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MI S H N A One may only stand and begin to pray from

an approach of gravity and submission.”
There is a tradition that the early generations of pious men would
wait one hour, in order to reach the solemn frame of mind appropri-
ate for prayer, and then pray, so that they would focus their hearts
toward their Father in Heaven. Standing in prayer is standing before
God and, as such, even if the king greets him, he should not re-
spond to him; and even if a snake is wrapped on his heel, he
should not interrupt his prayer.

G E M A RA We learned in the mishna that prayer should

be undertaken in an atmosphere of gravity.
The Gemara asks: From where are these matters derived? Rabbi
Elazar said: They are derived from the verses describing the prayer
of Hannah, mother of Samuel, as the verse states: “And she felt bit-

terness of soul, and she prayed to the Lord and she wept and wept”

(1 Samuel 1:10).

The Gemara rejects this proof: From what does that conclusion en-
sue? Perhaps Hannah is different, as her heart was extremely em-
bittered, her prayer was embittered as well. This does not prove that
everyone must pray in that frame of mind.

Rather, Rabbi Yosei, son of Rabbi Hanina, said, it can be proved
from here, as David said: “But as for me, by Your abundant loving-
kindness I will enter Your house, at Your Holy Temple I will bow
in reverence for You” (Psalms 5:8). Entering into prayer like enter-
ing the Holy Temple must be performed reverentially.

The Gemara rejects this proof as well: From what does that conclu-
sion ensue? Perhaps David is different, as he would excessively
afflict himself in prayer in order to atone for his transgression with
Bathsheba. Consequently, his cannot serve as a paradigm for proper
conduct in prayer. Rather, Rabbi Yehoshua ben Levi said, it can be
derived from here, from this verse that David said, not about his own
worship, but about worship of God in general: “Give, unto the Lord,
the honor of His name, bow to the Lord in the beauty of holiness
[behadrat kodesh]” (Psalms 29:2). Do not read: In the beauty of
[behadrat] holiness. Rather read: In trembling of [ beherdat] holi-
ness; one must enter into prayer from an atmosphere of gravity en-
gendered by sanctity.

The Gemara rejects this too: From what does that conclusion ensue?
Perhaps, actually I would say to you that it should be read as it is
written: Specifically, “in the beauty,” and it means that one should
pray in beautiful clothing, as in the case of Rav Yehuda who would
adorn himself and then pray.” Rav Yehuda believed that one who
comes before the King must wear his most beautiful clothing. The
Gemara has yet to find a source for the halakha that one must ap-
proach prayer from an atmosphere of gravity. Rather, Rav Nahman
bar Yitzhak said it can be derived from here, from this verse: “Serve
the Lord in fear and rejoice with trembling” (Psalms 2:11).

Having cited this verse from Psalms, the Gemara asks: What is the
meaning of rejoice with trembling? Rav Adda bar Mattana said that
Rabba said: One may not experience unbridled joy; even where
there is rejoicing, there should be trembling.

On that note, the Gemara relates: Abaye was sitting before his teach-
er Rabba, and Rabba saw that he was excessively joyful. He said to

Abaye: It is written: Rejoice with trembling, one’s joy should not

be unrestrained.

HALAKHA

One may only stand and begin to pray from an approach
of gravity and submission — 72i> 7inn x’m Py Y
wX: One may stand to pray only from an atmosphere of
awe and submission. He must not pray from a mood of
laughter or lightheartedness, idle chatter or anger, but from
afeeling of joy (Rambam Sefer Ahava, Hilkhot Tefilla 4:16,18;
Shulhan Arukh, Orah Hayyim 93:2).

Who would adorn himself and then pray — #¥n ma
"75'7: 1M The Sages and their students only prayed
when clothed appropriately. The Rema writes that in peri-
ods of calm, one should dress in fine clothing while praying;
in wrathful times one should clasp one hand in the other
while praying, like a servant standing before his master
(Rambam Sefer Ahava, Hilkhot Tefilla 5:5; Shulhan Arukh,
Orah Hayyim 91:6).
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NOTES

I'am donning phylacteries — 8 *’7?91'1 XaK: Some explain
this response to mean that he is Joyfu\ because he is wearing
phylacteries, and therefore joy is permitted (HaKotev). Others in-
terpret this based on a tradition that due to an illness, Abaye was
unable to don phylacteries earlier, and he was overjoyed to finally
be privileged to perform this mitzva (Talmidei Rabbeinu Yona).

Perek V
Daf31 Amuda

BACKGROUND
A cup of valuable white glass — Xt XD2:

Glass vessels from the talmudic period

NOTES

Woe unto us, for we shall die - pn7 15 N: Some explain the
relevance of this to a wedding as follows: As a person is destined
to die and does not exist eternally as an individual, he must bring
offspring into the world and perpetuate the existence of human-
kind (Yohasin).

One is forbidden to fill his mouth with mirth in this world -
7 0%ipa o pine Koo oh Mow: Some explain that this
prohibition is not due to mourning over the destruction of the
Temple; rather, it is prohibited because excessive frivolity leads
one to become insensitive to transgression and distracts him
from pursuing the fulfillment of the will of God (Talmidei Rabbeinu
Yona, Shitta Mekubbetzet).

HALAKHA
One is forbidden to fill his mouth with mirth in this world -
i 0912 1 pine K71 MoN: One may not fill his mouth with
laughter in this world. Some say that it is because it will lead him
to fail to fulfill the mitzvot. Others say that frivolity leads to sin
(see Magen Avraham and Taz; Shulhan Arukh, Orah Hayyim 560:5).

One may neither stand and begin to pray from judgment nor
from a matter of halakha — ¥,11 7imm &5 Yosnab iy
'1:777 337 7im1: One may not stand to pray \mmed\ately following
a ma\ or an involved halakhic discourse (Rambam Sefer Ahava,
Hilkhot Tefilla 4:18; Shulhan Arukh, Orah Hayyim 93:3).
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Abaye said to him: It is permissible for me because I am
donning phylacteries" now and as long as they are upon me
they ensure that the fear of God is upon me.

Similarly, the Gemara relates that Rabbi Yirmeya was sit-
ting before Rabbi Zeira. He saw that Rabbi Yirmeya was
excessively joyful. He said to him: It is written: “In all
sorrow there is profit” (Proverbs 14:23); sorrow is appro-
priate, not excessive joy.

Rabbi Yirmeya said to him: It is permissible for me because
I am donning phylacteries.

On a similar note, the Gemara relates: Mar, son of Ravina,
made a wedding feast for his son and he saw the Sages,
who were excessively joyous.

He brought a valuable cup worth four hundred zuz and
broke it before them and they became sad.

The Gemara also relates: Rav Ashi made a wedding feast
for his son and he saw the Sages, who were excessively
joyous. He brought a cup of extremely valuable white
glass® and broke it before them, and they became sad.

Similarly, the Gemara relates: The Sages said to Rav Ham-
nuna Zuti at the wedding feast of Mar, son of Ravina: Let
the Master sing for us. Since he believed that the merriment
had become excessive, he said to them, singing: Woe unto
us, for we shall die, woe unto us, for we shall die." They
said to him: What shall we respond after you? What is the
chorus of the song? He said to them, you should respond:
Where is Torah and where is mitzva that protect us?

In a similar vein, Rabbi Yohanan said in the name of Rab-
bi Shimon ben Yohai: One is forbidden to fill his mouth
with mirth in this world,"" as long as we are in exile
(ge'onim), asitis stated: “When the Lord returns the captiv-
ity of Zion we will be as dreamers” (Psalms 126:1). Only
“then will our mouths fill with laughter and our lips with
song” (Psalms 126:2). When will that joyous era arrive?
When “they will say among nations, the Lord has done
great things with these” (Psalms 126:2). They said about
Reish Lakish that throughout his life he did not fill his
mouth with laughter in this world once he heard this
statement from his teacher, Rabbi Yohanan.

We learned in the mishna that it is appropriate to stand and
begin to pray from an atmosphere of gravity. Regarding this,
the Sages taught: One may neither stand and begin to pray,
directly from involvement in judgment nor directly from
deliberation over the ruling in a matter of halakha," as his
preoccupation with the judgment or the halakhic ruling will
distract him from prayer. Rather it is appropriate to pray
directly from involvement in the study of a universally ac-
cepted conclusive halakha that leaves no room for further
deliberation and will not distract him during prayer.

And the Gemara asks: What is an example of a conclusive

halakha?
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The Gemara offers several examples: Abaye said: One like this
halakha of Rabbi Zeira, as Rabbi Zeira said: The daughters of
Israel were stringent with themselves; to the extent that even if
they see a drop of blood corresponding to the size of a mustard
seed she sits seven clean days for it." By Torah law, a woman who
witnesses the emission of blood during the eleven days following
her fixed menstrual period is not considered a menstruating
woman;® rather she immerses herself and is purified the next day.
However, the women of Israel accepted the stringency upon them-
selves that if they see any blood whatsoever, they act as it if were
the blood of a zava,® which obligates her to count seven more
clean days before becoming ritually pure (see Leviticus 15:25).

Citing an additional example of a conclusive halakha, Rava said:
One like this halakha of Rav Hoshaya, as Rav Hoshaya said: A
person may employ artifice to circumvent obligations" incum-
bent upon him in dealing with his grain and bring it into the
courtyard in its chaff" so that his animal will eat from it, and the
grain is exempt from tithes. Halakha dictates that one is obli-
gated to tithe grain that has been threshed and piled, regardless
of the ultimate purpose for which the grain was intended. By
Torah law, one is exempt from tithing grain that was not threshed
and is therefore still in its chaff. By rabbinic law, one is prohibited
from eating this grain in the framework of a meal. Feeding animals
is permitted without first tithing that grain.

And if you wish, say instead yet another example of a conclusive
halakha, which is the recommended prelude to prayer. One like
this halakha of Rav Huna, as Rav Huna said that Rabbi Zeira
said: One who lets blood from a consecrated animal" that was
consecrated as a sacrifice; deriving benefit from that blood is
prohibited. Although blood of an offering that was sprinkled on
the altar is not considered Temple property, nevertheless, deriving
benefit from the blood of a living, consecrated animal is consid-
ered prohibited use of Temple property. In so doing, one misuses
property consecrated to the Temple, and as in any other case of
misusing Temple property, if he did so unwittingly, he is liable to
bring a guilt-offering.

It is related that the Sages acted in accordance with the opinion
of our mishna and rose to pray from an atmosphere of gravity;
Rav Ashi acted in accordance with the opinion of the baraita
and preceded his prayer with a conclusive halakha.

On the topic of proper preparation for prayer, the Sages taught:
One may neither stand to pray from an atmosphere of sorrow"
nor from an atmosphere of laziness, nor from an atmosphere of
laughter, nor from an atmosphere of conversation, nor from an
atmosphere of frivolity, nor from an atmosphere of purposeless
matters. Rather, one should approach prayer from an atmo-
sphere imbued with the joy of a mitzva.

HALAKHA

Even if they see a drop of blood corresponding to the
size of a mustard seed, she sits seven clean days for
it - 0Py 3w 9w Nw YTIND 07 NP NIk PONY:
If a woman discovers that a drop of blood emerged from
her womb, even if she did not feel it emerge, based on this
rabbinic decree, she must wait seven clean days before
purifying herself (Rambam Sefer Kedusha, Hilkhot Issurei
Bia 11:4; Shulhan Arukh, Yoreh De'a183).

A person may employ artifice in dealing with his grain
and bring it into the courtyard in its chaff - o Ovwn
A7 yina Mowam iman by: One is permitted to bring
grain into his courtyard while it is still mixed with chaff,
in order to feed it to his animal. He is then exempt from
tithing it, even if he subsequently winnows it a little bit
at a time for personal use (Rambam Sefer Zera'im, Hilkhot
Maaser 3:6; Shulhan Arukh, Yoreh De‘a 331:84).

One who lets blood from a consecrated animal — tpni
o'wIp N3 o7 Itis forbidden to benefit from blood
let from an animal that has been consecrated. One who
does 50 is guilty of misuse of property consecrated to the
Temple (Rambam Sefer Avoda, Hilkhot Me'ila 2:11).

One may neither stand to pray from an atmosphere
of sorrow, etc. — 151 magy Jinn Kb Soonab proiy px:
One may only stand to pray from an atmosphere of rever-
ence and subservience; not one of laughter, frivolity, idle
conversation, or anger. He must also approach his prayer
with joy (Rambam Sefer Ahava, Hilkhot Tefilla 4116; Shulhan
Arukh, Orah Hayyim 93:2). This is in accordance with Rav
Ashi and the baraita (see the Bah; Rambam Sefer Ahava,
Hilkhot Tefilla 4:18; Shulhan Arukh, Orah Hayyim 93:2-3).

NOTES

A person may employ artifice to circumvent obliga-
tions — O Own: Several examples exist in halakha
where one is permitted to employ artifice in this manner.
The common denominator in all of these cases is that the
artifice is not an attempt to circumvent the essence of the
halakhic ruling by Torah law, but rather to prevent a de-
rivative prohibition. In this case, essentially, animal food is
exempt from tithing. However, once it has been threshed,
technically, halakha requires it to be tithed. Therefore, the
artifice here is a permitted action undertaken to resolve a
technical difficulty that arose.

BACKGROUND

A menstruating woman - 172: By Torah law, a woman is ritually
impure for seven days after the onset of her menstrual bleeding.
On the eve of the eighth day, she immerses herself in a spring or
ritual bath to purify herself. According to Torah law, a menstruat-
ing woman may purify herself on the eighth day, even if she
had been bleeding for the entire seven-day period. The Talmud,
however, states that women themselves adopted a stringency,
and consequently, any woman who experiences uterine bleed-
ing is required to wait seven days without any bleeding before

immersion in the ritual bath. From the beginning of her period,
until she immerses herself, she renders both people and ob-
jects with which she comes into contact, or people who carry
her even without making contact, ritually impure. Similarly, a
man who has sexual intercourse with a menstruating woman
becomes ritually impure for seven days.

Zava - 121: A woman who experiences a flow of menstrual-
type blood on three consecutive days during a time of the
month when she is not due to experience menstrual bleeding.

The first secretion makes her ritually impure, but until the third
secretion her status is that of a woman who keeps watch a day
for a day, and she is not subject to all the halakhic rulings of a
zava. After experiencing bleeding on the third day, the woman
is considered a zava and is obligated to bring a sacrifice as part
of her purification process. A zava imparts ritual impurity in the
same way as a zav. In addition, a man who engages in sexual
relations with her becomes a primary source of ritual impurity
and imparts ritual impurity to others.

X991 P PEREK V-31A 20§



NOTES

From involvement in a matter of halakha - 7inn
n;bg 927 The parallel passage in the Jerusalem
Talmud adds that one who engages in tending to
communal needs before prayer has the same legal
status as one who is involved in a matter of halakha.

So that, consequently, he will remember him -
1721t 72 7iARW: Some explain this as: So that he
will remember it. When remembering parting from
his colleague, he will always be reminded of this
halakha (Alfasi Zuta).

An indication of this matter — 1;'1'7 1ve: The Ge-
mara does not say: A proof for this, but rather: An

indication, because in the verse it is not phrased as a

command or instruction, but merely as a statement;

if one focuses his heart, his prayer is accepted (Shitta

Mekubbetzet).

Bows and prostrations — ninanwm nipa: The
commentaries dispute whether these bows and
prostrations were part of his Amida prayer, or wheth-
er they were an addition to that prayer. Some explain
that he bowed after completing the standard prayer
(Rashba, Me'iri, HaRav Rabbeinu Yosef), so that this
would not contradict the halakhot requiring one to
stand while praying. Others explained that, in fact,
all this took place during the Amida prayer itself, as
per the simple understanding of the Gemara (Tosafot,
Tosefot Rabbeinu Yehuda HaHasid).

A house with windows — nin"?lj i3 ww ma: Some
explain that this is so one will be able to see the
expanses and the sky (Rashi), and others say that the
windows were necessary to further illuminate the
synagogue as light has a salutary effect and facilitates
one’s focus on his prayer (Talmidei Rabbeinu Yona).

HALAKHA

When he would pray with the congregation he
would shorten his prayer and go up - maws
71713 v i man oy Yhenm: Itis inappropriate
fora communal prayer leader to prolong his prayer
and thereby burden the congregation. He should
conduct himself in accordance with the conduct of
Rabbi Akiva (Rambam Sefer Ahava, Hilkhot Tefilla 6:2;
Shulhan Arukh, Orah Hayyim 53:11).

One should always pray in a house with windows —
nistor e maz o Yham obiyy: Itis appropriate
for a synagogue t0 have windows facing Jerusalem,
so that congregants will face them while praying. Itis
preferable for a synagogue to have twelve windows
(Zohar, Vayak-hel; Rambam Sefer Ahava, Hilkhot Tefilla
5:6; Shulhan Arukh, Orah Hayyim 90:4).
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Similarly, a person should neither take leave of another from an at-
mosphere of conversation, nor from an atmosphere of laughter, nor
from an atmosphere of frivolity, nor from an atmosphere of purpose-
less matters. Rather, one should take leave of another from involve-
ment in a matter of halakha.N As we found in the books of the Bible
dealing with the early prophets, that they would conclude their talks
with words of praise and consolation.

And so Mari, the grandson of Rav Huna, son of Rabbi Yirmeya bar
Abba, taught in a baraita: One should only take leave of another from
involvement in a matter of halakha, so that, consequently, he will
remember him;" whenever he recalls the one from whom he took leave,
he will think well of him because of the new halakha that he taught
him (Eliyahu Zuta).

As in the incident related by the Gemara that Rav Kahana accompa-
nied Rav Shimi bar Ashi from the town of Pum Nahara to the palm
grove in Babylonia. When he arrived there, Rav Kahana said to Rav
Shimi bar Ashi: Master, what is meant by that which people say:
These palm trees of Babylonia have been in this place from the time
of Adam the first man until now?

Rav Shimi bar Ashi said to him: You reminded me of something that

Rabbi Yosei, son of Rabbi Hanina, said, as Rabbi Yosei, son of Rabbi

Hanina, said: What is the meaning of that which is written: “In aland

through which no man has passed and where no person [adam] has

settled” (Jeremiah 2:6)? This verse is difficult; since itis aland through

which no person has passed, how could anyone have settled there

permanently? The statement that “no person has settled there” is redun-
dant. Rather, this verse comes to teach that every land through which

Adam the first man passed and decreed that it would be settled was

settled, and everyland through which Adam passed and decreed that

it would not be settled was not settled. Based on this, what people is

say is true, and the palm trees of Babylonia are from the time of Adam,
meaning that from the time of Adam this land was decreed to be suitable

for growing palm trees (Me'iri). The Gemara cited an example of how
one who parts from another with Torah learns something new.

Having mentioned the mitzva for a student to accompany his Rabbi, the
Gemara relates that Rav Mordekhai accompanied his mentor, Rav
Shimi bar Ashi, a great distance, from the city of Hagronya to Bei
Keifei; and some say that he accompanied from Hagronya to Bei Dura.

Returning to the topic of preparation for prayer, the Sages taught in the
Tosefta: One who prays must focus his heart toward Heaven. Abba
Shaul says: An indication of the importance of this matter" is stated
in the verse: “The desire of the humble You have heard, Lord; direct
their hearts, Your ear will listen” (Psalms 10:17). In other words, if one
focuses his heart in prayer as a result of God directing his heart, his
prayer will be accepted as God’s ear will listen.

With regard to one’s intent during prayer, it was taught in a baraita that
Rabbi Yehuda said: This was the custom of Rabbi Akiva, when he
would pray with the congregation he would shorten his prayer and
go up," due to his desire to avoid being an encumbrance on the con-
gregation by making them wait for him to finish his prayer. But when
he prayed by himself he would extend his prayers to an extent that a
person would leave Rabbi Akiva alone in one corner of the study hall
and later find him still praying in another corner. And why would
Rabbi Akiva move about so much? Because of his bows and prostra-
tions." Rabbi Akiva’s enthusiasm in prayer was so great, that as a result
of his bows and prostrations, he would unwittingly move from one
corner to the other (Rav Hai Gaon).

Many halakhot are derived from evoking the prayers of biblical charac-
ters. Rabbi Hiyya bar Abba said: One should always pray in a house
with windows,"" as it is stated regarding Daniel: “And when Daniel
knew that the writing was signed, he went to his house. In his attic there
were open windows facing Jerusalem, and three times a day he knelt
upon his knees and prayed and gave thanks before his God, just as he
had done before” (Daniel 6:11).
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In the Tosefta, additional halakhot were derived from Daniel’s prayer.
I might have thought that one could pray as many times as he wishes
throughout the entire day; it has already been articulated by Daniel,
with regard to whom it is stated: “And three times a day he knelt upon
his knees and prayed.” This teaches that there are fixed prayers.

I might have thought that this practice of fixed prayer began only
when he came to the Babylonian exile;" it was stated: “Just as he had
done before.”

Further, I might have thought that one may pray facing any direction
he wishes; the verse states: The appropriate direction for prayer is
“facing Jerusalem.”

Daniel does not describe how these three prayers are distributed dur-
ing the day. I might have thought that one may include all three
prayers at one time; it has already been articulated by David that
one may not do so, as it is written: “Evening and morning and noon,
I pray and cry aloud and He hears my voice” (Psalms 55:18).

Furthermore, I might have thought that one may make his voice

heard in his Amida prayer; it has already been articulated by Han-
nahin her prayer, as it is stated: “And Hannah spoke in her heart, only
her lips moved and her voice could not be heard” (1 Samuel 1:13).

Halakhot regarding the order of the prayers were also learned from

the prayers of biblical characters. I might have thought that one

should request his own needs first, and afterwards recite prayers

of thanksgiving and praise; it has already been articulated by Solo-
mon that this is not so, as in Solomon’s prayer at the dedication of the

Holy Temple it is stated: “To hear the song and the prayer that Your
servant prays before You today” (1 Kings 8:28). In this verse, song is

prayer in the sense of thanks and praise, and prayer is one’s request
of his personal needs. Therefore, one who is praying does not speak
matters of request after he began to recite emet veyatziv prior to the

Amida prayer, which is the essence of prayer. Rather, he begins with
praise in the first three blessings of the Amida prayer, and only there-
after does he include requests for his needs. But after the Amida

prayer there is no limit. If he desires to recite even the equivalent of
the order of the confession® of Yom Kippur, he may recite it.

This was also stated by an amora; Rav Hiyya bar Ashi said that Rav
said: Although the Sages said that one requests his personal needs

in the blessing: Who listens to prayer, that is with regard to one who

wishes to do so as part of the Amida prayer. If he comes to add and

recite additional requests after completing his Amida prayer, even if
his personal requests are the equivalent of the order of the confes-
sion of Yom Kippur, he may recite them."

Rav Hamnuna said: How many significant halakhot can be derived
from these verses of the prayer of Hannah? As it says: “And Hannah
spoke in her heart, only her lips moved and her voice could not be
heard, so Eli thought her to be drunk” (1 Samuel 1:13). The Gemara
elaborates: From that which is stated here: “And Hannah spoke in
her heart,” the halakha that one who prays must focus his heart on
his prayer is derived. And from that which is stated here: “Only her
lips moved,” the halakha that one who prays must enunciate the
words with his lips, not only contemplate them in his heart, is de-
rived.” From that which is written here: “And her voice could not
be heard,” the halakha that one is forbidden to raise his voice in his
Amida prayer as it must be recited silently. From the continuation of
the verse here: “So Eli thought her to be drunk,” the halakha that a
drunk person is forbidden to pray." That is why he rebuked her.

On the subject of Eli’s rebuke of Hannah, as it is stated: “And Eli said
to her: How long will you remain drunk? Remove your wine from
yourself” (1 Samuel 1:14); Rabbi Elazar said: From here the halakha
that one who sees in another

NOTES

This began when he came to exile - 1’71:'7 xawn
‘1’71‘!11 Some interpret the word huhala not as began
but rather as fell ill In other words, lest you say that
before he was exiled, Daniel prayed more and only in
exile did he fall ill and was forced to curtail his prayer
(Maharshal).

BACKGROUND

Confession — »71: This is an essential part of the pro-
cess of repentance. The Torah obligates a person who
has sinned to confess his sin (see Numbers 5:6-7). This
confession, in which the sinner acknowledges and
expresses regret for his sin, is made by him alone in
private. In certain circumstances, however, where the
sin involved has become public knowledge, a pub-
lic confession is required. In many communities, the
confessional prayer is recited every weekday. The Yom
Kippur service includes many prayers and petitions for
atonement, and the extended confessional prayer: For
the sin...is recited several times during the course of
the day. The confessional prayer was also recited by
a person bringing a sin-offering, a quilt-offering, or a
free-will burnt-offering as he placed his hands on the
head of the sacrifice.

HALAKHA

Request during prayer — n‘;?::;w:-_\ wpa: One may add
personal requests related to the topic of the blessing
in the thirteen middle blessings of request and may
add any request in the final blessing of the thirteen:
Who listens to prayer. At the end of the Amida prayer,
one may introduce any prayer he chooses, both before
and after he recites the verse: May...find favor (Ram-
bam Sefer Ahava, Hilkhot Tefilla 6:2;. Shulhan Arukh, Orah
Hayyim 119:1).

From here the halakha that one who prays must
enunciate the words with his lips is derived - jx2n
wnowa Jinme Yyonab: One may not merely contem-
p\ate his prayer; he must mouth the words. However,
one may not pray out loud unless he is alone and is
unable otherwise to concentrate on his prayer. When
praying with a congregation, one may not pray audibly
in order to avoid distracting those praying beside him
(Rambam Sefer Ahava, Hilkhot Tefilla 5:9; Shulhan Arukh,
Orah Hayyim101:2).

From here the halakha that a drunk person is forbid-
den to pray - Y9anih mox vizww,xam: One who
drank a quarter of a log of wine may not pray until he
becomes sober. One who drank more than a quarter
of a log and already prayed, if he is sufficiently sober
to be capable of speaking before a king, his prayer is
valid. If not, his prayer is an abomination and he must
repeat it when sober. There are distinctions between
various levels of intoxication explicated elsewhere in
the Talmud (Rambam Sefer Ahava, Hilkhot Tefilla 4:17;
Shulhan Arukh, Orah Hayyim 99:1).
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HALAKHA

From here the halakha that one who sees in another
an unseemly matter, he must reprimand him, is de-
rived— m*:ﬁ’? T e N 127 hana 'INﬁL) N2

One who sees that another has sinned or is headmg in

that direction, it is a mitzva to direct him back to the
straight and narrow and inform him that he is hurt-
ing himself with his wicked actions, even if he did not
explicitly violate a Torah prohibition (Rambam Sefer
HaMadda, Hilkhot Deot 6:7).

PERSONALITIES

Rabbi Elazar - Ngg’?tg 2% In the Gemara, citations of
Rabbi Elazar, with no patronymic, refer to Rabbi Elazar
ben Pedat, a second-generation, Eretz Yisrael amora. He
was born in Babylonia, where he was a student of both
Rav and Shmuel. In his youth, he immigrated to Eretz
Yisrael, where he married. In Eretz Yisrael, he became
the primary student of Rabbi Yohanan. The connection
between them was so close that at times, the Gemara
raises a contradiction between the statement of one
and the statement of the other, under the assump-
tion that it was unlikely that they would hold different
opinions in matters of halakha.

NOTES
From here the halakha that when a drunk person
praysitis as if he engaged in idol worship is derived —
17 17iay 73y Tes Yhsnmy viswy jxom: Drunken-
ness causes confusion. One who stands in prayer drunk
is liable to conjure false images in his conception of the
Divine. That is the essence of idolatry (Rashba).
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an unseemly matter, he must reprimand him, is derived.! “And
Hannah answered and she said no, my master, I am a woman of
sorrowful spirit, and I have drunk neither wine nor liquor, but I
pour out my soul before the Lord” (1 Samuel 1:15). Regarding the
words: “No, my master,” Ulla, and some say Rabbi Yosei, son of
Rabbi Hanina, said that she said to him, in an allusion: With
regard to this matter, you are not a master, and the Divine
Spirit does not rest upon you, as you falsely suspect me of this.

Some say another version of her response. She said to him, ques-
tioning: Aren’t you a master? Aren’t the Divine Presence and
Divine Spirit with you that you judged me to be guilty, and you
did not judge me to be innocent? Didn’t you know thatIam a
woman of distressed spirit?

With regard to Hannah’s explanation that “I have drunk neither
wine nor liquor,” Rabbi Elazar® said: From here the halakha is
derived that one who is suspected of something of which he is
not guilty cannot suffice merely with the personal knowledge of
his innocence, but must inform the one who suspects him that
he is innocent and clear himself of suspicion.

“Do not take your maidservant as awicked woman [ bat beliya’al]
for out of the abundance of my complaint and anger have I spoken
until now” (1 Samuel 1:16). Rabbi Elazar said: From here the
halakha that when a drunk person prays it is as if he engaged in
idol worship is derived" as it is written here that Hannah, sus-
pected of praying while drunk, defends herself and says: “Do not
take your maidservant as a bat beliya’al”; and it is written there,
with regard to a city that has been instigated to engage in idol
worship: “Benei beliya'al have gone out from your midst and
have lured the inhabitants of their city, saying let us go and serve
other gods which we have not known” (Deuteronomy 13:14). By
means of this verbal analogy it is derived: Just as there, in the case
of the idolatrous city, the term beliyaal indicates idol worship, so
too here, in the case of one who prays drunk, beliyaal indicates

idol worship.

The verse continues: “And Eli answered and said: May you go in

peace” (1 Samuel 1:17). Rabbi Elazar said: From here the halakha

is derived that one who suspects another of something that he

has not done, he must appease him. Moreover, the one who

suspected him must bless him, as Eli continued and offered Han-
nah a blessing, as it is stated: “And may the God of Israel grant

your request that you have asked of Him” (1 Samuel 1:17).

Incidental to this discussion of Hannah’s prayer, the Gemara ex-
plores related topics. In her prayer, Hannah said: “And she swore
an oath and said, Lord of Hosts [ Tzeva'ot] if You will indeed
look upon the affliction of Your maidservant and remember me,
and not forget Your maidservant and will give Your maidservant
amale child, I will give him to the Lord all the days of his life, and
there shall be no razor come upon his head” (1 Samuel 1:11). Rabbi
Elazar said: From the day that the Holy One, Blessed be He,
created His world, there was no person who called the Holy
One, Blessed be He, Lord of Hosts until Hannah came and
called Him Lord of Hosts. This is the first time in the Bible that
God is referred to by this name.

Rabbi Elazar explains that Hannah said before the Holy One,
Blessed be He: Master of the Universe, are You not the Lord of
the Hosts, and of all of the hosts and hosts of creations that You
created in Your world, is it difficult in Your eyes to grant me one
son?
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The Gemara suggests a parable: To what is this similar? It is similar to a
flesh and blood king who made a feast for his servants. A poor person
came and stood at the door. He said to them: Give me one slice of
bread! And they paid him no attention. He pushed and entered before
the king. He said to him: My lord, the King, from this entire feast that
you have prepared, is it so difficult in your eyes to give me a single slice
of bread?

As for the double language in the verse, “if you will look upon [im ra’o
tireh],” Rabbi Elazar said: Hannah said before the Holy One, Blessed
be He: Master of the Universe, if You will look upon [ra’o] me now, fine,
and if not, in any case You will see [tireh].

What was Hannah threatening? She said: I will go and seclude myself
with another man before Elkana, my husband. Since I secluded myself,
they will force me to drink the sota® water to determine whether or not
I have committed adultery. I will be found innocent, and since You will
not make Your Torah false [pelaster], I will bear children. With regards
to a woman who is falsely suspected of adultery and drank the sota water,
the Torah says: “And if the woman was not defiled, but was pure, then
she shall be acquitted and she shall conceive” (Numbers 5:28).

However, Rabbi Elazar’s opinion works out well according to the one
who said that the verse means: If she were barren, she will be remem-
bered by God and granted children. But according to the one who said
that the verse means that childbearing will be easier and more successful,
i.e., if she had previously given birth with pain, she now gives birth with
ease, or if she had previously given birth to daughters, she now gives
birth to sons, or if she had previously given birth to black children, con-
sidered to be unattractive, she now gives birth to fair children, or if she
had previously given birth to short, weak children, she gives birth to tall,
strong children, what can be said?

As it was taught in a baraita that the tanna’im disputed the interpretation
of the verse in Numbers: “Then she shall be acquitted and she shall
conceive” teaches that if she was barren, she will be remembered by
God and granted children; this is the statement of Rabbi Yishmael.
Rabbi Akiva said to him: If so, all barren women will go and seclude
themselves with men who are not their husbands, and any woman who
did not commit the sin of adultery will be remembered by God and
granted children. Rather, the verse teaches that this is merely a promise
for greater ease in childbirth; if she has previously given birth with pain,
she now gives birth with ease, if she has previously given birth to short
children, she gives birth to tall children, if she has previously given birth
to black children, she now gives birth to fair children, if she has previ-
ously given birth to one child, she now gives birth to two children.

According to Rabbi Akiva’s explanation, what is derived from the double
language uttered by Hannah: Im ra’o tireh? The Torah spoke in the lan-
guage of men, meaning that this double language is not extraordinary
and nothing may be derived from it. It is common biblical vernacular.

In the oath/prayer uttered by Hannah, she refers to herself as “Your ser-
vant” [amatekha] three times: “The affliction of Your maidservant...and
not forget Your maidservant and will give Your maidservant” (1 Sam-
uel 1:11).

Rabbi Yosei, son of Rabbi Hanina, said: Why are these three maidser-
vants [amatot] cited in the verse? They are cited to teach that Hannah
said before the Holy One, Blessed be He: Master of the Universe, You
have created three crucibles potentially leading to death" in a woman,
where she is particularly vulnerable. Alternatively, some say: Master of
the Universe, You have created three accelerants of death in a woman.
They are mitzvot that, as a rule, pertain to women: Observing the halakhot
of a menstruating woman, separating halla from dough, and lighting
Shabbat candles. Have I ever violated one of them? Hannah attests to
her status as God’s maidservant [ama]. The reference to these three
mitzvot is drawn from the etymological similarity between amatekha,
your maidservant, and mita, death.

BACKGROUND

Sota - fwip: The Torah describes the pro-
cedure governing such a woman (Numbers
5:11-31): First, her husband warns her in the
presence of witnesses against being alone
together with a specific man about whom
he is suspicious. If she disobeys this warn-
ing and is observed alone with that man
(even though there is no concrete evidence
that she actually committed adultery), she
and her husband can no longer live to-
gether as man and wife until she has un-
dergone the following ordeal to determine
whether she has committed adultery. The
woman (accompanied by her husband and
two Torah scholars) is taken to the Temple
in Jerusalem and forced by the priests to
stand in a public place while holding the
special meal-offering that she is required to
bring. There she is again questioned about
her behavior. If she continues to protest
her fidelity and takes an oath to that effect,
a scroll is brought and the curses of the
sota mentioned in the Torah passage cited
above are written on it. If she does not ad-
mit that she has committed adultery, the
scroll is submerged in a clay vessel filled
with water taken from the Temple basin
and some earth from the Temple floor, and
the scroll's writing is dissolved in the water.
Sheis then forced to drink that water. If the
husband’s allegation is true, in the words
of the Torah, “her belly shall swell and her
thigh shall fall away” (Numbers 5:27), until
ultimately she dies from the water’s curse.
If she is innocent, the water will bring her
blessing and she is permitted to resume
normal marital relations with her husband.

LANGUAGE

False [pelaster] - 11319’??: The source of this
word is the Greek Thdo'tn, plastés, mean-
ing a molder, a modeler; metaphorically, in
this context, it means false.

NOTES

Three crucibles potentially leading to
death - m p12 mg"ﬂ?: The source for
this is the mishna in tractate Shabbat (31b)
that states that for failure to fulfill these
mitzvot women are punished. Various
explanations were suggested why these
three mitzvot were particularly empha-
sized. Some hold that the reason is because
it is women who generally have the op-
portunity to engage in their performance.
Another explanation ties each of these
mitzvot to Eve’s sin with the tree of knowl-
edge, and each alludes to and symbolizes
one of the consequences of that transgres-
sion (Shabbat 32a).
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HALAKHA

From here the halakha that it is forbidden to sit within
four cubits of one who is praying is derived — ,jx21
-r‘mn 5w ninK a7 7ina E) ToRY: One may not sit
wnh\n four cubits on any side of one vvho is praying, as per
the opinion of Rabbi Yehoshua ben Levi cited here. If one is
himself engaged in Torah study or prayer, it is permitted, as
in that case he does not appear to be displaying contempt
for the prayer of the person beside him (Shulhan Arukh
HaRav; Rambam Sefer Ahava, Hilkhot Tefilla 5:6; Shulhan
Arukh, Orah Hayyim 102:1).

Slaughter by a non-priestis valid — 711w 12 fwme: Non-
priests are permitted to slaughter consecrated animals and

even sacrifices of the most sacred order. This is true with

regard to both individual and communal offerings (Ram-
bam Sefer Avoda, Hilkhot Biat HaMikdash 9:6, Sefer Avoda,
Hilkhot Ma'aseh HaKorbanot 521, Sefer Avoda, Hilkhot Pesulei

HaMukdashim 1:1).

Anyone who issues a halakhic ruling in the presence
of his teacher is liable for death - 131292 n;&q minn
7 2n1: One is always forbidden to teach halakha in the
presence of his teacher, and one who does so is punished
by death at the hand of Heaven. One who is a distance of
at least twelve mil from his teacher, a distance derived in
tractate Sanhedrin from the size of Israelite camp in the
desert, and someone happens to ask him a question, he
may answer. However, he is forbidden to establish him-
self as a halakhic authority until his teacher dies or has
given him permission to issue halakhic rulings. If one is
within three parasangs, twelve mil, of his teacher, even
with his permission he may issue rulings (Rema). Some say
that one who issues halakhic rulings within twelve mil of
his teacher is liable to receive the death penalty. Beyond
twelve mil, although he is prohibited from doing so, he is
exempt from receiving the death penalty (Rambam Sefer
HaMadda, Hilkhot Talmud Torah 5:2—3; Shulhan Arukh, Yoreh
Dea 242:4 and in the Rema).

NOTES

Samuel was one who taught halakha in the presence of
his teacher — 77 131 *19'7 'r:'?'l min 77&1)31:7 This did not
transpire when Samuel was first brought to the Tabernacle,
but on one of the Festivals after he was already grown
(geonim).
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Later in her prayer, Hannah says: “And You will grant Your servant
an offspring of men.”

The Gemara asks: What is the meaning of “an offspring of men”?
Rav said: Hannah prayed for a man among men, a son who would
be outstanding and exceptional. And Shmuel said: This expression
means an offspring who will anoint two men to royalty. And who
were they? Saul and David. And Rabbi Yohanan said: Hannah
prayed that she would bear an offspring who would be the equiva-
lent of two of the world’s greatest men. And who were they? Moses
and Aaron. As it is stated: “Moses and Aaron among His priests,
and Samuel among those who call His name” (Psalms 99:6). In
this verse, Hannah’s son, Samuel, is equated to Moses and Aaron.
And the Rabbis say: “An offspring of men”: Hannah prayed for an
offspring who would be inconspicuous among men, that he would
not stand out in any way.

The Gemara relates: When Rav Dimi came from Eretz Yisrael to
Babylonia, he said in explanation: Hannah prayed that her son would
not be conspicuous among men; neither too tall nor too short;
neither too small nor too fat; neither too white nor too red; nei-
ther too smart nor too stupid.

When Hannah came to the Temple with her son Samuel, she told
Eli: “My lord, as your soul lives, my lord, I am the woman who stood
here with you to pray to the Lord” (1 Samuel 1:26). Rabbi Yehoshua
ben Levi said: From here the halakha that it is forbidden to sit
within four cubits of one who is praying is derived." As the verse
says: “Who stood here with you,” indicating that Eli stood alongside
Hannah because she was praying.

Additionally, Hannah’s emphasis in speaking to Eli, “for this youth
I prayed” (1 Samuel 1:27), indicates that she came to protect him
from danger. As Rabbi Elazar said: Samuel was one who taught
halakha in the presence of his teacher." Hannah wanted to pray that
he not be punished by death at the hand of Heaven for his transgres-
sion, as it is stated: “And they slaughtered the cow and they
brought the youth to Eli” (1 Samuel 1:25). This verse is puzzling.
Because they slaughtered the cow, therefore, they brought the
youth to Eli? What does one have to do with the next?

Rather, this is what happened: Eli said to those who brought the
offering: Call a priest; he will come and slaughter the offering.
Samuel saw them looking for a priest to slaughter the animal. He
said to them: Why do you need to look for a priest to slaughter it?
Slaughter of an offering performed by a non-priest is valid." They
brought him before Eli to clarify his statement. Eli said to him:
How do you know this? Samuel said to him: Is it written in the
Torah: And the priest shall slaughter indicating that the offering
may only be slaughtered by a priest? It is written: “And the priests
shall offer,” only from the stage of receiving the blood in the bowls
and onward is it a mitzva incumbent upon priests alone. From here
the halakha that slaughter by a non-priest is acceptable is derived.

Eli said to Samuel: You have spoken well and your statement is
correct, but nevertheless, you are one who issued a halakhic ruling
in the presence of your teacher, and anyone who issues a halakhic
ruling in the presence of his teacher, even if the particular halakha
is correct, is liable for death” at the hand of Heaven for showing
contempt for his teacher. Hannah came and shouted before him:
“Iam the woman who stood here with you to pray to the Lord;” do
not punish the child who was born of my prayers. He said to her:
Let me punish him, and I will pray for mercy, that the Holy One,
Blessed be He, will grant you a son who will be greater than this
one. She said to him: “For this youth I prayed” and I want no
other.
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The Gemara continues to deal with Hannah'’s prayer. It is said: “And
Hannah spoke on her heart.” Several interpretations are offered to
explain her use of the phrase “on her heart” instead of the common
phrase to her heart (Maharsha). Rabbi Elazar said in the name of
Rabbi Yosei ben Zimra: Hannah spoke to God concerning matters
of her heart. She said before Him: Master of the Universe, of all
the organs You created in a woman, You have not created one in
vain. Every organ fulfills its purpose; eyes to see, ears to hear, a
nose to smell, a mouth to speak, hands with which to perform
labor, feet with which to walk, breasts with which to nurse. If so,
these breasts that You placed upon my heart, to what purpose did
You place them? Was it not in order to nurse with them? Grant me
a son and I will nurse with them.

Tangentially, the Gemara also cites an additional statement that
Rabbi Elazar said in the name of Rabbi Yosei ben Zimra: Anyone
who sits in observance of a fast on Shabbat,"" his merit is great and
they tear up and repeal his sentence of seventy years; because
everyone is enjoying himself and a feast is prepared, it is more dif-
ficult to fast on Shabbat than on any other day. Nevertheless, they
then hold him accountable for failing to fulfill the halakha of de-
light of Shabbat.

The Gemara asks: What is his remedy to atone and avoid punish-
ment? Rav Nahman bar Yitzhak said: He must sit in observance
of another fast on a weekday to atone for the fast on Shabbat.

After explaining the uncommon expression, on her heart, the Ge-
mara cites an additional statement in the matter of Hannah. And
Rabbi Elazar said: Hannah spoke impertinently toward God on
High. Asitis stated: “And she prayed onto the Lord,” as opposed
to the common phrase: To the Lord. This teaches that she spoke
impertinently toward on High.

And on a similar note, Rabbi Elazar said that Elijah spoke imper-
tinently toward God on High as well in his prayer at Mount Car-
mel, as it is stated: “Answer me, Lord, answer me, that this people
will know that You are the Lord, God, and You have turned their
hearts backward” (1 Kings 18:37), claiming that God caused Israel
to sin. On this topic, Rabbi Shmuel bar Rabbi Yitzhak said: From
where do we know that the Holy One, Blessed be He, ultimately
conceded to Elijah that he was correct?

As it is written in a future prophecy: “In that day, says the Lord, I
will assemble the lame, and I will gather those who are abandoned
and those with whom I have dealt in wickedness” (Micah 4:6).
God states that He caused Israel to act wickedly.

Similarly, Rabbi Hama, son of Rabbi Hanina, said: Had it not
been for these three verses, the legs of the enemies of Israel, a
euphemism for Israel itself, would have collapsed, as Israel would
have been unable to withstand God’s judgment.

One is the verse just mentioned in which it is written: “Those
whom I have dealt in wickedness.” And one is the verse in which
itis written: “Behold, like clay in the potter’s hand, so are you in
My hand, house of Israel” (Jeremiah 18:6). And one is the verse in
which it is written: “And I will give you a new heart and a new
spirit I will place within you, and I will remove the heart of stone
from your flesh and I will give you a heart of flesh” (Ezekiel 36:26).
These three verses indicate that God influences a person’s decisions,
and therefore one does not have sole responsibility for his actions.

NOTES

Anyone who sits in observance of a fast on Shab-
bat - nawa nmyna 2w Opinions differ as to
whether this refers specifically to a fast that one fasts
after experiencing a bad dream the night before, in
order to repent and thereby prevent the actualiza-
tion of that dream, which, according to the geonim,
is permitted on Shabbat, or whether it is saying that
even in other specific cases, one is permitted to fast
on Shabbat in order to repent (see Rashba).

HALAKHA

Anyone who sits in observance of a fast on Shab-
bat — nawa nyna 2w Itis generally prohibited
to fast on Shabbat beyond the sixth hour of the
day, noon, although one may fast on Shabbat af-
ter having a bad dream. That is because through
fasting, the decree against him will be repealed and
the depression caused by the dream will dissipate,
contributing to his sense of enjoyment on Shabbat.
Nevertheless, one who does so must fast again on a
weekday to atone for fasting on Shabbat and negat-
ing the primary mitzva of enjoyment on Shabbat
(Rambam Sefer Zemanim, Hilkhot Shabbat 30:12, Sefer
Zemanim, Hilkhot Ta'anit 1:12; Shulhan Arukh, Orah
Hayyim 28831, 4).
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NOTES

Do not read to [e/] the Lord, but rather onto [al] the
Lord — " *hy” tc’m e s by: The verse is inter-
preted in this manner because of its unusual formulation.
The verse states that Moses prayed to the Lord, but the
content of his prayer is not mentioned. Therefore, to the
Lord is interpreted as onto the Lord, i.e, Moses became
angry and spoke impertinently (Penei Yehoshua).

LANGUAGE

Alefinto ayin — 1y 1"’;'?;4: Interchange of guttural let-
ters was very common in the Galilee. Nearly all guttural
letters were obscured and swallowed when pronounced
in this region, and were all ultimately pronounced the
same. Some Sages utilize these interchanges, some of
which appear in the Bible in certain roots, in the homi-
letic interpretation of the verses. The interchange of the
heh and het was most common; however alef and ayin
were also interchanged. This was done not only by those
in the study hall of Rabbi Eliezer ben Ya'akov, but also
according to the approach of Rabbi Meir.

BACKGROUND

The Sages of the school of Rabbi...said - 127 1%

..2%: This unique expression is rooted in the practice
of those generations. During the lifetimes of prominent
Sages, the Sages'students would bond and form a close-
knit community. During the particular teacher’s lifetime,
and often after his death as well, the Sages of a particular
school would continue studying Torah together accord-
ing to the approach espoused by their teacher. In the
period of the tanna’im, this phenomenon was expressed

with the phrase: It was taught in the school of Rabbi...

in the sense that the halakha was taught in the study
hall of a particular Sage. In the period of the amora’im or
with regard to matters not incorporated in the Mishna,
the phrase: The Sages of the school of Rabbi. . .said, was
employed.
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Rav Pappa said there is a clearer proof from here: “And I'will place
My spirit within you and I will cause you to walk in My statutes,
and you will observe My decrees and do them” (Ezekiel 36:27).

And Rabbi Elazar said: Moses also spoke impertinently toward
God on High, as it is stated in the verse following the sin of those
who murmured against God in the desert: “And Moses prayed to
the Lord and the fire subsided” (Numbers 11:2), and this verse is
interpreted homiletically: Do not read to [el] the Lord, but rather
onto [al] the Lord," which indicates that he spoke impertinently.

The Gemara explains the basis for this interpretation: As the Sages
of the school of Rabbi Eliezer ben Ya'akov would indiscrimi-
nately read alef as ayin and ayin as alef and in this case transform-
ing el into al.t

The Sages of the school of Rabbi Yannai, however, say proof that
Moses spoke impertinently toward God on High is derived from
here, Moses’ rebuke at the beginning of Deuteronomy: “And Di
Zahav” (Deuteronomy 1:1). This is an entry in a list of places where
Moses had spoken to Israel. As there was no place encountered by
that name, it is interpreted as an allusion to another matter.

We must clarify: What is the meaning of and Di Zahav? The Sages
of the school of Rabbi Yannai said® that Moses said the following
before the Holy One, Blessed be He, to atone for Israel after the
sin of the Golden Calf: Master of the Universe, because of the
gold and silver that you lavished upon Israel during the exodus
from Egypt until they said enough [dai]; it was this wealth that
caused Israel to make the Golden Calf.

Establishing a general moral principle, the Sages the school of
Rabbi Yannai said: A lion does not roar standing over a basket
of straw from which he derives no pleasure, but he roars standing
over a basket of meat, as he only roars when satiated.

Similarly, Rabbi Oshaya said: This is comparable to a person who
had alean, but large-limbed cow. At one point, he fed it lupines,
a choice food, and soon thereafter the cow was kicking him. He
said to the cow: Who caused you to begin kicking me if not the
lupines I fed you? Here, too, the sin was caused by an abundance

of good.

The Gemara offers another analogy: Rabbi Hiyya bar Abba said
that Rabbi Yohanan said: This is comparable to a person who
had a son; he bathed him and anointed him with oil, fed him and
gave him drink, and hung a purse of money around his neck.
Then, he brought his son to the entrance of a brothel. What could
the son do to avoid sinning?

On a similar note, Rav Aha, son of Rav Huna, said that Rav She-
shet said: That is what people say in a popular maxim: Filling his

stomach is a type of sin, as it is stated: “When they were fed and

became full they were sated, and their hearts were lifted and they
have forgotten Me” (Hosea 13:6). Rav Nahman said: This prin-
ciple is derived not from the verse in Hosea, but from here: “And

your heartislifted and you forget the Lord” (Deuteronomy 8:14.).
And the Rabbis say that this principle is derived from here: “And

they will have eaten and been sated and fattened, and they will

turn to other gods” (Deuteronomy 31:20).

And if you wish, say instead that it is derived from here: “And
Jeshurun grew fat and kicked” (Deuteronomy 32:15). Rabbi
Shmuel bar Nahmani said that Rabbi Yonatan said: From where
in the Torah is it derived that the Holy One, Blessed be He, ulti-
mately conceded to Moses that the reason for the sin of the Gold-
en Calf was indeed the riches lavished upon Israel? As it is stated:

“And I gave them an abundance of silver and gold, which they
used for the Ba’al” (Hosea 2:10).
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The Gemara elaborates upon additional aspects of the sin of the Golden

Calf. It is stated: “And the Lord said to Moses: Go and descend, for
your people whom you have lifted out of the land of Egypt have been

corrupted” (Exodus 32:7). What is the meaning of “go and descend”?

Rabbi Elazar said: The Holy One, Blessed be He, said to Moses:

Moses, descend from your greatness." Isn’t it only for the sake of
Israel, so that you may serve as an emissary, that I granted you promi-
nence; and now that Israel has sinned, why do I need you? There is

no need for an emissary. Inmediately, Moses’ strength waned and he

was powerless to speak in defense of Israel. And once God said to

Moses: “Leave Me be, that I may destroy them” (Deuteronomy 9:19),
Moses said to himself: If God is telling me to let Him be, it must be

because this matter is dependent upon me. Inmediately Moses stood

and was strengthened in prayer, and asked that God have mercy on
the nation of Israel and forgive them for their transgression.

The Gemara says: This is comparable to a king who became angry at

his son who had sinned against him, and beat him, administering a

severe beating. At that moment, a well-wisher of the king was sitting
before him and witnessed the entire event, and was afraid to say any-
thing to the king about the excessive beating. Meanwhile, the king said

to his son: Were it not for this well-wisher of mine who is sitting

before me, I would have killed you. Upon hearing this, the king’s friend

said to himself: This is clearly a sign that this matter, rescuing the son

from the hands of his father, is dependent upon me. Immediately he

stood and rescued him from the king.

In an additional aspect of the sin of the Golden Calf, God told Moses:
“Now leave Me be, that My wrath will be enraged against them and I
will consume them; and I will make of you a great nation” (Exodus
32:10). Explaining this verse, Rabbi Abbahu said: Were the verse not
written in this manner, it would be impossible to utter it, in deference
to God. The phrase: Leave Me be, teaches that Moses grabbed the
Holy One, Blessed be He, as a person who grabs his friend by his
garment would, and he said before Him: Master of the Universe, I
will not leave You be until You forgive and pardon them.

In the same verse, God promised Moses: “And I will make of you a
great nation.” What was Moses’ response? Rabbi Elazar said: Moses
said before the Holy One, Blessed be He: Master of the Universe, if
a chair with three legs, the collective merit of the three forefathers, is
unable to stand before You in Your moment of wrath, all the more
so that a chair with one leg, my merit alone, will be unable to withstand
your wrath.

Moreover, but I have a sense of shame before my forefathers. Now
they will say: See this leader that God placed over Israel. He request-
ed greatness for himself but did not pray for God to have mercy upon
them in their troubled time.

The Torah continues: “And Moses beseeched [vayhal] before the

Lord” (Exodus 32:11). Many interpretations were given for this uncom-
mon term, vayhal: Rabbi Elazar said: It teaches that Moses stood in

prayer before the Holy One, Blessed be He, until it made him ill

[hehelahu] from overexertion. And Rava said: Moses stood in prayer
until he nullified His vow, as the term vayhal alludes to nullification of
an oath. Here it is written vayhal, and there referring to vows, it is

written: “He shall not nullify [lo yahel] his word” (Numbers 30:3).
And with regard to vows, the Master said: He who vowed cannot nul-
lify his vow, but others, the court, can nullify his vow for him. Here, it

is as if Moses nullified the Lord’s vow to destroy Israel.

And Shmuel said: The term vayhal teaches that Moses gave his life,
from the term halal, a dead person, for Israel, as it is stated: “And if not,
erase me, please, from Your book” (Exodus 32:32).

Rava, also interpreting this verse, said that Rav Yitzhak said: The term
vayhal teaches that he caused the Divine Attribute of Mercy to take
effect [hehela] upon them.

NOTES

Go and descend...descend from your
greatness — :[J:'l’?ﬂ;p N1 ]’7: The phrase,
go and descend, is not interpreted as a com-
mand to literally descend the mountain, but
as a symbolic expression. As God did not
tell Moses what to do once he descended
the mountain, apparently, this is a state-
ment removing Moses from his position of
prominence (Maharsha). Indeed, that seems
to be the case, as, after commanding him to
descend, God continued to speak to Moses,
indicating that go and descend referred to
descent from prominence, not from the
mountain (Tziyyun LeNefesh Hayya).
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NOTES

His strength weakened like a fe-
male — 713p13 2 wwn: God's abil-
ity is one of the manifestations of
His essence. Consequently, when
it appears that God is incapable of
performing a certain action, it is
ostensibly due to a diminution in
His power; His strength weakened
like a female. Therefore, when God
forgave the people in response to
Moses' prayers, it was affirmation
that the Lord does, in fact, main-
tain and rule all worlds. That is the
subtext of God's reaction: You have
given Me life with your words (Rav
Nissim Gaon, Rashba).
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And the Rabbis say that this term constitutes the essence of Moses’
claim: It teaches that Moses said before the Holy One Blessed be
He: It is a sacrilege [hullin] for You to do something like this.

And another interpretation of the verse, “And Moses beseeched
[vayhal] before the Lord.” It was taught in a baraita: Rabbi Eliezer
the Great says: This term teaches that Moses stood in prayer until
he was overcome by ahilu. Even the Sages were unfamiliar with this
term. Therefore, the Gemara asks: What is the meaning of ahilu?
Rabbi Elazar, an amora of Eretz Yisrael, said that ahilu is fire in the
bones. However, this expression was familiar in Eretz Yisrael but not
in Babylonia. They asked in Babylonia: What is the disease that they
called fire of the bones? Abaye said that is a disease known in Baby-
lonia as eshta degarmei, which in Aramaic means fire of the bones;
in other words, a fever.

As Moses continues his prayer, he says: “Remember Abraham, Isaac

and Israel Your servants, to whom You swore in Your name” (Exo-
dus 32:13). What is the meaning of in Your name? Rabbi Elazar said:

Moses said before the Holy One, Blessed be He: Master of the

Universe, had You sworn to them by the heavens and the earth, I

would say: Just as the heavens and the earth will ultimately be no

more, so too Your oath will be null and void. Now that You swore

to them by Your great name, just as Your name lives and stands for
all eternity, so too does Your oath live and stand for all eternity.

In this verse, Moses continues: “And You said to them: I will make
your offspring as numerous as the stars of heaven, and all this land
of which I have spoken I will give to your offspring that they shall
inherit it forever” The Gemara clarifies a puzzling phrase in this verse.
That phrase of which I have spoken, it should have said: Of which
You have spoken, as Moses is referring to God’s promise to the fore-
fathers.

Rabbi Elazar said: To this point, the verse cites the words of the
student, Moses; from this point, and all this land of which I have
spoken, the verse cites the words of the Master, God. And Rabbi
Shmuel bar Nahmani said: These and those are the words of the
student; Moses spoke the entire verse. Rather, Moses said before
the Holy One, Blessed be He: Master of the Universe, those matters
which You told me to go and say to Israel in My name, I went and
told it to them in Your name. I have already told Israel of God’s
promise to the forefathers. Now what do I say to them?

The Gemara moves to a discussion of additional prayers offered by
Moses. Moses said that if God fails to bring the Jewish people into
Eretz Yisrael, the nations of the world will say: “The Lord did not
have the ability [yekholet] to bring this people into the land which
He swore to them, and He killed them in the desert” (Numbers 14:16).
The Gemara examines this verse closely: The verse should not have
utilized the term yekholet, an abstract feminine noun, but rather, it
should have said: “The Lord was not able [yakhol],” a masculine
verb.

Rabbi Elazar said: Moses phrased it that way because he said before
the Holy One, Blessed be He: Master of the Universe, now the na-
tions of the world will say that His strength weakened like a female"
and He is unable to rescue the nation of Israel. The Holy One,
Blessed be He, said to Moses: And did the nations of the world not
already see the miracles and the mighty acts that I performed on
behalf of Israel at the Red Sea? Moses said before Him: Master of
the Universe, they can still say: The Lord can stand up to a single
king like Pharaoh and defeat him, but He is unable stand up to the
thirty-one kings in the land of Canaan.

Rabbi Yohanan said: From where is it derived that the Holy One,
Blessed be He, ultimately conceded to Moses? As it is said: “And
the Lord said: I have forgiven according to your word” (Numbers
14:20). The Sages of the school of Rabbi Yishmael taught: Accord-
ing to your word, it will be, as indeed in the future the nations of
the world will say this.
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The Gemara concludes: Happy is the student whose teacher con-
cedes to him as the Lord conceded to Moses.

Explaining the next verse, “Nevertheless, as Ilive, and the glory of
the Lord fills the entire world” (Numbers 14:21), Rava said that Rav
Yitzhak said: This teaches that the Holy One, Blessed be He, said
to Moses: Moses, you have given Me life with your words. I am
happy that on account of your arguments, I will forgive Israel.

Based on Moses’ prayers, Rabbi Simlai taught: One should always

set forth praise of the Holy One, Blessed be He, and then pray

for his own needs." From where do we derive that one should

conduct himselfin this manner? From Moses, as it is written in his

prayer: “And I beseeched the Lord at that time” (Deuteronomy

3:23). And immediately afterward in his prayer, it is written: “Lord,
God, You have begun to show Your servant Your greatness and

Your strong hand, for what God is there in the heavens or on

earth who can perform deeds such as Yours and Your might”
(Deuteronomy 3:24)? Here, Moses began with praise of God, and

itis only thereafter that it is written: “Please, let me pass over and

see the good land that is beyond the Jordan, that good hill country
and the Lebanon” (Deuteronomy 3:25). Only after his praise did

Moses make his personal request.

The Gemara prefaces the next discourse with a mnemonic symbol:®
Deeds, charity, offering, priest, fast, shoe, iron.

Rabbi Elazar said: This story proves that prayer is greater than

good deeds without prayer (Tosafot), as there was none greater in

the performance of good deeds than Moses our teacher; never-
theless, his request was granted, albeit in a limited manner, in his

request to enter Eretz Yisrael, only through prayer, when God per-
mitted him to climb the mountain and look out over the land. As,
initially it is stated: “Speak no more to Me,” juxtaposed to which

is: “Go up to the summit of the mountain.”

After comparing and contrasting prayer and good deeds, the Ge-
mara explores another comparison. Rabbi Elazar said: A fast is
greater than charity. What is the reason that fasting is greater?
Because a fast is a mitzva performed with one’s body as he afflicts
himself, while charity is performed only with one’s money.

In another comparison, Rabbi Elazar said: Prayer is greater than

sacrifices, as it is stated: “To what purpose is the multitude of
your sacrifices to Me, says the Lord. I am full of the burnt-offerings

of rams and the fat of fed beasts; I do not desire the blood of bulls

and sheep and goats” (Isaiah 1:11). And several verses later it is writ-
ten: “And when you spread forth your hands I will hide My eyes

from you, and even if you increase your prayer, I will not hear; your
hands are full of blood” (Isaiah 1:15). Not only Israel’s sacrifices, but
even their prayers, which are on a higher spiritual level, will not be

accepted.

Speaking of that verse in Isaiah, the Gemara cites that Rabbi Yoha-
nan said: Any priest who killed a person" may not lift his hands
in the Priestly Blessing® as it is stated: “And when you spread forth
your hands I will hide My eyes from you... your hands are full of
blood.” Here we see that the Priestly Blessing, performed with
hands spread forth, is not accepted when performed by priests
whose “hands are full of blood.”

HALAKHA
One should always set forth praise of the Holy One,
Blessed be He, and then pray for his own needs — n’vw’?
Yo 12 a1 X7 T2 WP B I o Y10 One who
prays must first praise God, and on\y then request his own
needs. All prayers are formulated in that manner (Rambam
Sefer Ahava, Hilkhot Tefilla 1:2).

BACKGROUND
A mnemonic symbol - 11'0: Because the Talmud was stud-
ied orally for many generations, mnemonic devices were
necessary to remember a series of halakhot and the order
in which they were taught.

HALAKHA

A priest who killed a person — wai ni¢ 37w j72: A priest
who killed a person, even unwittingly, may not recite the
Priestly Blessing. If he did so under duress, he is permitted
to recite it (Beer Heitev). Some say that even if he repents,
the prohibition remains in effect, while others are lenient
and allow him to recite the Priestly Blessing after repenting
(Rema; Rambam Sefer Ahava, Hilkhot Tefilla 15:3; Shulhan
Arukh, Orah Hayyim 128:35).

BACKGROUND

The Priestly Blessing — 0312 n212: The three verses of bless-
ing (Numbers 6:24-26) with which the priests bless the con-
gregation in the synagogue. The Priestly Blessing is recited
between the blessings of thanksgiving and peace, the final
two blessings in the repetition of the Amida prayer. As the
priests turn to face the congregation to recite the Priestly
Blessing, they first recite a blessing acknowledging the holi-
ness of the priestly line and their responsibility to bless the
people in a spirit of love. While reciting the Priestly Blessing,
the priests lift their hands according to the traditional rite
(known as nesiat kappayim). In most places in Eretz Yisrael,
the Priestly Blessing is recited by the priests during the rep-
etition of every morning and additional prayer. In the Dias-
pora, however, there is a long established Ashkenazi practice
of reciting it only during the additional prayer on Festivals.
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On the subject of prayer, Rabbi Elazar also said: Since the day the
Temple was destroyed the gates of prayer were locked and prayer is not
accepted as it once was, as it is said in lamentation of the Temple’s de-
struction: “Though I plead and call out, He shuts out my prayer” (Lam-
entations 3:8). Yet, despite the fact that the gates of prayer were locked
with the destruction of the Temple, the gates of tears were not locked,
and one who cries before God may rest assured that his prayers will be
answered, as it is stated: “Hear my prayer, Lord, and give ear to my
pleading, keep not silence at my tears” (Psalms 39:13). Since this prayer
is a request that God should pay heed to the tears of one who is praying,
he is certain that at least the gates of tears are not locked.

With regard to the locking of the gates of prayer, the Gemara relates that
Rava did not decree a fast on a cloudy day because it is stated: “You
have covered Yourself in a cloud, through which prayer cannot pass”
(Lamentations 3:44). The verse indicates that clouds are a bad omen,
indicating that God has averted His face (Rav Hai Gaon).

And Rabbi Elazar said: Since the day the Temple was destroyed an iron
wall separates Israel from their Father in heaven, as it is stated to the
prophet Ezekiel, instructing him to symbolize that separation: “And take
for yourselfan iron griddle, and set it as an iron wall between yourself
and the city...it will be a sign for the house of Israel” (Ezekiel 4:3).

The Gemara cites other statements in praise of prayer: Rabbi Hanin said
that Rabbi Hanina said: Anyone who prolongs his prayer is assured that
his prayer does not return unanswered; it will surely be accepted. From
where do we derive this? From Moses our teacher, as it is stated that
Moses said: “So I fell down before the Lord the forty days and forty nights
that I fell down; and I prayed to the Lord” (Deuteronomy 9:26-27), and
it is written thereafter: “And the Lord heard me that time as well, the
Lord would not destroy you” (Deuteronomy 10:10).

The Gemara raises an objection: Is that so? Didn’t Rabbi Hiyya bar Abba
say that Rabbi Yohanan said: Anyone who prolongs his prayer and
expects it to be answered, will ultimately come to heartache, as it will
not be answered. As it is stated: “Hope deferred makes the heart sick”
(Proverbs 13:12). And what is the remedy for one afflicted with that ill-
ness? He should engage in Torah study, as it is stated: “But desire ful-
filled is the tree of life” (Proverbs 13:12), and tree of life is nothing
other than Torah, as it is stated: “It is a tree of life to those who hold
fast to it, and those who support it are joyous” (Proverbs 3:18). This is
not difficult. This, Rabbi Hiyya bar Abba’s statement that one will suffer
heartache refers to one who prolongs his prayer and expects it to be
answered; that, Rabbi Hanin’s statement that one who prolongs his
prayer is praiseworthy refers to one who prolongs his prayer and does
not expect it to be answered.

On a similar note, Rabbi Hama, son of Rabbi Hanina, said: A person
who prayed and saw that he was not answered, should pray again, as it
is stated: “Hope in the Lord, strengthen yourself, let your heart take
courage, and hope in the Lord” (Psalms 27:14). One should turn to God
with hope, and if necessary turn to God again with hope.

Connected to the emphasis on the need to bolster one’s effort in prayer,
the Gemara notes that the Sages taught in a baraita: Four things require
bolstering, constant effort to improve, and they are: Torah, good deeds,
prayer, and occupation.

For each of these, a biblical proof is cited: From where is it derived that
Torah and good deeds require bolstering? As it is stated in the instruc-
tion to Joshua: “Only be strong and be extremely courageous, observe
and do all of the Torah that Moses My servant commanded you; do not
deviate to the right or to the left, that you may succeed wherever you go”
(Joshua 1:7). In this verse, observe refers to Torah study and do refers to
good deeds (Maharsha); the apparently repetitive language is not extrane-
ous. The Gemara derives: Be strong in Torah and be courageous in good

deeds.
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From where is it derived that prayer requires bolstering? As it is
said: “Hope in the Lord, strengthen yourself, let your heart take
courage, and hope in the Lord.”

From where is it derived that occupation requires bolstering? As
it is stated: “Be strong and we will be strong for the sake of our
nation and for the cities of our God” (11 Samuel 10:12). All of one’s
labor requires bolstering.

The Gemara cites a midrash on the following verse from Isaiah, relat-
ing to the sin of the Golden Calf and Moses’ supplication for forgive-
ness: “But Zion said: The Lord has forsaken me and the Lord has
forgotten me. Can a woman forget her suckling baby, that she
would not have compassion for the child of her womb? These may
forget, but you I will not forget” (Isaiah 49:14-15). The Gemara
seeks to clarify: Forsaken is the same as forgotten. They are syn-
onymous; why repeat the same idea twice? Reish Lakish said: The
community of Israel said before the Holy One, Blessed be He:
Master of the Universe, even when a man marries a second wife
after his first wife, he certainly recalls the deeds of his first wife.
Yet You have not only forsaken me, but You have forgotten me as
well.

The Holy One, Blessed be He, said to Israel: My daughter, I cre-
ated twelve constellations in the firmament,® and for each and
every constellation I have created thirty armies, and for each and
every army I have created thirty legions [ligyon],' and for each
and every legion I have created thirty infantry division leaders
[rahaton],' and for each and every infantry division leader I have
created thirty military camp leaders [karton],' and for each and
every military camp leader I have created thirty leaders of forts
[gastera]," and on each and every leader of a fort I have hung
three hundred and sixty-five thousand stars corresponding to
the days of the solar year. And all of them I have created only for
your sake; and you said the Lord has forsaken me and the Lord
has forgotten me?

The verse goes on to say: “Can a woman forget her suckling baby,
that she would not have compassion for the child of her womb?
These may forget, but you I will not forget.” The meaning of this
verse is that the Holy One, Blessed be He, said to the community
ofIsrael: Have I forgotten the ram offerings and firstborn animals
that you offered before Me in the desert? The community of Israel
replied to Him: Master of the Universe, since there is no forget-
fulness before the Throne of Your Glory, perhaps you will not
forget my sin of the Golden Calf? God responded to Israel:
“These [elu] too shall be forgotten.” “These” is a reference to the
sin of the Golden Calf, regarding which Israel said: “These [elu] are
your gods.”

The community of Israel said before Him: Master of the Universe,

since there is forgetfulness before the Throne of Your Glory,
perhaps You will also forget the events revolving around the rev-
elation at Sinai? God said to Israel: I [anokhi] will not forget you
the revelation at Sinai, which began with: “I [anokhi] am the Lord
your God.”

The Gemara notes: That is what Rabbi Elazar said that Rav Osha-
ya said: What is the meaning of that which is written: “These too
will be forgotten”? That is the sin of the Golden Calf. And what
is the meaning of I will not forget you? Those are the events that
transpired at Sinai.

We learned in the mishna that the early generations of pious men
would wait one hour in order to achieve the solemn frame of mind
appropriate for prayer.

The Gemara asks: From where are these matters derived? Rabbi
Yehoshua ben Levi said: This is alluded to when the verse states:
“Happy are those who dwell in Your House” (Psalms 84:5), im-
mediately after which it is said: “They will yet praise You, Selah.”

BACKGROUND
Constellations in the firmament — DRwARIY:
The list of constellations and stars and their
details is based on the imagery of the various
units of the Roman army. One must take into
account that the specific order appears differ-
ently in different versions of the Talmud, and
the meaning of the various terms cannot be
easily determined.

LANGUAGE
Legion [ligyon] - ]1'*577: Based on the Latin legio/
legionis. Itis a legion, the largest Roman unit.

Infantry division leader [rahaton] - jiv: The
source of this word is unclear. Some attribute it
tothe Greek dpley.ég, arithmos, which is literally
translated as number and refers to a military
unit of indeterminate size, perhaps part of a
fortification. The structure of the Roman army
consisted of armies, which were divided into
one or more legions and their auxiliary forces.
The legion, which numbered between three
and six thousand soldiers, was divided into ten
divisions, which were further divided into up
to six camps. The Gemara’s description of the
heavenly hosts is influenced by the division of
the large armies at the time.

Military camp leader [karton] - 1iv1p: This
word is based on the Latin cohors/cohortis,
meaning a military unit.

Leaders of forts [gastera] - x0os: This term is
based on the Latin castra, meaning a (military)
camp.
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NOTES

One who prays must wait one hour before his
prayer...after his prayer - myw xmw ¥ Y755;.!'17:"1
1n'79n .. m’vsn o7ip nax: V\/amng before prayer
is in order to prepare for prayer and the brief waiting
period after prayer is to avoid the impression that he
is eager to flee. Because the prayer of the early gen-
erations of pious men was so intense, they required
a full hour of preparation beforehand and a full hour
thereafter to ease their return to mundane activities.

An incident, involving a particular pious man...and
did not respond with a greeting — ... MoRa AWYD
m")w ) mna N’ﬂ The commentaries ask vvhy the pious
man did not act in accordance with the halakha and
interrupt his prayer and respond to the greeting due
to the danger. They answer that because the officer
offered his greeting and even waited for him, the pious
man knew that the officer would accept his explanation
and apology afterward (Taz, Tziyyun LeNefesh Hayya).

Take utmost care and guard yourself diligently —
D;’ijga;b T 8aYawn: Though this verse is often uti-
lized as a warning to avoid danger, that is not its plain
meaning. It is actually a section of a verse that warns
one to stay away from idolatry. Nonetheless, as an al-
lusion, the Sages used it for this purpose (Maharsha).

HALAKHA

One who prays must wait one hour before his
prayer...after his prayer — W W P '7’751'\7:'!
inbon m...iN%8A B AMS: One should wait one
hour before prayer to focus his heart on the Holy One,
Blessed be He, and one should also wait after prayer to
avoid the impression that it is burdensome to him. The
early generations of pious men would wait a full hour;
however, for most people, a short time, e.g., the time
that it takes to walk the length of two doorways that
was taught at the beginning of this tractate, is sufficient
(Magen Avraham; Rambam Sefer Ahava, Hilkhot Tefilla
426; Shulhan Arukh, Orah Hayyim 93:1).

Even if the king greets him, he should not respond to

him - 1220 &5 1n1’7w:15mw Thaimox: One who isin

the midst of the Amida prayer should not interrupt his

prayer to show deference to anyone; even to a king of
Israel. If it is a non-Jewish king or a violent person (Beer
Heitev) one is permitted to interrupt his prayer. If pos-
sible, though, it is preferable to move out of the way or
to abbreviate one’s prayer instead (Rambam Sefer Ahava,
Hilkhot Tefilla 6:9; Shulhan Arukh, Orah Hayyim 104:1).

One who is praying and saw a violent person, feared

by all, coming toward him, or a carriage coming to-
ward him - K2 {17 717, 11390 X2 D2 71 Yoonin
1333: One who is standing and praying on the road and

sees a carriage or some other hindrance approaching,
he should move out of the way rather than interrupt his

prayer (Rambam Sefer Ahava, Hilkhot Tefilla 6:9; Shulhan

Arukh, Orah Hayyim 104:2).

LANGUAGE
Officer [hegmon] - ]ﬁnggz From the Greek Nyepwv,
hegemon, this term originally referred to an army com-
mander, and was later used to refer to a governor or a
minister in general. The Talmud utilizes this term in the
civil, not the military sense.
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And Rabbi Yehoshua ben Levi said: One who prays must also wait

one hour after his prayer, as it is stated: “Surely the righteous will

give thanks unto Your name, the upright will sit before You”
(Psalms 140:14), meaning that after thanking God through prayer,
one should stay and sit before Him.

That opinion was also taught in a baraita: One who prays must
wait one hour before his prayer and one hour after his prayer.™"
From where is it derived that one must wait one hour before his
prayer? As it is stated: “Happy are those who dwell in Your
House.” And from where is it derived that one must stay one hour
after his prayer? As it is written: “Surely the righteous will give
thanks unto Your name, the upright will sit before You.”

The Sages taught in a baraita with regard to waiting before and after
prayer: The the early generations of pious men would wait one
hour, pray one hour, then wait one hour again. This raises the
question: Since the early pious men would spend nine hours per
day engaged either in prayer or the requisite waiting periods before
and after prayer, three hours each for the morning, afternoon, and
evening prayers, how is their Torah preserved? There was little
time remaining to review their studies. And how was their work
accomplished?

The Gemara answers: Rather, because they were pious they mer-
ited that their Torah is preserved and their work is blessed.

Additionally, we learned in the mishna: Even if the king greets him
while he is praying, he should not respond to him" as one may not
interrupt his prayer.

In limiting application of this principle, Rav Yosef said: They only
taught this mishna with regard to kings of Israel, as a Jewish king
would understand that the individual did not fail to respond to his
greeting due to disrespect for the king. However, with regard to
kings of the nations of the world, he interrupts his prayer and
responds to their greeting due to the potential danger.

The Gemara raised an objection to Rav Yosef’s statement: One
who is praying and saw a violent person, feared by all, coming
toward him, or a carriage coming toward him" and he is in the way,
he should not stop his prayer but rather abridge it and move out
of the way.

The Gemara responds: This is not difficult. Rather, this that teach-
es to abridge one’s prayer rather than stopping, refers to a case
where it is possible to abridge his prayer and complete it in time,
in which case he should abridge it. And if it is not a situation where
he can abridge his prayer, he interrupts his prayer.

The Sages taught: There was a related incident, involving a par-
ticular pious man who was praying while traveling along his
path when an officer [hegmon]' came and greeted him. The
pious man did not pause from his prayer and did not respond
with a greeting." The officer waited for him until he finished
his prayer.

After he finished his prayer, the officer said him: You good for
nothing. You endangered yourself; I could have killed you.

Isn’t it written in your Torah: “Take utmost care and guard your-
self diligently” (Deuteronomy 4:9)?"

And itisalso written: “Take therefore good heed unto yourselves”
(Deuteronomy 4:15)? Why did you ignore the danger to your life?

When I greeted you, why did you not respond with a greeting?

Were I to sever your head with a sword, who would hold me ac-
countable for your spilled blood?

The pious man said to him: Wait for me until I will appease you
with my words.

He said to him: Had you been standing before a flesh and blood
king and your friend came and greeted you, would you
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return his greeting?

The officer said to him: No.

The pious man continued: And if you would greet him, what would
they do to you?

The officer said to him: They would cut off my head with a sword.

The pious man said to him: Isn’t this matter an a fortiori inference?

You who were standing before a king of flesh and blood,

of whom your fear is limited because today he is here but tomorrow
he is in the grave,

would have reacted in that way;

I, who was standing and praying before the Supreme King of kings,
the Holy One, Blessed be He,

Who lives and endures for all eternity,

all the more so that I could not pause to respond to someone’s greeting.

When he heard this, the officer was immediately appeased and the
pious man returned home in peace.

We learned in the mishna that even if a snake is wrapped around his
heel, he may not interrupt his prayer. In limiting application of this
principle, Rav Sheshet said: They only taught this mishna with regard
to a snake, as if one does not attack the snake it will not bite him. But
if a scorpion" approaches an individual while he is praying, he stops,
as the scorpion is liable to sting him even if he does not disturb it.

The Gemara raises an objection based on what was taught in a Tosefta:
Those who saw one fall into alions’ den but did not see what happened
to him thereafter, do not testify that he died. Their testimony is not
accepted by the court as proof that he has died as it is possible that the
lions did not eat him. However, those who saw one fall into a pit of
snakes and scorpions," testify that he died as surely the snakes bit him.

The Gemara responds: This is not difficult. There, in the case of one
who falls into a pit of snakes, it is different, as due to the pressure of
his falling on top of them, the snakes will harm him, but a snake who
is not touched will not bite.

The Gemara cites another halakha stating that he must interrupt his
prayer in a case of certain danger. Rabbi Yitzhak said: One who saw
oxen" coming toward him, he interrupts his prayer, as Rav Hoshaya
taught: One distances himself fifty cubits from an innocuous ox [shor
tam],® an ox with no history of causing damage with the intent to injure,
and from a forewarned ox [shor muad],® an ox whose owner was
forewarned because his ox has gored three times already, one distances
himself until it is beyond eyeshot.

It was taught in the name of Rabbi Meir: While the head of the ox is
still in the basket and he is busy eating, go up on the roof and kick the
ladder out from underneath you. Shmuel said: This applies only with
regard to a black ox,’ and during the days of Nisan, because that spe-
cies of ox is particularly dangerous, and during that time of year Satan
dances between its horns.

BACKGROUND

Innocuous ox [shor tam]- oR 3#w: An animal that is not known to
cause damage with the intent to injure. The first three times an ani-
mal causes damage of this nature, its owner is only required to pay
half the damage it has caused. Afterwards it becomes a dangerous
forewarned animal, an animal with a history of causing injury. The
owner of a forewarned animal is required to pay for all the damage
it causes. An animal can be considered innocuous with regard to
certain kinds of damage and forewarned with regard to others.
For example, an ox that has a history of goring other oxen is still
considered innocuous with regard to goring humans. Similarly, if it
is established that the animal causes injury only on certain days, for
example, on Shabbat and Festivals, it may be considered forewarned
on those days alone and innocuous during the rest of the week. An

animal that is forewarned can regain status as innocuous if, on three
separate occasions, animals that it was accustomed to attacking
passed by and it refrained from attacking them.

Forewarned ox [shor muad] - 1y i In its more limited sense,
this expression is used to refer to an ox whose owner has been fore-
warned, i.e, an ox that has gored three times. If an ox causes damage
by goring, or, in general, any animal causes malicious damage, the
first three times that it does so, the owner is liable for only half of the
resulting damage. If, however, the ox gores a fourth time, and the
owner was officially notified that it had gored three times previously,
the animal is considered forewarned, and the owner must pay in full
for the resulting damage.

HALAKHA

Even if a snake is wrapped around his heel...
a scorpion - 27pY...1apY '7:3 T2 wna: One who
was standing in prayer and a snake wrapped itself
around his ankle, he should not interrupt his prayer
to tell someone else to remove the snake (Mishna
Berura). If he sees that the snake is agitated and
primed for attack, he stops his prayer (Jerusalem
Talmud). However, in the case of a scorpion, which
is deadly (Magen Avraham), one always stops his
prayer (Rambam Sefer Ahava, Hilkhot Tefilla 6:9;
Shulhan Arukh, Orah Hayyim 104:3).

One who fell into a lions’ den...snakes and
scorpions — D3 oWy, A 215 boy: Based
on witnessing someone fall into a lions' den one
cannot testify that he is dead, as perhaps they did
not harm him. However, if he witnessed him fall
into a pit of snakes and scorpions, he can testify
that he is dead, as due to the pressure of his falling
on top of them they certainly harmed him and he
died (Rambam Sefer Nashim, Hilkhot Gerushin13:17;
Shulhan Arukh, Even HaEzer 17:29).

One who saw oxen — oMY ML One who is
standing in prayer and sees an ox approaching
stops his prayer and distances himself from the
ox. If the local oxen are known to be benign, he
need not distance himself (Shulhan Arukh, Orah
Hayyim104:4).

BACKGROUND

Black ox - 7imw 7iw: The ox referenced here may
be the buffalo. It is very similar to common cattle,
and is distinguishable by its strength, size, dark
color, the shape of its horns, and the extended
period during which it remains in the water. It is
indigenous to Asia, and is used primarily as a work
animal. Though mild-mannered around those who
tend to it, it can be very dangerous to strangers
and many have died as a result of its attacks.

Black ox
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BACKGROUND

Arvad - 11w Based on the descriptions in the Gemara,
apparently the arvad is a type of snake or perhaps a
large, very dangerous reptile. In parallel discussions in
the Jerusalem Talmud, the arvad is called a havarbar.
Some identify this as the black snake or a snake of the
coluber genus, which, although not poisonous, is very
aggressive and bites.

Caspian whipsnake

HALAKHA

One mentions the might of the rains in the bless-
ing of the revival of the dead — Dmws nimas pyam
o mmana: During the rainy season one mentions
rain in the second blessing of the Amida prayer, the
blessing of Divine Might (Rambam Sefer Ahava, Hilkhot
Tefilla 2:15; Shulhan Arukh, Orah Hayyim 114:1).

The request for rain is recited in the blessing of the
years — DO@T N2723 't‘mm During the rainy sea-
son, which in Eretz Vistael beglns on the seventh of
Marheshvan and outside of Israel, sixty days after the
Tishrei, or autumnal, equinox, the request for rain is
inserted in the blessing of the years, the ninth blessing
of the Amida prayer (Rambam Sefer Ahava, Hilkhot Tefilla
2:16; Shulhan Arukh, Orah Hayyim 117:1).

And havdala in the blessing: Who graciously grants
knowledge — ny1i1 pina '1’71:'11 One recites havdala
at the conclusion of Shabbat and Festivals in the bless-
ing: Who graciously grants knowledge, in the evening
prayer. This is in accordance with the unattributed opin-
jon in the mishna and the conclusion of the Gemara
(Rambam Sefer Ahava, Hilkhot Tefilla 2:4; Shulhan Arukh,
Orah Hayyim 2942).
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With regard to the praise for one who prays and need not fear even
a snake, the Sages taught: There was an incident in one place
where an arvad® was harming the people. They came and told
Rabbi Hanina ben Dosa and asked for his help. He told them:
Show me the hole of the arvad. They showed him its hole. He
placed his heel over the mouth of the hole and the arvad came
out and bit him, and died.

Rabbi Hanina ben Dosa placed the arvad over his shoulder and
broughtit to the study hall. He said to those assembled there: See,
my sons, itis not the arvad thatKkills a person, rather transgression
kills a person. The arvad has no power over one who is free of
transgression.

At that moment the Sages said: Woe unto the person who was
attacked by an arvad and woe unto the arvad that was attacked
by Rabbi Hanina ben Dosa.

MI S H N A This mishna speaks of additions to the stan-

dard formula of the Amida prayer and the
blessings in which they are incorporated. One mentions the might
of the rains and recites: He makes the wind blow and the rain fall,
in the second blessing of the Amida prayer, the blessing of the re-
vival of the dead." And the request for rain: And grant dew and
rain as a blessing, in the ninth blessing of the Amida prayer, the
blessing of the years." And the prayer of distinction [havdala],
between the holy and the profane recited in the evening prayer fol-
lowing Shabbat and festivals, in the fourth blessing of the Amida
prayer: Who graciously grants knowledge." Rabbi Akiva says:
Havdala is recited as an independent fourth blessing. Rabbi
Eliezer says that it is recited in the seventeenth blessing of the

Amida prayer, the blessing of thanksgiving.
‘We learned in the mishna that one men-

G E MA tions the might of the rains in the second

blessing of the Amida prayer, the blessing of the revival of the dead.
The Gemara asks: What is the reason that the might of the rains is
mentioned specifically in that blessing?

Rav Yosef said: Because the might of the rains is equivalent to the
resurrection of the dead, as rain revives new life in the plant world
(Jerusalem Talmud).

And we also learned in the mishna that the request for rain is added
to the blessing of the years. Here, too, the Gemara asks: What is
the reason that the request for rain is recited specifically in that
blessing?

Rav Yosef said: Because rain is a component of sustenance, there-
fore it was inserted in the blessing of sustenance as part of our
request for bountiful sustenance.

We also learned in the mishna that havdala, distinguishing between

Shabbat and the weekdays, is added in the blessing of: Who gra-
ciously grants knowledge. Here too the Gemara asks: What is the

reason that havdala is recited specifically in that blessing?

Rav Yosef said: Havdala is recited in that blessing because it re-
quires wisdom to distinguish between two entities, they estab-
lished it in the blessing of wisdom. The Rabbis say a different
reason: Because havdala is the distinction between the sacred and
the profane, the Sages established it in the blessing of weekdays.
The first three blessings of the Amida prayer are recited both on
weekdays and on Shabbat and Festivals. The blessing: Who gra-
ciously grants knowledge, is the first of the blessings recited exclu-
sively during the week.

Having mentioned the blessing of wisdom, the Gemara cites that
which Rav Ami said with regard to knowledge: Great is knowledge
that was placed at the beginning of the weekday blessings; an
indication of its significance.
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And Rav Ami said in praise of knowledge: Great is knowledge that was
placed between two letters, two names of God, as it is stated: “For
God of knowledge is the Lord” (1 Samuel 2:3). And since knowledge
is regarded so highly, anyone without knowledge," it is forbidden to
have compassion upon him, as it is stated: “For they are a people of
no wisdom, so their Creator will have no compassion upon them and
their Creator will not be gracious unto them” (Isaiah 27:11). If God
shows no mercy for those who lack wisdom, all the more so should
people refrain from doing so.

Similarly, Rabbi Elazar said: Great is the Holy Temple, as it too was
placed between two letters, two names of God, as it is stated: “The
place in which to dwell which You have made, Lord, the Temple, Lord,
which Your hands have prepared” (Exodus 15:17).

Noting the parallel between these two ideas, Rabbi Elazar added and
said: Anyone with knowledge, it is as if the Holy Temple was built in
his days;" knowledge was placed between two letters and the Temple
was placed between two letters, signifying that they stand together.

Rav Aha Karhina’a strongly objects to this approach that being placed
between two names of God accords significance: However, if so, the
same should hold true for vengeance. Great is revenge that was placed
between two letters, as it is stated: “God of vengeance, Lord, God of
vengeance shine forth” (Psalms 94:1).

He said to him: Yes. At least in its place, in the appropriate context, it
is great. At times it is necessary. That is that which Ulla said: Why are
these two vengeances mentioned in a single verse? One for good and
one for evil. Vengeance for good, as it is written: “He shined forth
from Mount Paran” (Deuteronomy 33:2) with regard to God’s ven-
geance against the wicked; vengeance for evil, as it is written: “God of
vengeance, Lord, God of vengeance shine forth” with regard to the
punishment of Israel.

A tannaitic dispute is cited in the mishna with regard to the appropriate
blessing in which to recite havdala within the Amida prayer. Rabbi
Akiva says: Havdala is recited as an independent fourth blessing. Rab-
bi Eliezer says that it is recited in the seventeenth blessing of the Amida
prayer, the blessing of thanksgiving. The first tanna says that it is recited
in the fourth blessing of the Amida prayer: Who graciously grants knowl-
edge.

Regarding this, Rav Shemen, Shimon, bar Abba said to Rabbi Yohanan:
Now, since the eighteen blessings of the Amida prayer and the other
prayer formulas for prayer were instituted for Israel by the members
of the Great Assembly just like all the other blessings and prayers,
sanctifications and havdalot; let us see where in the Amida prayer the
members of the Great Assembly instituted" to recite havdala.

Rabbi Yohanan replied that that would be impossible, as the customs
associated with havdala went through several stages. He said to him:
Initially, during the difficult, early years of the Second Temple, they
established that havdala is to be recited in the Amida prayer. Subse-
quently, when the people became wealthy, they established that havda-
la is to be recited over the cup of wine. When the people became im-
poverished, they again established that it was to be recited in the
Amida prayer. And they said: One who recites havdala in the Amida
prayer must, if he is able (Shitta Mekubbetzet, Me'iri), recite havdala
over the cup"” of wine as well. Due to all these changes, it was not clear
when exactly havdala was to be recited.

It was also stated: Rabbi Hiyya bar Abba said that Rabbi Yohanan
said: The members of the Great Assembly established for Israel bless-
ings and prayers, sanctifications and havdalot. Initially, they estab-
lished that havdala is to be recited in the Amida prayer. Subsequently,
when the people became wealthy, they established that havdala is to
be recited over the cup of wine. When the people again became im-
poverished, they established that it was to be recited in the Amida
prayer. And they said: One who recites havdala in the Amida prayer
must recite havdala over the cup of wine as well.

NOTES

Anyone without knowledge - i3 pxw m
7w7: Knowledge in this context does not
refer specifically to intellectual capability,
but rather to one’s fundamental ability to
conduct himself and live in accordance
with that capability. That is why the Ge-
mara relates so harshly to one without
knowledge, as by failing to realize his po-
tential, he negates his own essence. Every
creature that maintains his fundamental
essence deserves compassion; one with-
out knowledge negates the very justifica-
tion of his existence (Maharsha).

Anyone with knowledge, it is as if the
Holy Temple was built in his days — '7:
wIpn 13 ma 1'7’&: w1ia v o
3 The Sages already established that
one who engages in the study of the laws
of the burnt-offering it is as if he sacrificed
a burnt-offering. Therefore, anyone with
knowledge can achieve ultimate close-
ness to God, which is the purpose of the
Temple and the service performed therein.
Consequently, it is as if the Temple was
builtin his days (Torat HaOla of the Rema).

Let us see where the members of the
Great Assembly instituted it — j2'71 %1
1pm: This suggestion is not raised on every
occasion. Itis only relevant with regard to
those ordinances that everyone performs
on a regular basis and there is no danger
that it will be forgotten or mistaken (7o-
safot).

HALAKHA

One who recites havdala in the Amida
prayer must recite havdala over the
cup - pisg oy 1w iy Aooma rran:
One who recited havdala in the Amida
prayer must repeat havdala over a cup of
wine (Rambam Sefer Ahava, Hilkhot Tefilla
2:12; Shulhan Arukh, Orah Hayyim 294:).
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HALAKHA

One who erred and did not mention the
might of the rains in the blessing on the re-
vival of the dead - s nimas wau1 8 Y
R nMIna: One who forgot to mention: He
makes the wind blow and the rain fall, in the
blessing of the revival of the dead during the
winter, we require him to return to the begin-
ning of the prayer and repeat it. However, if he
mentioned: He causes the dew to fall, we do
not require him to return to the beginning of
the prayer and repeat it (Rambam Sefer Ahava,
Hilkhot Tefilla 10:8; Shulhan Arukh, Orah Hayyim
114:5).

One who erred and did not mention...the

request for rain in the blessing of the years -
oUW N27323 ToREA.. 21T K9 wp: One who

erred and did not request rain in the blessing of
the years during the winter, we do not require

him to return to the beginning of the prayer and

repeat it, even if he requested dew, as per the

unattributed opinion in the Gemara (Rambam

Sefer Ahava, Hilkhot Tefilla 10:9; Shulhan Arukh,
Orah Hayyim 117:4).

One who erred and did not mention...hav-
dala in the blessing: Who graciously grants
knowledge — pina ny1am...vart 85 avw
Ny One who failed to recite havdala in the
blessing: Who graciously grants knowledge, in
the evening prayer at the conclusion of Shab-
bat and Festivals need not repeat the prayer,
because he is required to recite havdala over a
cup of wine (Rambam Sefer Ahava, Hilkhot Tefilla
10014; Shulhan Arukh, Orah Hayyim 294:).

One who recites an unnecessary blessing —
MY APRY 71373 71307: One who recites an
unnecessary blessing, e.g., one who recited a
blessing during a meal over food that was al-
ready exempted by the blessing: Who brings
forth bread from the earth, is considered, by
rabbinic law (Magen Avraham), as if he took
God’s name in vain. One must avoid reciting
two blessings when one will suffice (Rambam
Sefer Ahava, Hilkhot Berakhot1:15; Shulhan Arukh,
Orah Hayyim 215:4 and see 206:6).

One who erred in this, the Amida prayer, and
that, over the cup of wine - #t21 ita yw: One
who failed to recite havdala in the Amida prayer
and later ate before reciting havdala over the
cup of wine, must repeat the evening Amida
prayer and recite havdala in the fourth blessing.
Since eating was an action that he was not per-
mitted to perform, he is referred to as one who
erred (Talmidei Rabbeinu Yona; Shulhan Arukh,
Orah Hayyim 294:).
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It was also stated: Rabba and Rav Yosef who both said: One who
recites havdala in the Amida prayer must recite havdala over the cup
of wine as well.

Rava said: We raise an objection to our halakha based on what was
taught in a Tosefta: One who erred and did not mention the might of
the rains in the second blessing in the Amida, the blessing on the re-
vival of the dead," and one who erred and failed to recite the request
for rain in the ninth blessing of the Amida, the blessing of the years,"
we require him to return to the beginning of the prayer and repeat it.
However, one who erred and failed to recite havdala in the blessing:
Who graciously grants knowledge," we do not require him to return
to the beginning of the prayer and repeat it, as he can recite havdala
over the cup of wine. Apparently, havdala over the cup of wine is op-
tional, not obligatory, at it says because he can recite and not that he
must.

The Gemara answers: Do not say as it appears in the Toseffa: Because
he can recite havdala over the cup of wine. Rather, say: Because he
recites havdala over the cup of wine.

Proof that one must recite havdala over the cup of wine as well as in the
Amida prayer was also stated: Rabbi Binyamin bar Yefet said that
Rabbi Yosei asked Rabbi Yohanan in Sidon, and some say that Rab-
bi Shimon ben Ya'akov from the city of Tyre asked Rabbi Yohanan,
and I, Binyamin bar Yefet, heard: One who already recited havdala in
the Amida prayer, must he recite havdala over the cup of wine or not?
And Rabbi Yohanan said to him: He must recite havdala over the cup.

Having clarified the question whether one who recited havdala during
the Amida prayer must also recite havdala over the cup of wine, a di-
lemma was raised before the Sages: One who already recited havdala
over the cup of wine, what is the ruling as far as his obligation to recite
havdala in the Amida prayer is concerned?

Rav Nahman bar Yitzhak said: This can be derived a fortiori from the
established halakha regarding havdala in the Amida prayer. Just as
havdala in the Amida prayer, which is where the principal ordinance
to recite havdala was instituted, the Sages said that it is not sufficient
and one who recited havdala in the Amida prayer must recite havda-
la over the cup of wine as well, all the more so that one who recited
havdala over the cup of wine, which is not where the principal ordi-
nance to recite havdala was instituted, but was merely a later addition,
did not fulfill his obligation and must recite havdala in the Amida prayer.

Rabbi Aha Arikha, the tall, taught a baraita before Rav Hinnana: One
who recited havdala in the Amida prayer is more praiseworthy than
one who recites it over the cup of wine, and if he recited havdala in
this, the Amida prayer, and that, over the cup of wine, may blessings
rest upon his head.

This baraita is apparently self-contradictory. On the one hand, you

said that one who recites havdala in the Amida prayer is more praise-
worthy than one who recites havdala over the cup of wine, indicating

that reciting havdala in the Amida prayer alone is sufficient. And then

itis taught: If one recited havdala in this, the Amida prayer, and that,
over the cup of wine, may blessings rest upon his head. And since he

fulfilled his obligation to recite havdala with one, he is exempt, and

the additional recitation of havdala over the cup of wine is an unneces-
sary blessing. And Rav, and some say Reish Lakish, and still others

say Rabbi Yohanan and Reish Lakish both said: Anyone who recites

an unnecessary blessing" violates the biblical prohibition: “Do not

take the name of the Lord your God in vain” (Exodus 20:6).

Rather, emend this baraita and say as follows: If one recited havdala
in this and not in that, may blessings rest upon his head.

Rav Hisda asked Rav Sheshet with regard to these blessings: If one
erred in havdala both in this and in that, what is the ruling? Rav She-
shet said to him: One who erred in this, the Amida prayer, and that,
over the cup of wine," returns to the beginning of both the Amida
prayer and the havdala over the cup of wine.
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There are conflicting opinions with regard to reciting havdala over the
cup of wine after reciting it in the Amida prayer. One opinion holds that
it is appropriate to recite havdala a second time, while the other holds
that it is prohibited. Ravina said to Rava: What is the halakha? Rava
said to him: The halakha in the case of havdala is like the halakha in
the case of kiddush. Just as in the case of kiddush, although one re-
cited kiddush in the Amida prayer he must, nevertheless, recite kid-
dush again over the cup of wine, so too with havdala, although one
recited havdala in the Amida prayer he must recite havdala again over
the cup of wine.

The mishna states that Rabbi Eliezer says: It is recited in the seven-
teenth blessing of the Amida prayer, the blessing of thanksgiving.

The Gemara cites the conclusion with regard to this halakha by relating
astory: Rabbi Zeira was riding a donkey while Rabbi Hiyya bar Avin
was coming and walking after him. He said to him: Is it true that you
said in the name of Rabbi Yohanan that the halakha is in accordance
with the opinion of Rabbi Eliezer in the case of a Festival that occurs
directly after Shabbat? Since in that case, one cannot recite havdala in
the blessing of Who graciously grants knowledge, as it is not included
in the Amida prayer on the Festival, there is no alternative but to adopt
Rabbi Eliezer’s ruling. He said to him: Yes.

The Gemara wonders: Saying that the halakha is in accordance with the
opinion of Rabbi Eliezer, indicates that his peers dispute his opinion.
Where do we find that dispute?

The Gemara rejects this: And don’t they dispute his opinion? Don’t
the Rabbis dispute his opinion, as, in their opinion the blessing of
havdala is recited in the blessing: Who graciously grants knowledge?

The Gemara replies: Say that the Rabbis dispute Rabbi Eliezer’s opin-
ion during the rest of the days of the year, when the option to recite
havdala in the blessing: Who graciously grants knowledge exists, but in
the case of a Festival that occurs directly after Shabbat, do they dis-
pute his opinion? The Rabbis would agree with him in that case.

The Gemara continues: Doesn’t Rabbi Akiva dispute his opinion? He
holds that havdala is recited as an independent fourth blessing, in which
case there is a dispute.

The Gemara responds: Is that to say that throughout the entire year
we act in accordance with the opinion of Rabbi Akiva in this matter,
so that now, on a Festival that occurs directly after Shabbat, we will
stand and act in accordance with his opinion? What is the reason that
throughout the whole, entire year, we do not act in accordance with
the opinion of Rabbi Akiva? Because the Sages instituted eighteen
blessings, they did not institute nineteen blessings. Here, too, the
Sages instituted seven blessings, they did not institute eight blessings.
Therefore, Rabbi Akiva’s opinion is not taken into consideration in this
case.

In response to these questions, Rabbi Zeira said to him that it was not
that the halakha is in accordance with the opinion of Rabbi Eliezer that
was stated in the name of Rabbi Yohanan, from which one could infer
that there was in fact a dispute; rather it was that one is inclined" to
favor the opinion of Rabbi Eliezer that was stated in the name of Rabbi
Yohanan.

As indeed it was stated that there is a dispute among the Sages in this
matter. Rav Yitzhak bar Avdimi said in the name of Rabbeinu, Rav:
The halakha is in accordance with the opinion of Rabbi Eliezer. And
some say this statement: One is inclined to favor of the opinion of
Rabbi Eliezer.

NOTES

Halakha...inclined - px;:rg...n;'g;g: In this matter, there
are various manners in which a specific opinion might
be adopted as halakha. When it is established that the
halakha'is in accordance with a particular opinion, the
halakha is disseminated to the public as conclusive.
When it is established merely that the halakha is in-
clined in favor of a particular opinion, it is not dissemi-
nated to the general public. However, if an individual
asks, the answer provided is in accordance with this
ruling. A third manner in which an opinion might be
adopted is by saying that the opinion of one of the
Sages seems to be the halakha. On the one hand, the
halakha has not been established in accordance with
his opinion. On the other hand, one who conducts
himself in accordance with that opinion is neither rep-
rimanded nor encouraged.
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NOTES

As he is scrupulous...like Rahava — 83m73...p"77: Various
interpretations were suggested in explanat\on of Rahava's
unique precision. Some geonim explain that Rahava was un-
certain whether he heard the statement in the name of Rabbi
Yehuda, the tanna, or Rav Yehuda, the amora, and he therefore
repeated the statement in a manner that included them both.
Others reject this (Rabbeinu Hananel, Rashi) and say that he
repeated what he learned from his teacher verbatim.

He transforms the attributes of the Holy One, Blessed be
He, into mercy — ,0mar1y X371 12 wiTpi '710 »iTn AP
nim N’?K 1781 The Rambam explains that compassion is not
the reason for this mitzva, as if that was the case, God would
have prohibited slaughtering animals for food. Although in
midrash, this mitzva is interpreted as a manifestation of com-
passion, it should be understood as guidance for man to act
with compassion toward creatures, not as an indication of
God's compassion on those creatures (Ramban on the Torah).

LANGUAGE

Colonnade [stav] - »up: From the Greek atod, stog, meaning
a roofed row of columns, stav refers to a row of columns that
is attached to a building. The Gemara refers to a double stav,
two rows of columns.

;

0
d

(olonnade

HALAKHA

The havdala of: And You have made known to us, etc. —
NWTIM n’?‘g;l:l: According to Rav Yosef's conclusion, the ad-
dition to the evening prayer on Festivals that occur at the
conclusion of Shabbat: And You have made known to us, is the
accepted formula for havdala on that occasion (Rambam Sefer
Ahava, Hilkhot Tefilla 2:12; Shulhan Arukh, Orah Hayyim 491:2).

One who recites: Just as Your mercy is extended to a bird’s
nest... — 11 7ipy |p by J1ix7: Those who hear one who
recites in his prayer: Just as Your mercy is extended to a bird’s
nest or a similar formula, should silence him, as per our mishna
(Rambam Sefer Ahava, Hilkhot Tefilla 9:6).

One who recites: We give thanks, we give thanks — ... 721X
10 @1in: Those who hear one who recites: We give thanks,
we give thanks, should silence him, as per our mishna (Ram-
bam Sefer Ahava, Hilkhot Tefilla 9:4; Shulhan Arukh, Orah
Hayyim 121:2).

One is required to bless God for the bad, etc. ... - o7 am1
4=~ an] by 11:1'7 One is required to bless God for the bad
that befalls him with devotion and enthusiasm just as he does
when good befalls him (Rambam Sefer Ahava, Hilkhot Berakhot
10:3; Shulhan Arukh, Orah Hayyim 222:2).

224  PEREKV-33B-:H911pm®

KMME); DT Y T 931
PRI KN 13

S U R
R PRI TIP3 XIX 13
VB T NI KOYDY

NITINST I

T Y31 W0 KT KT
M 7 183 WD a7
voER D57 oD

it KD KX DI 27 MmN
K9 Xap D N KDY K
WPRT KT "mmtm a1

’7::: LY,

oo NN b T uwTim
PR niwy? wigm TP
Mow e womm g
RWTR WM 127 %M
537 nm win Tian Ny
P METRY NY MY pa
Waw ob XY N97 30
QWP TYRT M newn
‘mww’ TRy N DT n’ﬂ:n

5195 1m JeTpa

iy 1p by’ MmN NN
WP 3i Sy rpEm
"D’TVJ D’TVJ” ,”:]DW
Anix ppmwn

"or1in o’ xowa ‘13
NPT OWR - NI PRRYD
31 2w 'w”w DINT P
maion by pown ma -~
DTN 2001 Y by &Y
by Tanw ows wﬂ’w ']1:’7
11y 1 Dy~ x’m aten

KRR WD "R

NIWDI KT I AD b 5
2 'D¥ 137 Pax 120D
‘7?973&0‘ NOM I T NP
am n»wm:\ "wyn; -,NJP
b v Ay wem
1PN, DM KT N2 W

i e

Rabbi Yohanan said that there is no dispute here, and the Rabbis
agree with Rabbi Eliezer. And Rabbi Hiyya bar Abba said that it was
established that Rabbi Eliezer’s opinion appears to be correct.

With regard to this difference of opinion Rabbi Zeira said: Take this

statement of Rabbi Hiyya bar Abba in your hand, as he is scrupu-
lous and he learned the halakha well from the mouth of its origina-
tor, like the Sage Rahava" from the city Pumbedita. Rahava was fa-
mous for the precision with which he would transmit material that he

learned from his teacher.

The Gemara cites an example: Rahava said that Rabbi Yehuda said:
The Temple Mount was a double stav," and there was a stav within
a stav. Here Rahava used his Rabbi’s language in describing the struc-
ture of the Temple and the rows of columns it contained, a row with-
in a row; but he did not employ the common term itzteba, portico,
but rather stav, as he heard it from his Rabbi.

Rav Yosef said the conclusive halakha on this topic: I don’t know this
and I don’t know that, but I do know from the statements of Rav
and Shmuel they have instituted a pearl for us in Babylonia. They
established a version that combines the first blessing of the Festival
with the formula of havdala, parallel to the opinion of the Rabbis who
include havdala in the first blessing that follows the first three bless-
ings. They instituted to recite:

You have made known to us," Lord our God, Your righteous laws,

and taught us to perform Your will’s decrees.

You have given us as our heritage seasons of joy and Festivals of
voluntary offerings.

You have given us as our heritage the holiness of Shabbat, the glory
of the festival and the festive offerings of the Pilgrim Festivals.

You have distinguished between the holiness of Shabbat and the
holiness of the Festival,

and have made the seventh day holy over the six days of work.

You have distinguished and sanctified Your people Israel with Your
holiness,

And You have given us, etc.

MI S H N A Concluding the laws of prayer in this tractate,

the mishna raises several prayer-related mat-
ters. This mishna speaks of certain innovations in the prayer formula
that warrant the silencing of a communal prayer leader who attempts
to introduce them in his prayers, as their content tends toward heresy.
One who recites in his supplication: Just as Your mercy is extended
to a bird’s nest," as You have commanded us to send away the moth-
er before taking her chicks or eggs (Deuteronomy 22:6-7), so too
extend Your mercy to us; and one who recites: May Your name be
mentioned with the good or one who recites: We give thanks, we

give thanks" twice, they silence him.
G E M A Our mishna cited three instances where the
communal prayer leader is silenced. The Ge-
mara clarifies: Granted, they silence one who repeats: We give thanks,
we give thanks, as it appears like he is acknowledging and praying
to two authorities. And granted that they also silence one who says:
May Your name be mentioned with the good, as clearly he is thank-
ing God only for the good and not for the bad, and we learned in a
mishna: One is required to bless God for the bad" just as he blesses
Him for the good. However, in the case of one who recites: Just as
Your mercy is extended to a bird’s nest, why do they silence him?

Two amora’im in Eretz Yisrael disputed this question; Rabbi Yosei
bar Avin and Rabbi Yosei bar Zevida; one said that this was because
he engenders jealousy among God’s creations, as it appears as
though he is protesting the fact that the Lord favored one creature
over all others. And one said that this was because he transforms the
attributes of the Holy One, Blessed be He, into expressions of
mercy," when they are nothing but decrees of the King that must be
fulfilled without inquiring into the reasons behind them.
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The Gemara relates that a particular individual descended before
the ark as prayer leader in the presence of Rabba, and said in his
prayers: You have shown mercy to the bird’s nest, now have
mercy and pity upon us. Rabba said: How much does this Torah
scholar know to appease the Lord, his Master. Abaye said to him:
Didn’t we learn in a mishna that they silence him?

The Gemara explains: And Rabba too held in accordance with this
mishna but merely acted this way because he wanted to hone
Abaye’s intellect. Rabba did not make his statement to praise the
scholar, but simply to test his nephew, Abaye, and to encourage him
to articulate what he knows about that mishna.

With regard to additions to prayers formulated by the Sages, The
Gemara relates that a particular individual descended before the
ark as prayer leader in the presence of Rabbi Hanina. He extended
his prayer and said: God, the great, mighty, awesome, powerful,
mighty, awe-inspiring, strong, fearless, steadfast and honored.

Rabbi Hanina waited for him until he completed his prayer.
When he finished, Rabbi Hanina asked him: Have you conclud-
ed all of the praises of your Master? Why do I need all of this
superfluous praise?" Even these three praises that we recite: The
great, mighty and awesome, had Moses our teacher not said them
in the Torah and had the members of the Great Assembly not
come and incorporated them into the Amida prayer, we would
not be permitted to recite them. And you went on and recited
all of these. It is comparable to a king who possessed many
thousands of golden dinars, yet they were praising him for sil-
ver ones.™ Isn’t that deprecatory? All of the praises we could
possibly lavish upon the Lord are nothing but a few silver dinars
relative to many thousands of gold dinars. Reciting a litany of praise
does not enhance God’s honor.

Tangentially, the Gemara cites an additional statement by Rabbi

Hanina concerning principles of faith. And Rabbi Hanina said:

Everything is in the hands of Heaven, except for fear of Heaven.
Man has free will to serve God or not, as it is stated: “And now
Israel, what does the Lord your God ask of you other than to fear

the Lord your God, to walk in all of His ways, to love Him and to

serve the Lord your God with all your heart and with all your soul”
(Deuteronomy 10:12). The Lord asks man to perform these matters

because ultimately, the choice is his hands.

The verse says: What does the Lord your God ask of you other than

to fear the Lord your God. The Gemara asks: Is fear of Heaven a

minor matter that it can be presented as if God is not asking any-
thing significant? Didn’t Rabbi Hanina say in the name of Rabbi

Shimon ben Yohai: The Holy One, Blessed be He, has nothing

in his treasury other than a treasure of fear of Heaven, as it is

stated: “Fear of the Lord is his treasure” (Isaiah 33:6). The Lord

values and treasures fear of Heaven over all else.

The Gemara responds: Indeed, for Moses fear of Heaven is a mi-
nor matter. As Rabbi Hanina stated: It is comparable to one who

is asked for a large vessel and he has one, it seems to him like a

small vessel because he owns it. However, one who is asked for just

asmallvessel and he does not have one, it seems to him like a large

vessel. Therefore, Moses could say: What does the Lord your God

ask of you other than to fear, because in his eyes it was a minor

matter.

We learned in the mishna if one repeats: We give thanks, we give
thanks, they silence him.

Rabbi Zeira said: One who repeats himself while reciting Shema
and says: Listen Israel, Listen Israel” is like one who says: We give
thanks, we give thanks.

The Gemara raises an objection: It was taught in a baraita: One
who recites Shema and repeats it, it is reprehensible. One may
infer: It is reprehensible, but they do not silence him.

HALAKHA
Adding praises - nawa o*oin: One may not add to
the praises of God thatwere incorporated into the formula
of the Amida prayer, for the reasons enumerated by Rabbi
Hanina in the Gemara. However in personal, private pleas,
one is permitted to do so (Tur in the name of the Tosafist,
Rabbeinu Yitzhak; Rambam Sefer Ahava, Hilkhot Tefilla 9:7;
Shulhan Arukh, Orah Hayyim 113:9).

One who says: Listen...Listen — "ynw” "yw” Mmix:

There is a dispute whether this prohibition applies to
the repetition of the word Shema (Ba'al Halakhot Gedo-
lot, Rabbeinu Hananel) or to the repetition of the entire
verse (Rashi). The halakha ruled in accordance with both
opinions, and one may not repeat the word or the verse,
except in a congregation, in which case repetition is per-
mitted in specific cases (Jerusalem Talmud, Bah; Rambam
Sefer Ahava, Hilkhot Keriat Shema 2:11; Shulhan Arukh, Orah
Hayyim 61:9).

BACKGROUND
Dinars of gold and silver — 492...2771 »27: In talmudic
times the average proportion between gold dinars to sil-
ver was 25:1, so the difference in their relative value was
significant.

Dinars of gold (Nero)

Dinars of silver (Vespasian)

NOTES

Dinars of gold and silver - 493...277 *2*1: The Rambam
explains that the problem was not that he brought too few
dinars, but that the praise does not reach the heights of the
One being praised at all, as silver dinars of are qualitatively
inferior to gold dinars. Similarly, the praises that people
lavish on God do not relate to His level of perfection at all.
According to the Ritva’s explanation, the rhetorical ques-
tion: Isn't that deprecatory, refers to the person praying,
whose praise indicates his lack of understanding of the
King's greatness.
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Perek V
Daf34 Amuda

NOTES

Can one have familiarity with Heaven - xw ’5'7: NmAan
X2 9n: Apparently this applies specifically to one who
repeats a section of the prayer aloud, as he thereby shows
that the first time that he recited it he did so with contempt
and without focus. However, if one failed to muster the ap-
propriate intent the first time, there is nothing wrong with
repeating it silently (Tal Torah).

If one says: May the good bless You, this is a path of her-
esy — MIRI13TT M 17 D3I 7212 MiRT: The heresy here
lies in the fact that by saying: May the good bless You, one
intimates that the wicked have a different god, indicating
a belief in two entities (Rashba, based on the Jerusalem
Talmud). Some explain an additional problem in that formula,
asoneis supposed to include both the good and the wicked
in his prayers and not leave the wicked isolated (Rashba).

BACKGROUND
A blacksmith’s hammer — X11927 XAS1:

Blacksmith striking with the hammer in his hand,
from a Byzantine ivory relief
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One who is passing before the ark, as prayer leader, and
erred — Myv 207 ’gg’? 32§y If a communal prayer leader
errs in his prayer and is unable to resume his prayer, another
replaces him and, in that circumstance, should not refuse for
reasons of propriety. He begins at the beginning of the bless-
ing where his predecessor erred (Rambam Sefer Ahava, Hilkhot
Tefilla 10:3; Shulhan Arukh, Orah Hayyim 126:2, Orah Hayyim
53117).

226  PEREKV:34A-17171p®

HALAKHA

One who passes before the ark should not answer amen
after the blessing of the priests — fa xb =Vt '_.}‘.:s’? 137
D037 I pax: A communal prayer leader may not answer
amen after the priests. In our generation, opinions differ as to
whether the concern for potential confusion applies to a prayer
leader praying from a prayer book as well (Magen Aviaham, Taz;
Rambam Sefer Ahava, Hilkhot Nesiat Kappayim 14:5; Shulhan

Arukh, Orah Hayyim 128:219).

The Gemara answers: This is not difficult; this case, where although
itis reprehensible when one repeats Shema, they do not silence him,
is referring to one who recites and repeats each individual word
as he says it. In so doing he ruins the recitation of Shema. However,
this case, where Rabbi Zeira holds that one who repeats Shema they
silence him, refers to one who recites and repeats an entire verse,
as it appears that he is worshiping separate authorities.

Rav Pappa said to Abaye with regard to this halakha: And perhaps
initially he did not focus his attention on the recitation of Shema,
so he repeated it and ultimately he focused his attention as he
recited it the second time?

Abaye said to him:

Can one have that degree of familiarity with Heaven," to the extent
that he can take his words lightly and say them however he likes? If
he did not focus his attention initially, we beat him with a black-
smith’s hammer® until he focuses his attention, as conduct of that
sort is unacceptable.

MI S H N A This mishna and the next one deal with the

communal prayer leader. (If one says: “May
the good bless You,” this is a path of heresy.)" One who is passing
before the ark, as prayer leader, and erred," another should im-
mediately pass in his place, and at that moment, this replacement
should not refuse in the interest of courtesy. The Amida prayer was
interrupted and he should replace him as quickly as possible. From
where does the replacement commence? From the beginning of
the blessing in which the former had erred.

In order to prevent the prayer leader from erring in his prayer, it was
said that one who passes before the ark should not respond amen
after the blessing of the priests," because of potential confusion.
Since the mishna is describing a situation in which he was praying
without a prayer book, responding amen would interrupt the order
of the prayer and potentially lead him to begin a different blessing.
For this reason, even if there is no priest other than the communal
prayer leader," he does not lift his hands to bless the people, lest he
become confused. And, however, if he is certain that he can lift his
hands and resume his prayer without becoming confused, he is
permitted to recite the blessing.

If there is no priest other than him, etc. - tc%tf 7200 PR ON)
1131 KT Although we learned that a prayer leader who is a
priest should not recite the Priestly Blessing due to concern for
potential confusion, in our generation when everyone prays
from a prayer book, this is not a concern; everyone has the
legal status of one who is certain that he will resume his prayer
without error (Magen Abraham; Rambam Sefer Ahava, Hilkhot
Nesi‘at Kappayim 15:10; Shulhan Arukh, Orah Hayyim 128:20).



