? Some explain that the intention is that although 
there could be other means of saving Moses, the angels 
prayed that God would show mercy to him and save 
him immediately in a way that did not involve hardship 
(see Ben Yehoyada).

notes
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The Gemara answers: That year was a leap year in which there were 
two months of Adar. Moses was hidden most of the first month of 
the three, from the seventh day of the first Adar when he was born, 
and most of the last month of the three, i.e., all of Nisan until the 
twenty-first, and the entire middle one. All of this together is 
considered as three months.

The Gemara now discusses the next verse in Exodus: “Then said  
his sister to Pharaoh’s daughter: Shall I go and call you a nurse 
of the Hebrew women, that she may nurse the child for you?”  
(Exodus 2:7). The Gemara asks: And what is different that  
Pharaoh’s daughter would specifically want a nurse of the Hebrew 
women?

The Gemara answers: This teaches that prior to this, they took 
Moses aroundn to all the Egyptian wet nurses and he did not  
agree to nurse from any of them, as he said: Shall a mouth that in 
the future will speak with the Divine Presence actually nurse 
something impure?n And this is as it is written: “Whom shall  
one teach knowledge? And whom shall one make understand the 
message?” (Isaiah 28:9). The prophet is asking: To whom shall God 
teach the knowledge of the Torah, and to whom shall God make 
to understand the message of the Torah? The answer is as the verse 
continues: “Them that are weaned from the milk, them that are 
drawn from the breasts” (Isaiah 28:9). The conclusion of the verse 
indicates that the Torah should be taught to the one who did not 
want to nurse from the milk of a gentile woman, i.e., Moses.

The next verse states: “And Pharaoh’s daughter said to her: Go. 
And the maiden [ha’alma] went and called the child’s mother”  
(Exodus 2:8). Rabbi Elazar says: This teaches that she went 
quickly like a maiden, i.e., with the strength of one of marriageable 
age, and not as the young child that she was. Rabbi Shmuel bar 
Naĥmani says: The word ha’alma is related to the word meaning 
to hide [le’alem], for she hid her words and didn’t tell Pharaoh’s 
daughter that she was bringing the baby’s mother.

The next verse states what Pharaoh’s daughter said to Jochebed: 
“And Pharaoh’s daughter said to her: Take this [heilikhi] child 
away, and nurse it for me, and I will give you your wages. And the 
woman took the child, and nursed it” (Exodus 2:9). Rabbi Ĥama, 
son of Rabbi Ĥanina, says: Pharaoh’s daughter is prophesying and 
she does not know what she is prophesying, as the word heilikhi 
means: This is yours [ha shellikhi], i.e., this is your child. The next 
part of the verse states: “And I will give you your wages.” Rabbi 
Ĥama, son of Rabbi Ĥanina, says: This teaches that with regard 
to righteous people, not only is it so that God arranges that their 
lost items are returned to them, but He also arranges that they 
get their wages, as the son of Jochebed was returned to her and she 
also received payment for nursing him.

Elsewhere, the verse states with regard to Miriam: “And Miriam 
the prophetess, the sister of Aaron, took a timbrel in her hand; 
and all the women went out after her with timbrels and with dances” 
(Exodus 15:20). The Gemara asks: Why is Miriam referred to as “the 
sister of Aaron,” and not the sister of Moses? Rav Amram says 
that Rav says, and some say that Rav Naĥman says that Rav says: 
This teaches that Miriam already prophesied when she was still 
the sister of only Aaron, i.e., before Moses was born. 

ל  שֶׁ רוּבּוֹ  הָיְתָה;  רֶת  מְעוּבֶּ נָה  שָׁ אוֹתָהּ 

לֵם. ל אַחֲרוֹן, וְאֶמְצָעִי שָׁ רִאשׁוֹן, וְרוּבּוֹ שֶׁ

הַאֵלֵךְ  רְעֹה  פַּ ת  בַּ אֶל  אֲחוֹתוֹ  ״וַתּאֹמֶר 

הָעִבְרִיּוֹת״.  מִן  מֵינֶקֶת  ה  ָ אִשּׁ לָךְ  וְקָרָאתִי 

נָא מֵעִבְרִיּוֹת? וּמַאי שְׁ

צְרִיּוֹת  ל הַמִּ ה עַל כָּ הֶחֱזִירוּהוּ לְמשֶֹׁ ד, שֶׁ מְלַמֵּ

ר עִם  עָתִיד לְדַבֵּ ה שֶׁ ן וְלאֹ יָנַ.ק אָמַר: פֶּ כּוּלָּ

כְתִיב:  דִּ וְהַיְינוּ  טָמֵא?  בָר  דָּ יִינַק  כִינָה  ְ הַשּׁ

דֵעָה  יוֹרֶה  לְמִי  וגו',  דֵעָה״  יוֹרֶה  מִי  ״אֶת 

יקֵי  מוּעָה? ״לִגְמוּלֵי מֵחָלָב וּלְעַתִּ וּלְמִי יָבִין שְׁ

דָיִם״. ָ מִשּׁ

י  רְעהֹ לֵכִי״ וגו' – אָמַר רַבִּ ת פַּ ״וַתּאֹמֶר לָהּ בַּ

עַלְמָה.  כְּ זְרִיזוּת  בִּ הָלְכָה  שֶׁ ד,  מְלַמֵּ אֶלְעָזָר: 

״הָעַלְמָה״ –  אָמַר:  נַחְמָנִי  ר  בַּ מוּאֵל  שְׁ י  רַבִּ

בָרֶיהָ. הֶעְלִימָה אֶת דְּ שֶׁ

הַיֶּלֶד  הֵילִיכִי אֶת  רְעהֹ  פַּ ת  בַּ לָהּ  ״וַתּאֹמֶר 

חֲנִינָא:  י  רַבִּ בְּ חָמָא  י  רַבִּ אָמַר   – הַזֶּה״ 

אָה,  מִתְנַבְּ מַה  יוֹדַעַת  וְאֵינָהּ  אָה  מִתְנַבְּ

אֶת  ן  אֶתֵּ ״וַאֲנִי  יכִי.  לִּ שֶׁ הָא   – ״הֵילִיכִי״ 

י חֲנִינָא: לאֹ  רַבִּ י חָמָא בְּ כָרֵךְ״ – אָמַר רַבִּ שְׂ

א  חֲזִירִין לָהֶן אֲבֵידָתָן, אֶלָּ מַּ יקִים שֶׁ דִּ יָּין לַצַּ דַּ

כָרָן. נּוֹתְנִין לָהֶן שְׂ שֶׁ

בִיאָה אֲחוֹת אַהֲרןֹ״ וגו' –  ח מִרְיָם הַנְּ קַּ ״וַתִּ

רַב  אָמַר  ה?  משֶֹׁ אֲחוֹת  וְלאֹ  אַהֲרןֹ  אֲחוֹת 

וְאָמְרִי לָהּ אָמַר רַב נַחְמָן  עַמְרָם אָמַר רַב, 

הִיא  שֶׁ אָה כְּ הָיְתָה מִתְנַבְּ ד, שֶׁ אָמַר רַב: מְלַמֵּ

אֲחוֹת אַהֲרןֹ,

NOTES
This teaches that she came down to cleanse, etc. – יָּרְדָה לִרְחוֹץ ד שֶׁ  מְלַמֵּ
 The strongest proof that Pharaoh’s daughter converted is from the :וכו׳
verse that refers to: “Bithiah the daughter of Pharaoh” (I Chronicles 4:18), 
who eventually married a Jew.

Walking is nothing other than, etc. – אֵין הֲלִיכָה וכו׳: This is a reference 
to their imminent death, as the Gemara will soon discuss (Riaf ).

The one who says that it means her arm – ּאָמַר יָדָה  The fact :מַאן דְּ
that the verse first refers to the women as her maidens [na’aroteha] 
and then uses the term amata indicates that the latter expression is 
not a reference to one of her maidens. Additionally, the word amata 
is written without a dagesh in the letter mem; therefore, it means a 
maidservant (see the commentary of Ibn Ezra on the verse).

The verse calls him a child [yeled], etc. – קָרֵי לֵיהּ יֶלֶד וכו׳: The discus-

sion here is based on the use of two alternative terms for the boy in 
the same verse, although either term could have been appropriate 
independently (Maharsha).

You made Moses our teacher blemished – עַל בַּ ינוּ  רַבֵּ ה  יתוֹ לְמשֶֹׁ  עֲשִׂ
 Rashi explains that since Moses was a Levite, if he had an unusual :מוּם
voice he would not have been permitted to sing in the Tabernacle. 
The Maharsha and others explain that having an unusual voice is 
considered a blemish, and since prophecy rests upon those who are 
complete in every manner, it is not reasonable to say that Moses had 
this blemish.

These [hemma] are the waters of Meribah – ה מֵי מְרִיבָה  The word :הֵמָּ
hemma, these, indicates a reference to a matter previously mentioned. 
Since this event was not explicitly noted before, the Sages understood 
it to mean that these are the waters that the Egyptian astrologers had 
already envisioned.

One who in the future will say, etc. – עָתִיד לוֹמַר וכו׳ -This state :מִי שֶׁ

ment is difficult. If the angels are stating that Moses would sing and 
accept the Torah in the future, then why were they concerned that 
he would die? Some explain that the intention is that although there 
could be other means of saving Moses, the angels prayed that God 
would show mercy to him and save him immediately in a way that 
did not involve hardship (see Ben Yehoyada).

This teaches that they took Moses around, etc. – ּהֶחֱזִירוּהו ד שֶׁ  מְלַמֵּ
ה וכו׳ -It is apparent that they must have brought Moses to Egyp :לְמשֶֹׁ
tian wet nurses, otherwise Miriam would not have dared to suggest 
to the daughter of Pharaoh that she employ a Hebrew woman as a 
nursemaid. She would have feared that the ruse would be uncovered.

Nurse something impure – בָר טָמֵא  The Maharsha writes that :יִינַק דָּ
although there is no halakhic prohibition against a Jewish baby nurs-
ing from a gentile woman, Moses refused to do so because of the 
additional sanctity he possessed (see Shulĥan Arukh, Yoreh De’a 81:7, 
in the comment of Rema).

This teaches that they took Moses around, etc. – ּהֶחֱזִירוּהו ד שֶׁ  מְלַמֵּ
ה וכו׳  It is apparent that they must have brought Moses to :לְמשֶֹׁ
Egyptian wet nurses, otherwise Miriam would not have dared to 
suggest to the daughter of Pharaoh that she employ a Hebrew 
woman as a nursemaid. She would have feared that the ruse 
would be uncovered.

Nurse something impure – בָר טָמֵא דָּ  The Maharsha writes :יִינַק 
that although there is no halakhic prohibition against a Jewish 
baby nursing from a gentile woman, Moses refused to do so 
because of the additional sanctity he possessed (see Shulĥan 
Arukh, Yoreh De’a 81:7, and in the comment of Rema).

notes
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And as a child Miriam would say: In the future, my mother will 
give birth to a son who will save the Jewish people. And once 
Moses was born, the entire house was filled with light. Her 
father arose and kissed her on her head. He said to her: My 
daughter, your prophecy has been fulfilled. And once they put 
him into the river, her father arose and hit her on her head. He 
said to her: My daughter, where is your prophecy? And this is 
as it is written: “And his sister stoodn afar off, to know what 
would be done to him” (Exodus 2:4), i.e., to know what will be 
the ultimate resolution of her prophecy.

§ The mishna teaches: Joseph merited to bury his father, result-
ing in a display of great honor to his father. The Gemara begins its 
discussion of the burial of Jacob by asking: What is different 
initially that it is written: “And Joseph went up to bury his 
father; and with him went up all the servants of Pharaoh,  
the elders of his house, and all the elders of the land of Egypt” 
(Genesis 50:7), and afterward it says in the following verse: “And 
all the house of Joseph, and his brethren, and his father’s house; 
only their little ones, and their flocks, and their herds, they left in 
the land of Goshen” (Genesis 50:8), indicating that the brothers 
of Joseph were second in importance to the Egyptians? And  
what is different at the end that it is written: “And Joseph 
returned into Egypt, he, and his brethren,” and afterward it 
states: “And all that went up with him to bury his father, after 
he had buried his father” (Genesis 50:14), placing the brothers 
before the Egyptians?

Rabbi Yoĥanan says: Initially, before the Egyptians saw the 
honor of the Jewish people, as the Gemara will soon explain, 
they did not treat them with honor, so the brothers were behind 
the servants of Pharaoh. And in the end, when they saw their 
honor, they treated the brothers with honor.

The Gemara explains what honor was accorded to the family of 
Jacob: As it is written: “And they came to the threshing floor of 
Atad,n which is beyond the Jordan, and there they wailed with a 
very great and sore wailing; and he made a mourning for his father 
seven days” (Genesis 50:10). The word atad is the name of the 
boxthorn bush. And does a boxthornb bush have a threshing 
floor? Thorns are not collected and eaten. Rabbi Abbahu  
says: This teaches that they surrounded the casket of Jacob  
with crowns, like this threshing floor that is surrounded with 
boxthorns, because the children of Esau and the children of 
Ishmael and the children of Keturah all came to the burial  
of Jacob.

A Sage taught: Initially, they all came to wage war with the family 
of Jacob, but once they saw the crown of Joseph, the viceroy of 
Egypt, hanging on the casket of Jacob, they all took their crowns 
and hung them on the casket of Jacob. A Sage taught: Thirty-six 
crownsn were hung on the casket of Jacob. This was the great 
honor accorded to the family of Jacob.

The Gemara continues its discussion of Jacob’s burial. The verse 
states: “And there they wailed with a very great and sore wailing” 
(Genesis 50:10). It is taught: Even horsesn and even donkeys 
participated in the mourning.

יג.

Perek I
Daf 13  Amud a

יעַ אֶת  מּוֹשִׁ ן שֶׁ לֵד בֵּ תֵּ י שֶׁ וְאוֹמֶרֶת: עֲתִידָה אִמִּ

יִת  ל הַבַּ א כָּ ה, נִתְמַלֵּ נּוֹלַד משֶֹׁ רָאֵל. וְכֵיוָן שֶׁ יִשְׂ

הּ,  ראֹשָׁ עַל  קָהּ  וּנְשָׁ אָבִיהָ  עָמַד  אוֹ.ר  הּ  כּוּלָּ

וְכֵיוָן  נְבוּאָתֵיךְ!  נִתְקַיְּימָה  י,  תִּ בִּ לָהּ:  אָמַר 

עַל  וּטְפָחָהּ  אָבִיהָ  עָמַד  לַיְּאוֹר,  ילוּהוּ  הִטִּ שֶׁ

י, הֵיכָן נְבוּאָתֵיךְ! וְהַיְינוּ  תִּ הּ, אָמַר לָהּ: בִּ ראֹשָׁ

מַה  לְדֵעָה  מֵרָחוֹק  אֲחוֹתוֹ  ב  תַצַּ ״וַתֵּ כְתִיב:  דִּ

סוֹף נְבוּאָתָהּ. ה לוֹ״, לֵידַע מַה יְּהֵא בְּ יֵעָשֶׂ

כְתִיב:  רָא, דִּ נָא מֵעִיקָּ ״יוֹסֵף זָכָה״ וכו.׳ מַאי שְׁ

ל  כָּ אִתּוֹ  וַיַּעֲלוּ  אָבִיו  אֶת  לִקְבּוֹר  יוֹסֵף  ״וַיַּעַל 

יוֹסֵף  ית  בֵּ ״וְכָל  וַהֲדַר:  וגו'  פַרְעֹה״   עַבְדֵי 

כְתִיב:  נָא לְבַסּוֹף דִּ וְאֶחָיו וּבֵית אָבִיו״, וּמַאי שְׁ

ב יוֹסֵף מִצְרַיְמָה הוּא וְאֶחָיו״, וַהֲדַר ״וְכָל  ״וַיָּשָׁ

הָעוֹלִים אִתּוֹ לִקְבּוֹר אֶת אָבִיו״?

רָאוּ  לּאֹ  שֶׁ עַד  ה  חִילָּ תְּ בַּ יוֹחָנָן:  י  רַבִּ אָמַר 

בוֹד,  כָּ הֶן  בָּ נָהֲגוּ  לאֹ  רָאֵל  יִשְׂ ל  שֶׁ כְבוֹדָן  בִּ

בוֹד, הֶן כָּ כְבוֹדָן נָהֲגוּ בָּ רָאוּ בִּ וּלְבַסּוֹף שֶׁ

כְתִיב: ״וַיָּבאֹוּ עַד גּוֹרֶן הָאָטָד״. וְכִי גּוֹרֶן יֵשׁ  דִּ

יפוּהוּ  הִקִּ ד, שֶׁ הוּ: מְלַמֵּ י אַבָּ לוֹ לָאָטָד? אָמַר רַבִּ

יפִים  קִּ מַּ גוֹרֶן זֶה שֶׁ ל יַעֲקבֹ כְּ תָרִים לַאֲרוֹנוֹ שֶׁ כְּ

וּבְנֵי  מָעֵאל  יִשְׁ וּבְנֵי  ו  נֵי עֵשָׂ בְּ אוּ  בָּ לוֹ אָטָד, שֶׁ

קְטוּרָה.

תְרוֹ  רָאוּ כִּ יוָן שֶׁ אוּ. כֵּ ם לְמִלְחָמָה בָּ נָא: כּוּלָּ תָּ

ן  ל יַעֲקבֹ, נָטְלוּ כּוּלָּ אֲרוֹנוֹ שֶׁ לוּי בַּ ל יוֹסֵף תָּ שֶׁ

נָא:  תָּ יַעֲקבֹ.  ל  שֶׁ אֲרוֹנוֹ  בַּ וּתְלָאוּם  תְרֵיהֶן  כִּ

ל  שֶׁ אֲרוֹנוֹ  בַּ נִתְלוּ  תָרִים  כְּ ה  ָ שּׁ וְשִׁ ים  לשִֹׁ שְׁ

יַעֲקבֹ.

נָא:  דוֹל וְכָבֵד מְאדֹ״ – תָּ ד גָּ ם מִסְפֵּ דוּ שָׁ ״וַיִּסְפְּ

אֲפִילּוּ סוּסִים וַאֲפִילּוּ חֲמוֹרִים.

And this is as it is written, and his sister stood, etc. – 
ב אֲחוֹתוֹ וכו׳ תַצַּ כְתִיב וַתֵּ  This verse serves as proof :וְהַיְינוּ דִּ
that Miriam went alone, indicating that there was a 
special reason for her to do so (Iyyun Ya’akov).

The threshing floor of Atad – גּוֹרֶן הָאָטָד: In the Jeru-
salem Talmud it is noted that there is no place in the 
Bible referred to as Atad. Therefore, it can be assumed 
that the name here is an allusion to some matter. 
According to the discussion in the Gemara here, the 
reason why the term “threshing floor” is used is that 
when grain grows it is surrounded by thorns, similar 
to the image of Jacob’s casket surrounded by crowns.

Thirty-six crowns – תָרִים כְּ ה  ָ שּׁ וְשִׁ ים  לשִֹׁ  Rashi :שְׁ
explains the calculation as follows: There were twelve 
crowns belonging to the princes of Ishmael, another 
twenty-three of the chiefs of Esau, and the crown of 
Joseph. The Maharsha, similar to Tosefot HaRash before 
him, explains otherwise: According to him there were 
twelve crowns of the princes of Ishmael, ten of the 
kings of Keturah, and fourteen of the princes of Edom. 
Tosefot HaRosh makes a similar calculation with one 
difference: He counts only nine crowns of the kings 
of Keturah, but includes the crown of Joseph in the 
final count.

Even horses, etc. – אֲפִילּוּ סוּסִים וכו׳: The simple expla-
nation of this phrase is that the noise and the trumpet 
calls of the funeral caused the animals to neigh and 
bray, appearing as if they were participating in the  
crying (Pardes Rimmonim). Another interpretation is 
that due to the sorrow and mourning, the animals 
were not fed that day, and they cried out (Riaf ). Alter-
natively, the horses and donkeys were enrobed in 
black as a sign of mourning, as is customary at the 
funerals of kings (Maharsha).

notes

Boxthorn

 

Boxthorn – אָטָד: The atad, or boxthorn, of the genus Lycium, is a 
thorny plant of the Solanaceae family. It has long, arched branches 
that form a bush that can reach a height of up to 3 m. It grows red 
fruits, some of which are edible and some of which are poison-

ous. Species of the atad grow in all parts of Eretz Yisrael and are 
sometimes used as hedges. In the proverb of the orphan in the 
book of Judges, chapter 9, the insignificant value of the atad is 
mentioned.

background
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Once they reached the Cave of Machpelah, Esau came and 
was preventing them from burying Jacob there. He said to 
them: It says: “And Jacob came unto Isaac his father to Mamre, 
to Kiryat Arba, the same is Hebron, where Abraham and Isaac 
sojourned” (Genesis 35:27). And Rabbi Yitzĥak says: It is 
called Kiryat Arba because there were four couples buried 
there: Adam and Eve, Abraham and Sarah, Isaac and Rebecca, 
Jacob and Leah. Esau said: Jacob buried Leah in his spot, and 
the spot that is remaining is mine.

The children of Jacob said to Esau: You sold your rights to Jacob. 
Esau said to them: Though I sold the birthright, did I also sell 
my rights to the burial site as an ordinary brother? The brothers 
said to him: Yes, you also sold to Jacob those rights, as it is 
written that Joseph stated: “My father made me swear, saying: 
Behold, I die; in my grave that I have dug [kariti] for me in  
the land of Canaan, there shall you bury me” (Genesis 50:5). 
And Rabbi Yoĥanan says in the name of Rabbi Shimon ben 
Yehotzadak: The word kira in the verse is nothing other than 
a term of a sale [mekhira] sharing a similar root, because in  
the cities overseasb they call a sale kira.

Esau said to them: Bring the bill of sale to me, i.e., you can’t 
prove your claims. They said to him: The bill of sale is in the 
land of Egypt. They said: And who will go to bring it? Naphtali 
will go, for he is as fast as a doe, as it is written: “Naphtali is a 
doe let loose, he gives goodly words” (Genesis 49:21). Rabbi 
Abbahu says: Do not read it as “goodly words [imrei shafer]”; 
rather, read it as imrei sefer, i.e., the words of the book, as he 
returned to Egypt to retrieve the bill of sale.

The Gemara relates: Hushim, the son of Dan,n was there  
and his ears were heavy, i.e., he was hard of hearing. He said  
to them: What is this that is delaying the burial? And they  
said to him: This one, Esau, is preventing us from burying 
Jacob until Naphtali comes back from the land of Egypt  
with the bill of sale. He said to them: And until Naphtali comes 
back from the land of Egypt will our father’s father lie in 
degradation? He took a club [kulepa]l and hit Esau on the 
head, and Esau’s eyes fell out and they fell on the legs of  
Jacob. Jacob opened his eyesn and smiled. And this is that 
which is written: “The righteous shall rejoice when he sees 
the vengeance; he shall wash his feet in the blood of the 
wicked” (Psalms 58:11).

At that moment the prophecy of Rebecca was fulfilled, as it 
is written that Rebecca said of Jacob and Esau: “Why should  
I be bereaved of you both in one day?” (Genesis 27:45), as 
Rebecca foresaw that the future bereavement for both her  
sons would be on the same day. The Gemara comments: And 
although their deaths were not on the same day, in any event 
their burials were on the same day, as Esau was killed and 
buried on the same day that Jacob was buried.

The Gemara returns to discuss the involvement of Joseph and 
his brothers in the burial of their father: And if Joseph would 
not have dealt with the burial of Jacob, would his brothers not 
have dealt with it? But isn’t it written: “For his sons carried 
him into the land of Canaan, and buried him in the cave of the 
field of Machpelah” (Genesis 50:13)? Since it is evident that the 
brothers were involved in the burial, why did they not deal with 
Jacob’s burial needs from the outset? The Gemara answers: They 
said: Allow Joseph to take care of it, because there is more 
honor for our father to be prepared for burial by royalty than 
by common people [hedyotot].l

לִמְעָרַת  יעוּ  הִגִּ שֶׁ יוָן  כֵּ מאילו(  )מאילו 

ב. אָמַר לָהֶן:  ו קָא מְעַכֵּ לָה, אֲתָא עֵשָׂ כְפֵּ הַמַּ

וְאָמַר  ע הִיא חֶבְרוֹן״,  ״מַמְרֵא קִרְיַת הָאַרְבַּ

ע זוּגוֹת הָיוּ:  ע – אַרְבַּ י יִצְחָק: קִרְיַת אַרְבַּ רַבִּ

וְרִבְקָה,  יִצְחָק  רָה,  וְשָׂ אַבְרָהָם  ה,  וְחַוָּ אָדָם 

דִידֵיהּ,  בְּ לְלֵאָה  קְבָרָהּ  אִיהוּ  וְלֵאָה.  יַעֲקבֹ 

ידִי הוּא. פָיֵישׁ דִּ וְהַאי דְּ

זְבִינִי  דִּ נְהִי  לְהוּ:  אֲמַר  זְבִינְתָהּ.  לֵיהּ:  אֲמַרוּ 

יטוּתָא מִי זְבִינִי? אֲמַרוּ לֵיהּ:  שִׁ כֵירוּתָא, פְּ בְּ

רִיתִי לִי״, וְאָמַר  ר כָּ קִבְרִי אֲשֶׁ כְתִיב: ״בְּ אִין, דִּ

ן יְהוֹצָדָק: אֵין  מְעוֹן בֶּ י שִׁ וּם רַבִּ י יוֹחָנָן מִשּׁ רַבִּ

י הַיָּם  כְרַכֵּ ן בִּ כֵּ א לְשׁוֹן מְכִירָה, שֶׁ ירָה אֶלָּ כִּ

ירָה. קוֹרִין לִמְכִירָה כִּ

לֵיהּ:  אֲמַרוּ  א.  רְתָּ אִיגַּ לִי  הֲבוּ  לְהוּ:  אֲמַר 

מִצְרַיִם הִיא. וּמַאן נֵיזִיל?  אַרְעָא דְּ א בְּ רְתָּ אִיגַּ

כְתִיב:  דִּ א,  אַיָּילְתָּ י  כִּ יל  קַלִּ דְּ לִי,  נַפְתָּ נֵיזִיל 

פֶר״ –  לוּחָהּ הַנּוֹתֵן אִמְרֵי שָׁ לִי אַיָּלָה שְׁ ״נַפְתָּ

פֶר״,  שָׁ ״אִמְרֵי  קְרֵי  תִּ אַל  הוּ:  אַבָּ י  רַבִּ אָמַר 

א ״אִמְרֵי סֵפֶר״. אֶלָּ

לֵיהּ  ירָן  וְיַקִּ הֲוָה  ן  מָּ תַּ דָן  דְּ רֵיהּ  בְּ ים  חוּשִׁ

אוּדְנֵיהּ, אֲמַר לְהוּ: מַאי הַאי? וַאֲמַרוּ לֵיהּ: 

מֵאַרְעָא  לִי  נַפְתָּ אָתֵי  דְּ עַד  הַאי  ב  מְעַכֵּ קָא 

לִי  נַפְתָּ אָתֵי  דְּ וְעַד  לְהוּ:  אֲמַר  מִצְרַיִם.  דְּ

מוּטָל  א  אַבָּ אֲבִי  יְהֵא  מִצְרַיִם  דְּ מֵאַרְעָא 

יהּ, נָתְרָן  א מַחְיֵיהּ אַרֵישֵׁ קַל קוּלְפָּ בִזָּיוֹן? שָׁ בְּ

תְחִינְהוּ יַעֲקבֹ  יַעֲקבֹ. פַּ רְעָא דְּ עֵינֵיהּ וְנָפְלוּ אַכַּ

יק  מַח צַדִּ כְתִיב: ״יִשְׂ לְעֵינֵיהּ וְאַחֵיךְ. וְהַיְינוּ דִּ

ע״. דַם הָרָשָׁ עָמָיו יִרְחַץ בְּ י חָזָה נָקָם פְּ כִּ

ל רִבְקָה,  עָה נִתְקַיְּימָה נְבוּאָתָהּ שֶׁ אוֹתָהּ שָׁ בְּ

נֵיכֶם יוֹם אֶחָד״.  ם שְׁ ל גַּ כַּ כְתִיב: ״לָמָה אֶשְׁ דִּ

הֲוַאי,  אֶחָד  יוֹם  בְּ לָא  מִיתָתָן  דְּ ב  גַּ עַל  וְאַף 

יוֹם אֶחָד הֲוַאי. קְבוּרָתָן מִיהָא בְּ

קִי  יהּ יוֹסֵף, אֶחָיו לָא הָווּ מִעַסְּ וְאִי לָא עֲסַק בֵּ

אַרְצָה  בָנָיו  אוֹתוֹ  אוּ  ״וַיִּשְׂ וְהָכְתִיב:  יהּ?  בֵּ

מְלָכִים יוֹתֵר  בוֹדוֹ בִּ יחוּ לוֹ, כְּ נַעַן״! אָמְרוּ: הַנִּ כְּ

הֶדְיוֹטוֹת. מִבְּ

The cities overseas – י הַיָּם רַכֵּ -This expression is under :כְּ
stood by some scholars as a reference to Caesarea or 
Cyprus. In fact, the stories in the Talmud that involve the 
towns on the coast usually are invoked in order to answer 
a linguistic question, since in these towns a certain word 
was often used with a specific meaning, or to describe 
an unusual occurrence, oftentimes one of sin or of an 
atypical practice. For this reason it is likely that when the 
Sages used this term their purpose was not to refer to a 
specific geographic place but more to create a setting for 
pedagogic purposes.

background

Hushim, the son of Dan, etc. – דָן וכו׳ דְּ רֵיהּ  בְּ ים   The :חוּשִׁ
Maharsha writes that there are many allusions to the 
details of this narrative in Psalm 58, from which the verse 
quoted here: “The righteous shall rejoice” (Psalms 58:11), 
is taken.

The Maharal explains that the brothers witnessed the 
unfolding of the discussion with Esau gradually. Therefore, 
they became desensitized to the degradation of Jacob. 
Hushim, by contrast, was informed of the discussion sud-
denly, and reacted accordingly. Tosefot HaRash, citing the 
Jerusalem Talmud, says that there is a tradition that Judah 
killed Esau, and suggests that Hushim struck Esau first and 
then Judah killed him.

Jacob opened his eyes – ּתְחִינְהוּ יַעֲקבֹ לְעֵינֵיה -Pardes Rim :פַּ
monim writes that this is not meant to be interpreted liter-
ally, but merely means that if Jacob were alive he would 
have opened his eyes and smiled.

notes

Club [kulepa] – א -Related to the Persian kūpāl, mean :קוּלְפָּ
ing a thick stick.

Ancient Egyptian relief depicting an Egyptian king holding a club

Common people [hedyotot] – הֶדְיוֹטוֹת: From the Greek 
ἰδιώτης, idiotēs, whose basic meaning is a simple person 
who does not hold any office. The word generally appears 
in the Talmud with another word as a compound noun, 
such as kohen hedyot, a common priest, in contrast to 
the High Priest, or as a term referring to the property of a 
common person, often in contrast to the Temple treasury 
of consecrated property.

language
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§ It states further in the mishna: Who, to us, had a greater 
burial than Joseph, as it was none other than Moses who 
involved himself in transporting his coffin. The Sages taught in 
the Tosefta (4:6–7): Come and see how beloved mitzvot aren 
to Moses our teacher. As, at the time of the Exodus, all the 
Jewish people were involved in taking the plunder from Egypt, 
and he was involved in the performance of mitzvot, as it is 
stated: “The wise in heart will take mitzvot” (Proverbs 10:8).

The Gemara asks: And from where did Moses our teacher 
known where Joseph was buried? The Sages said: Serah, the 
daughter of Asher, remained from that generation that ini-
tially descended to Egypt with Jacob. Moses went to her and 
said to her: Do you know anything about where Joseph is 
buried? She said to him: The Egyptians fashioned a metal 
casket for him and set it in the Nile [Nilus]l Rivern as an 
augury so that its water would be blessed. Moses went and 
stood on the bank of the Nile. He said to Joseph: Joseph, 
Joseph, the time has arrived about which the Holy One, 
Blessed be He, took an oath saying that I, i.e., God, will 
redeem you. And the time for fulfillment of the oath that  
you administered to the Jewish people that they will bury  
you in Eretz Yisrael has arrived. If you show yourself, it is good, 
but if not, we are clear from your oath. Immediately, the 
casket of Joseph floated to the top of the water.

And do not wonder how iron can float,n as it is written in the 
verses describing how Elisha was able to cause iron to float: 

“But as one was felling a beam, the ax head fell into the water; 
and he cried, and said: Alas, my master! For it was borrowed. 
And the man of God said: Where did it fall? And he showed 
him the place. And he cut down a stick, and cast it in there, 
and the iron floated up” (II Kings 6:5–6). And are these mat-
ters not inferred a fortiori: And just as Elisha, who was a mere 
student of Elijah, and Elijah was a mere student of Moses,n as 
Elijah studied the Torah of Moses, was able to cause the iron to 
float before him, all the more so would it float before Moses 
our teacher himself.

The Gemara now presents a different version of where Joseph 
was buried. Rabbi Natan says: Joseph was buried in the crypt 
[kabbarnit]l of kings. Moses went and stood by the crypt of 
kings and said: Joseph, the time has arrived about which  
the Holy One, Blessed be He, took an oath saying that: I  
will redeem you. And the time for fulfillment of the oath that 
you administered to the Jewish people that they will bury  
you in Eretz Yisrael has arrived. If you show yourself, it is  
good, but if not, we are clear from your oath. At that moment, 
the casket of Joseph shook among the caskets. Moses took  
it and brought it over to himself.

And all those years that the Jewish people were in the wilder-
ness, these two arks, one a casket of a dead man, Joseph, and 
one the Ark of the Divine Presence, i.e., the Ark of the  
Covenant, were traveling together, and passersby would  
say: What is the nature of these two arks? They said to them: 
One is of a dead person and one is of the Divine Presence. 
The passersby would ask: And in what way is it the manner of 
a dead person to travel with the Divine Presence? They said 
in response: 

נַן: בּאֹ וּרְאֵה  נוּ רַבָּ דוֹל מִיּוֹסֵף״ כו'. תָּ ״מִי לָנוּ גָּ

ל  כָּ שֶׁ ינוּ,  רַבֵּ ה  משֶֹׁ עַל  מִצְוֹ�ת  חֲבִיבוֹת  ה  מָּ כַּ

ק  נִתְעַסֵּ וְהוּא  יזָּה,  בִּ בַּ קוּ  נִתְעַסְּ ן  כּוּלָּ רָאֵל  יִשְׂ

ח מִצְותֹ״ וגו'. אֱמַר: ״חֲכַם לֵב יִקַּ נֶּ מִצְותֹ, שֶׁ בְּ

יוֹסֵף קָבוּר?  הֵיכָן  ינוּ  רַבֵּ ה  יוֹדֵעַ משֶֹׁ הָיָה  יִן  וּמִנַּ

יְּירָה מֵאוֹתוֹ הַדּוֹ.ר  תַּ ר נִשְׁ ת אָשֵׁ אָמְרוּ: סֶרַח בַּ

לוּם אַתְּ יוֹדַעַת  ה אֶצְלָהּ, אָמַר לָהּ: כְּ הָלַךְ משֶֹׁ

כֶת  מַתֶּ ל  שֶׁ אָרוֹן  אָמְרָה לוֹ:  קָבוּר?  יוֹסֵף  הֵיכָן 

דֵי  כְּ הָר,  הַנָּ נִילוּס  בְּ וּקְבָעוּהוּ  מִצְרִים  לוֹ  עָשׂוּ 

פַת  שְׂ עַל  וְעָמַד  ה  משֶֹׁ הָלַךְ  מֵימָיו.  רְכוּ  יִּתְבָּ שֶׁ

ע  בַּ שְׁ נִּ יעַ הָעֵת שֶׁ נִילוּס, אָמַר לוֹ: יוֹסֵף, יוֹסֵף, הִגִּ

יעָה  אֲנִי גּוֹאֵל אֶתְכֶם, וְהִגִּ רוּךְ הוּא שֶׁ דוֹשׁ בָּ הַקָּ

ה  אַתָּ אִם  רָאֵל.  יִשְׂ אֶת  עְתָּ  בַּ הִשְׁ שֶׁ בוּעָה  ְ הַשּׁ

אָנוּ  הֲרֵי   – לָאו  אִם  ב;  מוּטָּ  – עַצְמְךָ  מַרְאֶה 

ל יוֹסֵ.ף בוּעָתְךָ. מִיָּד צָף אֲרוֹנוֹ שֶׁ ְ ין מִשּׁ מְנוּקִּ

תִיב:  כְּ הֲרֵי  שֶׁ צָף,  רְזֶל  בַּ הֵיאָךְ  תְמַהּ  תִּ וְאַל 

רְזֶל נָפַל אֶל  יל הַקּוֹרָה וְאֶת הַבַּ ״וַיְהִי הָאֶחָד מַפִּ

אוּל. וַיּאֹמֶר אִישׁ  יִם וגו' אֲהָהּ אֲדוֹנִי וְהוּא שָׁ הַמָּ

קוֹם וַיִּקְצָב  הָאֱלהִֹים אָנָה נָפָל וַיַּרְאֵהוּ אֶת הַמָּ

בָרִים קַל  רְזֶל״. וַהֲלאֹ דְּ ה וַיָּצֶף הַבַּ מָּ לֵךְ שָׁ עֵץ וַיַּשְׁ

ל אֵלִיָּהוּ וְאֵלִיָּהוּ  לְמִידוֹ שֶׁ ע תַּ וָחוֹמֶר: וּמָה אֱלִישָׁ

ה  נֵי משֶֹׁ נָיו, מִפְּ רְזֶל מִפָּ ה – צָף בַּ ל משֶֹׁ לְמִידוֹ שֶׁ תַּ

ה. ה וְכַמָּ מָּ ינוּ – עַל אַחַת כַּ רַבֵּ

ל מְלָכִים הָיָה קָבוּ.ר  רְנִיט שֶׁ קַבַּ י נָתָן אוֹמֵר: בְּ רַבִּ

ל מְלָכִים, אָמַר:  רְנִיט שֶׁ ה וְעָמַד עַל קַבַּ הָלַךְ משֶֹׁ

הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ ע  בַּ שְׁ נִּ שֶׁ עֵת  יעַ  הִגִּ יוֹסֵף, 

עְתָּ  בַּ הִשְׁ בוּעָה שֶׁ יעָה שְׁ אֲנִי גּוֹאֵל אֶתְכֶם, וְהִגִּ שֶׁ

ב,  ה מַרְאֶה עַצְמְךָ – מוּטָּ רָאֵל. אִם אַתָּ אֶת יִשְׂ

אוֹתָהּ  בוּעָתְךָ. בְּ ְ ין מִשּׁ וְאִם לָאו – הֲרֵי אָנוּ מְנוּקִּ

ה  מֹשֶׁ נְטָלוֹ  יוֹסֵ.ף  ל  שֶׁ אֲרוֹנוֹ  עְזַע  נִזְדַּ עָה  שָׁ

וְהֵבִיאוֹ אֶצְלוֹ.

נֵי  ר, הָיוּ שְׁ דְבָּ מִּ רָאֵל בַּ הָיוּ יִשְׂ נִים שֶׁ וְכָל אוֹתָן שָׁ

כִינָה,  ל שְׁ ל מֵת וְאֶחָד שֶׁ לוּ, אֶחָד שֶׁ אֲרוֹנוֹת הַלָּ

בִין אוֹמְרִים:  כִין זֶה עִם זֶה, וְהָיוּ עוֹבְרִין וְשָׁ מְהַלְּ

לוּ? אָמְרוּ: אֶחָד  נֵי אֲרוֹנוֹת הַלָּ ל שְׁ מַה טִיבָן שֶׁ

ל  שֶׁ רְכּוֹ  דַּ מַה  וְכִי  כִינָה.  שְׁ ל  שֶׁ וְאֶחָד  מֵת  ל  שֶׁ

כִינָה? אָמְרוּ: ךְ עִם שְׁ מֵת לְהַלֵּ

NOTES
And this is as it is written, and his sister stood, etc. – כְתִיב דִּ  וְהַיְינוּ 
ב אֲחוֹתוֹ וכו׳ תַצַּ  ,This verse serves as proof that Miriam went alone :וַתֵּ
indicating that there was a special reason for her to do so (Iyyun 
Ya’akov).

The threshing floor of Atad – גּוֹרֶן הָאָטָד: In the Jerusalem Talmud it is 
noted that there is no place in the Bible referred to as Atad. Therefore, 
it can be assumed that the name here is an allusion to some mat-
ter. According to the discussion in the Gemara here, the reason why 
the term “threshing floor” is used is that when grain grows it is sur-
rounded by thorns, similar to the image of Jacob’s casket surrounded 
by crowns.

Thirty-six crowns – תָרִים כְּ ה  ָ שּׁ וְשִׁ ים  לשִֹׁ -Rashi explains the calcula :שְׁ
tion as follows: There were twelve crowns belonging to the princes of 
Ishmael, another twenty-three of the chiefs of Esau, and the crown of 
Joseph. The Maharsha, similar to Tosefot HaRash before him, explains 
otherwise: According to him there were twelve crowns of the princes 
of Ishmael, ten of the kings of Keturah, and fourteen of the princes of 
Edom. Tosefot HaRosh makes a similar calculation with one difference: 
He counts only nine crowns of the kings of Keturah, but includes the 
crown of Joseph in the final count.

Even horses, etc. – אֲפִילּוּ סוּסִים וכו׳: The simple explanation of this 
phrase is that the noise and the trumpet calls of the funeral caused 
the animals to neigh and bray, appearing as if they were participating 
in the crying (Pardes Rimmonim). Another interpretation is that due to 
the sorrow and mourning, the animals were not fed that day, and they 
cried out (Riaf ). Alternatively, the horses and donkeys were enrobed 
in black as a sign of mourning, as is customary at the funerals of kings 
(Maharsha).

Hushim, the son of Dan, etc. – דָן וכו׳ דְּ רֵיהּ  בְּ ים   The Maharsha :חוּשִׁ
writes that there are many allusions to the details of this narrative 
in Psalm 58, from which the verse quoted here: “The righteous shall 
rejoice” (Psalms 58:11), is taken.

The Maharal explains that the brothers witnessed the unfolding of 
the discussion with Esau gradually. Therefore, they became desensi-
tized to the degradation of Jacob. Hushim, by contrast, was informed 
of the discussion suddenly, and reacted accordingly. Tosefot HaRash, 
citing the Jerusalem Talmud, says that there is a tradition that Judah 
killed Esau, and suggests that Hushim struck Esau first and then Judah 
killed him.

Jacob opened his eyes – ּתְחִינְהוּ יַעֲקבֹ לְעֵינֵיה  Pardes Rimmonim writes :פַּ
that this is not meant to be interpreted literally, but merely means 
that if Jacob were alive he would have opened his eyes and smiled.

How beloved mitzvot are, etc. – ה חֲבִיבוֹת מִצְותֹ וכו׳ מָּ  Although many :כַּ
people claim that mitzvot are more precious to them than gold and 
silver, Moses was in a position where he could actually seize whatever 
he wanted from the plunder, but he occupied himself with mitzvot 
instead (Ben Yehoyada).

And from where did Moses our teacher know – ה יִן הָיָה יוֹדֵעַ משֶֹׁ  וּמִנַּ
ינוּ  Although, as the Gemara notes, the caskets of the other sons of :רַבֵּ
Jacob were taken along by the tribes, the locations of those caskets 
were known to the Jews, as the other brothers were buried by their 
children. The burial of Joseph was performed by the Egyptians. There-
fore, the Jewish people did not know the location of his resting place. 
Furthermore, there is no indication in the verse that prophecy was 
employed to locate the casket of Joseph (Maharsha).

And set it in the Nile River, etc. – הָר וכו׳ נִילוּס הַנָּ  The midrash :וּקְבָעוּהוּ בְּ
provides another reason for the Egyptians’ burying Joseph’s casket in 
the river: They knew that the brothers had taken an oath to transport 
it to Eretz Yisrael when they would depart from Egypt. By preventing 
them from finding the casket, the Egyptians thought that they could 
prevent the Jewish people from leaving (Tosefot HaRash).

How iron can float – רְזֶל צָף  The Gemara questions the ability of :הֵיאָךְ בַּ
iron to float under these circumstances. Although far greater miracles 
were performed by Moses, miracles are generally done at the com-
mand of God, while a miracle that occurs only at the wish of a person 
is unusual and requires explanation. Therefore, the Gemara provides 
proof from a similar act of Elisha, who performed a miracle to enable 
the seemingly trivial return of a borrowed ax.

Elijah was a student of Moses – ה ל משֶֹׁ לְמִידוֹ שֶׁ  Rashi explains :אֵלִיָּהוּ תַּ
that this does not mean that Elijah was actually a student of Moses, 
but rather that he was taught the Torah of Moses and transmitted it to 
others. In the introduction to his Mishne Torah, the Rambam notes that 
Elijah was a student of Ahijah the Shilonite, who was in turn a student 
of Moses. Alternatively, according to the opinion that Pinehas is also 
Elijah, then Elijah was actually a student of Moses, as Pinehas studied 
under him (Iyyun Ya’akov).

BACKGROUND
Boxthorn – אָטָד: The atad, or boxthorn, of the genus Lycium, is a thorny 
plant of the Solanaceae family. It has long, arched branches that form 
a bush that can reach a height of up to 3 m. It grows red fruits, some 
of which are edible and some of which are poisonous. Species of 
the atad grow in all parts of Eretz Yisrael and are sometimes used as 
hedges. In the proverb of the orphan in the book of Judges, chapter 9, 
the insignificant value of the atad is mentioned.

Boxthorn

The cities overseas – י הַיָּם רַכֵּ  This expression is understood by some :כְּ
scholars as a reference to Caesarea or Cyprus. In fact, the stories in the 
Talmud that involve the towns on the coast usually are invoked in order 
to answer a linguistic question, since in these towns a certain word was 
often used with a specific meaning, or to describe an unusual occur-
rence, oftentimes one of sin or of an atypical practice. For this reason 
it is likely that when the Sages used this term their purpose was not 

to refer to a specific geographic place but more to create a setting for 
pedagogic purposes.

LANGUAGE
Club [kulepa] – א  Related to the Persian kūpāl, meaning a thick :קוּלְפָּ
stick.

Ancient Egyptian relief depicting an Egyptian king holding a club

Common people [hedyotot] – הֶדְיוֹטוֹת: From the Greek ἰδιώτης, 
idiotēs, whose basic meaning is a simple person who does not hold 
any office. The word generally appears in the Talmud with another 
word as a compound noun, such as kohen hedyot, a common priest, 
in contrast to the High Priest, or as a term referring to the property of 
a common person, often in contrast to the Temple treasury of conse-
crated property.

Nile [Nilus] – נִילוּס: This is the Greek name, Νεῖλος, Neilos, for the main 
river in Egypt, called Shihor in the Bible (Joshua 13:3).

Crypt [kabbarnit] – רְנִיט  The source and exact meaning of this :קַבַּ
word are unclear, but some suggest it is based on the morphemically 
similar word labyrinth. Others suggest it is based on the Latin caverna, 
meaning burial cave.

How beloved mitzvot are, etc. – ה חֲבִיבוֹת מִצְותֹ וכו׳ מָּ  :כַּ
Although many people claim that mitzvot are more 
precious to them than gold and silver, Moses was in 
a position where he could actually seize whatever he 
wanted from the plunder, but he occupied himself with 
mitzvot instead (Ben Yehoyada).

And from where did Moses our teacher know – יִן  וּמִנַּ
ינוּ ה רַבֵּ  Although, as the Gemara notes, the :הָיָה יוֹדֵעַ משֶֹׁ
caskets of the other sons of Jacob were taken along by 
the tribes, the locations of those caskets were known 
to the Jews, as the other brothers were buried by their 
children. The burial of Joseph was performed by the 
Egyptians. Therefore, the Jewish people did not know 
the location of his resting place. Furthermore, there is 
no indication in the verse that prophecy was employed 
to locate the casket of Joseph (Maharsha).

And set it in the Nile River, etc. – הָר נִילוּס הַנָּ  וּקְבָעוּהוּ בְּ
-The midrash provides another reason for the Egyp :וכו׳
tians’ burying Joseph’s casket in the river: They knew 
that the brothers had taken an oath to transport it to 
Eretz Yisrael when they would depart from Egypt. By 
preventing them from finding the casket, the Egyptians 
thought that they could prevent the Jewish people 
from leaving (Tosefot HaRash).

How iron can float – רְזֶל צָף -The Gemara ques :הֵיאָךְ בַּ
tions the ability of iron to float under these circum-
stances. Although far greater miracles were performed 
by Moses, miracles are generally done at the command 
of God, while a miracle that occurs only at the wish of a 
person is unusual and requires explanation. Therefore, 
the Gemara provides proof from a similar act of Elisha, 
who performed a miracle to enable the seemingly 
trivial return of a borrowed ax.

Elijah was a student of Moses – ה ל משֶֹׁ לְמִידוֹ שֶׁ  :אֵלִיָּהוּ תַּ
Rashi explains that this does not mean that Elijah was 
actually a student of Moses, but rather that he was 
taught the Torah of Moses and transmitted it to others. 
In the introduction to his Mishne Torah, the Rambam 
notes that Elijah was a student of Ahijah the Shilonite, 
who was in turn a student of Moses. Alternatively, 
according to the opinion that Pinehas is also Elijah, 
then Elijah was actually a student of Moses, as Pinehas 
studied under him (Iyyun Ya’akov).

notes

Nile [Nilus] – נִילוּס: This is the Greek name, Νεῖλος, Neilos, for 
the main river in Egypt, called Shihor in the Bible (Joshua 13:3).

Crypt [kabbarnit] – רְנִיט  The source and exact meaning of this :קַבַּ
word are unclear, but some suggest it is based on the morphemi-
cally similar word labyrinth. Others suggest it is based on the Latin 
caverna, meaning burial cave.

language
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This one, i.e., the deceased Joseph, fulfilled all that is written in 
this. Therefore, it is fitting that the two arks should lie side by side.

The Gemara asks: And if Moses had not dealt with the burial of 
Joseph, would the Jewish people not have dealt with it? But isn’t 
it written that after Moses died: “And the bones of Joseph, which 
the children of Israel brought up out of Egypt, they buried in 
Shechem” ( Joshua 24:32), which indicates that the Jewish people 
completed the burial of Joseph? And furthermore, if the Jewish 
people had not dealt with Joseph’s burial, would his children  
not have dealt with it? But isn’t it written in that same verse:  

“And they became the inheritance of the children of Joseph,”  
as Joseph was buried in Shechem, which was then given to his 
descendants? Therefore, the question arises: Why did Joseph’s 
descendants initially leave the task of his burial to the Jewish people 
and Moses?

The Gemara answers: They said: Leave Joseph for others. It is 
more of an honor for Joseph to be buried by the many than by the 
few, and therefore it is better that the Jewish people be involved in 
the burial. And furthermore, they said: Leave Joseph for others. 
It is more of an honor for Joseph to be buried by one of the great 
men like Moses than by lesser ones like us.

In the aforementioned verse it states: “And the bones of Joseph, 
which the children of Israel brought up out of Egypt, they buried 
in Shechem, in the parcel of ground that Jacob bought from the 
sons of Hamor the father of Shechem for a hundred pieces of 
money” ( Joshua 24:32). The Gemara asks: What is different about 
Shechem that they specifically chose to bury Joseph there? Rabbi 
Ĥama, son of Rabbi Ĥanina, says that the Jewish people said: His 
brothers kidnapped him from Shechemn (see Genesis 37:12–28), 
and to Shechem we should return his lost body.

The Gemara comments: The verses contradict each other, as it is 
written: “And Moses took the bones of Joseph with him” (Exodus 
13:19), and it is written elsewhere: “And the bones of Joseph, 
which the children of Israel brought up out of Egypt” ( Joshua 
24:32). Who in fact took Joseph’s bones?

Rabbi Ĥama, son of Rabbi Ĥanina, says: Anyone who performs 
a matter but does not complete it,n and then another comes and 
completes it, the verse ascribes credit to the one who completed 
it as if he had actually performed the entire act. Due to the fact 
that the children of Israel completed Joseph’s burial, the Torah 
ascribes them credit as if they had performed the entire act.

Rabbi Elazar says with regard to one who initiates performance of 
a mitzva but does not complete it when capable of doing so: He is 
also demoted [moridin] from his position of greatness, as it is 
written: “And it came to pass at that time, that Judah went down 
[vayyered] from his brethren, and turned in to a certain Adullamite, 
whose name was Hirah” (Genesis 38:1). Usage of the term “went 
down” indicates that the rest of Judah’s brothers had demoted him 
from his position of greatness because he began the process of 
saving Joseph, but he did not complete it.

Rabbi Shmuel bar Naĥmani says: The episode with regard to 
Judah also indicates that one who initiates performance of a mitzva 
but does not complete it will also bury his wife and children as 
Judah did, as it is written: “And in process of time Shua’s daughter, 
the wife of Judah, died” (Genesis 38:12), and it is written  
further: “And the sons of Judah: Er, and Onan, and Shelah, and 
Perez, and Zerah; but Er and Onan died in the land of Canaan” 
(Genesis 46:12).

יג:

Perek I
Daf 13  Amud b

זֶה. תוּב בָּ כָּ ֶ ל מַה שּׁ קִיֵּים זֶה כָּ

רָאֵל לָא הָווּ  ה, יִשְׂ יהּ משֶֹׁ וְאִי לָא עָסֵיק בֵּ

עַצְמוֹת  ״וְאֶת  וְהָכְתִיב:  יהּ?  בֵּ קִי  מִיעַסְּ

צְרַיִם  מִמִּ רָאֵל  יִשְׂ בְנֵי  הֶעֱלוּ  ר  אֲשֶׁ יוֹסֵף 

קוּ  אִיעַסְּ לָא  אִי  וְתוּ,  כֶם״!  בִשְׁ קָבְרוּ 

יהּ?  קִי בֵּ נָיו לָא הָווּ מִיעַסְּ רָאֵל, בָּ יהּ יִשְׂ בֵּ

וְהָכְתִיב: ״וַיִּהְיוּ לִבְנֵי יוֹסֵף לְנַחֲלָה״!

ים יוֹתֵר  מְרוּבִּ בוֹדוֹ בִּ יחוּ לוֹ, כְּ אָמְרוּ: הַנִּ

בוֹדוֹ  יחוּ לוֹ, כְּ מוּעָטִין. וְתוּ אָמְרוּ: הַנִּ מִבְּ

ים. קְטַנִּ גְדוֹלִים יוֹתֵר מִבִּ בִּ

כֶם?  שְׁ בִּ נָא  שְׁ מַאי   – כֶם״  בִשְׁ ״קָבְרוּ 

כֶם  ְ מִשּׁ חֲנִינָא:  י  רַבִּ בְּ חָמָא  י  רַבִּ אָמַר 

כֶם נַחֲזִיר אֲבֵידָתוֹ. נָבוּהוּ, וְלִשְׁ גְּ

ה  ח משֶֹׁ תִיב: ״וַיִּקַּ קָשׁוּ קְרָאֵי אַהֲדָדֵי. כְּ

״וְאֶת  וּכְתִיב:  עִמּוֹ״,  יוֹסֵף  עַצְמוֹת  אֶת 

רָאֵל״  יִשְׂ בְנֵי  הֶעֱלוּ  ר  אֲשֶׁ יוֹסֵף  עַצְמוֹת 

וגו'!

ה  ל הָעוֹשֶׂ י חֲנִינָא: כָּ רַבִּ י חָמָא בְּ אָמַר רַבִּ

מָרוֹ וּבָא אַחֵר וּגְמָרוֹ, מַעֲלֶה  בָר וְלאֹ גְּ דָּ

אוֹ. אִילּוּ עֲשָׂ מָרוֹ כְּ גְּ תוּב עַל שֶׁ עָלָיו הַכָּ

אוֹתוֹ  מוֹרִידִין  אַף  אוֹמֵר:  אֶלְעָזָר  י  רַבִּ

הַהִיא  עֵת  בָּ ״וַיְהִי  כְתִיב:  דִּ תוֹ,  דוּלָּ מִגְּ

וַיֵּרֶד יְהוּדָה״.

נַחְמָנִי אָמַר: אַף קוֹבֵר  ר  בַּ מוּאֵל  שְׁ י  רַבִּ

שׁוּעַ  ת  בַּ מָת  ״וַתָּ כְתִיב:  דִּ וּבָנָיו,  תּוֹ  אִשְׁ

עֵר  ״וַיָּמָת  וּכְתִיב:  וגו'.  יְהוּדָה״  ת  אֵשֶׁ

וְאוֹנָן״.

His brothers kidnapped him from Shechem – כֶם ְ  מִשּׁ
נָבוּהוּ  Rashi comments that he was actually kidnapped :גְּ
from Dothan and not from Shechem (see Genesis 37:17). 
Rashi here explains that Dothan was not actually the name 
of a place, but was a description of the brothers’ plan to 
find a legal means [dat] to kill Joseph. In tractate Sanhedrin 
(102a) Rashi explains differently, that Dothan was a small 
village close to Shechem, so it can be said that he was 
kidnapped from the vicinity of Shechem. The Maharsha 
notes that according to Rashi’s commentary on the Torah 
(Genesis 48:22), Shechem was the special portion of the 
land that Jacob promised to give to Joseph.

Anyone who performs a matter but does not complete 
it – ֹמָרו בָר וְלאֹ גְּ ה דָּ ל הָעוֹשֶׂ  One who does not complete a :כָּ
mitzva is lowered from the elevated state he was in while 
actually performing the mitzva, and therefore he is treated 
measure for measure and is demoted from his position 
of prominence (Maharal). One could explain in a similar 
manner that he is not given the ability to complete the 
building of his family, and therefore his wife and children 
die (Iyyun Ya’akov).

notes
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Rav Yehuda says that Rav says: For what reason was Joseph 
called: Bones, even during his lifetime, as he had his brothers 
take an oath that “God will surely remember you, and you shall 
carry up my bones from here” (Genesis 50:25)? Because he did 
not protest for the honor of his father, as the brothers said  
to Joseph while unaware of his true identity: “Your servant our 
father” (Genesis 43:28, 44:31), and Joseph said nothing to  
them in protest that they referred to his father Jacob as Joseph’s 
servant.

And Rav Yehuda says that Rav says, and some say that this was 
said by Rabbi Ĥama, son of Rabbi Ĥanina: For what reason did 
Joseph predecease his brothers, as is indicated from his request-
ing of them to take care of his burial needs? Because Joseph acted 
authoritatively, and such behavior can reduce one’s life span.

After describing that Judah “went down” from his greatness, the 
Gemara discusses a similar term employed with regard to Joseph, 
as the verse states: “And Joseph was brought down [hurad]  
to Egypt” (Genesis 39:1). Rabbi Elazar says: Do not read the  
word as “hurad,”n meaning that he was passively brought down, 
but rather read it as horid, meaning: He, Joseph, brought down 
others, as Joseph brought down the astrologers [itztagninei]l  
of Pharaoh from their position of eminence because he knew  
the interpretation of Pharaoh’s dreams when they did not.

The continuation of that verse states: “And Potiphar, an officer 
[seris] of Pharaoh’s, the captain of the guard, an Egyptian, bought 
him from the hand of the Ishmaelites, who had brought him down 
there” (Genesis 39:1). Rav says: He purchased the handsome 
Joseph for himself, for the intended purpose of homosexual inter-
course, but was unable to fulfill his desires, as the angel Gabriel 
came and castrated Potiphar [seireso]. Then Gabriel came again 
and further mutilated him [ fero] in the same part of his body. This 
is alluded to in the verses that write Potiphar’s name differently: 
Initially, it is written “Potiphar” (Genesis 39:1) and in the end it 
is written “Poti-phera” (Genesis 41:45). The change in his name 
indicates that a part of himself was mutilated.

§ The mishna teaches: Who, to us, had a greater burial than 
Moses, as no one involved himself in his burial other than the 
Omnipresent Himself. The Gemara teaches: When Moses relates 
how God responded to him when denying his request to enter 
Eretz Yisrael, he states: “And the Lord said to me: Let it suffice 
for you [rav lakh]; speak no more to Me of this matter” (Deuter-
onomy 3:26). Rabbi Levi says: Moses proclaimed to the Jewish 
people when rebuking them with the term “rav,” and therefore it 
was proclaimed to him with the term “rav” that he would not 
enter Eretz Yisrael. The Gemara explains: He proclaimed with the 
term “rav”n when speaking with the congregation of Korah: “You 
take too much upon you [rav lakhem], you sons of Levi” (Num-
bers 16:7), and it was proclaimed to him with the term “rav,” as 
God denied his request and said: “Let it suffice for you [rav lakh].”

Alternatively: God’s telling Moses “rav lakh” was intended to 
mean: You now have a rav, a master, and who is it? It is Joshua, 
who has been chosen to lead the Jewish people.

Alternatively: God’s telling Moses “rav lakh” was intended to 
mean: You have a rav, i.e., God, Who says that you may not enter 
Eretz Yisrael. You must not importune Me anymore, so that people 
should not say: How difficult is the Master and how obstinate 
is the student. The Gemara asks: And why was Moses punished 
so much in that he was not allowed to enter Eretz Yisrael, despite 
being so righteous? The school of Rabbi Yishmael taught that the 
reason is based on the common aphorism: Based on the camel is 
the burden. In other words, a person is judged in accordance with 
his stature, and therefore a righteous individual will be punished 
greatly due to any sins he committed.

נִקְרָא  מָה  נֵי  מִפְּ רַב:  אָמַר  יְהוּדָה  רַב  אָמַר 

מִיחָה  לּאֹ  שֶׁ נֵי  מִפְּ חַיָּיו?  בְּ עֲצָמוֹת  יוֹסֵף 

ךָ אָבִינוּ״,  קָאָמְרִי לֵיהּ ״עַבְדְּ כְבוֹד אָבִיו, דְּ בִּ

י. וְלָא אֲמַר לְהוּ וְלָא מִידֵּ

י  רַבִּ וְאִיתֵימָא  רַב,  אָמַר  יְהוּדָה  רַב  וְאָמַר 

נֵי מָה מֵת יוֹסֵף קוֹדֶם  י חֲנִינָא: מִפְּ רַבִּ חָמָא בְּ

נוּת. רַבָּ הִנְהִיג עַצְמוֹ בְּ נֵי שֶׁ לְאֶחָיו? מִפְּ

י אֶלְעָזָר:  ״וְיוֹסֵף הוּרַד מִצְרַיְמָה״ – אָמַר רַבִּ

הוֹרִיד  א ״הוֹרִיד״, שֶׁ יקְרֵי ״הוּרַד״, אֶלָּ אַל תִּ

תָן. דוּלָּ רְעהֹ מִגְּ אִיצְטַגְנִינֵי פַּ

רְעהֹ״ – אָמַר רַב:  פַּ ״וַיִּקְנֵהוּ פּוֹטִיפַר סְרִיס 

א  בָּ וְסֵירְסוֹ  בְרִיאֵל  גַּ א  בָּ לְעַצְמוֹ.  נָאוֹ  קְּ שֶׁ

תִיב ״פּוֹטִיפַר״,  רָא כְּ בְרִיאֵל וּפֵירְעוֹ. מֵעִיקָּ גַּ

וּלְבַסּוֹף ״פּוֹטִיפֶרַע״.

ה״ וכו.׳ ״וַיּאֹמֶר ה' אֵלַי  דוֹל מִמּשֶֹׁ ״מִי לָנוּ גָּ

״רַב״  ר, בְּ ישֵּׂ ״רַב״ בִּ י לֵוִי: בְּ רַב לָךְ״ – אָמַר רַבִּ

״רַב״  ר – ״רַב לָכֶם״, בְּ ישֵּׂ ״רַב״ בִּ רוּהוּ; בְּ ישְּׂ בִּ

רוּהוּ – ״רַב לָךְ״. ישְּׂ בִּ

וּמַנּוּ?  לָךְ,  יֵשׁ  רַב   – לָךְ״  ״רַב  אַחֵר:  בָר  דָּ

עַ. יְהוֹשֻׁ

הָרַב  יאֹמְרוּ  לּאֹ  שֶׁ  – לָךְ״  ״רַב  אַחֵר:  בָר  דָּ

ךְ  כָּ וְכָל  ן.  סַרְבָּ ה  מָּ כַּ וְתַלְמִיד  ה  קָשֶׁ ה  מָּ כַּ

מְלָא  מָעֵאל: לְפוּם גַּ י יִשְׁ בֵי רַבִּ נָא דְּ ה? תָּ לָמָּ

יחֲנָא. שִׁ

Do not read hurad – יקְרֵי הוּרַד תִּ  The Maharsha :אַל 
writes that the exposition is based on the fact that the 
phrase is unnecessary, as it is already stated that Joseph 
had been taken down to Egypt. Moreover, the midrash 
notes that the word “hurad” generally is used to refer to 
authority and ruling, as in the verse: “And have domin-
ion [urdu] over the fish of the sea” (Genesis 1:28).

He proclaimed with rav, etc. – ר וכו׳ ישֵּׂ רַב בִּ  The word :בְּ
“rav” appears in reference to evildoers (see Genesis 33:9), 
and since Moses used this language when addressing 
Korah and his congregation, he was informed of his fate 
with the same word (Maharsha). Ben Yehoyada derives 
from here that even when rebuking evildoers, such as 
Korah and his congregation, one should be very careful 
to speak in a respectful manner.

Others explain that the term used in addressing 
Moses reflected the actual content of what he had said 
to the congregation of Korah. He had told them that 
they should be satisfied with their role as Levites, and 
not request the elevated position of becoming priests. 
God similarly informs Moses that he should be satisfied 
with having lived outside of Eretz Yisrael, and should not 
request the elevated status of living within its borders 
(Iyyun Ya’akov).

notes

Astrologer [itztagnini] – אִיצְטַגְנִינִי: This refers to one 
who looks at the stars; an astronomer, but primarily an 
astrologer. The word is apparently based on a Greek root. 
Some believe it is related to ἀστήρ, astēr, meaning star, 
but a precise root has not been found.

language
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The verse relates what Moses said to the Jewish people at the end 
of his life: “And he said to them: I am a hundred and twenty 
years old this day; I can no longer go out and come in; and the 
Lord has said to me: You shall not go over this Jordan” (Deuter-
onomy 31:2). The wording is problematic, as there is no need for 
the verse to state the term “this day.” Moses said it in order to 
indicate: On this day, my days and years have been completed 
to be precisely one hundred and twenty, in order to teach you  
that the Holy One, Blessed be He, completes the years of the 
righteous from day to day and from month to month, as it is 
written: “The number of your days I will fill” (Exodus 23:26), 
indicating that the righteous will live out their years fully.

The verse continues: “I can no longer go out and come in”  
(Deuteronomy 31:2). The Gemara asks: What is the meaning of 

“go out and come in”? If we say it means literally that Moses was 
actually physically restricted from going out and coming in, but 
isn’t it written: “And Moses was a hundred and twenty years old  
when he died, his eye was not dim, nor his natural force abated”  
(Deuteronomy 34:7), indicating that he was at full physical 
strength? And it is written further: “And Moses went up from 
the plains of Moab to Mount Nebo” (Deuteronomy 34:1). And 
it is taught in a baraita: There were twelve stepsn there to ascend 
the mountain, and Moses stepped over them all in one step, also 
indicating that he was at full physical strength.

Rabbi Shmuel bar Naĥmani says that Rabbi Yonatan says: The 
verse means that he could no longer go out and come in with 
words of Torah. This teaches that the gates of wisdom were 
closed off to him.

The verse discussing when Joshua was appointed to be the succes-
sor of Moses states: “And Moses and Joshua went, and presented 
themselves in the Tent of Meeting” (Deuteronomy 31:14). A  
Sage taught: That Sabbath when Moses died was a day of two 
pairs [deyo zugei],l i.e., two wise men, Moses and Joshua, serving 
together in one place. Authority was taken from one and given 
to the other.

And it is taught in a baraita that Rabbi Yehuda said: If not for  
an explicitly written verse, one could not say what is written  
with regard to the death and burial of Moses. Where did Moses 
die? In the portion of Reuben, as it is written: “And Moses went 
up from the plains of Moab to Mount Nebo” (Deuteronomy 
34:1), and it is known from elsewhere that Nebo is situated in  
the portion of Reuben, as it is written: “And the children of 
Reuben built Heshbon, and Elealeh, and Kiriathaim, and Nebo” 
(Numbers 32:37–38).

The name is also expounded: It is called “Nebo [Nevo],”n for  
three prophets [nevi’im] died there: Moses, and Aaron, and 
Miriam.

Rabbi Yehuda continues: And where is Moses buried? In the 
portion of Gad, as it is written in the blessing of Moses to the 
tribe of Gad: “And he chose a first part for himself, for there a 
portion of a ruler was reserved” (Deuteronomy 33:21), indicating 
that Moses, the ruler, is buried in the portion of Gad. And how 
much is the distance from the portion of Reuben to the portion 
of Gad? Four mil. Rabbi Yehuda asks: For those four mil from 
Mount Nebo in the portion of Reuben to the burial place of Moses 
in the portion of Gad, who transported him?

נָה  שָׁ רִים  וְעֶשְׂ מֵאָה  ן  בֶּ אֲלֵיהֶם  ״וַיּאֹמֶר 

לְמוּד לוֹמַר ״הַיּוֹם״,  אֵין תַּ אָנכִֹי הַיּוֹם״ – שֶׁ

דוֹשׁ  הַקָּ דְךָ, שֶׁ נוֹתַי, לְלַמֶּ הַיּוֹם מָלְאוּ יָמַי וּשְׁ

יקִים  ל צַדִּ נוֹתֵיהֶם שֶׁ לִים שְׁ רוּךְ הוּא מַשְׁ בָּ

כְתִיב: ״אֶת  דִּ מִיּוֹם לְיוֹם וּמֵחֹדֶשׁ לְחֹדֶשׁ, 

א״. ר יָמֶיךָ אֲמַלֵּ מִסְפַּ

מַאי   – וְלָבוֹא״  לָצֵאת  עוֹד  אוּכַל  ״לאֹ 

״לָצֵאת וְלָבוֹא״? אִילֵימָא ״לָצֵאת וְלָבאֹ״ 

רִים  ן מֵאָה וְעֶשְׂ ה בֶּ שׁ – וְהָכְתִיב: ״וּמשֶֹׁ מַמָּ

מוֹתוֹ…לאֹ נָס לֵחֹה״, וּכְתִיב: ״וַיַּעַל  נָה בְּ שָׁ

ה מֵעַרְבתֹ מוֹאָב אֶל הַר נְבוֹ״, וְתַנְיָא:  משֶֹׁ

ה  ם, וּפְסָעָן משֶֹׁ רֵה מַעֲלוֹת הָיוּ שָׁ ים עֶשְׂ תֵּ שְׁ

פְסִיעָה אַחַת! בִּ

י  רַבִּ אָמַר  נַחְמָנִי  ר  בַּ מוּאֵל  שְׁ י  רַבִּ אָמַר 

ד,  דִבְרֵי תוֹרָה. מְלַמֵּ יוֹנָתָן: לָצֵאת וְלָבוֹא בְּ

עֲרֵי חָכְמָה. נּוּ שַׁ מוּ מִמֶּ תְּ סְתַּ נִּ שֶׁ

אֹהֶל  בְּ בוּ  וַיִּתְיַצְּ עַ  וִיהוֹשֻׁ ה  מֹשֶׁ ״וַיֵּלֶךְ 

זוּגֵי  יוֹ  דְּ ל  שֶׁ ת  בָּ שַׁ אוֹתָהּ  נָא:  תָּ  – מוֹעֵד״ 

נָה לְזֶה. לָה רְשׁוּת מִזֶּה וְנִיתְּ הָיְתָה, נִיטְּ

מִקְרָא  אִילְמָלֵא  יְהוּדָה:  י  רַבִּ אָמַר  וְתַנְיָא 

ה מֵת?  ר לְאוֹמְרוֹ. הֵיכָן משֶֹׁ תוּב אִי אֶפְשָׁ כָּ

ה  משֶֹׁ ״וַיַּעַל  כְתִיב:  דִּ רְאוּבֵן,  ל  שֶׁ חֶלְקוֹ  בְּ

חֶלְקוֹ  מֵעַרְבתֹ מוֹאָב אֶל הַר נְבוֹ״, וּנְבוֹ בְּ

רְאוּבֵן  ״וּבְנֵי  כְתִיב:  דִּ קָיְימָא,  רְאוּבֵן  ל  שֶׁ

נוּ וגו' וְאֶת נְבוֹ״ וגו'. בָּ

ה  ה נְבִיאִים: משֶֹׁ לשָֹׁ ם מֵתוּ שְׁ ָ שּׁ ״נְבוֹ״ – שֶׁ

וְאַהֲרןֹ וּמִרְיָם.

כְתִיב:  ד, דִּ ל גָּ חֶלְקוֹ שֶׁ ה קָבוּר? בְּ וְהֵיכָן משֶֹׁ

ל רְאוּבֵן  ית לוֹ״ וגו'. וּמֵחֶלְקוֹ שֶׁ ״וַיַּרְא רֵאשִׁ

עָה מִילִין.  ה הָוֵי? אַרְבָּ מָּ ד כַּ ל גָּ עַד חֶלְקוֹ שֶׁ

עָה מִילִין מִי הוֹלִיכוֹ? אוֹתָן אַרְבָּ

Twelve steps, etc. – רֵה מַעֲלוֹת וכו׳ ים עֶשְׂ תֵּ  These twelve steps :שְׁ
are understood to allude to the twelve tribes, who together 
equaled Moses in stature (Maharsha). Alternatively, according 
to an esoteric understanding, it alludes to the twelve steps 
that one ascends to reach the higher worlds, and teaches 

that Moses ascended immediately to the highest level  
(Otzar HaKavod).

Nebo – ֹנְבו: This does not mean that all three died at Nebo, but 
rather that they all died in the portion of Reuben.

notes

Two pairs [deyo zugei] – יוֹ זוּגֵי  ,From the Greek διζυγία :דְּ
dizugya, meaning a double yoke that harnesses two ani-
mals together. From this it is extended to mean anything 
that is doubled, where two serve together.

language
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He answers: The contradiction between the two verses teaches 
that Moses was lying in the wings of the Divine Presence, as 
Moses was carried out by God Himself, and the ministering 
angels were saying: “He executed the righteousness of the 
Lord, and His ordinances with Israel” (Deuteronomy 33:21). 
And the Holy One, Blessed be He, was saying: “Who will  
rise up for Me against the evildoers? Who will stand up for 
Me against the workers of iniquity?” (Psalms 94:16). In other 
words, God asked: Who will now defend the Jewish people 
against its accusers? The idea that God Himself transported 
Moses to his burial could not have been said if not for the proof 
from the resolution between the contradictory verses.

And Shmuel says that God was saying the verse: “Who is as the 
wise man and who knows the interpretation [pesher] of a 
matter?” (Ecclesiastes 8:1), referring to the greatness of Moses, 
who was able to forge compromises, pesharim, between God 
and the Jewish people. And Rabbi Yoĥanan says that God was 
saying the verse: “Wisdom, where can it be found?” ( Job 
28:12). And Rav Naĥman says that God was saying the verse: 

“And Moses, the servant of God, died there” (Deuteronomy 
34:5). Semalyonn says that God was saying: And Moses, the 
great scribe of Israel, died there.

It is taught in a baraita that Rabbi Eliezer the Great says: Over 
an area of twelve mil by twelve mil, equivalent to the size of 
the camp of Israel, a Divine Voice proclaimed and said: And 
Moses, the great scribe of Israel, died. And some say: Moses 
did not actually die, as it is written here: “And Moses, the 
servant of the Lord, died there” (Deuteronomy 34:5), and it is 
written there: “And he was there with the Lord forty days and 
forty nights” (Exodus 34:28). Just as there, where it says: “And 
he was there with the Lord,” it means that he was standing and 
serving before God; so too, here, when it says: “And Moses, the 
servant of the Lord, died there,” it means that he was standing 
and serving before God.

The verse describing the burial of Moses states: “And He buried 
him in the valley in the land of Moab over against Beth Peor; 
and no man knows of his grave to this day” (Deuteronomy 34:6). 
Rabbi Berekhya says: This verse provides a sign within a sign, 
i.e., a very precise description of the location of his burial, and 
even with this the verse concludes: “And no man knows of  
his grave to this day” (Deuteronomy 34:6).

The Gemara relates: And the evil monarchy of the Roman 
Empire already sent messengers to

the garrison [gastera]l of Beth Peor and said to them: Show 
us where Moses is buried. As the men stood above on the 
upper section of the mountain, it appeared to them as if the 
grave was below in the lower section. As they stood below, it 
appeared to them to be above. They divided into two groups, 
one above and one below. To those who were standing above, 
the grave appeared to them to be below; to those who were 
standing below, the grave appeared to them to be above, to 
fulfill that which is stated: “And no man knows of his grave 
to this day” (Deuteronomy 34:6).

כִינָה,  כַנְפֵי שְׁ ל בְּ ה מוּטָּ הָיָה משֶֹׁ ד, שֶׁ מְלַמֵּ

ה  רֵת אוֹמְרִים: ״צִדְקַת ה' עָשָׂ ָ וּמַלְאֲכֵי הַשּׁ

רוּךְ  בָּ דוֹשׁ  וְהַקָּ רָאֵל״,  יִשְׂ עִם  טָיו  פָּ וּמִשְׁ

מִי  מְרֵעִים  עִם  לִי  יָקוּם  ״מִי  אוֹמֵר:  הוּא 

ב לִי עִם פּוֹעֲלֵי אָוֶן״. יִתְיַצֵּ

יוֹדֵעַ  וּמִי  הֶחָכָם  כְּ ״מִי  אָמַר:  מוּאֵל  וּשְׁ

״הַחָכְמָה  אָמַר:  יוֹחָנָן  י  וְרַבִּ בָר״.  דָּ ר  שֶׁ פֵּ

ם  צֵא״. וְרַב נַחְמָן אָמַר: ״וַיָּמָת שָׁ מָּ מֵאַיִן תִּ

ה  ם משֶֹׁ ה״ וגו'. סְמַלְיוֹן אָמַר: ״וַיָּמָת שָׁ משֶֹׁ

רָאֵל״. יִשְׂ ה דְּ סַפְרָא רַבָּ

נֵים  שְׁ אוֹמֵר:  דוֹל  הַגָּ אֱלִיעֶזֶר  י  רַבִּ נְיָא,  תַּ

נֶגֶד מַחֲנֵה  ר מִיל, כְּ נֵים עָשָׂ ר מִיל עַל שְׁ עָשָׂ

וַיָּמָת  וְאוֹמֵר:  מִיעַ  מַשְׁ קוֹל  ת  בַּ רָאֵל,  יִשְׂ

רָאֵל. וְיֵשׁ אוֹמְרִים:  יִשְׂ ה דְּ ה סַפְרָא רַבָּ משֶֹׁ

ם״,  תִיב הָכָא: ״וַיָּמָת שָׁ ה, כְּ לאֹ מֵת משֶֹׁ

ן  הַלָּ ם עִם ה'״, מַה לְּ וּכְתִיב הָתָם: ״וַיְהִי שָׁ

שׁ. מֵּ אן עוֹמֵד וּמְשַׁ שׁ, אַף כָּ מֵּ עוֹמֵד וּמְשַׁ

ית  אֶרֶץ מוֹאָב מוּל בֵּ י בְּ ״וַיִּקְבּרֹ אוֹתוֹ בַגַּ

תוֹךְ  בְּ סִימָן  רֶכְיָה:  בֶּ י  רַבִּ אָמַר   – עוֹר״  פְּ

סִימָן, וַאֲפִילּוּ הָכִי – ״וְלאֹ יָדַע אִישׁ אֶת 

קְבֻרָתוֹ״.

עָה אֵצֶל לְחָה מַלְכוּת הָרְשָׁ וּכְבָר שָׁ

NOTES
His brothers kidnapped him from Shechem – ּנָבוּהו גְּ כֶם  ְ  Rashi :מִשּׁ
comments that he was actually kidnapped from Dothan and not from 
Shechem (see Genesis 37:17). Rashi here explains that Dothan was not 
actually the name of a place, but was a description of the brothers’ plan 
to find a legal means [dat] to kill Joseph. In tractate Sanhedrin (102a) 
Rashi explains differently, that Dothan was a small village close to 
Shechem, so it can be said that he was kidnapped from the vicinity of 
Shechem. The Maharsha notes that according to Rashi’s commentary 
on the Torah (Genesis 48:22), Shechem was the special portion of the 
land that Jacob promised to give to Joseph.

Anyone who performs a matter but does not complete it – ל  כָּ
מָרוֹ בָר וְלאֹ גְּ ה דָּ  One who does not complete a mitzva is lowered :הָעוֹשֶׂ
from the elevated state he was in while actually performing the mitzva, 
and therefore he is treated measure for measure and is demoted from 
his position of prominence (Maharal). One could explain in a similar 
manner that he is not given the ability to complete the building of his 
family, and therefore his wife and children die (Iyyun Ya’akov).

Do not read hurad – יקְרֵי הוּרַד תִּ  The Maharsha writes that the :אַל 
exposition is based on the fact that the phrase is unnecessary, as it is 

already stated that Joseph had been taken down to Egypt. Moreover, 
the midrash notes that the word “hurad” generally is used to refer to 
authority and ruling, as in the verse: “And have dominion [urdu] over 
the fish of the sea” (Genesis 1:28).

He proclaimed with rav, etc. – ר וכו׳ ישֵּׂ רַב בִּ  The word “rav” appears :בְּ
in reference to evildoers (see Genesis 33:9), and since Moses used 
this language when addressing Korah and his congregation, he was 
informed of his fate with the same word (Maharsha). Ben Yehoyada 
derives from here that even when rebuking evildoers, such as Korah 
and his congregation, one should be very careful to speak in a respect-
ful manner.

Others explain that the term used in addressing Moses reflected 
the actual content of what he had said to the congregation of Korah. 
He had told them that they should be satisfied with their role as Lev-
ites, and not request the elevated position of becoming priests. God 
similarly informs Moses that he should be satisfied with having lived 
outside of Eretz Yisrael, and should not request the elevated status of 
living within its borders (Iyyun Ya’akov).

Twelve steps, etc. – רֵה מַעֲלוֹת וכו׳ ים עֶשְׂ תֵּ  These twelve steps are :שְׁ
understood to allude to the twelve tribes, who together equaled 
Moses in stature (Maharsha). Alternatively, according to an esoteric 

understanding, it alludes to the twelve steps that one ascends to reach 
the higher worlds, and teaches that Moses ascended immediately to 
the highest level (Otzar HaKavod).

Nebo – ֹנְבו: This does not mean that all three died at Nebo, but rather 
that they all died in the portion of Reuben.

Semalyon – סְמַלְיוֹן: Tosafot mentions that two opinions are quoted in 
the name of Rabbeinu Ĥananel as to whether Semalyon is the name 
of an angel or a scholar.

LANGUAGE
Astrologer [itztagnini] – אִיצְטַגְנִינִי: This refers to one who looks at the 
stars; an astronomer, but primarily an astrologer. The word is appar-
ently based on a Greek root. Some believe it is related to ἀστήρ, astēr, 
meaning star, but a precise root has not been found.

Two pairs [deyo zugei] – זוּגֵי יוֹ   ,From the Greek διζυγία, dizugya :דְּ
meaning a double yoke that harnesses two animals together. From 
this it is extended to mean anything that is doubled, where two serve 
together.
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ה  עוֹר: הַרְאֵנוּ הֵיכָן משֶֹׁ ית פְּ ל בֵּ סְטְרָא שֶׁ גַּ

ה;  קָבוּ.ר עָמְדוּ לְמַעְלָה – נִדְמֶה לָהֶם לְמַטָּ

נֶחְלְקוּ  לְמַעְלָה.  לָהֶם  נִדְמֶה   – ה  לְמַטָּ

עוֹמְדִים לְמַעְלָה –  יתּוֹת, אוֹתָן שֶׁ י כִּ תֵּ לִשְׁ

לָהֶן  נִדְמֶה   – ה  לְמַטָּ ה,  לְמַטָּ לָהֶן  נִדְמֶה 

יָדַע  ״וְלאֹ  אֱמַר:  נֶּ ֶ שּׁ מַה  לְקַיֵּים  לְמַעְלָה. 

אִישׁ אֶת קְבֻרָתוֹ״.

Semalyon – סְמַלְיוֹן: Tosafot mention that two opinions are 
quoted in the name of Rabbeinu Ĥananel as to whether 
Semalyon is the name of an angel or a scholar.

notes

Garrison [gastera] – סְטְרָא  A form of the Latin castra, which :גַּ
means military camp. In the broader sense it is used to refer to 
military personnel, or soldiers that are assigned to a particular 
stronghold.

language


